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[01c01t] 7ransiation: Robert G. Henricks ~ As for the Way, the Way that can be spoken of is not the
constant Way; ~ As for names, the name that can be named is not the constant name. ~ The nameless is
the beginning of the ten thousand things; ~ The named is the mother of the ten thousand things. ~
Therefore, those constantly without desires, by this means will perceive its subtlety. ~ Those constantly
with desires, by this means will see only that which they yearn for and seek. ~ These two together
emerge; ~ They have different names yet they're called the same; ~ That which is even more profound
than the profound - ~ The gateway of all subtleties.

[01c02t] rransiation: John C. H. Wu —~ TAO can be talked about, but not the Eternal Tao. —~ Names can be
named, but not the Eternal Name. ~ As the origin of heaven-and-earth, it is nameless: ~ As «the Mother» of all things, it is
nameable. ~ So, as ever hidden, we should look at its inner essence: ~ As always manifest, we should look at its outer
aspects. ~ These two flow from the same source, though differently named; —~ And both are called mysteries. ~ The Mystery
of mysteries is the Door of all essence.

[01c03t] rransiation: D. C. Lau ~ The way that can be spoken of —~ s not the constant way; ~ The name that can be named ~ Is
not the constant name. ~ The nameless was the beginning of heaven and earth; ~ The named was the mother of the myriad
creatures. ~ Hence always rid yourself of desires in order to observe its secrets; ~ But always allow yourself to have desires
in order to observe its manifestations. ~ These two are the same ~ But diverge in name as they issue forth. — Being the
same they are called mysteries, ~ Mystery upon mystery - ~ The gateway of the manifold secrets.

[01c04t] rransiation: R. L. Wing ~ The Tao that can be expressed ~ Is not the Tao of the Absolute. ~ The name that can be
named ~ Is not the name of the Absolute. ~ The nameless originated Heaven and Earth. — The named is the Mother of All
Things. ~ Thus, without expectation, ~ One will always perceive the subtlety; ~ And, with expectation, ~ One will always
perceive the boundary. ~ The source of these two is identical, Yet their names are different. — Together they are called
profound, ~ Profound and mysterious, ~ The gateway to the Collective Subtlety.

[01c05t] 7ransiation: Ren Jiyu ~ The Tao that can be spoken of is not the eternal Tao; ~ The name that can be named is not the
eternal name. ~ The nameless is the origin of Heaven and Earth; — The named is the root of all things. ~ Therefore, the
subtleties of Tao are always apprehended through their formlessness, ~ The limits of things are always seen through their
form. ~ These two (the form and the formless) have the same source but different names. ~ Both of them can be called deep
and profound, ~ The deepest and the most profound, the door of all mysteries.

[01c06t] rransiation: Gia-fu Feng ~ The Tao that can be told is not the eternal Tao. ~ The name that can be named is not the
eternal name. ~ The nameless is the beginning of heaven and earth. — The named is the mother of ten thousand things. ~
Ever desireless, one can see the mystery. — Ever desiring, one can see the manifestations. ~ These two spring from the same
source but differ in name; this appears as darkness. ~ Darkness within darkness. ~ The gate to all mystery.

[01c07t] rransiation: Lok Sang Ho ~ Ways that can be spelled out ~ cannot be the eternal way. ~ Names that can be named ~
must change with time and place. ~ Emptiness is the origin of heaven and earth; — Existence is the mother of everything
that had a birth. — Appreciate Emptiness, that we may see the nature of the Dao's versatility; ~ Appreciate Existence, that
we may see the extent of the Dao's possibilities. ~ These two, Emptiness and Existence, came from ;
the same source. ~ Though they bear different names, they serve the same mystical cause. ~ A
mystery within a mystery, ~ such is the gateway to all versatility.

[01c08t] rransiation: Xiaolin Yang — The DAO can be talked about, but that is not the ever-lasting DAO.
~ The NAME can be called, but that is not the ever-lasting NAME. — Nothingness is called the origin
of the world. ~ Existence is called the root of everything. ~ Therefore, ~ you should stay in
nothingness if you want to see the real essence of the world; ~ you should stay in existence if you
want to see the different entities of the world. ~ They are from the same source but named
differently: both are called XUAN. ~ Understanding the XUANs is the key to the kingdom of truth.
[01c09t] rransiation: Walter Gorn Old, MARKING OUT THE PATH ~ The Tao that is the subject of
discussion is not the true Tao. ~ The quality which can be named is not its true attribute. ~ That
which was before Heaven and Earth is called the Non-Existent. ~ The Existent is the mother of all
things. ~ Therefore doth the wise man seek after the first mystery of the Non-Existent, while seeing
in that which exists the Ultimates thereof. —~ The Non-Existent and Existent are identical in all but
name. ~ This identity of apparent opposites I call the profound, the great deep, the open door of
bewilderment.

[01c10t] rranstation: James Legge ~ The Tao that can be trodden is not the enduring and unchanging
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Tao. ~ The name that can be named is not the enduring and unchanging name. ~ (Conceived of as)
having no name, it is the Originator of heaven and earth; ~ (conceived of as) having a name, it is the
Mother of all things. ~ Always without desire we must be found, ~ If its deep mystery we would sound;
~ But if desire always within us be, ~ Its outer fringe is all that we shall see. —~ Under these two aspects,
it is really the same; ~ but as development takes place, it receives the different names. ~ Together we
call them the Mystery. ~ Where the Mystery is the deepest is the gate of all that is subtle and wonderful.
[01c11t] rransiation: David Hinton — A Way become Way isn't the perennial Way. —~ A name become name
isn't the perennial name: ~ the named is mother to the ten thousand things, ~ but the unnamed is
origin to all heaven and earth. — In perennial nonbeing you see mystery, and in perennial being you see appearance. ~
Though the two are one and the same, once they arise, they differ in name. ~ One and the same they're called dark-enigma,
~ dark-enigma deep within dark-enigma, ~ gateway of all mystery.

[01c12t] rransiation: Chichung Huang — A tao that can be spoken about ~ Is not the constant Tao; ~ A name that can be
named ~ Is not the constant name. —~ Nonbeing names ~ The ten thousand things' beginning; ~ Being names ~ The ten
thousand things' mother. ~ Therefore, constantly be desireless, ~ Whereby to observe its minutiae; ~ Constantly be
desirous, ~ Whereby to observe where it ends. ~ The two issued from the same origin, ~ And, though different in name, ~
Refer to the same thing. ~ Deep and remote, doubly deep and remote, ~ Gate of multitudinous minutiae.

[01c13t] rransiation: Ellen M. Chen — Tao that can be spoken of, ~ Is not the Everlasting (ch'ang) Tao. ~ Name that can be
named, ~ Is not the Everlasting (ch'ang) name. ~ Nameless (wu-ming), the origin (shih) of heaven and earth; — Named (yu-
ming), the mother (mu) of ten thousand things. ~ Alternate, ~ Non-being (wu), to name (ming) the origin (shih) of heaven
and earth; — Being (yu), to name (ming) the mother of ten thousand things. ~ Therefore, always (ch'ang) without desire
(wu-yii), ~ In order to observe (kuan) the hidden mystery (miao); ~ Always (ch'ang) with desire (yu-yii), ~ In order to
observe the manifestations (chiao). ~ Alternate, ~ Therefore, by the Everlasting (ch'ang) Non-Being (wu), ~ We desire (yii)
to observe (kuan) its hidden mystery (miao); ~ By the Everlasting (ch'ang) Being (yu), ~ We desire (yii) to observe the
manifestations (chiao). ~ These two issue from the same origin, ~ Though named differently. — Both are called the dark
(hsiian). ~ Dark and even darker, ~ The door to all hidden mysteries (miao).

[01c14t] rransiation: Lee Sun Chen Org ~ Tao (Truth) can be talked about (theorized in any manner each person considers
viable), though hardly of these theories will be eternally valid; ~ Names (Descriptions) can be ascribed [to Tao in any
fashion each person deems workable], yet hardly of these names (descriptions) will last forever. ~ The beginning of the
Universe (Heaven and Earth) [is beyond us, so in all honesty it] is indescribable; ~ [Nevertheless,| whatever is namable
(describable) by us served as the mother (origin) of [our knowledge of] myriad (all and every) things and creatures. ~
Accordingly, ~ I constantly refrain from my selfish (subjective) desires for the purpose of exploring its (Nature's)
manifested (apparent) wonder; ~ I also constantly maintain my will [to seek objective knowledge] in order to pursue its
(Nature's) deep-seated enigma. ~ These two (Tao and Te) were originated from the same source, but they were described
with different names by us. ~ They are both depicted as profound [as each is intricate in its own right]; ~ The profundity
(complexity) intensifies as we fathom its mystery further and deeper; ~ Eventually, it will [lead us] ;
to the gateway of all mysteries.

[01¢15¢t] Transiation: Tien Cong Tran ~ The way that can be talked about is not the eternal Way. — The
name that can be named is not the eternal name. ~ «Nothing» is the name of the origin of Heaven and
Earth. — «Being» is the name of «the mother» of all things. ~ So, in eternal Nothing, we should look
at the wonderfulness of the Way. — In eternal Being, we should look at its outer aspects. ~ These two
flow from the same source, though differently named; and both are called mysteries. ~ Mysterious
and more mysterious. ~ That is the door of all wonders.

[01c16t] rransiation: Thomas Z. Zhang ~ If Tao can be described, then it is not general Tao. ~ If a name
can be denned, then it is not a general name. ~ The invisible is the origin of the universe. ~ The
visible is the mother of all things. ~ By constantly thinking the invisible, we understand the universe;
~ By constantly observing the visible, we can see how the natural laws work. ~ Thinking and
observing are two different things. ~ Yet they serve the same goal: to theorize. ~ Theorizing and
evolving these theories is the gate to marvels.

[01c17t] rransiation: Arthur Waley — The Way that can be told of is not an Unvarying Way; ~ The
names that can be named are not unvarying names. ~ It was from the Nameless that Heaven and
Earth sprang; ~ The named is but the mother that rears the ten thousand creatures, each after its
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kind. ~ Truly, 'Only he that rids himself forever of desire can see the Secret Essences'; ~ He that has
never rid himself of desire can see only the Outcomes. ~ These two things issued from the same mould,
but nevertheless are different in name. ~ This 'same mould' we can but call the Mystery, ~ Or rather
the 'Darker than any Mystery', ~ The Doorway whence issued all Secret Essences.

[01c18t] rransiation: Richard John Lynn — The Dao that can be described in language is not the constant
Dao; ~ the name that can be given it is not its constant name. ~ Nameless, it is the origin of the myriad
things; ~ named, it is the mother of the myriad things. —~ Therefore, always be without desire so as to
see their subtlety. ~ And always have desire so as to see their ends. ~ These two emerge together but
have different names. ~ Together, we refer to them as mystery: the mystery upon mystery and gateway of all subtleties.
[01c19¢t] rransiation: Lin Yutang ~ ON THE ABSOLUTE TAO ~ The Tao that can be told of ~ s not the Absolute Tao; ~ The
Names that can be given ~ Are not Absolute Names. ~ The Nameless is the origin of Heaven and Earth; — The Named is the
Mother of All Things. ~ Therefore: ~ Oftentimes, one strips oneself of passion ~ In order to see the Secret of Life; ~
Oftentimes, one regards life with passion ~ In order to see its manifest forms. ~ These two (the Secret and its
manifestations) ~ Are (in their nature) the same; ~ They are given different names —~ When they become manifest. ~ They
may both be called the Cosmic Mystery: ~ Reaching from the Mystery into the Deeper Mystery ~ Is the Gate to the Secret of
All Life.

[01c20t] Translation: Victor H. Mair ~ The ways that can be walked are not the eternal Way; ~ The names that can be named
are not the eternal name. ~ The nameless is the origin of the myriad creatures; ~ The named is the mother of the myriad
creatures. ~ Therefore, ~ Always be without desire in order to observe its wondrous subtleties; ~ Always have desire so
that you may observe its manifestations. ~ Both of these derive from the same source; ~ They have different names but the
same designation. ~ Mystery of mysteries, ~ The gate of all wonders!

[01c21t] Transiation: Tolbert McCarroll —~ The Tao that can be spoken of is not the eternal Tao. ~ The name that can be named
is not the eternal name. ~ The nameless is the beginning of heaven and earth. —~ The named is the mother of the ten
thousand things. ~ Send your desires away and you will see the mystery. ~ Be filled with desire and you will see only the
manifestation. ~ As these two come forth they differ in name. ~ Yet at their source they are the same. ~ This source is
called a mystery. ~ Darkness within darkness, ~ the gateway to all mystery.

[01¢22t] Transtation: David H. Li ~ Direction, as expressed, is no ordinary direction; ~ as named, no ordinary name. ~ Null
identifies the universe at the beginning. ~ Ull identifies the mother of myriad matters. ~ Thus, visit Null to observe its
intricateness. ~ Visit Ull to observe its limitlessness. ~ These two spring from the same source; ~ only their identifications
differ. ~ Both are profound. ~ Profound upon profound, it is the portal to all intricacies.

[01¢23t] rransiation: Yasuhiko Genku Kimura — The Tao Eternal is beyond definition. —~ No name given can capture its
eternality. ~ Nameless, it is the origin of the Kosmos. ~ Named, it is the beginning of all things. ~ Nothingness, it is the
inner being of the Kosmos. ~ Thingness, it is the outer distinctions of the Kosmos. ~ These two, though different in names,
arise from the same source: ~ The source called the Invisible. ~ Invisible beyond the invisible, ~ It is the entry into the
myriad wonders of the Eternal Kosmos.

[01c24t] rransiation: Chou-Wing Chohan — The Tao that can be expressed in words is not the eternal
Tao. ~ The name that can be defined in words is not the name that never changes. ~ Non-existence
is what we will call the source of heaven and earth. ~ Existence is the mother of all things. ~ From
eternal non-existence, therefore, we observe the beginning of the existence of the many hidden
qualities of the universe. ~ From eternal existence, therefore, we clearly observe the overt qualities
of the universe. ~ These two, the hidden and the overt, are originally the same at source, and become
different when they manifest themselves. ~ This same origin is «the smallest of the small.» ~ The
absolute «smallest of the small» is the gate from which the beginning of all the parts of the universe
emerges.

[01¢25t] Translation: Man-Ho Kwok — The Tao that can be talked about is not the true Tao. ~ The name
that can be named is not the eternal Name. ~ Everything in the universe comes out of Nothing. ~
Nothing - the nameless is the beginning; ~ While Heaven, the mother is the creatrix of all things. ~
Follow the nothingness of the Tao, ~ and you can be like it, not needing anything, ~ seeing the
wonder and the root of everything. ~ And even if you cannot grasp this nothingness, ~ you can still
see something of the Tao in everything. ~ These two are the same only called by different names ~ -
and both are mysterious and wonderful. ~ All mysteries are Tao, and Heaven is their mother: — She
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is the gateway and the womb-door.

[01c26t] 7ransiation: Gu Zhengkun — The Tao that is utterable ~ Is not the eternal Tao; ~ The name that is
namable ~ Is not the eternal Name. ~ The Nothingness is the name of the beginning of heaven and
earth; ~ The Being (substance) is the name of the mother of all things. ~ Hence one should gain an
insight into the beginning of the Tao by constantly observing the Nothingness, ~ And should perceive
the end of the Tao by constantly observing the Being. ~ These two things, the Nothingness and the
Being, are of the same origin but different in name. ~ They are both so profound as to be a key to the
door of myriad secrets.

[01¢27¢] Translation: Chao-Hsiu Chen — The Tao that can be named is not the eternal Tao. ~ The Name that can be spoken is
not the eternal name. ~ The Nameless is the beginning of Heaven and Earth. — The Named is the mother of all creatures. ~
Observe the mysteries of the Tao without longing. ~ Survey its appearance with desire. ~ Both mysteries and appearance
come from the same origin but wear a different name; ~ they are enigmatic. ~ The greatest mystery is the gate to all
mysteries.

[01c28t] rransiation: Liu Qixuan ~ There are ways to follow, ~ But what is followed is not the true Way. ~ There are names to
give, ~ But what is given is not the true Name. ~ Let us call non-being the beginning of the universe — And let us call being
the development of all things. ~ When we follow non-being ~ We approach the wonder of the Way. —~ When we follow
being —~ We approach the farther-end manifestation of the Way. — Each has the same origin, ~ And here exists a
metaphysical door to true wisdom.

[01¢29%] Translation: Shi Fu Hwang — Understanding The Tao ~ Lao Tze says, ~ The Tao is that on which one can always
tread. ~ That on which one cannot always tread is not the Tao. ~ And fame is that of which one can always remember. ~
That of which one cannot always remember is not fame. ~ All things are without names prior to the formation of Heaven
and Earth. — And names are brought out to classify various things. ~ Since there is no name in the very beginning, why
should one care about fame! ~ Hence, those who are constantly free of desire of fame shall see the Tao's subtle secret. ~
Those who bear desire shall see the end lying in front of them. ~ Both two types of men ferment their thinking in the same
place, yet they will experience different fates. ~ Both their fates shall be up to Heaven. ~ Beyond our heaven, there are
other heavens: whoever knows this shall find the gate of the Tao.

[01¢30t] 7ransiation: Ch'u Ta-Kao ~ The Tao that can be expressed is not the eternal Tao; ~ The name that can be defined is
not the unchanging name. —~ Non-existence is called the antecedent of heaven and earth; ~ Existence is the mother of all
things. ~ From eternal non-existence, therefore, we serenely observe the mysterious beginning of the Universe; ~ From
eternal existence we clearly see the apparent distinctions. ~ These two are the same in source and become different when
manifested. ~ This sameness is called profundity. ~ Infinite profundity is the gate whence comes the beginning of all parts
of the Universe.

[01c31t] rransiation: Paul J. Lin —~ The Tao that can be spoken of is not the eternal Tao; ~ The Name that can be named is not
the eternal Name. ~ The Nameless [non-being] is the origin of heaven and earth; — The Namable [being] is the mother of all
things. ~ Therefore constantly without desire, ~ There is the recognition of subtlety; —~ But ;
constantly with desire, ~ Only the realization of potentiality. ~ The two come from the same source,
~ Having different names. —~ Both are called mysteries, ~ More mystical than the most mystical, ~
The gate of all subtleties.

[01¢32t] Translation: Michael LaFargue — The Tao that can be told is not the invariant Tao, ~ the
names that can be named are not the invariant Names. —~ Nameless, it is the source of the thousands
of things ~ (named, it is 'Mother' of the thousands of things). ~ Yes: — Always: ~ being desireless, ~
one sees the hidden essentials. ~ Always: ~ having desires, ~ one sees only what is sought. —~ These
two lines are about The Merging - ~ it is when things develop and emerge from this that the different
names appear. ~ The Merging is something mysterious - ~ mysterious, and more mysterious, ~ the
abode of all the hidden essences.

[01¢33t] rransiation: Cheng Lin ~ The truth that may be told is not the everlasting Truth. ~ The name
given to a thing is not the everlasting Name. —~ Nothingness is used to denote the state that existed
before the birth of heaven and earth. ~ Reality is used to denote the state where the multitude of
things begins to have a separate existence. ~ Therefore, ~ when the mind rests in the state of
Nothingness, the enigma can be understood; ~ when the mind rests in the state of Reality, the
bounds can be reached. ~ These two states, though bearing different names, have a common origin.
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~ Both are mysterious and metaphysical. ~ They are the most mysterious, and form the gateway to all
mysteries.

[01c34t] rransiation: YI Wu ~ The way that can be talked about is not the constant Way. —~ The name that
can be named is not the constant Name. ~ Non-being is the name of the origin of Heaven and Earth; ~
Being is the name of the mother of all things. ~ Therefore: — Constantly in Non-being, one wishes to
contemplate its (the Way's) subtlety. ~ Constantly in Being, one wishes to contemplate its path. ~
These two come from the same source, but are different in name. ~ The same source is called Mystery.
~ Mystery and more mystery. ~ It is the gateway to myriad subtleties.

[01¢35t] Transiation: Han Hiong Tan ~ Dao that can be expressed in words is not the absolute Dao. ~ The names that can be
given are not the absolute names. ~ Non-being is before the dawn of time, ~ Being is when everything begins to emerge. ~
Therefore, maintaining a passive and receptive mode, ~ You can watch the secret of life; ~ Maintaining an active and
attentive mode, ~ You can perceive the rhythm of life. — These two cognitive processes, though differing in names, ~ Are in
the same continuum. ~ Both are known as the inscrutable Mystery, ~ Which is the greatest of all mysteries. ~ And it is
through these perspectives that we can observe the marvellous phenomena of Nature.

[01¢36t] rransiation: Hua-Ching Ni ~ Tao, the subtle reality of the universe cannot be described. ~ That which can be
described in words is merely a conception of the mind. ~ Although names and descriptions have been applied to it, the
subtle reality is beyond the description. ~ One may use the word «Nothingness» to describe the Origin of the universe, and
«Beingness» to describe the Mother of the myriad things, ~ but Nothingness and Beingness are merely conceptions. ~ From
the perspective of Nothingness, ~ one may perceive the expansion of the universe. ~ From the perspective of Beingness, ~
one may distinguish individual things. ~ Both are for the conceptual convenience of the mind. ~ Although different
concepts can be applied, ~ Nothingness and Beingness and other conceptual activity of the mind all come from the same
indescribable subtle Originalness. ~ The Way is the unfoldment of such subtle reality. ~ Having reached the subtlety of the
universe, ~ one may see the ultimate subtlety, — the Gate of All Wonders.

[01¢37t] rransiation: Chang Chung-yuan — The Tao that can be spoken of is not the Tao itself. — The name that can be given is
not the name itself. ~ The unnameable is the source of the universe. ~ The nameable is the originator of all things. ~
Therefore, oftentimes without intention [ see the wonder of Tao. ~ Oftentimes with intention [ see its manifestations. ~ Its
wonder and its manifestations are one and the same. ~ Since their emergence, they have been called by different names. ~
Their identity is called the mystery. ~ From mystery to further mystery: ~ The entry of all wonders!

[01¢38t] rransiation: Henry Wei — Realization of Tao ~ T'i Tao ~ The Tao that can be stated is not the Eternal Tao. ~ The
name that can be named is not the Eternal Name. ~ The Unnameable is originator of Heaven and Earth. — The Nameable is
mother of the ten thousand things. ~ Therefore, — Always be desireless, so as to discern Tao's wonderful essence; ~ Always
have some desire, so as to discern its manifestations. —~ These two come out from the same source, ~ But are different in
name. ~ Their identical nature is a mystery. ~ Mystery of mysteries - ~ That is the gate of all wonderful essence.

[01¢39t] rransiation: Ha Poong Kim — No Tao that may be Tao is the constant Tao; ~ No name that may be a name is the
constant name. ~ By non-being you name the beginning of Heaven and Earth; —~ By being you name
the mother of the ten thousand things. ~ Therefore, always free of desire you see the secret; ~
Always with desire you see its appearance. ~ These two ~ Are the same in origin yet different in
name. ~ Their sameness may be called a mystery. — It is the mystery beyond mysteries, ~ The gate
to myriad secrets.

[01c40t] rransiation: Tao Huang ~ The Tao that is voiced is no longer that of eternal Tao. ~ The name
that has been written is no longer that of eternal name. ~ The nameless is the beginning of the
cosmic universe. ~ The named is the mother of the myriad creatures. ~ Being at peace, one can see
into the subtle. ~ Engaging with passion, one can see into the manifest. ~ They both arise from a
common source but have different names. ~ Both are called the mystery within the mystery. ~ They
are the door to all wonders.

[01c41t] rransiation: Tang Zi-chang ~ Dao that can be talked about is not the eternal Dao itself; ~ A
name that can be given is not the eternal thing itself. ~ The nameless existed ~ Before the birth of
birth of Heaven and Earth - Universe; ~ The names which were given were after ~ The birth of All
Things. ~ By the eternity of unknown existence ~ Comprehend the common essence of things; ~ By
the eternity of Existence ~ Observe the apparent differences. ~ These two came from the same
origin - the unknown, ~ But with different names. ~ They all are called the «profoundness», ~

$o Translations(extremely errorless): 64 #~ Buok: ¥ =" (Lao Zi ) s Source: www.sanmayce.com k Revision: Eighth-and-half+ Page 3 0F 676




#o Translations(extremely errorless): 64 #~ Buok: £~ (Lao Zi ) s Source: www.sanmayce.com k Revision: Eighth-and-half+ Page B oF 626

Profoundly and profoundly it is the entrance ~ From which come all wonders.

[01c42t] ransiation: Wing-tsit Chan — The Tao that can be told of is not the eternal Tao; ~ The name that
can be named is not the eternal name. —~ The Nameless is the origin of Heaven and Earth; — The Named
is the mother of all things. ~ Therefore let there always be non-being, so we may see their subtlety, ~
And let there always be being, so we may see their outcome. ~ The two are the same, ~ But after they
are produced, they have different names. ~ They both may be called deep and profound. ~ Deeper and
more profound, ~ The door of all subtleties!

[01c43t] rransiation: Derek Lin — The Tao that can be spoken is not the eternal Tao ~ The name that can
be named is not the eternal name —~ The nameless is the origin of Heaven and Earth —~ The named is the mother of myriad
things ~ Thus, constantly without desire, one observes its essence ~ Constantly with desire, one observes its
manifestations ~ These two emerge together but differ in name ~ The unity is said to be the mystery ~ Mystery of
mysteries, the door to all wonders

[01c44t] rransiation: Sum Nung Au-Young — The Nameless One ~ The Tao that can be defined is not the Ultimate Tao... ~ The
name that can be spoken is not the Ultimate Name... — The source of Heaven and Earth is nameless. ~ That which has name
is the Mother of all created things. ~ The Wise who are free from all earthly desires ~ Seek to penetrate the mystery of the
Unmanifest. ~ The others who are earth-bound ~ Seek to understand its emanation, ~ The Manifest. ~ These two
attributes are from the same source, ~ But divergent in nature. ~ Yet in their profoundest depths — They are One in
essence. ~ This mystery of Infinite Truth is the portal leading to ~ The realization of Cosmic Divinity.

[01c45t] Translation: John R. Mabry — The Tao that can be described in words is not the true Tao ~ The Name that can be
named is not the true Name. ~ From non-existence were called Heaven and Earth — From existence all things were born. ~
In being without desires, you experience the wonder ~ But by having desires, you experience the journey. ~ Yet both spring
from the same source and differ mostly in name. ~ This source is called «Mystery» —~ Mystery upon Mystery, ~ The womb
giving birth to all of being.

[01c46t] rransiation: Brian Browne Walker — Tao is beyond words ~ and beyond understanding. ~ Words may be used to
speak of it, ~ but they cannot contain it. ~ Tao existed before words and names, ~ before heaven and earth, ~ before the
ten thousand things. ~ It is the unlimited father and mother ~ of all limited things. ~ Therefore, to see beyond boundaries
to the subtle heart of things, dispense with names, with concepts, with expectations and ambitions and differences. ~ Tao
and its many manifestations arise from the same source: subtle wonder within mysterious darkness. ~ This is the beginning
of all understanding,

[01c47t] rransiation: Witter Bynner — Existence is beyond the power of words ~ To define: ~ Terms may be used ~ But are
none of them absolute. ~ In the beginning of heaven and earth there were no words, ~ Words came out of the womb of
matter; ~ And whether a man dispassionately ~ Sees to the core of life ~ Or passionately ~ Sees the surface, ~ The core
and the surface ~ Are essentially the same, ~ Words making them seem different — Only to express appearance. ~ If name
be needed, wonder names them both: —~ From wonder into wonder ~ Existence opens.

[01c48t] rransiation: Thomas Cleary — A Way Can Be a Guide ~ A way can be a guide, but not a fixed
path; ~ names can be given, but not permanent labels. —~ Nonbeing is called the beginning of heaven
and earth; — being is called the mother of all things. ~ Always passionless, thereby observe the
subtle; ~ ever intent, thereby observe the apparent. ~ These two come from the same source but
differ in name; ~ both are considered mysteries. ~ The mystery of mysteries ~ is the gateway of
marvels.

[01c49t] rransiation: Hu Xuezhi ~ The Tao that can be spoken of is not the eternal Tao. ~ The name that
can be named is not the eternal name. ~ The nameless is the origin of Heaven and Earth. — The
named is the root of all things. ~ Therefore, by being free from passion and desire, ~ the subtleties
of Tao can be experienced. ~ The things existing in the world of duality can be well known ~ by
possessing passions and desires. ~ The two abovementioned have the same source but are given
different names. ~ The ability of transformation between the two is a most mysterious thing, ~ or
the door of all mysteries.

[01¢50t] 7ransiation: Paul Carus ~ Reason's Realisation. ~ The reason that can be reasoned is not the
eternal Reason. ~ The name that can be named is not the eternal Name. ~ The Unnameable is of
heaven and earth the beginning. ~ The Nameable becomes of the ten thousand things the mother. —
Therefore it is said: ~ 'He who desireless is found ~ The spiritual of the world will sound. ~ But he
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who by desire is bound ~ Sees the mere shell of things around.' ~ These two things are the same in
source ~ but different in name. ~ Their sameness is called a mystery. ~ Indeed, it is the mystery of
mysteries. ~ It is the door of all spirituality.

[01c51t] 7ransiation: Red Pine (Bill Porter) — The way that becomes a way is not the Immortal Way ~ the
name that becomes a name is not the Immortal Name ~ the maiden of Heaven and Earth has no name ~
the mother of all things has a name ~ thus in innocence we see the beginning ~ in passion we see the
end ~ two different names for one and the same ~ the one we call dark the dark beyond dark the door
to all beginnings.

[01c52t] Translation: J.J-L. Duyvendak — The Way that may truly be regarded as the Way is other than a permanent way. ~ The
terms that may truly be regarded as terms are other than permanent terms. ~ The term Non-being indicates the beginning
of heaven and earth; ~ the term Being indicates the mother of the ten thousand things. ~ For, indeed, it is through the
constant alternation between Non-being and Being that the wonder of the one and the limitation of the other will be seen. ~
These two, having a common origin, are named with different terms. ~ What they have in common is called the Mystery, ~
the Mystery of Mysteries, ~ the Gate of all Wonders.

[01¢53t] Translationfinto French): Léon Wieger — The Principle that can be enunciated is not the one that always was. ~ The being
that can be named is not the one that was at all times. — Before time, there was an ineffable, unnameable being. ~ When it
was still unnameable, it conceived Heaven and Earth. — When it had thus become nameable, it gave birth to the multitude of
beings. ~ These two acts are but one, under two different denominations. ~ The unique act of generation; ~ that is the
mystery of the beginning; ~ the mystery of mysteries; ~ the door through which have issued, on to the scene of the
universe, all of the marvels which it contains. ~ The knowledge that man has of the universal Principle depends on his state
of mind. ~ The mind habitually free from passion knows its mysterious essence; ~ the habitually passionate mind knows
only its effects.

[01c541] Transiation: Spurgeon Medhurst — The Tao which can be expressed is not the unchanging Tao; ~ the name which can
be named is not the unchanging name. — The nameless is the beginning of the Heaven-Earth; — the mother of all things is
the nameable. —~ Thus, ~ while the eternal not-being leads towards the fathomless, ~ the eternal being conducts to the
boundary. ~ Although these two have been differently named they come from the same. ~ As the same they may be
described as the abysmal. ~ The abyss of the abysmal is the gate of all mystery.

[01¢55t] rransiation: The Shrine of Wisdom — The Mystery of Tao. ~ The Tao which can be expressed in words is not the All-
embracing and Immutable Tao; ~ the Name which can be uttered is not the Ever-applicable Name. — Without a name, It is
the Beginning of Heaven and Earth; —~ conceived as having a name, It is the Progenitrix of all things. ~ He alone who is free
from earthly passions can perceive the deep mystery of the Unmanifested One: ~ he who is possessed by desires can only
behold the Manifest's outward form. ~ These two, the Manifest and the Unmanifest, although differing in name, in essence
are identical. ~ This sameness is the mystery, the deep within the deep, the door of many mysteries.

[01c56t] rransiationfinto German): Richard Wilhelm —~ The DAO that can be expressed ~ is not the eternal DAO. ~ The name that
can be named ~ is not the eternal name. ~ 'Non-existence' I call the beginning of Heaven and Earth. ;
~ 'Existence' I call the mother of individual beings. ~ Therefore does the direction towards non-
existence ~ lead to the sight of the miraculous essence, ~ the direction towards existence ~ to the
sight of spatial limitations. ~ Both are one in origin ~ and different only in name. ~ In its unity it is
called the secret. — The secret's still deeper secret ~ is the gateway through which all miracles
emerge.

[01¢91t] fepesoo: H. H. CemeHeHKko ~ Eciu [lao MOTyT BbiCKa3aTh, [lao He ABASETCSA HE3bIOJIEMBIM; ~
eC/I1 MOTYT Ha3BaTb UMsl, UMl He SIBJISIETCS He3bI0IEMbIM. ~ Be3bIMAHHOCTS - BOT Havaso Heba 1
3eMJH, ~ B HaJIMYUH 3Ke UMEeHU TauTCs MaThb JIeCATH ThICSAY Bellled. ~ He3pibeMoe HeHanyue -
*KeJIao MOTJIAZETb Ha CKPBIThIE B HEM Yy/leCa; ~ HaluyKe B He3bI0JIEMOCTH - 3KeJlalo 0CMOTPETD ero
OKpauHy. ~ BbIxoAuT 3Ta mapa BMecTe, HO UMeHaMU pa3/inyaetcs. ~ Jlato 0HO UM UMS
COKPOBEHHOT0. ~ 33 COKPOBEHHBIM - COKPOBEHHOE, BpaTa MHOXECTBA Yy /ec.

[01c92t] nepeeos: A. A. Mac08 ~ [lao, KOTOpoe MOKeT ObITh BHIPAKEHO CI0BAMH, He €CThb IOCTOSIHHOE
Jlao. ~ UmMs, kKoTopoe MoxeT ObITh TOMMEHOBAHO, HE eCTb MIOCTOSIHHOE UMSl. ~ HebbiTHe 30BETCS
HavyasoM Heba 1 3eMiu. ~ boiThe 30BETCs MaTepbio MUpUaj co3aaHui. ~ [loaTomy, xkeJiast y3peThb
€ro yTOHYEHHO-HeYJI0BUMYI0 CyIIHOCTb, 00PETH OCTOSIHCTBO HEOBITUS. ~ YeJlas HabJt0AaTh ero
TpOsIB/IeHUS, PeObIBal B MOCTOSHCTBE ObITUS. ~ 00a OHU MPOU3PACTAIOT BMECTE U Pa3/IM4al0TCS
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JIMIIb UMEeHeM. ~ By/iyuu ToxKeCcTBEHHBIMY, OHY 30BYTCA COKPOBEHHBIM. ~ COKPOBEHHOE 1 eIl pa3
COKPOBEHHOE - BpaTa KO MHOXECTBY MOTaEéHHOTO.

[01¢93t] frepecoo: E. A. TopuuHo8 ~ IlyTh, 4TO MOKET OBITh MPOI/IEH, HE €CThb MOCTOSHHBIX [1yTh-/[a0. ~
WMs, 4T0 MOXeT ObITh TOMMEHOBAHO, HE eCThb MIOCTOSIHHOE UMS. ~ bespiMsaHHoe - Heba, 3eM1u Hauao.
~ Umenyemoe - MaTepbto cyuiero cTasno. ~ B 0TCyTcTBUM TaliHy Belllel Co3epuaTh CTPEMUCH. ~ B
HaJIMYUH TIpe/ies ObITHS CO3epLaTh CTPEMHUCH. ~ Te BOe POJATCS BMECTE, HO UX MMEHA PA3NIUYHbL. ~
Hx BMecTe Ha30By g CokpoBeHHbIM. ~ U CokpoBeHHOE BHOBb COKPOBEHHBIM CTa/0. ~ TaKOBbI BpaTa
BCeX TalH.

[01c94t] fepesos: A. E. JlyKbsiHO8 ~ Jlao, KOTOPOE MOXKET OBITH BHICKA3aHO, HE eCTh MOCTOSIHHOE J[ao. ~ MM, KoTopoe MOKeT
OBITb HA3BAHO, HE eCTb MOCTOSIHHOE UMS. ~ HebbITHeM uMeHyeTcs Hayano Heba u 3emiu, ~ beitueM umenyetcs MaTb
MUpHaz Bewen. ~ [l03ToMy: ~ 00palasach K NOCTOSHHOMY HEOBITHIO, CTPEMJIIOCH K TOMY, YTOObI YBU/IETD €r0 TalHY; ~
00panasch K MOCTOSHHOMY OBITHIO, CTPEMJIKOCh K TOMY, YTOOBI YBU/ETh €0 Mpe/ies (CIMpanbHbId MyTh). ~ 062 0HU
(HeObITHE U ObITHE) U3 TOMKAECTBA TPOMCXOAAT, HO Pa3NMYHO UMEHYIOTCS. ~ B TOX/1ecTBe OHM HA3bIBAKTCS
nepBOHavaJoM. ~ [lepBoHavasto u ele mepBOHAYaIO - BOT iBEPb KO BCeM TaliHaM.

[01¢95t] repesoo: AH XuH-wiyH ~ Jlao, KOTOpoe MOXKET ObITh BBIPAXKEHO CIOBAMH, He €CThb IOCTOSHHOE Ja0. ~ UMs, koTopoe
MOXET ObITh HA3BaHO, He eCTh IOCTOSIHHOE MMsl. ~ be3bIMAHHOe ecTh Hauasi0 Heba v 3eMJIH, ~ 006.1a/jatolee UMEHEM -
MarTb BCex Belel. ~ [103ToMy TOT, KTO CBOOO/IEH OT CTPACTeH, BUAUT YyZAECHYI0 TakHY [Aa0], ~ a KTO UMeeT CTPaCTH,
BUJIUT €T0 TOJIbKO B KOHEUHOH QpopMe. ~ 06a OHM 0JHOTO M TOTO e MPOMCX0XK/IeHHUS, HO C Pa3HbIMU HAa3BAHUSAMH. ~
BmecTe oHM Ha3bIBaKOTCSA IJy604arUMK. ~ [[lepexos] oT ojHOTO TIyb0YaKLIEro K PyroMy - ~ ABEPD KO BCEMY
YyIECHOMY.

[01c96t] repesos: A I. KoHuccu ~ Tao, KOTOpPoe JOMKHO ObITh JeHCTBUTENbHBIM, He €CTh 00bIKHOBEHHOE Tao. ~ Hms,
KOTOPOE J10/KHO OBITh I CTBUTENbHBIM, He CTh 00bIKHOBEHHOE UMSL. ~ T0, UTO He UMeeT UMEHH, - eCTh Havyaslo Heba U
3eMJIU; ~ TO, YTO UMEEeT UM, - eCTb MaTh BCeX Bellel. ~ BOT noueMy cBOOO/HBIN OT BCEX CTPACTEN BUAUT
BeJIMYeCTBEHHOE NposiBaeHUe Tao, ~ a HAXOAAUIMKACS MO/, BJAUSHUEM KAaKOH-HUOY/b CTPACTH BUJUT TOJIBKO
HEe3HAYMTe/bHOE ero NposiBJIeHHUE. ~ ITH 00a IPOUCXOAAT U3 OFHOTO U TOTO e Hadasa, HO TOJIbKO HOCAT pa3Hoe
Ha3BaHUe. ~ OHU Ha3bIBAKOTCS HEMOCTUKUMBIMU. ~ HemocTmKUMOoe 13 HeMOCTUKUMBIX U eCTb BOPOTA BCETO
TauHCTBEHHOTO.

[01c97t] nepeeos: B. B. Massigun ~ IlyTb, 0 KOTOPOM MOXHO NOBEJIATh, - HE OCTOSAHHBIX [yTh. ~ UM, KOTOpOE MOXKHO
Ha3BaTh, - He I0CTOsAHHOe UMA. ~ ['le uMeHH HeT - TaM Havaso Bcex Bellel, ~ ['/ie uMs eCTb - TaM MaTh BCEX Belled. ~
[loceMy, IOCTOSIHHO He MMesl XeJlaHus, BUUIIb eT0 UCTOK, ~ A TOCTOSIHHO MMes KeJlaHue, BUAUIIDb ero UCXo/. ~ To U
JpyToe ABIAETC COBMEeCTHO, ~ OHU MMEIOT pa3Hble MMeHa, HO 0/JUHAaKOBO CKa3bIBAlOTCAl. ~ B COKpOBEHHOM ecTb ele
COKPOBEHHOCTb: ~ BOT 0TKy/1a UCXOAHT BCe YTOHUEHHOE.

[01¢98t] nepesoo: B. b. Buno2podckuii ~ TlocTostHHBIA [1yTh cocTaBASETCSA M3 BO3MOMXKHOCTH BbIOOpa [IyTH U HEBO3MOXKHOCTH
Bbi6opa [lyTu. ~ [locTosIHHOE UM$ COCTaB/ISETCS U3 BO3MOXKHOCTHU BbIOOPA MMEHH M HEBO3MOXKHOCTHU BbIOOPA UMEHH. ~
OTcyTcTBUEM MMeHYeTCA HayasibHoe fercTBre Heba-3emin. ~ Hanndnem uMenyertcs poxzeHue-
MaTepUHCTBO MUPHAJ, CylIHOCTeM. ~ [[pUIMHHOCTD: ~ CTpeM/ieHre K TOCTOSHHOMY OTCYTCTBUIO
OCYLIECTBJSET CO3epLaHUe TOHYAKIIeN TalHbl. ~ CTpeM/eHHe K TOCTOSHHOMY HAJIMYUIO
OCYILIECTBJSIET CO3EPLAHUE ET0 BHEIIHETO NPOSIBJIEHUS. ~ JTa Napa Mpe/CTaBAseT c000i 06LHOCTh
MCXO0/a [IPY Pa3/M4UM HauMeHOBaHUA. ~ Eciiu onpefiesinTb BMeCTe, TO 3T0 Oy/ieT HENOCTHKUMAS
TalHa. ~ [IbITasgCh IPOHUKHYTD B 3Ty TalHY, IPUJELIb TOJIbKO K TalHe. ~ JTO BpaTa JJis
TOSABJIEHUS MHOXKECTBA TOHYAHIIUX HAavall.

[02¢01t] rransiation: Robert G. Henricks — When everyone in the world knows the beautiful as
beautiful, ugliness comes into being; ~ When everyone knows the good, then the not good comes to
be. ~ The mutual production of being and nonbeing, ~ The mutual completion of difficult and easy,
~ The mutual formation of long and short, ~ The mutual filling of high and low, ~ The mutual
harmony of tone and voice, ~ The mutual following of front and back - ~ These are all constants. ~
Therefore the Sage dwells in nonactive affairs and practices the wordless teaching. ~ The ten
thousand things arise, but he doesn't begin them; ~ He acts on their behalf, but he doesn't make
them dependent; —~ He accomplishes his tasks, but he doesn't dwell on them; — It is only because he
doesn't dwell on them, that they therefore do not leave him.

[02¢02t] rranstation: John C. H. Wu — WHEN all the world recognizes beauty as beauty, this in itself is
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ugliness. ~ When all the world recognizes good as good, this in itself is evil. ~ Indeed, the hidden and
the manifest give birth to each other. ~ Difficult and easy complement each other. ~ Long and short
exhibit each other. ~ High and low set measure to each other. — Voice and sound harmonize each other.
~ Back and front follow each other. —~ Therefore, the Sage manages his affairs without ado, ~ And
spreads his teaching without talking. ~ He denies nothing to the teeming things. ~ He rears them, but
lays no claim to them. ~ He does his work, but sets no store by it. ~ He accomplishes his task, but does
not dwell upon it. — And yet it is just because he does not dwell on it ~ That nobody can ever take it
away from him.

[02¢03t] rransiation: D. C. Lau ~ The whole world recognizes the beautiful as the beautiful, yet this is only the ugly; ~ the
whole world recognizes the good as the good, yet this is only the bad. ~ Thus Something and Nothing produce each other; ~
The difficult and the easy complement each other; —~ The long and the short offset each other; ~ The high and the low
incline towards each other; ~ Note and sound harmonize with each other; —~ Before and after follow each other. ~
Therefore the sage keeps to the deed that consists in taking no action and practises the teaching that uses no words. ~ The
myriad creatures rise from it yet it claims no authority; ~ It gives them life yet claims no possession; ~ It benefits them yet
exacts no gratitude; ~ It accomplishes its task yet lays claim to no merit. ~ It is because it lays claim to no merit ~ That its
merit never deserts it.

[02c04t] Transiation: R. L. Wing — When all the world knows beauty as beauty, There is ugliness. ~ When they know good as
good, There there is evil. ~ In this way ~ Existence and nonexistence produce each other. ~ Difficult and easy complete
each other. — Long and short contrast each other. — High and low attract each other. — Pitch and tone harmonize each
other. ~ Future and past follow each other. ~ Therefore, Evolved Individuals ~ Hold their position without effort, ~
Practice their philosophy without words, ~ Are a part of All Things and overlook nothing. ~ They produce but do not
possess, Act without expectation, Succeed without taking credit. ~ Since, indeed, they take no credit, it remains with them.
[02¢05t] 7ransiation: Ren Jiyu ~ When all people in the world know the beautiful as beauty, ~ There appears ugliness; ~ When
they know goodness as good, ~ There appears evil. ~ Therefore, by opposing each other, ~ Existence and nonexistence
come into being, ~ Difficult and easy form themselves, —~ Long and short are distinct, ~ High and low contrast, ~ Sound and
voice harmonize, ~ Front and back emerge. ~ Thus, the sage manages affairs by «nonaction,» ~ And teaches by «saying
nothing.» ~ He leaves all things to grow and change without initiation; ~ Raises all things without making claim for his
ownership; ~ Promotes all things without attributing them to his contribution; ~ And takes no credit for himself when the
work is done. ~ It is because no claim is made that his credit cannot be forfeited.

[02¢06t] rransiation: Gia-fu Feng ~ Under heaven all can see beauty as beauty only because there is ugliness. ~ All can know
good as good only because there is evil. ~ Therefore having and not having arise together. ~ Difficult and easy complement
each other. ~ Long and short contrast each other; ~ High and low rest upon each other; ~ Voice and sound harmonize each
other; ~ Front and back follow one another. — Therefore the sage goes about doing nothing, teaching no-talking. ~ The ten
thousand things rise and fall without cease, ~ Creating, yet not possessing, ~ Working, yet not taking credit. ~ Work is
done, then forgotten. —~ Therefore it lasts forever.

[02¢07t] rransiation: Lok Sang Ho ~ People under heaven see beauty in what they call «beauty,» ~ that
way they know of the «ugly.» ~ Similarly people see good in what they call «good,» ~ that way they
know of the «bad.» ~ Existence and Emptiness are concepts that make sense by comparison. ~
Similarly, long lends meaning to short, and high to low. —~ Harmony is produced when sounds
combine in unison. ~ Because the fore goes, so the back follows. ~ Thus the Sage would not act as if
he could act on his will. — He teaches the unspoken teaching. ~ No word is ever spoken, yet living
things thrive. —~ No ownership is claimed, though Nature begets all creation. ~ Humility is
maintained even as achievement is made. ~ No credit is claimed even as work is done. ~ Because no
credit is claimed, so no credit is ever lost.

[02c08t] rransiation: Xiaolin Yang ~ Everyone knows that beauty is good, but ugliness exists as well. ~
Everyone knows that kindness is good, but unkindness exists as well. ~ Therefore, nothingness and
existence always coexist; ~ As do difficulty and easiness, long and short, high and low, and sound and
hearing. ~ For this reason, the great men practiced WUWEI. ~ They wordlessly taught people and let
the world develop by itself. — Create but do not control, nurture but do not own, accomplish but do
not claim. ~ Only when you do not claim the accomplishment, will it never leave.

[02¢09¢t] rransiation: Walter Gorn Old, SELF-PERFECTION ~ When the world speaks of beauty as being
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beautiful, ugliness is at once defined. —~ When goodness is seen to be good, evil is at once apparent. ~ So
do existence and non-existence mutually give rise to one another, as that which is difficult and that
which is easy, distant and near, high and low, shrill and bass, preceding and following. ~ The Sage
therefore is occupied only with that which is without prejudice. ~ He teaches without verbosity, he acts
without effort; he produces without possessing, he acts without regard to the fruit of action; he brings
his work to perfection without assuming credit; and claiming nothing as his own, he cannot at any time
be said to lose.

[02¢10t] 7ranstation: James Legge ~ All in the world know the beauty of the beautiful, ~ and in doing this
they have (the idea of) what ugliness is; ~ they all know the skill of the skilful, ~ and in doing this they have (the idea of)
what the want of skill is. ~ So it is that existence and non-existence give birth the one to (the idea of) the other; ~ that
difficulty and ease produce the one (the idea of) the other; ~ that length and shortness fashion out the one the figure of the
other; ~ that (the ideas of) height and lowness arise from the contrast of the one with the other; ~ that the musical notes
and tones become harmonious through the relation of one with another; — and that being before and behind give the idea of
one following another. —~ Therefore the sage manages affairs without doing anything, ~ and conveys his instructions
without the use of speech. — All things spring up, and there is not one which declines to show itself; — they grow, and there
is no claim made for their ownership; ~ they go through their processes, and there is no expectation (of a reward for the
results). ~ The work is accomplished, and there is no resting in it (as an achievement). ~ The work is done, but how no one
can see; ~ 'Tis this that makes the power not cease to be.

[02¢11t] Translation: David Hinton — All beneath heaven knows beauty is beauty only because there's ugliness, and knows
good is good only because there's evil. ~ Being and nonbeing give birth to one another, ~ difficult and easy complete one
another, ~ long and short measure one another, ~ high and low fill one another, ~ music and noise harmonize one another,
~ before and after follow one another: ~ that's why a sage abides in the realm of nothing's own doing, ~ living out that
wordless teaching. ~ The ten thousand things arise without beginnings there, — abide without waiting there, ~ come to
perfection without dwelling there. —~ Without dwelling there: that's the one way you'll never lose it.

[02¢12t] Translation: Chichung Huang —~ When all under heaven know beauty as beauty, ~ There is ugliness; ~ When all know
goodness, ~ There is evil. ~ That being and nonbeing mutually generate, ~ Difficult and easy mutually complement, ~ Long
and short mutually formulate, ~ High and low mutually fulfill, ~ Music and voice mutually harmonize, ~ Front and back
mutually follow ~ Is constant. — Hence, the sage man —~ Assumed the office of nonaction, ~ Conducted speechless
instruction. ~ When the ten thousand things rose, ~ He did not initiate. ~ He assisted without taking credit; ~ Scored
merits without claiming. ~ Precisely because he claimed not, ~ They never vanished.

[02¢13t] rransiation: Ellen M. Chen — When all under heaven know beauty (mei) as beauty, ~ There is then ugliness (0); ~
When all know the good (shan) good, ~ There is then the not good (pu shan). ~ Therefore being and non-being give rise to
each other, ~ The difficult and easy complement each other, ~ The long and short shape each other, ~ The high and low
lean on each other, ~ Voices and instruments harmonize with one another, ~ The front and rear follow upon each other. ~
Therefore the sage manages affairs without action, ~ Carries out (hsing) teaching without speech
(ven). ~ Ten thousand things arise and he does not initiate them, ~ They come to be and he claims
no possession (yu) of them, ~ He works (wei) without holding on, ~ Accomplishes (ch'eng) without
claiming merit. ~ Because he does not claim merit, ~ His merit does not go away.

[02¢14t] Translation: Lee Sun Chen Org — In our world: ~ When there was a consensus on what should
be judged as beautiful, a convention on what should be disliked [as ugly] was reciprocally brought in
[inadvertently]. —~ When there was an agreement on what should be deemed good, an agreement on
what was evil (not good) was correspondingly decided upon. ~ Accordingly, [the following
contrasting concepts were formulated because of their relative relations|: ~ Existence (being) and
non-existence (nothing) are inter-dependent [concepts]; ~ Difficulty and easiness are determined by
comparison; ~ Long and short are conjointly formulated; ~ High and low owe their existences to
their relative positions [to the observer]; ~ Tune and sound are distinguished by [the rule whether a
stream of sounds has internal harmonization]; ~ Front and back are joined together by perspective
positions [of objects to the observer|. ~ Accordingly, a Sage (leader) [adopts the following measure
to lead]: ~ When comes to managing the government, he would practice the policy of non-
interference; ~ When comes to educating the population, he would avoid making speeches (through
using tantalizing rhetoric); ~ Even after having had activated and motivated all and every things and
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creatures to embark their potentialities on the best possible course, he will never withdraw from his
continuous and painstaking support. ~ [A Sage] would help [all creatures] to relish their lives without
being possessive; ~ [He] would carry out good deeds without asserting his authority; — [He] would not
claim his merit after each success; ~ It is just because of his avoiding appropriating his contributions,
nothing whatsoever can take away from him his achievements [of Te].

[02¢15¢t] 7ranstation: Tien Cong Tran —~ When the entire world recognizes beauty as beauty, there is
ugliness. ~ When the entire world recognizes good as good, there is evil. ~ Indeed, «nothing» and
«being» give birth to each other. ~ Difficult and easy complement each other. ~ Long and short exhibit
each other. ~ High and low set measure to each other. ~ Voice and sound harmonize each other. ~ Back and front follow
each other. ~ Therefore, the sage manages his affairs by «<non-doing», and spreads his teaching by «non-talking». ~ The
Way makes all things and denies nothing; it gives birth to them, but lays no claim to them; it does its work, but does not say
by its work; it accomplishes his work, but does not dwell on things. ~ And yet it is just because he does not dwell on things
that nobody can ever take them away from it.

[02¢16t] rransiation: Thomas Z. Zhang — People know what beauty is, because there is ugliness; ~ people know what good is,
because there is bad. ~ Likewise, empty and full, difficulty and ease, long and short, high and low, sound and tone, front and
rear, all go side by side. ~ Thus, ~ the sage handles affairs without the intention for fame, and teaches without preaching, ~
lets things develop without initialize them, ~ lets things grow without interfering them, ~ lets things move ahead without
forcing them, ~ lets things succeed without boast about them. — Because the sage does not brag his success, he would
continue to be successful.

[02¢17t] rransiation: Arthur Waley — It is because every one under Heaven recognizes beauty as beauty, that the idea of
ugliness exists. ~ And equally if every one recognized virtue as virtue, this would merely create fresh conceptions of
wickedness. ~ For truly '‘Being and Not-being grow out of one another; ~ Difficult and easy complete one another. ~ Long
and short test one another; — High and low determine one another. — Pitch and mode give harmony to one another. —
Front and back give sequence to one another'. — Therefore the Sage relies on actionless activity, ~ Carries on wordless
teaching, ~ But the myriad creatures are worked upon by him; he does not disown them. — He rears them, but does not lay
claim to them, —~ Controls them, but does not lean upon them, ~ Achieves his aim, but does not call attention to what he
does; ~ And for the very reason that he does not call attention to what he does —~ He is not ejected from fruition of what he
has done.

[02¢18t] rransiation: Richard John Lynn — Once all under Heaven knew beauty as «beauty»; at that moment «ugliness» was
already there. ~ Once all knew goodness as «goodness; at that moment «not good» was already there. ~ Thus it is that
presence and absence generate each other; ~ difficulty and ease determine the sense of the other; ~ long and short give
proportion to the other; ~ highs and lows are a matter of relative inclination; ~ instrumental sounds and voice tones
depend on one other for harmony; ~ and before and after result from their relative places in a sequence. ~ Therefore, the
sage [sheng] tends to matters without conscious effort — And practices the teaching that is not expressed in words. ~ The
myriad folk model their behavior on him, yet he does not tell them to do so. ~ He gives them life, yet
he possesses them not. — He acts, yet they do not depend on him. ~ And he achieves success yet
takes no pride in it. ~ It is just because he is not proprietary that he does not lose it.

[02¢19¢t] rranstation: Lin Yutang ~ THE RISE OF RELATIVE OPPOSITES ~ When the people of the Earth
all know beauty as beauty, ~ There arises (the recognition of) ugliness. ~ When the people of the
Earth all know the good as good, ~ There arises (the recognition of) evil. ~ Therefore: ~ Being and
non-being interdepend in growth; ~ Difficult and easy interdepend in completion; ~ Long and short
interdepend in contrast; ~ High and low interdepend in position; ~ Tones and voice interdepend in
harmony; ~ Front and behind interdepend in company. ~ Therefore the Sage: ~ Manages affairs
without action; ~ Preaches the doctrine without words; ~ All things take their rise, but he does not
turn away from them; ~ He gives them life, but does not take possession of them; ~ He acts, but does
not appropriate; ~ Accomplishes, but claims no credit. ~ It is because he lays claim to no credit ~
That the credit cannot be taken away from him.

[02¢20t] rranstation: Victor H. Mair — When all under heaven know beauty as beauty, already there is
ugliness; ~ When everyone knows goodness, this accounts for badness. ~ Being and nonbeing give
birth to each other, ~ Difficult and easy complete each other, ~ Long and short form each other, ~
High and low fulfill each other, ~ Tone and voice harmonize with each other, ~ Front and back
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follow each other - it is ever thus. ~ For these reasons, ~ The sage dwells in affairs of nonaction, carries
out a doctrine without words. ~ He lets the myriad creatures rise up but does not instigate them; ~ He
acts but does not presume; ~ He completes his work but does not dwell on it. ~ Now, ~ Simply because
he does not dwell on them, his accomplishments never leave him.

[02¢21t] Transiation: Tolbert McCarroll — All under heaven see beauty as beauty only because they also
see ugliness. ~ All announce that good is good only because they also denounce what is bad. ~
Therefore, ~ something and nothing give birth to one another. ~ Difficult and easy complete one
another. —~ Long and short fashion one another. ~ High and low arise from one another. —~ Notes and
tones harmonize with one another. —~ Front and back follow one another. ~ Thus, ~ the True Person acts without striving
and teaches without words. ~ Deny nothing to the ten thousand things. ~ Nourish them without claiming authority, ~
Benefit them without demanding gratitude, ~ Do the work, then move on. ~ And, the fruits of your labor will last forever.
[02¢22t] rransiation: David H. Li ~ For [people in] the world to know [only] beauty and what is beautiful is ugly; ~ to know
[only] goodness and what is good is not good. ~ Ull and Null complement in generation, ~ difficult and easy complement in
completion; ~ long and short complement in form, ~ high and low complement in norm; ~ voice and sound complement in
harmony, ~ front and rear complement in company; ~ - they are ever so. ~ Thus, ~ a sage practices laissez-faire
governance and provides wordless instructions. ~ [A sage] neither interferes with myriad matters' generation, ~ nor takes
possession of [their] cultivation, ~ nor expects approbation of [his/her] provision, ~ nor seeks acclamation for [their]
accomplishments. ~ It is because [the sage] does not seek acclamation for [his/her] accomplishments that they do not
disappear.

[02¢23t] rransiation: Yasuhiko Genku Kimura — When the world recognizes beauty as beauty, ugliness arises. ~ When the
world recognizes good as good, evil arises. ~ Being and non-being create each other. ~ Difficult and easy define each other.
~ Long and short form each other. ~ High and low support each other. — Tone and voice accompany each other. ~ Before
and after follow each other. — Hence, ~ the sage lives in the state of non-action - of eternal balance, ~ And teaches by the
precept of silence - and through his silent deed. ~ He accepts things as they arise, ~ Creates without possessing, ~ Performs
without depending, ~ Accomplishes without claiming credit. ~ Because he does not claim credit for himself, ~ His virtues
endure forever more.

[02¢24t] 1ransiation: Chou-Wing Chohan — When the world understands that beauty is beautiful, ugliness will exist. —~ When
the world understands that goodness is good, evil will exist. ~ From that we learn that: — Existence affirms non-existence,
~ Ease affirms difficulty, ~ Short derives from long, because that is what it is compared to, ~ Low derives from high,
because according to that it is measured, ~ Echo affirms sound, ~ After follows before. —~ Accordingly, ~ The sage operates
without action, ~ And teaches his pupils without words. ~ Everything in the universe, when defined, is relative to
everything else. — The sage does not try to differentiate things, he does not try to show his preference for things either in
deed or in speech. ~ This does not mean that the sage does nothing or says nothing; ~ rather, it means that he «accepts
things as they are,» easily and naturally, without making any demands.

[02¢25t] Translation: Man-Ho Kwok — Beauty and mercy are only recognized by people ~ Because they
know the opposite, which is ugly and mean. ~ If the people think they know goodness ~ Then all
they really know is what evil is like! —~ Nothing, and Heaven share the same root - ~ Difficulty and
ease are a part of all work. ~ The long and the short are in your hands, ~ Above and below exist
because they each do, ~ What you want and what you say should be the same ... ~ Neither future nor
past can exist alone. ~ The sage has no attachment to anything, ~ and he therefore does what is right
without speaking by simply being in the Tao. ~ Life, all life began without words. ~ Life is made -
and no one owns it. ~ The Tao is neither selfish nor proud. ~ The Tao is generous and graceful in
what it does ~ Without ever claiming any merit ~ And the sage's greatness lies in taking no credit.
[02¢26t] Transiation: Gu Zhengkun ~ The whole world knows the beautiful as beautiful ~ Only because
of the existence of the ugly; ~ The whole world knows the good as good ~ Only because of the
existence of the bad. ~ Hence the Being and the Nothingness exist in opposition; ~ The difficult and
the easy complement each other; ~ The long and the short manifest themselves by comparison; ~
The high and the low are inclined as well as opposed to each other; ~ The consonants and vowels
harmonize with each other; ~ The front and the back follow each other. —~ Thus the sage behaves ~
Without taking active action, ~ Teaches without using words, ~ Lets all things rip without
interference, ~ Gives them life without claiming to be their owner, ~ Benefits them without claiming
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to be their benefactor, succeeds without claiming credit. ~ Because he does not claim credit, ~ His
credit is never lost.

[02¢27t] 7ranslation: Chao-Hsiu Chen —~ The whole world can see the beautiful as the beautiful only
because of the ugly. ~ The whole world can recognize the good as the good only because of the bad. ~
Something and nothing create each other. ~ The difficult and the easy complement each other. —~ The
long and the short define each other. ~ The high and the low counterbalance each other. ~ Before and
after follow each other. — Therefore the sage acts without action, teaches without words. ~ The myriad
creatures keep on going without an end, ~ creating life without possessing it, ~ performing deeds
without expectations, ~ fulfilling the mission without claiming a victory, ~ because the sage does not ask for praise, ~
therefore the praise remains with him for ever.

[02¢28t] Transiation: Liu Qixuan ~ We know beauty because there is ugliness. —~ We know goodness because there are evils. ~
Therefore, being and non-being are relative to each other — As are what is difficult and what is easy; ~ What is long and
what is short; —~ What is high and what is low; ~ What sounds and what resonates; ~ And what precedes and what follows.
~ The wise do good by doing nothing ~ And teach well by teaching nothing. ~ Things work without intruding on the
natural process, ~ Develop and produce without desiring willfully, ~ And are successful without feeling success. ~ Only
those who possess nothing — Will lose nothing.

[02¢29t] 1ransiation: Shi Fu Hwang — The Rise Of Relative Opposites ~ Lao Tze says, ~ When the people in the world gain a
knowledge of that which is beautiful, ~ they will also gain a knowledge of that which is ugly. ~ When they gain a knowledge
of that which belongs to the realm of the good, ~ they will also gain a knowledge of that which belongs to the realm of the
bad. ~ Existence and non-existence shall rotate to take place; ~ difficulty and ease impress people by the prepossession; ~
length long and short are acknowledged in comparison; ~ tallness and lowness confront to make contrast; ~ harmonious
musical pieces, the notes and tones interdepend; ~ that which is before or behind leads or follows the other. — Therefore,
there is a sage who likes to do business without the intent to control fate and conveys his instruction without speech. ~ All
things make an effort to prosper, and there is no one who comes to interfere with them. ~ Moreover, the one who gives life
to all things does not claim ownership of them; —~ works laboriously for them, and does not expect a reward in return; ~
establishes the feat for them, and does not confess the achievement. —~ Because it does not confess the achievement, no one
can forget the achievement.

[02¢30t] rransiation: Ch'u Ta-Kao ~ When all in the world understand beauty to be beautiful, then ugliness exists. ~ When all
understand goodness to be good, then evil exists. ~ Thus existence suggests non-existence; ~ Easy gives rise to difficult; ~
Short is derived from long by comparison; ~ Low is distinguished from high by position; ~ Resonance harmonizes sound; ~
After follows before. — Therefore, the Sage carries on his business without action, and gives his teaching without words.
[02¢31t] rransiation: Paul J. Lin — When all in the world recognize beauty as beauty, it is ugliness. ~ When they recognize good
as good, it is not good. ~ Therefore, ~ being and non-being beget each other, ~ hard and easy complement each other, ~
long and short shape each other, ~ high and low rely on each other, ~ sound and voice harmonize with each other, ~ front
and back follow each other. — Therefore, the Sage administers without action and instructs without
words. ~ He lets all things rise without dominating them, ~ produces without attempting to possess,
~ acts without asserting, ~ achieves without taking credit. — And because he does not take credit, it
will never leave him.

[02¢32t] Transiation: Michael LaFargue — When everyone in the world recognizes the elegant as
elegant ... ~ then ugliness has just appeared. ~ When all recognize goodness as good ... ~ then the
not-good has just appeared. ~ Yes: ~ 'Being' and 'nothing' give birth one to the other; ~ 'the
difficult' and 'the easy' give full shape to one another; ~ 'what excels' and 'what falls short' form one
another; ~ 'the noble' and 'the lowly' give content to one another; ~ the music and the voice
harmonize with one another; —~ the back and the front follow one another. — Always. ~ And so the
Wise Person: ~ Settles into his job of Not Doing, ~ carries on his teaching done without talking. ~
The thousands of things arise and are active - ~ and he rejects none of them. ~ He is a doer but does
not rely on this, ~ he achieves successes but does not dwell in them. —~ He just does not dwell in
them, and so they cannot be taken away.

[02¢33t] rransiation: Cheng Lin ~ As soon as the world regards some thing as beautiful, forthwith also
appears ugliness. ~ As soon as the world regards some deed as good, forthwith also appears evil. ~
Thus we have the alternation of existence and non-existence; ~ the succession of the difficult and the
$o Translations(extremely errorless): 64 #~ Buok: ¥ =" (Lao Zi ) s Source: www.sanmayce.com k Revision: Eighth-and-half+ Pace 13 0 626




#o Translations(extremely errorless): 64 #~ Buok: £~ (Lao Zi ) s Source: www.sanmayce.com k Revision: Eighth-and-half+ PAGE 14 0F 676

easy; ~ the comparison of the long and the short; ~ the contrast between the high and the low; ~ the
variation of pitch notes; ~ the order of precedence and sequence. ~ The Sage is ever free from artifice,
and practises the precept of silence. ~ He dose things without the desire for control. ~ He lives without
the thought of private ownership. ~ He gives without the wish for return. — He achieves without
claiming credit for himself. — Because he does not claim credit for himself, he is always given credit.
[02c34t] ransiation: Yi Wu ~ When all in the world know beauty as beauty, ~ then ugliness already has
arisen. ~ When all know good as good, ~ then bad already has arisen. ~ Therefore: ~ existence and
non-existence give birth to each other, ~ difficult and easy complement each other, ~ long and short
contrast with each other, ~ high and low rely on each other, ~ sound and voice harmonize with each other, ~ front and
back follow each other. ~ Therefore: ~ the sage manages his affairs by non-action and spreads his teachings without words.
~ All things arise, he does not reject them. — He produces, but does not possess; ~ acts, but does not take credit; ~ achieves
merit, but does not dwell [on it]. ~ Because he does not dwell on it, it does not leave him.

[02¢35t] Translation: Han Hiong Tan ~ When everyone knows what beauty is, ~ There must also be ugliness. —~ When
everybody knows what goodness is, ~ Then evil must also exist. ~ Therefore, the haves and the have-nots coexist. ~ Easy
and hard become complementary. ~ Long and short differ in length. ~ High and low contrast in height. — Tone and pitch
harmonise with each other. ~ The past is followed by the present. — Hence, the sage manages his affairs with non-action, ~
Teaches without utterance, ~ And lets everything develop without any interference. ~ Dao procreates but does not possess.
~ It facilitates development but does not gloat. —~ When it accomplishes his task; it does not claim credit. ~ As the sage does
not claim credit for his success, ~ The credit cannot be taken away from him.

[02¢36t] rransiation: Hua-Ching Ni ~ As soon as the world regards something as beautiful, ~ ugliness simultaneously becomes
apparent. ~ As soon as the world regards something as good, ~ evil simultaneously becomes apparent. ~ In exactly the
same manner, ~ existence and nonexistence give birth to each other. — Difficult and easy define each other. ~ Long and
short form each other. ~ High and low make each other distinguishable. ~ Silence and sound make each other conspicuous.
~ Front and back connect each other. ~ Realizing this, one does not separate one's being from the subtle essence of the
universe. ~ One holds no preconceptions, and does things without insisting on personal conditions. ~ One guides people by
living in accord with the essence of life. ~ One brings good things about, but has no intention of possessing them. ~ One
performs work, but has no intention to acquire personal power. ~ When one's task is accomplished, ~ one lets go of it and
seeks no reward or recognition. ~ Because one does not claim credit for oneself, ~ one does not do any damage to oneself.
[02¢37t] Transiation: Chang Chung-yuan ~ When beauty is universally affirmed as beauty, therein is ugliness. ~ When
goodness is universally affirmed as goodness, therein is evil. ~ Therefore: being and non-being are mutually posited in their
emergence. ~ Difficult and easy are mutually posited in their complementariness. ~ Long and short are mutually posited in
their positions. ~ High and low are mutually posited in their contradiction. ~ Voice and tone are mutually posited in their
unity. ~ Front and back are mutually posited in their succession. ~ Thus, the wise deals with things through non-
interference and teaches through no-words. ~ All things flourish without interruption. ~ They grow by themselves, and no
one possesses them. — Work is done, and no one depends on it. ~ Achievements are made, but no ;
one claims credit. ~ Because no one claims credit, achievements are always there.

[02¢38t] rransiation: Henry Wei ~ Self-Culture ~ Yang Shen — When all the world knows beauty as
beauty, ~ Then ugliness comes into being; ~ When all the world knows goodness as goodness, ~
Then evil comes into being. ~ Therefore, ~ Being and Non-Being condition each other; ~ Difficult
and Easy give rise to each other; ~ Long and Short set off each other; ~ High and Low contrast each
other; — Tone and Voice harmonize each other; —~ Front and Rear succeed each other. —~ Thus the
Sage handles affairs non-assertively, ~ And imparts his teaching without words. ~ The ten thousand
things grow apace, ~ But he does not let them down. ~ He produces but does not claim ownership;
~ He acts but does not presume on the result; —~ He achieves success but does not take the credit. ~
For the very reason that he takes no credit, ~ Credit does not separate from him.

[02¢39t] rransiation: Ha Poong Kim — All under Heaven recognize beautiful as beautiful, ~ But this is
none other than ugly. ~ Everyone recognizes good as good, ~ But this is none other than bad. ~
Therefore being and non-being rise together; ~ Difficult and easy complete each other; ~ Long and
short shape each other; ~ High and low lean on each other; ~ Sound and voice come in harmony; ~
Front and back accompany each other. ~ Therefore the sage ~ Relies on no-action, ~ Practices
wordless teaching. ~ There rise the ten thousand things, but he disowns nothing, ~ He gives them
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life, yet does not possess them; — Rules them, yet does not depend on them; ~ His work is done, but he
never dwells in it. ~ Truly, since he never dwells, ~ He never departs.

[02¢40t] rransiation: Tao Huang ~ In the world, ~ Everyone recognizes beauty as beauty, ~ Since the ugly
is also there. — Everyone recognizes goodness as goodness, ~ Since evil is also there. —~ Since being and
nonbeing give birth to each other, ~ Difficulty and ease complete each other, ~ Long and short measure
each other, ~ High and low overflow into each other, ~ Voice and sound harmonize with each other, ~
And before and after follow each other, —~ Therefore the sage ~ Lives in actionless engagement, ~ And
preaches wordless doctrine. ~ The myriad creatures ~ Act without beginning, ~ Nourish without
possessing, ~ Accomplish without claiming credit. ~ It is accomplishment without claiming credit that makes the outcome
self-sustaining.

[02c41t] rransiation: Tang Zi-chang —~ When the whole world recognizes that beauty is beautiful, ~ It may be not beautiful at
all. —~ When the whole world recognizes that goodness is good, ~ It may not be good at all. ~ Thus, existence and
nonexistence produce each other. —~ The high and the low are compared with each other. ~ The long and the short show off
each other. — The high and the low compliment each other. — The front and the rear follow each other. ~ Thus the Sage
ruler administered state affairs by non-interference and carried out education by non-preaching. ~ All things are resolved in
order and nothing is rejected. ~ It produces All Things but it does not possess them. — It provides everything for them but it
does not take anything from them. ~ He accomplished deeds for them, but he did not claim the deeds. ~ Since he did not
claim the deeds, they did not leave him.

[02¢42t] rransiation: Wing-tsit Chan — When the people of the world all know beauty as beauty, ~ There arises the recognition
of ugliness. —~ When they all know the good as good, ~ There arises the recognition of evil. ~ Therefore: ~ Being and non-
being produce each other; ~ Difficult and easy complete each other; ~ Long and short contrast each other; ~ High and low
distinguish each other; ~ Sound and voice harmonize each other; ~ Front and behind accompany each other. ~ Therefore
the sage manages affairs without action —~ And spreads doctrines without words. ~ All things arise, and he does not turn
away from them. ~ He produces them but does not take possession of them. — He acts but does not rely on his own ability.
~ He accomplishes his task but does not claim credit for it. ~ It is precisely because he does not claim credit that his
accomplishment remains with him.

[02¢43t] Transiation: Derek Lin — When the world knows beauty as beauty, ugliness arises ~ When it knows good as good, evil
arises ~ Thus being and nonbeing produce each other ~ Difficult and easy bring about each other ~ Long and short reveal
each other ~ High and low support each other —~ Music and voice harmonize each other ~ Front and back follow each other
~ Therefore the sages: ~ Manage the work of detached actions ~ Conduct the teaching of no words ~ They work with
myriad things but do not control ~ They create but do not possess ~ They act but do not presume ~ They succeed but do
not dwell on success ~ It is because they do not dwell on success ~ That it never goes away

[02c44t] rransiation: Sum Nung Au-Young — Realization ~ We all are aware of beauty... ~ And in contemplating it —~ We
become aware of its opposite, ugliness. ~ When we contemplate goodness ~ We become aware of its opposite, evil. ~ Thus
do Existence and Non-existence complement each other; ~ And so, ~ The difficult and easy, ~ The ;
long and short, ~ The high and low, ~ The loud and soft, ~ Before and after. ~ These pairs mutually
reveal each other. — Realizing this, the Truly Wise devote their lives to contemplation... ~ They teach
without undue words. ~ They feel the Unity of all things produced ~ And seek the source of all
manifestations... ~ They act, but covet no reward. ~ They achieve without assuming merit. ~
Possessing nothing, ~ They can never experience loss.

[02¢45t] rransiation: John R, Mabry — When people see beauty as beautiful, ~ They recognize other
things as ugly. ~ When people see goodness as good, ~ They recognize other things as being bad. ~
Therefore existence and non-existence produce one another ~ Difficult and easy achieve each other
~ Long and short define each other ~ High and low rely on each other ~ Voice and accompaniment
harmonize with one another ~ Front and back follow each other. ~ Therefore, the Sage acts without
«doing» ~ And teaches without words. ~ All things arise and she does not refuse them. ~ She
creates, but does not possess ~ Accomplishes, but takes no credit ~ When finished, she doesn't
dwell on it. ~ Because she does not dwell on it, it is always present.

[02c46t] rransiation: Brian Browne Walker — When people find one thing beautiful, ~ another
consequently becomes ugly. ~ When one man is held up as good, ~ another is judged deficient. ~
Similarly, being and nonbeing balance each other; ~ difficult and easy define each other; ~ long and
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short illustrate each other; ~ high and low rest upon one another; ~ voice and song meld into harmony;
~ what is to come follows upon what has been. ~ The wise person acts without effort — and teaches by
quiet example. ~ He accepts things as they come, ~ creates without possessing, ~ nourishes without
demanding, ~ accomplishes without taking credit. ~ Because he constantly forgets himself, he is never
forgotten.

[02¢47t] Transiation: Witter Bynner — People through finding something beautiful ~ Think something else
unbeautiful, ~ Through finding one man fit — Judge another unfit. ~ Life and death, though stemming
from each other, seem to conflict as stages of change, ~ Difficult and easy as phases of achievement, ~
Long and short as measures of contrast, ~ High and low as degrees of relation; ~ But, since the varying of tones gives music
to a voice ~ And what is is the was of what shall be, ~ The sanest man ~ Sets up no deed, ~ Lays down no law, ~ Takes
everything that happens as it comes, ~ As something to animate, not to appropriate, ~ To earn, not to own, ~ To accept
naturally without self-importance: ~ If you never assume importance ~ You never lose it.

[02¢48t] Transiation: Thomas Cleary — Everyone Knows — When everyone knows beauty is beauty, ~ this is bad. ~ When
everyone knows good is good, ~ this is not good. ~ So being and nonbeing produce each other: ~ difficulty and ease
complement each other, ~ long and short shape each other, ~ high and low contrast with each other, ~ voice and echoes
conform to each other, ~ before and after go along with each other. — So sages manage effortless service ~ and carry out
unspoken guidance. ~ All beings work, without exception: ~ if they live without possessiveness, ~ act without
presumption, ~ and do not dwell on success, ~ then by this very nondwelling ~ success will not leave.

[02¢49t] 1ransiation: Hu Xuezhi —~ When all the people of the world know the things of beauty as beautiful, ~ ugliness shall
appear at the same time. ~ When they know things of goodness as good, ~ evil appears concurrently. ~ Therefore, always
existing in company together, ~ Existence and nonexistence come into being, ~ Difficult and easy form themselves, ~ Long
and short are distinct, ~ High and low contrast, ~ Sound and voice harmonize, ~ Front and back emerge. ~ Thus, Sages act
in complete conformity with the natural revolving law of Tao, ~ to let things be done in their own course, in harmony and
balance. ~ To teach by one's own proper behavior and manners, ~ rather than just offering empty words and gestures. ~
Thus Sages always act: ~ Letting all people live a life of freedom, never interfering, ~ Taking no credit for their deeds when
things are achieved due to their «efforts,» ~ Being complete and capable in all things, yet never behaving with arrogance
accordingly, ~ Taking no claim for themselves when the work is done, ~ It is because no claim is made for their work that
their credit can never be taken away.

[02¢50t] 7ransiation: Paul Carus ~ Self-Culture. —~ Everywhere it is obvious, ~ if beauty makes a display of beauty, ~ it is sheer
ugliness; ~ if goodness makes a display of goodness, ~ it is sheer badness. ~ For: — 'To be and not to be are mutually
conditioned. ~ The difficult, the easy, are mutually definitioned. ~ The long, the short, are mutually exhibitioned. ~ Above,
below, are mutually cognitioned. ~ The sound, the voice, are mutually coalitioned. ~ Before and after are mutually
positioned.' — Therefore: — The sage abides by non-assertion in his affairs — and conveys by silence his instruction. ~
When the ten thousand things arise, ~ he does not refuse them. ~ He quickens but does not own. ~ He acts but does not
claim. ~ He accomplishes merit — but he does not dwell on it. —~ Since he does not dwell on it ~ It
will never leave him.

[02¢51t] 7ransiation: Red Pine (Bill Porter) — All the world knows beauty but if that becomes beautiful
this becomes ugly ~ all the word knows good but if that becomes good this becomes bad ~ the
coexistence of have and have not ~ the coproduction of hard and easy ~ the correlation of long and
short ~ the codependence of high and low ~ the correspondence of note and noise ~ the
coordination of first and last ~ is endless ~ thus the sage performs effortless deeds and teaches
wordless lessons ~ he doesn't start all the things he begins ~ he doesn't presume on what he does ~
he doesn't claim what he achieves ~ and because he makes no claim ~ he suffers no loss.

[02¢52t] rransiation: J.J.L. Duyvendak — Everybody in the world recognizes beauty as beauty, and thus
ugliness (is known). ~ Everybody recognizes the good as good, and thus what is not good (is known).
~ For indeed: ~ Being and Non-being produce one another, ~ Hard and easy complete one another,
~ Long and short are relative to one another, ~ High and low are dependent on one another, ~
Tones and voice harmonize with one another, ~ First and last succeed one another.

[02¢53t] Translationfinto French): Léon Wieger — Everyone has the idea of beauty, and from that (by
opposition) of not beautiful (ugly). ~ Everyone has the idea of good, and from that (by contrast) that
of not good (bad). ~ Thus being and nothingness, ~ difficult and easy, ~ long and short, ~ high and
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low, ~ sound and tone, ~ before and after, ~ are correlative ideas, one of which, in being known,
reveals the other. —~ That being so, the sage serves without acting, and teaches without speaking. ~ He
lets all beings overcome without thwarting them; — he lets them live without monopolizing them, ~
and lets them act without exploiting them. ~ He does not attribute to himself the effects produced, and
in consequence these effects last.

[02¢54t] ransiation: Spurgeon Medhurst — When every one in the world became conscious of the beauty
of the beautiful it turned to evil; ~ they became conscious of the goodness of the good and ceased to be
good. ~ Thus not-being and being arise the one from the other. — So also do the difficult and the easy;
~ the long and the short; ~ the high and the low; ~ sounds and voices; ~ the preceding and the following. ~ Therefore the
Holy Man abides by non-attachment in his affairs, and practices a doctrine which cannot be imparted by speech. ~ He
attends to everything in its turn and declines nothing; ~ produces without claiming; ~ acts without dwelling thereon; ~
completes his purposes without resting in them. ~ Inasmuch as he does this he loses nothing.

[02¢55t] 7ransiation: The Shrine of Wisdom — Self-Manifestation through Contraries. ~ In the manifested world all men, by
knowing the splendour of beauty, know also ugliness when beauty is absent: ~ by knowing the excellence of goodness, they
recognize also that which is not good. ~ Therefore, contraries give rise to the idea of each other: — existence implies non-
existence; ~ that which is difficult implies that which is easy of achievement; ~ that which is long implies that which is
short in measurement; ~ that which is high implies that which is low in elevation; ~ that which is shrill implies that which
is bass in musical tone; ~ that which is before implies that which is behind in priority. ~ Therefore, the self-controlled man
dwells in the balance which is beyond the action of contraries; ~ he teaches without words; ~ he inspires to action, but
appears not to act; ~ he produces but does not possess; ~ he works without regard to the fruit of labour; ~ he brings his
work to perfection but does not claim reward. ~ Thus, holding nothing as his own, his own can never pass away.

[02¢56t] rransiationfinto German): Richard Wilhelm — If all on earth acknowledge the beautiful as beautiful ~ then thereby the
ugly is already posited. ~ If all on earth acknowledge the good as good ~ then thereby is the non-good already posited. ~
For existence and non-existence generate each other. ~ Heavy and light complete each other. ~ Long and short shape each
other. — High and deep convert each other. ~ Before and after follow each other. ~ Thus also is the Man of Calling. ~ He
dwells in effectiveness without action. ~ He practises teaching without talking. — All beings emerge ~ and he does not
refuse himself to them. — He generates and yet possesses nothing. ~ He is effective and keeps nothing. —~ When the work is
done ~ he does not dwell with it. —~ And just because he does not dwell ~ he remains undeserted.

[02¢91t] fepesos: H. H. CemeHenKko ~ Korza Bce B [loiHe6eCHOM 3HAIOT, YTO MPEKPACHOE MPEKPACHO, TO BOT U 6e300pa3Hoe;
~ KOT/Ia BCe 3HAKOT, YTO Z06pO ABJIAETCA 106POM, TO BOT U 3/10. ~ Hasinure u HeHa/IM4HUe APYT Apyra MOPOXKAAT, ~
TPY/HOE U JIETKOE IPYT Apyra 06pasyioT, ~ KOPOTKOE U JJIMHHOE APYT Apyra GOPMHUPYIOT, ~ BHICOKOE ¥ HU3KOE B3aMMHO
COOTHOCAATCS], ~ TOHA 3ByYaT B TApMOHKH, ~ Tlepe/iHee 1 3a/iHee APYT 3a IPYTOM ClelyioT. ~ BoT moyemy [lpemyapbiii
YesloBeK Npe6bIBaeT B fiesie HeflesIHUS, ~ POBOAKT B XKU3Hb YYEHHe, HEBbIPA3UMOe B C/I0BAX. ~ OT AeCATH ThICAY Bellel,
XOTs OHH ¥ BO3PACTAIOT, OH He 0TKA3bIBAETCS; ~ YEMY JIAeT *KU3Hb, He UMEET, YTO JIeJIaeT, Ha TO He ONUPAeTCs], CBepInast
MO/IBHTH, K Ce6e X He OTHOCUT. ~ JIWLIb IOTOMY, YTO He OTHOCHT, U OCTAeTCs C HUIMH HepasnyyeH. ;
[02¢92t] nepecos: A. A. Mac06 ~ Jluuib Tobko B [loiHEGECHOM Y3HAMH, YTO KPACUBOE - KPacUBO,
TOTYAC MOSIBUJIOCH U YPOACTBO. ~ Kak To/IbKO BCe y3HaIH, 4TO 06pO - 3TO 1060, TOTYAC
TMOSIBUIOCH U 3710. ~ W60 HalMyKe U OTCYTCTBUE MOPOXKIAIOT APYT Apyra. ~ Cl0XHOe ¥ IpocToe
CO3JAI0T JAPYT Apyra. ~ JJIMHHOE ¥ KOPOTKOE OBEPSIIOT APYT Apyra. ~ Bbicokoe 1 HU3KOE TAHYTCA
JIpyT K ApyTY. ~ ['0J10Ca ¥ 3BYKH MPUXOAAT B TAPMOHUIO IPYT C IPYTOM. ~ «J[0» U «TI0CAe» CEAYIOT
YT 3a ApyroM. ~ [loaToMy MyZpel; AeACTByeT HeJlesHUEM U YYUT MOJTYaHUuEM. ~ Mupuazbl
CO3/IaHU# BO3HUKAIOT K3 3TOT0, A OH He MPABUT UMH. ~ OH MOPOXKAET KX U He 00J1a/IaeT UMHU; ~
JeCTBYET, He MMesl BO3JasHHUSl; ~ JOCTHras COBEPIIEHCTBA, HE CYUTAET 3TO YCIIEXOM; ~ B CHJIY
TOTO, YTO OH HAKOT/{A HE CTPEMHTCA K YCIexy, TOT HUKOT/Ia He IOKU/IAeT ero.

[02¢93t] fepeeoo: E. A. Topuunos ~ Korpa B [loiHe6ecHOM Bce y3HAIOT, YTO NPEKPACHO IPEKPACHOE, -
3T0 yke 6e306pasHo. ~ Korpa B [lofHe6ecHO Bce Y3HAKOT, YTO 06P0 eCThb 06O, - ITO yKe He
1106p0. ~ [103TOMY OTCYTCTBUE ¥ HA/IUYHUE APYT APyTa MOPOXKAAIT, ~ JErKoe ¥ TPYAHOE APYT Apyra
OTIPeIeNSIOT, ~ AJTMHHOE U KOPOTKOE APYT Apyra U3MEPSIIOT, ~ BLICOKOE U HU3KOE JIPYT Apyra
UCYUCIIAIOT, ~ MEJIOJMS U PUTM APYT C APYTOM FapMOHUPYIOT, ~ HA4aJlo ¥ KOHeL] APYT C APyroM
yepeAytoTcs. ~ [loaToMy coBepleHHBIN My/pel Ipe6bIBaeT B e/1ax HelesHus, He npuberas K
CJI0BaM, OH OCYLIECTBASET yYeHHe. ~ Bce cyliee TBOPHT, He MoJiaras Hayajia TBOPEHHUIO, 1
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JLeCTBYET, He 3aMbILLIAA HUYero npefHameperHo. ~ W lao-IlyTs - poxaeT, Ho He 00J1a/jaeT,
JlEUCTBYET, HO He MIpeAyMbIIISET, 61arMMK Ka4eCTBAMK U CBOMCTBAMU 00J1aJlaeT, K HUM He
NPUBA3bIBAasACh HUKOTAQA. ~ [[0CKOJIbKY B HUX OH K HUM He TIPMBS3aH, TO UX OH U He TepseT.

[02¢94t] nepesos: A. E. Jlykvanos ~ Korpa B [lofHe6ecHOU BCe Y3HAKOT, 4TO MPEKPACHOE €CTh
peKpacHoe, To NosiBJsieTcs U 6e306pasHoe. ~ [Koraa B [logHebecHOM] Bce y3HAIOT, 4TO 100PO €CTh
Jl06p0, TO MOSABASIETCA U He 106P0. ~ ITO MPOUCXOAUT OTOMY, UTO ObITHE U HEOBITHE APYT Apyra
NOPOXK/JAIOT, ~ TPYAHOE U JIETKOE APYT Pyra CO34al0T, ~ JIMHHOE U KOPOTKOE pYT C APYToM
COU3MEPSIOTCS, ~ BbICOKOE ¥ HU3KOE JIPYT C APYTOM COTMOCTABJISIOTCS, ~ 3BYK U MENOJUS PYT C
ZPyrOM COTJIACYIOTCS, ~ Nepe/iHee U 3aJHee ApYT 3a APYTOM CJIeyI0T. ~ BOT noueMy coBepiieHHOMY/pBIX YeJ0BeK
TIPaBUT CIYKOY HeJlesIHUS, BefIeT yueHue 6e3 C0B. ~ Mupuaipl Belleid TBOPUT U He YKIOHSETCS OT 3TOT0. ~ Poxiaet u
He 00/1a71aeT [MMH . ~ Bo3/ie/IbIBaeT ¥ HU Ha YTO He ONMUPAETCS, ~ YCIEIHO 3aBepIIaeT U He CTAaBUT cebe 3TO B 3aC/YTy. ~
A mOCKOJIbKY He CTABUT B 3aCJIyTY, IOCTOJIbKY U He OTBEPraeTcs.

[02¢95t] repesoo: AH XuH-wiyn ~ Korpa Bce B [loaHeOeCHOM Y3HAIOT, YTO TPEKPACHOE SBJISETCS IPEKPACHDBIM, IOSBJIAETCS U
6e300pasHoe. ~ Korja Bce y3HAKOT, 4T0 106poe ABASETCA A06POM, BO3HUKAET U 3/10. ~ [103TOMY ~ ObITHE 1 HEOBITHE
TMOPOXAAIOT PYT APYTa, ~ TPYAHOE U JIETKOE CO3JAK0T APYT APYTa, ~ AJUHHOE U KOPOTKOE B3aUMHO COOTHOCATCS, ~
BBICOKOE 1 HU3KOE B3aMMHO OTpPe/IeNSIOTCS, ~ 3BYKH, CIMUBASICh, IPUXO/AT B TAPMOHUI0, ~ TPe/bIAYLIee U OCAeAyIolee
CeAYIOT APYT 3a ApYroM. ~ [l03TOMy coBepIlIeHHOMY/PBIH, ~ COBepIuas /ie/1a, IPeAoYuTaeT HelesHUE; ~ OCYLIeCTBIIAS
y4YeHUe, He IPUOETaeT K CI0BaM; ~ BbI3bIBasl M3MEHEHHUS Belleld, [0H] He OCYIeCTBJISET UX CaM; ~ CO3/aBasi, He 06.1a/jaeT
[TeM, 4TO CO3/jaHO]; ~ NPUBO/A B ABUXKEHME, HE IPUIATaeT K ITOMY YCUIUM; ~ YCIEIHO 3aBeplias [4To-1160], He
ropuTcs. ~ [l0cKOJIbKY OH He TOPJIUTCS, Er0 3aCYTH He MOTYT ObITh OTOPOILEHBI.

[02¢96t] nepesoo: 4. . Konuccu ~ Tloj HeboM Bce (0111) 3HAKOT, YTO KPAacHBOe eCThb KpacHBOE, HO OHO TOJIbKO 6e306pasHoe.
~ ToYHO TaKxe BCe 3HAIOT, YTO J06PO €CThb 06PO, HO OHO TOJIBKO 3J10. ~ M3 ObITHS U HEOBITHS POU30LIIO BCE; ~ U3
HEBO3MOKHOTO ¥ BO3MOXHOTO - UCTIOJIHEHNE; ~ U3 JIMHHOTO U KOPOTKOTO - popMa. ~ Bricokoe moA4MHsET cebe HU3LIEE;
~ BBICIIIKE T'0JI0Ca BMECTE C HU3IIUMHU IPOU3BO/IAT FApMOHUIO; ~ MPEALIECTBYIOlIee NOAYMHSET cebe MocIeAytollee. ~
CBaTOU MyX, OyZy4H 6e3/ieATeNbHBIM, PACIPOCTPAHSET CBOE YYeHHe. ~ Bcd TBapb MOBUHYeTCS eMy ¥ HUKOT/a He
OTKaXEeTCS OT UCTIONHEHUS ero BoJIU. ~ OH MPOU3BOAUT MHOTO, HO HUYETO He UMEET; ~ JielaeT MHOTO, HO HE XBaJIUTCS
CZie/IaHHBIM; ~ COBEpLIAET MO/BUTH, HO UX He IPUNUCBIBAET cebe. ~ OH HUT/le He 0CTaHABAMBAETCS, I0ITOMY eMy He
Oy/ieT HaoGHOCTH YIANAThCS TY/4, Ky/la OH He JKesaeT.

[02¢97t] fepesos: B. B. Maasigun ~ Korjia B Mype y3HAIOT, YTO MPEKPACHOE - IPEKPACHO, TOTYAC MOSBJISAETCS YPOACTBO. ~
Korpga B mupe y3HatoT, 4To 06poe - 106po, MosABAsIeTCA 3J10. ~ Ha/inyHoe ¥ 0TCYTCTBYIOLEe APYT APyra HOPOXKAAIOT. ~
TpyzHOe U JIerKoe ApyT Apyra CO3/atoT. ~ JJIMHHOE U KOPOTKOE YT ApyTa BhIABJAIT. ~ BpicOKOe U HU3KOe ApyT Apyra
YCTaHABIMBAIOT. ~ My3biKa U roJ10C ApYT APYTY OTKAUKAKTCA. ~ [IpefiblAyliee U mocaeAyolee ApYT 32 APYTOM CJIeAYIOT.
~ Tak 6ypnet Bcerga. ~ [locemy npemyapbiii yesioBeK NpeiaeTcs ey HefleaHus ~ U npeTBopseT beccioBecHoe y4eHue.
~ JlecaThb ThICAY Bellel CO3U/AIOT - U OH HUYETO HE OTBEpPraeT, ~ POXK/JAIOT - M OH HUYeM He BJiafieeT. ~ Bce cBepmaioT - u
OH 3a 3TO He JePKUTCA. ~ YCIexu IPUXOAAT - U OH He NoMelaeT cebs B HUX. ~ OH HY B 4eM He
npeObIBaeT - ¥ OT HETO HUYTO He YXOUT!

[02¢98t] repesod: Bb. b. Bunoepodckuii ~ B [logHe6ecHOH Bceria, y3HaB 0 KpacoTe, HAYHHAKT
OCYLIECTBAATh KPacuBoe. ~ U BOT - yxe 6e306pa3Hoe. ~ Beer/ia, y3HaB 0 coBeplIEHCTBOBAHHH,
HA4YMHAKT OCYLIECTBJATh COBEPIIEHCTBOBAHHUE. ~ U BOT - yKe He-CoBepIIeHCTBOBAHHUE. ~
[IpUyvHHOCTD: ~ B KOHTaKTe HaIMYKA U OTCYTCTBUA IPOUCXOJUT POKEHNE. ~ B KOHTaKTe
TPYAHOTO 1 JIETKOTO IPOUCXOAUT CTaHOBJIEHUE-3aBepIIeHHeE. ~ B KOHTaKTe JJIMHHOTO ¥ KOPOTKOTO
nosiB/isieTcst GopMa. ~ B KOHTaKTe BbICOKOTO ¥ HU3KOTO IPOMCXOJUT NOTEPS pABHOBECHS. ~ B
KOHTaKTe 3BYKa 1 r0J10Ca OCYILeCTBAETCS COTJIacue. ~ B KOHTaKTe nepe/jHero 1 3ajHero
TOSIBJISIETCS CJIeOBAHUE. ~ ITO J]aeT: ~ YeJoBeK MyIpOCTH MPeObIBAET B OCYIIECTBAEHUU
OTCYTCTBUSA. ~ TakoBo ero fieJio. ~ CoBeplaeT AeucTBHs Oe3 MOSCHEHHUH CJI0BaMU. ~ TakoBO ero
y4eHue. ~ BeZib MUpHa/bl CYIIHOCTEH COBEPIIAIOT PabOTY, a HET 0OPMIIEHHS B CI0BAX. ~
[lpoucxonuT pox/ieHue, a HET 06/1aflaHusl. ~ B ocyiecTBIeHNH HET 0TOXAeCTBAEHHUS. ~ [IpH
YCNENIHOM 3aBeplleHHH HeT NPeObIBaHKS B 3TOM. ~ A KOJIM HET NPe6bIBaHUS B 3TOM, TO HET U
MCYE3HOBEHHUSL.

[03¢01t] rransiation: Robert G. Henricks ~ By not elevating the worthy, you bring it about that people
will not compete. ~ By not valuing goods that are hard to obtain, you bring it about that people will
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not act like thieves. ~ By not displaying the desirable you bring it about that people will not be
confused. ~ Therefore, in the government of the Sage: ~ He empties their minds, ~ And fills their
bellies. —~ Weakens their ambition, ~ And strengthens their bones. ~ He constantly causes the people to
be without knowledge and without desires. ~ If he can bring it about that those with knowledge simply
do not dare to act, ~ Then there is nothing that will not be in order.

[03c02t] 7ranstation: John C. H. Wu ~ BY not exalting the talented you will cause the people to cease from
rivalry and contention. ~ By not prizing goods hard to get, you will cause the people to cease from
robbing and stealing. ~ By not displaying what is desirable, you will cause the people's hearts to remain
undisturbed. ~ Therefore, the Sage's way of governing begins by —~ Emptying the heart of desires, ~ Filling the belly with
food, ~ Weakening the ambitions, ~ Toughening the bones. — In this way he will cause the people to remain without
knowledge and without desire, and prevent the knowing ones from any ado. ~ Practice Non-Ado, and everything will be in
order.

[03¢03t] rransiation: D. C. Lau ~ Not to honour men of worth will keep the people from contention; ~ not to value goods which
are hard to come by will keep them from theft; — not to display what is desirable will keep them from being unsettled of
mind. ~ Therefore in governing the people, the sage empties their minds but fills their bellies, weakens their wills but
strengthens their bones. ~ He always keeps them innocent of knowledge and free from desire, and ensures that the clever
never dare to act. ~ Do that which consists in taking no action, and order will prevail.

[03c04t] rransiation: R. L. Wing ~ Do not exalt the very gifted, And people will not contend. ~ Do not treasure goods that are
hard to get, And people will not become thieves. —~ Do not focus on desires, And people's minds will not be confused. ~
Therefore, Evolved Individuals lead others by Opening their minds, ~ Reinforcing their centers, Relaxing their desires,
Strengthening their characters. ~ Let the people always act without strategy or desire; ~ Let the clever not venture to act.
~ Act without action, And nothing is without order.

[03¢05t] 7ransiation: Ren Jiyu ~ Refrain from exalting capable men, so that the people shall not compete. ~ Refrain from
valuing rare goods, so that the people shall not steal. ~ Refrain from displaying anything which arouses desires, so that the
people's hearts will not be disturbed. —~ Therefore the government of (under Heaven) the sage lies in: ~ Simplifying the
people's minds, ~ Filling their bellies, ~ Weakening their ambitions, ~ Strengthening their bones, ~ And always keeping
the people innocent of knowledge and desires. ~ (Thus) anyone who thinks himself clever is afraid of meddling. ~ By
handling affairs on the principle of nonaction everyone will do well.

[03¢06t] rransiation: Gia-fu Feng ~ Not exalting the gifted prevents quarreling. ~ Not collecting treasures prevents stealing. ~
Not seeing desirable things prevents confusion of the heart. ~ The wise therefore rule by emptying hearts and stuffing
bellies, ~ by weakening ambitions and strengthening bones. ~ If people lack knowledge and desire, then intellectuals will
not try to interfere. ~ If nothing is done, then all will be well.

[03c07t] Translation: LOK Sang Ho ~ The wise ruler treats able men the same as he would treat others. ~ In so doing he avoids
strife. ~ He plays down precious goods. ~ In so doing he discourages the emergence of thieves. —~ He makes an effort to
stem the emergence of objects of desire. ~ In so doing he ensures that his citizens' minds will not be
thrown into disarray. ~ Thus the Sage's governance satisfies the real needs of people, ~ while
emptying their minds of desires; ~ Builds up the inner strengths (bones) of people ~ while
weakening their vain ambitions. ~ He would preserve the natural simplicity of his citizens' minds
and reduce their desires. ~ In so doing the clever people will learn that their contrivance will not
work. ~ Because the Sage does nothing but following the law of nature ~ nothing will deviate from
their natural and orderly places.

[03c08t] rransiation: Xiaolin Yang ~ If you do not worship the nobility, there will be no fighting among
people. ~ If you do not value scarce items, there will be no stealing. ~ If you do not show people
temptations, their hearts will not be wild. ~ Therefore, the great men's ways of governing people
were: ~ To remove their greed but fill their stomachs, ~ To weaken their ambition but strengthen
their bodies. ~ Always keep them without knowledge and without desires, ~ And this prevents
those clever manipulators from doing anything.

[03¢09¢] 7ransiation: Walter Gorn Old, RESTING THE PEOPLE —~ Avoiding distinctions of merit among
the people prevents jealousy. ~ Not setting a value on rare things prevents theft. — Not seeking the
things of sense keeps the mind in peace. ~ Thus the Sage governs by ridding the heart of its desires,
giving the stomach due satisfaction, by resting the muscles and strengthening the bones, by
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preserving the world from a knowledge of evil and hence from its desire, and by making those who have
such knowledge afraid to use it. ~ He acts by non-action, and by this he governs all.

[03c10t] 7ransiation: James Legge ~ Not to value and employ men of superior ability is the way to keep the
people from rivalry among themselves; ~ not to prize articles which are difficult to procure is the way
to keep them from becoming thieves; ~ not to show them what is likely to excite their desires is the way
to keep their minds from disorder. ~ Therefore the sage, in the exercise of his government, empties
their minds, fills their bellies, weakens their wills, and strengthens their bones. ~ He constantly (tries
to) keep them without knowledge and without desire, and where there are those who have knowledge,
to keep them from presuming to act (on it). ~ When there is this abstinence from action, good order is universal.

[03¢11t] 7ransiation: David Hinton — Never bestow honors and people won't quarrel. — Never prize rare treasures and people
won't steal. ~ Never flaunt alluring things and people won't be confused. ~ This is how a sage governs. ~ Fill bellies and
empty minds, ~ strengthen bones and weaken ambition, ~ always keep the people from knowing and wanting, ~ then
those who know are those who never presume to act. ~ If you're nothing doing what you do all things will be governed well.
[03¢12t] rransiation: Chichung Huang ~ Do not exalt talents ~ So that the people will not contend; ~ Do not treasure goods
hard to come by ~ So that the people will not steal; ~ Do not parade enviable things ~ So that the people will not rebel. ~
Hence, when the sage man ruled, ~ He emptied their minds, ~ Filled their stomachs, ~ Weakened their ambitions, ~
Strengthened their bones. —~ He constantly made the people ~ Uncrafty and unlustful, ~ And made them know not to be
daring. ~ He acted not, that is all. ~ Thus, the state cannot but become well-ruled.

[03¢13t] rransiation: Ellen M. Chen —~ Do not honor (shang) the worthy (hsien), ~ So that the people will not contend (cheng)
with one another. ~ Do not value (kuei) hard-to-get goods, ~ So that the people will not turn robbers. —~ Do not show
objects of desire (k'o yii), ~ So that the people's minds (hsin) are not disturbed. —~ Therefore, when the sage rules: — He
empties the minds (hsin) of his people, ~ Fills their bellies, ~ Weakens their wills (chih), ~ And strengthens their bones. ~
Always he keeps his people in no-knowledge (wu-chih) and no-desire (wu-yii), ~ Such that he who knows dares not act. ~
Act by no-action (wu-wei), ~ Then, nothing is not in order.

[03c14t] rransiation: Lee Sun Chen Org —~ [A Sage] would not exalt sages [with honor and benefit] for the purpose of
preventing sapiens from [connivingly] contending [for the title out of vanity]; ~ [He] would not promote hard-to-get goods
so that people will not [be tempted to] rob and steal; ~ [He] would keep sense-appealing objects out of people's sight so that
people's hearts (minds) will not be confused. ~ Accordingly, ~ A Sage rules with the following measure: ~ Humbling
people's heart [to weed out prejudices and conceit from their minds, so that they are prepared for the reception of true
knowledge]; ~ Filling up people's stomachs; ~ Weakening people's [selfish and improper] desires; ~ Strengthening
people's backbones [for the quest of truth]. ~ [A Sage] would constantly keep people away from [unaccountable] knowledge
and [selfish] desires; ~ By doing so, sly and artful people will not dare to muddle through; ~ Practicing the principle of non-
interference with utmost diligence will bring about orderly and even-handed management.

[03¢15t] rransiation: Tien Cong Tran — Do not exalt the talented, and the people cease from rivalry and contention. ~ Do not
prize goods hard to get, and the people cease from robbing and stealing. ~ Do not display what is
desirable, and the people's hearts remain undisturbed. ~ Therefore, the sage's way of governing is:
emptying the mind, filling the belly, weakening the will, toughening the bones. ~ In this way he will
cause the people to remain without knowledge and without desire, and prevent the knowing ones
from any doing. ~ Doing «non-doing», and everything will be in order.

[03¢16t] rransiation: Thomas Z. Zhang ~ Do not glorify the elite, and people will not compete. ~ Do not
treasure rare things, and people will not steal them. ~ Do not let people see things that induce desire,
and people will not commit crimes. ~ Thus, ~ the sage will make people know less, but feed them
well; ~ make them less ambitious, but physically strong; ~ make people less knowledgeable and
have less desire. ~ This way, even knowledgeable people would not dare to have ambition. ~ Do not
coerce people, and then they are not difficult to rule.

[03¢17t] rransiation: Arthur Waley — If we stop looking for 'persons of superior morality' (hsien) to put
in power, there will be no more jealousies among the people. ~ If we cease to set store by products
that are hard to get, there will be no more thieves. ~ If the people never see such things as excite
desire, their hearts will remain placid and undisturbed. ~ Therefore the Sage rules ~ By emptying
their hearts ~ And filling their bellies, ~ Weakening their intelligence ~ And toughening their
sinews ~ Ever striving to make the people knowledgeless and desireless. ~ Indeed he sees to it that
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if there be any who have knowledge, they dare not interfere. ~ Yet through his actionless activity all
things are duly regulated.

[03c18t] 7ransiation: Richard John Lynn — Do not exalt the worthy [xian], and so keep the common folk
from contention. ~ Do not value goods hard to get, and so stop the common folk from becoming thieves.
~ Do not let them see desirable things, and so spare the hearts/minds of the common folk from
disorder. ~ Therefore the way the sage governs is to keep their hearts/minds empty and their bellies
full. ~ He keeps their wills weak and their bones strong. ~ He always keeps the common folk free from
the capacity for knowing and from feeling desire. ~ And prevents the knowledgeable from ever daring
to act. ~ Because he acts without conscious effort, nothing remains ungoverned.

[03¢19¢t] rransiation: Lin Yutang —~ ACTION WITHOUT DEEDS ~ Exalt not the wise, ~ So that the people shall not scheme and
contend; ~ Prize not rare objects, ~ So that the people shall not steal; ~ Shut out from sight the things of desire, ~ So that
the people's hearts shall not be disturbed. ~ Therefore in the government of the Sage: ~ He keeps empty their hearts, ~
Makes full their bellies, ~ Discourages their ambitions, ~ Strengthens their frames; ~ So that the people may be innocent of
knowledge and desires, ~ And the cunning ones shall not presume to interfere. ~ By action without deeds ~ May all live in
peace.

[03¢20t] rranstation: Victor H. Mair ~ Not exalting men of worth prevents the people from competing; ~ Not putting high
value on rare goods prevents the people from being bandits; ~ Not displaying objects of desire prevents the people from
being disorderly. ~ For these reasons, ~ The sage, in ruling, ~ hollows their hearts, ~ stuffs their stomachs, ~ weakens
their wills, ~ builds up their bones, ~ Always causing the people to be without knowledge and desire. ~ He ensures that the
knowledgeable dare not be hostile, ~ and that is all. ~ Thus, ~ His rule is universal.

[03¢21t] Transiation: Tolbert McCarroll — Not exalting the talented prevents rivalry. ~ Not valuing goods that are hard to
obtain prevents stealing. ~ Not displaying desirable things prevents confusion of the heart. — Therefore, ~ the True Person
governs by ~ emptying the heart of desire ~ and filling the belly with food, ~ weakening ambitions ~ and strengthening
bones. ~ If the people are simple and free from desire, ~ then the clever ones never dare to interfere. — Practice action
without striving and all will be in order.

[03¢22t] Transiation: David H. Li ~ Where admiration is not bestowed upon the wise, ~ the populace will not compete for
recognition. ~ Where premium is not placed on rare goods, ~ the populace will not engage in robbery. — Where desirable
items are not on display, ~ the populace will not be tempted. ~ Thus, ~ the sage governs by cleansing [the populace's]
hearts, ~ filling their stomachs, ~ taming their will, ~ and strengthening their bodies ~ - to induce the populace, in time,
not to indulge in knowledge nor to cultivate avarice. ~ So prepared, those with wisdom dare not offer schemes, and laissez-
faire governance follows. — With that, no affair is beyond governance.

[03¢23t] rransiation: Yasuhiko Genku Kimura — When the learned is not over esteemed, ~ There will not be unnecessary
competition amongst people. ~ When the treasure is not over valued, ~ There will not be acts of stealing amongst people. ~
When we do not show people things that stir up their wants, ~ Their minds will not be disturbed. ~ Therefore, the sage
governs the people by ~ Restoring balance in value and worth, through — Emptying people's minds ;
and filling their essence, ~ Weakening their ambition and strengthening their character, ~ Freeing
them from knowledge and wants, and ~ Keeping the learned from over exercising their authority. ~
Act in accordance with the principle of non-action - of eternal balance, ~ Then order will arise of
itself.

[03¢c24t] rransiation: Chou-Wing Chohan — If the exalted are not praised, the humble will not put on
airs. ~ When rare things are not assigned a value, the thief has no reason to steal them. —~ When the
desired object is not shown, the heart has no reason to covet it. ~ Therefore the sage says: ~ By
emptying their hearts ~ By filling their stomachs ~ By weakening their ambition ~ By
strengthening their bones, ~ He prevents them from knowing what evil is and yearning for good, and
this also prevents the knowledgeable ones from acting according to their knowledge. ~ He governs
by non-action, ~ And therefore, there is nothing that cannot be done. ~ Non-quiet and non-order in
the world are caused by ambition to attain the unattainable, ~ and by plotting to go from the
undesired to the desired. ~ If people would obey the laws of the world the way the sage does, there
would always be balance between body and soul, and peace and serenity would abound in the world.
[03¢25t] rransiation: Man-Ho Kwok — If the sage refuses to be proud ~ Then people won't compete for
his attention; ~ If the sage does not buy treasures ~ Then the people won't want to steal them; ~ If
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the sage governs with vision ~ Then his people will not go wrong. ~ So in his wisdom, he restrains
himself: ~ - by not being greedy for food ~ - by not dominating the State ~ - by keeping himself healthy
and fit. ~ The sage always makes sure that the people don't know what he's done, so they never want to
be in control - and are never driven by ambition. ~ He keeps them in truth like this acting invisibly. ~
You see, if there is nothing to fight for — then there is nothing that can break the flow.

[03¢26t] Transiation: Gu Zhengkun — Keep the people from contention by disregarding men of abilities; ~
Keep the people from theft by not valuing rare goods; ~ Keep the people from the disturbed state of
mind by concealing what is desirable. ~ That is why in governing the people ~ The sage simplifies their
minds but fills up their stomachs; —~ weakens their wills, but strengthens their bones. ~ By keeping the people from
knowledge and desires, ~ He disables wise men from taking any active action. ~ Act in accordance with this principle of
inaction ~ And the world will be kept in order everywhere.

[03¢27t] rransiation: Chao-Hsiu Chen — Not to value one's own virtues is the way to restrain people from striving for wealth. ~
Not to value the precious is the way to restrain people from theft. — Not to see the desirable is the way to restrain confusion
in the mind. ~ Therefore the wise way to rule is: ~ not to give importance to oneself, ~ or try to enrich one's spirit and
virtue; ~ not to be inordinately proud of one's ability, ~ or try to make unceasing efforts to improve oneself. — Let the
people stay free from desire and knowledge in order to avoid the pitfalls that knowledge may bring. ~ Rule by doing
nothing, then everything will be as it should.

[03¢28t] rransiation: Liu Qixuan ~ Worship no sage, ~ And people will not struggle for vanity. ~ Treasure no rare goods, ~
And people will not steal them. —~ Dangle no tantalizer, ~ And people will not be confused in mind and will. ~ Therefore, ~
The wise politics fills the stomach rather than the mind, ~ Strengthens the bones and muscles rather than the will, — And
enables people to be rather than to desire to be. — Indeed, it is through doing nothing misleading ~ That the greatest
political success can be achieved.

[03¢29%] Translation: Shi Fu Hwang — Acting Without The Intent To Control Fate ~ Lao Tze says, ~ When [ don't promote
those men of high character to the position of authority and give them gifts, then people will not strive to follow their
examples. ~ When [ don't value those things which are difficult to attain, then people will be kept from becoming thieves. ~
When I don't let people see things which will excite evil desires, their minds will be kept from becoming disordered. ~
Therefore, when a sage is in charge of the government, he prefers to humble people's minds, feed their stomachs, weaken
their ambitions, and make their frames strong. ~ He constantly keeps them from knowledge and from desire, and those who
have knowledge would not presume to act against this rule. —~ When practicing acting without the intent to control fate,
there is no evil which can't be cured.

[03¢30t] 7ransiation: Ch'u Ta-Kao ~ Not exalting the worthy keeps the people from emulation. ~ Not valuing rare things keeps
them from theft. — Not showing what is desirable keeps their hearts from confusion. ~ Therefore the Sage rules ~ By
emptying their hearts, — Filling their stomachs, —~ Weakening their ambitions —~ And strengthening their bones. — He
always keeps them from knowing what is evil and desiring what is good; thus he gives the crafty ones no chance to act. ~ He
governs by non-action; consequently there is nothing un-governed.

[03¢31t] rransiation: Paul J. Lin — Exalt not the worthy, so that the people will not fight. — Prize not the
rare treasure, so that they will not steal. ~ Exhibit not the desirable, so that their hearts will not be
distracted. ~ Therefore in governing, the Sage ~ empties the people's hearts and fills their stomachs,
~ weakens their will and strengthens their bones. ~ He always keeps them void of knowledge and
desire, so that those who know will not dare to act. ~ Acting through inaction, he leaves nothing
ungoverned.

[03¢32t] rransiation: Michael LaFargue — Not promoting the wise and worthy, ~ brings it about that
the people are not contentious. ~ Not prizing goods hard to come by, ~ brings it about that the
people do not become thieves. ~ Not paying attention to the desirable, ~ brings it about that the
people's minds do not become disordered. ~ And so, the government of the Wise Person: ~ Empty
their minds, fill their bellies, ~ weaken their ambitions, strengthen their bones. ~ Always bring it
about that the people ~ are without knowledge and without desires. ~ Bring it about that the clever
ones ~ do not presume to set about doing. ~ Do Not Doing, ~ and nothing will be left un-governed.
[03¢33t] rransiation: Cheng Lin — When talents are not esteemed, men will not strive to excel one
another. —~ When wealth is not treasured, men will not attempt to rob one another. —~ When the
objects of sensual satisfaction disappear, men's minds are free from distraction and confusion. ~

$o Translations(extremely errorless): 64 #~ Buok: ¥ =" (Lao Zi ) s Source: www.sanmayce.com k Revision: Eighth-and-half+ Pace 22 0r 626




#o Translations(extremely errorless): 64 #~ Buok: £~ (Lao Zi ) s Source: www.sanmayce.com k Revision: Eighth-and-half+ P 23 0 676

Wherefore the Sage, as regards government, wishes only that it will enable men to be humble at heart,
well-fed in body, free from sensuous desires, and strong in physique. ~ When the people are free of
cunning, desires, and artifice, there must be good order.

[03c34¢t] ransiation: Yi Wu ~ [The ruler] not exalting talent, the people will not compete; ~ [The ruler] not
valuing rare goods, the people will not steal; ~ [The ruler] not displaying desirable things, the people's
hearts will not be disturbed. ~ Therefore, the sage's government: —~ empties their hearts, ~ fills their
bellies, ~ weakens their wills, ~ strengthens their bones. — He always causes the people to have no
knowledge and no desires ~ And causes those who are clever to not dare to act. ~ Acting by non-action,
nothing will not be governed well.

[03¢35t] rransiation: Han Hiong Tan ~ Do not venerate the intelligentsia, ~ So that people will not rival. ~ Do not value rare
objects, ~ So that people will not steal. ~ Do not display any desirable goods, ~ So that people will not be tempted. ~
Therefore, the sage rules the people by ~ Emptying their hearts, filling their stomachs, ~ Diminishing their desires and
strengthening their bones. ~ He constantly makes people devoid of cunning and ambition, ~ So much so that even a rabid
rabble-rouser among them ~ Is not able to stir up any trouble. ~ By practising non-action, ~ The rule will be peaceful.
[03¢36t] Transiation: Hua-Ching Ni — When the superior are not exalted, envy will not be aroused. ~ Then there will be no
rivalry or contention among people. ~ When wealth is not treasured, desire for possessions will not be stirred up. ~ Then
people will not be tempted to rob one another. ~ By shutting that which is desirable out of sight, the heart will remain
undisturbed. ~ Then there will be no confusion in the hearts of people. ~ The guidance of the Universal One of natural
wholeness is therefore: —~ Empty your mind. ~ Enjoy good health. — Weaken your ambitions. ~ Strengthen your essence. ~
When people are free from cunning, desire, and artifice, everything will be well-ordered of its own accord.

[03¢37t] rransiation: Chang Chung-yuan ~ If no one esteems the best, men will be free from contention. ~ If no one values the
precious, men will be free from illegal gain. ~ If men see nothing to desire, their minds will be free from confusion. ~
Therefore, the wise guides men by relaxing their minds and keeping their bellies firm; ~ By reducing their wills and letting
their physiques become strong. ~ He always frees men from the search for knowing and demanding. ~ This means that the
knower dares not act for the known. —~ When action is through non-action, no one is uncultivated.

[03¢38t] rransiation: Henry Wei — Peace to the People ~ An Min ~ Do not exalt the worthy, ~ So that the people will not
contend. ~ Do not treasure hard-to-get objects, ~ So that the people will not become thieves. — Keep what is desirable out
of sight, ~ So that their heart will not get excited. ~ Therefore, in ruling the people the Sage ~ Empties their hearts, ~ Fills
their bellies, ~ Weakens their aspirations, ~ Strengthens their bones. — He always makes them guileless and desireless, ~
And makes the guileful ones afraid to interfere. ~ Practice non-interference, ~ And there will never be any misrule.
[03¢39t] 1ransiation: Ha Poong Kim —~ If you do not exalt the worthy, ~ You will keep the people from contention. ~ If you do
not treasure rare goods, ~ You will keep them from stealing. ~ If you do not exhibit things that may arouse their desire, ~
You will keep their minds in peace. ~ Therefore the sage, in governing the people, ~ Makes their minds empty, ~ Their
stomachs full, ~ Their ambitions weak, ~ Their bones strong.

[03c40t] Transiation: Ta0 Huang ~ Do not exalt intelligence and people will not compete; ~ Do not
value rare goods and people will not steal; ~ Do not display for public view and people will not
desire. ~ So the sage's governing methods are: —~ Emptying the mind, ~ Vitalizing the stomach, ~
Softening the will, —~ Strengthening the character. ~ This always makes people not know and not
desire. ~ This always makes the knower dare not act. ~ Therefore, nothing is beyond ruling
[03c41t] rransiation: Tang Zi-chang —~ Promote no exalted persons, thus enabling the people to cease
competition. ~ Prize no rare goods, thus enabling the people to cease robbery. — Don't display
desirable things. ~ Let people's minds be undisturbed. ~ A Sage ruler enabled them to be tranquil in
their hearts; ~ be filled in their stomachs; ~ be weakened in their ambitions; ~ be strengthened in
their will. ~ He made them less intelligent and less desirous. ~ If intelligent people are made afraid
of doing wrong, then no one in the world can not be governed.

[03c42t] rransiation: Wing-tsit Chan — Do not exalt the worthy, so that the people shall not compete. ~
Do not value rare treasures, so that the people shall not steal. ~ Do not display objects of desire, so
that the people's hearts shall not be disturbed. ~ Therefore in the government of the sage, ~ He
keeps their hearts vacuous, ~ Fills their bellies, ~ Weakens their ambitions, ~ And strengthens their
bones. ~ He always causes his people to be without knowledge (cunning) or desire, ~ And the crafty
to be afraid to act. ~ By acting without action, all things will be in order.
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[03c43t] 7ransiation: Derek Lin ~ Do not glorify the achievers — So the people will not squabble ~ Do not
treasure goods that are hard to obtain ~ So the people will not become thieves —~ Do not show the
desired things ~ So their hearts will not be confused ~ Thus the governance of the sage: ~ Empties
their hearts ~ Fills their bellies ~ Weakens their ambitions ~ Strengthens their bones ~ Let the people
have no cunning and no greed ~ So those who scheme will not dare to meddle ~ Act without
contrivance ~ And nothing will be beyond control

[03c44t] ranslation: Sum Nung Au-Young ~ The Wisdom of Non-striving ~ Do not exalt wealth - — That
the people may not dispute. ~ Avoid treasuring rare things, ~ That the people may not covet and thieve.
~ Seek no sensuous delights, ~ That the mind may dwell in peace. ~ Thus the Truly Wise rule ~ By controlling their
desires, ~ By nourishing and strengthening their bodies, ~ By steadying their minds, ~ By shielding the less wise from the
knowledge of evil and from desires of the lower senses, ~ And by making those who have such knowledge afraid to use it. ~
Through the wisdom of non-exertion ~ The Truly Wise accomplish... ~ In this way they govern all.

[03¢45t] Transiation: John R. Mabry — Do not exalt people who are extraordinarily talented ~ Or the people will become
competitive. ~ Do not value precious goods ~ Or the people will become thieves. — Do not make a public display of riches
and finery ~ Or the people's hearts will be envious and discontent. ~ Therefore, the wise leader will empty their hearts of
coveting ~ and fill their bellies with sustenance. — He discourages their ambition ~ and strengthens their bones. ~ If the
people are simple and free from desire, ~ the crafty will not dare to take advantage of them. ~ By practicing «not doing,»
nothing will remain undone.

[03c46t] rransiation: Brian Browne Walker — When praise is lavished upon the famous, ~ the people contend and compete
with one another. ~ When exotic goods are traded and treasured, ~ the compulsion to steal is felt. —~ When desires are
constantly stimulated, ~ people become disturbed and confused. ~ Therefore, the wise person sets an example by ~
emptying her mind, ~ opening her heart, ~ relaxing her ambitions, ~ relinquishing her desires, ~ cultivating her character.
~ Having conquered her own cunning and cravings, ~ she can't be manipulated by anyone. —~ Do by not-doing. ~ Act with
nonaction. ~ Allow order to arise of itself.

[03c47t] rransiation: Witter Bynner — It is better not to make merit a matter of reward ~ Lest people conspire and contend, ~
Not to pile up rich belongings ~ Lest they rob, ~ Not to excite by display ~ Lest they covet. ~ A sound leader's aim ~ Is to
open people's hearts, ~ Fill their stomachs, ~ Calm their wills, ~ Brace their bones ~ And so to clarify their thoughts and
cleanse their needs ~ That no cunning meddler could touch them: — Without being forced, without strain or constraint, ~
Good government comes of itself.

[03c48t] rransiation: Thomas Cleary ~ Not Exalting Cleverness ~ Not exalting cleverness ~ causes the people not to contend.
~ Not putting high prices on hard-to-get goods ~ causes the people not to steal. —~ Not seeing anything to want — causes
the mind not to be confused. ~ Therefore the government of sages ~ empties the mind and fills the middle, ~ weakens the
ambition and strengthens the bones, ~ always keeping the people innocent and passionless. ~ It makes the sophisticated
not dare to contrive; — action being without contrivance, ~ nothing is disordered.

[03¢49t] rransiation: Hu Xuezhi — Refrain from artificially exalting capable persons, ~ so that the
people shall not strive for fame and credit; ~ Refrain from artificially valuing rare goods, ~ so that
the people shall not steal; —~ Refrain from presenting things that arouse desires, ~ so that people's
hearts shall not be disturbed. ~ Therefore, Sages manage things as follows: ~ Cleansing people's
hearts of the abundance of desires, ~ Replenishing the Lower Dantian with Qi, —~ Making people's
hearts become peaceful and tolerant, ~ thus, strengthening their physical constitution naturally. ~
Always keeping people innocent of much contriving and desires, ~ thus the guileful person shall be
afraid of acting beyond the normal standards. ~ By handling affairs with the principle of following
Tao's Natural Way, ~ everything can be done in a perfect manner.

[03¢50t] rransiation: Paul Carus —~ Keeping The People Quiet. ~ Not boasting of one's worth forestalls
people's envy. ~ Not prizing rare treasures keeps people from committing theft. — Not
contemplating what kindles desire ~ keeps the heart unconfused. ~ Therefore the sage when he
governs ~ empties the people's hearts but fills their stomachs. ~ He weakens their ambition but
strengthens their bones. ~ Always he keeps the people unsophisticated and without desire. ~ He
causes that the crafty do not dare to act. ~ When he acts with non-assertion there is nothing
ungoverned.

[03¢51t] rransiation: Red Pine (Bill Porter) —~ Bestowing no honours keeps people from fighting ~
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prizing no treasures keeps people from stealing ~ displaying no attractions keeps people from making
trouble ~ thus the rule of the sage empties the mind ~ but fills the stomach ~ weakens the will ~ but
strengthens the bones ~ by keeping the people from knowing or wanting and those who know from
daring to act ~ he thus governs them all.

[03¢52t] Translation: ]-J.L. Duyvendak — Not exalting ability ensures that the people do not strive. —~ Not
prizing goods that are difficult to obtain ensures that the people do not become robbers. ~ Not showing
them what they might desire ensures that the people do not feel disturbed in their hearts. ~ Therefore
the Saint, ~ in the exercise of government, ~ empties their hearts and fills their bellies, ~ weakens
their wills and strengthens their bones, ~ thus constantly ensuring that the people are without knowledge and without
desires and that those who have knowledge dare not act. ~ He practises Non-action and consequently there is nothing that
is not well governed.

[03¢53t] Translationfinto French): Léon Wieger — Not making any special case of cleverness, of ability, will have the result that
people will no longer push themselves. — Not prizing rare objects will have the result that no one will steal. ~ Showing
nothing as alluring will have the effect of putting the people's minds at rest. — Therefore the politics of the sages consists in
emptying the minds of men and filling their bellies, ~ in weakening their initiative and strengthening their bones. ~ Their
constant care is to keep the people in ignorance and apathy. ~ They arrange things such that clever people dare not act, for
there is nothing that cannot be sorted out through the practice of non-action.

[03¢54t] rransiation: Spurgeon Medhurst — When worth is not honoured the people may be kept from strife. —~ When rare
articles are not valued the people are kept from theft. — When the desirable is left unnoticed the heart is not confused. ~
Therefore, the method of government by the Holy Man is to empty the heart, while strengthening the purpose; ~ to make
the will pliant, and the character strong. — He ever keeps the people simple-minded and passionless, so that the world-wise
do not dare to plan. ~ Practice non-action and everything will be regulated.

[03¢55t] 1ransiation: The Shrine of Wisdom — Peace to all Men. — Exalt not men and you prevent strife among the people. ~
Prize not rare objects and you keep the people from theft. — Display not the desirable and you keep the people's hearts from
unrest. ~ That is why the Master governs by quieting the mind but filling the Soul; ~ by allaying the desires but confirming
the will. ~ Thus he teaches men to know the Inner Life and to desire the Inner Knowledge; ~ to act not from the outward
life, but to act from the Life within. —~ And thus by Wu Wei he brings all men to the Inner Peace.

[03¢56t] rransiation(into German): Richard Wilhelm —~ By not preferring the competent — one brings about that people do not
quarrel. ~ By not treasuring precious things ~ one brings about that people do not steal. — By not displaying desirable
things ~ one brings about that people's hearts are not confused. ~ Therefore the Man of Calling governs thus: — He empties
their hearts and fills their bellies. ~ He weakens their will and strengthens their bones ~ and brings about that the people
remain without knowledge and without wishes, ~ and he takes care that those who know dare not act. ~ He does the non-
doing, ~ and thus everything falls into place.

[03¢91t] nepecos: H. H. CemeHeHKko ~ Kor/ia He BO3BBILIAIOT JIYYIIKX, B HAPO/IE HET CONEPHUYECTBA; ~ KOT/A He LT
pe/iK¥ie TOBAphI, B HApO/ie He ObIBAET BOPOBCTBA; ~ KOT/la yCTPAHAIT BCe C00J1a3Hbl, CepALEe ;
Hapo/la He HaXO/UTCS B CMATEHUU. ~ BoT nouemy [IpeMyapbii yenoBek npu HaBe/leHUHU OPsi/Ka
JleJIaeT cepALa JIoJeH MyCThIMHY, a XeJyJKU OJHBIMH, CTPeMJIEHH C1aObIMK, @ KOCTH KPENKUMH.
~ OH HensMeHHO oGy aeT Hapo/ PeObIBaTh 0e3 3HAHUM U KeNaHUi. ~ A Ha 3HAIOL[YX BJIUSET
TaK, YTO OHU He CMeIOT JeMCTBOBATh. ~ Korjja npuBoAAT B iefcTBYe Oe3/1efiCTBUE, TO HEM30€XKHO
JI00MBaOTCS MOpPSZKA.

[03¢92t] fepesos: A. A. Mac08 ~ He npeBo3HOCH My/pBIX - U JIKOAX He OYAYT CONePHUAYATD. ~ He
L|eHU pe/IKKe BELY - ¥ He Oy AyT KpacTb. ~ He risiiu Ha TO, 4TO BO36Y:KAaeT XeJlaHus, U cepAlia
JI0/iel He IPUJYT B CMAATEHHeE. ~ [103TOMy, ynipaBass JtoAbMH, My/Jpel] OMyCTOLIAET UX CepALA U
HAIOMHSAET XKeNyKH; ~ 0CNa0JSeT UX BOJIO, HO YCUIUBAET UX KOCTH; ~ TMOCTOSHHO CTPEMUTCA K
TOMY, YTOObI OHU OBLIX HE3ATPOHYThI 3HAHUSAMH U CBOOO/IHBI OT KEeJNaHUH, ~ a Te, KTO OCBALIEH
MY/JPOCTbI0, HE IOMBIILISH O IeUCTBUM. ~ [[eHCTBYH HelesIHUEM - U He Oy/ieT TOro, 4TO He
YIpaBJIsI0Ch Obl TOOOM.

[03¢93t] mepesoo: E. A. TopuuHoe ~ He nounTaidTe MyApeLoB, 1 CCOp He OyZeT Mex JTI0/bMU. ~ He
L|eHUTe TPYAHOAOCTYIHbIE TOBAPHI, ¥ JIIOAX He OMAYT pa3b0iHUYATh U IPabuTh. ~ He
yCTpeMJIIATE B30P Ha BOX/ieJleHHOE, U He CMYTUTCA Ballle cepALe. ~ BoT coBepuieHHOMYApbIit
YIpaBASeT TaK: ~ OMYCTOLIAET MO/JAHHbIX CEPALA, HO HAOMHAET KUBOTHI UM, ~ UX BOJIO-
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CaMOYMHHOCTb 0C/1a0JIeT, B3aMeH UX KOCTH YKpemiss. ~ Bcerga crpeMuTcs oH, 4T y Hapoja He
ObLJIO HY 3HAHMUH, HY eJlaHWH, a 3HAIOIMe YTOOBI 1efICTBOBATh He CMeJIU. ~ TBOPUT HeJies HUE OH, HO
HeT Ha CBeTe HUYEero, He IPUBEJIEHHOT0 UM B MOPAJOK.

[03c94t] nepesos: A. E. JIykbaH08 ~ He mpeBo3HOCKUTE JOCTOMHBIX (TalaHT/UBBIX), YTOObI JIHOAH HE
conepHUYaIu. ~ He eHuTe TpyAHO Z06bIBaEMOro 60raTCTBA, YTOOBI KO/ HE CTAHOBUJIKCH
pa36oiiHuKaMu. ~ He moka3blBai'Te MOTyliee BbI3BaTh CTPACTh, YTOOBI Cep/la Jt0/iel He TpemneTalu.
~ BoT noyemy npaBseHue coBepLIEHHOMY/POTO YeI0BeKa COCTOMUT B CIEAYIOILEM: ~ ONYCTOLIAN CBOE
CepALle, ~ HATOMHSAN CBOM XUBOT, ~ 0CNA0AH CBOIO BOJIIO, ~ YKPEILIAi CBOU KOCTH. ~ [[0CTOSHCTBO
BeJIeT K TOMY, 4TO JIIOZAX He OyJyT UMeTh 3HAHUH, He OY/[yT UMETb CTPACTeH; ~ BeIeT K TOMY, YTO MyXU MyJpCTBYIOLIME
He TI0CMEIOT fesiTh. ~ [lesiil HeflesiHUE, ¥ TOT/Ia He OY/leT HeyTpaBJisieMoro.

[03¢95t] repesoo: AH XuH-wiyH ~ Eciv He OYUTATh MYAPELIOB, TO B HAPO/E He OYAET ccop. ~ Ec/in He LeHUTh pefiKuxX
peJMETOB, TO He 6Y/IeT BOPOB CPeir Hapo/a. ~ Ec/y He MOKa3bIBaTh TOTO, YTO MOXKET BbI3BATh 3aBUCTb, TO He Oy YT
BOJIHOBAThCA cep/ilia HapoZa. ~ [loaToMy, ynpaBass [cTpaHO#], COBepIIEHHOMY/APbIU Jie1aeT CepALa [10AAaHHBIX]
MyCTbIMH, A KeNY KM - IOJHbIMU. ~ [Ero ynpaB/ieHue] ocab/seT UxX BOJIK0 U YKPEMSeT UX KOCTU. ~ OHO MOCTOSHHO
CTPEMHUTCA K TOMY, YTOOBI y Hapo/a He ObLI0 3HaHUH U CTpaCcTeH, a UMelolye 3HaHUA He CMeJId Obl 1eCTBOBATD. ~
OcywecTBiieHue HelesiHNA BCer/ja IPUHOCKT CIIOKOKMCTBHE.

[03¢96t] repesoo: A I. KoHuccu ~ UTobbI He ObLTIO CCOP B HAPO/ie, HYKHO He yBaXaThb My/peloB. ~ UT0ObI 10K He
C/ie1a/ICh BOPaMHU, HYKHO He MPy/IaBaTh HUKAKOT0 3HaUeHHUs TPY/HO J00bIBaeMbIM (IleHHbIM) PeAMeTaM, IOTOMY YTO
KOT/1a JIIOJM He OYyT MMETh TeX NPe/iMeTOB, KOTOPbIe Obl PeNbCTH/IN UX Cep/ilia, OHM HUKOT/A He COOIa3HATCH UMU. ~
OTcrofia, KOr/ia CBATOM MY YNPaBJIsieT CTPAHOM, TO CepALLE eTo MyCTo, a TEJO ero MOJIHO; ~ (OH) 0C/1abJISET XKeNaHUs U
yKperuisieT (CBou) KOCTU. ~ OH cTapaeTcs, 4To6bl Hapo/i GblI B HEBEXeCTBE U 6€3 cTpacTeil. ~ Takxke OH CTapaeTcs, YTOObI
My/pble He CMeJIU C/ielaTh Yero-Hubyab. ~ Korja Bce caenatotcs 6e3/iesTeNbHbIMY, TO (Ha 3eMJie) OY/ieT MOJHOE
CTIOKOUCTBHE.

[03¢97t] nepecoo: B. B. Massigu ~ He Bo3BbIIaiTe «OCTOMHBIX» - TOT/A IO/ He OYAYT conepHUYaTh. ~ He nenuTe
PeAKOCTHbIE TOBAPHI - TOT/A JIIOAX He OyyT pa300iHMYaTh. ~ He BbICTaB/IANTE HANOKa3 IPKBJIEKaTe IbHbIE BEIHU - TOT/A
B JIO/JICKKX CepALaX He Oy/ieT CMyllleHusl. ~ BOT movyeMy npeMyzpblii Yes0BeK, ynpasJiss Ji0/ibMy, ~ ONycToumaeT ux
T0JI0BbI ~ Y HamoJIHAET UX KUBOTHI, ~ OcnabnsieT ux crpeMieHus ~ U ykpenuseT ux kocti. ~ OH Bcerfa ieaeT TaK, yTo
y Jto/iell HeT HY 3HAHUH, HY JKeJIaHUH, ~ A 3HaK0L[Ke He 0CMeJIMBAIOTCS YTO-T100 MPeANPUHSATD. ~ JlefCTBY# HefleNaHueM
- ¥ BO BCeM Oy/ieT OpsAJOK.

[03¢98t] nepesoo: b. b. Buno2podckuii ~ Ecvi He BOCXBA/ISITh YMeJOCTb, TOT/Ia HAPO/, He COTepHUYaeT. ~ Ecin He
NPYAABATh LeHHOCTHU TPYAHO JOCTAIIMMCS TOBapaM, TOra B Hapo/ie He Oy/ieT BOPOBCTBA. ~ EC/iv He CMOTpeTS Ha To,
YTO MOXKET BbI3BAaTh CTPEMJIEHHUE, TOT/IA B CEP/iLie-CO3HAHUM HApO/a He OYIEeT CMYThI. ~ JTO AaeT: ~ Ues0Bek MyApOCTH,
ynopaA04KBas - ~ [lofiepKuBaeT coCcTOSAHYE MYCTOTHI B CBOEM CepALe-CO3HAHUHU. ~ [lof/lepKUBaeT ollyLieH e 0JHOTHI
B CBOEM KUBOTE. ~ /le/1aeT C/IabbIMU CBOYM BOJIEYCTPEMIIEHHUS. ~ [leJlaeT CUIbHBIMU CBOU KOCTHU. ~ [10CTOSHCTBO
T03BOJIeT HApOAY NPeObIBAaTh B OTCYTCTBUU 3HAHUS M OTCYTCTBUH CTPEMJIEHHS. ~ ITO IPUBOLHUT
K TOMY, YTO JaXe 3HAIOLIMX He 0CMeIMBAETCS OCYILeCTBIIAThb-eUCTBOBATh. ~ Korga
OCYLIECTBJSAETCA OCYILeCTBIEHHE OTCYTCTBHSA, TOTA OTCYTCTBYET OECIOPs/IOK.

[04c01t] rransiation: Robert G. Henricks ~ The Way is empty; ~ Yet when you use it, you never need
fill it again. ~ Like an abyss! It seems to be the ancestor of the ten thousand things. ~ It files down
sharp edges; ~ Unties the tangles; ~ Softens the glare; ~ And settles the dust. ~ Submerged! It
seems perhaps to exist. —~ We don't know whose child it is; ~ It seems to have [even] preceded the
Lord.

[04c02t] rransiation: John C. H. Wu ~ THE Tao is like an empty bowl, ~ Which in being used can never
be filled up. ~ Fathomless, it seems to be the origin of all things. ~ It blunts all sharp edges, ~ It
unties all tangles, ~ It harmonizes all lights, ~ It unites the world into one whole. — Hidden in the
deeps, ~ Yet it seems to exist forever. ~ I do not know whose child it is; ~ It seems to be the
common ancestor of all, the father of things.

[04c03t] rransiation: D. C. Lau ~ The way is empty, yet use will not drain it. ~ Deep, it is like the
ancestor of the myriad creatures. ~ Blunt the sharpness; ~ Untangle the knots; ~ Soften the glare; ~
Let your wheels move only along old ruts. ~ Darkly visible, it only seems as if it were there. ~ [ know
not whose son it is. ~ It images the forefather of God.
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[04c04t] 7ranslation: R. L. Wing ~ The Tao is empty and yet useful; —~ Somehow it never fills up. ~ So
profound! ~ It resembles the source of All Things. ~ It blunts the sharpness, ~ Unties the tangles, ~
And harmonizes the brightness. ~ It identifies with the ways of the world. ~ So deep! ~ It resembles a
certain existence. ~ [ do not know whose offspring it is, This Image in front of the source.

[04c05t] 7ransiation: Ren Jiyu ~ Tao is invisible, but its usefulness cannot be exhausted. ~ It is so
fathomless, like the ancestor of all things. ~ It covers its cutting edge, ~ It transcends entanglement, ~
It contains its light, ~ It mixes with its dust. ~ It has no form or image, but actually it exists. ~ I don't
know where it was born of, ~ (I only know) it appeared before the Lord.

[04c06t] rransiation: Gia-fu Feng ~ The Tao is an empty vessel; it is used, but never filled. ~ Oh, unfathomable source of ten
thousand things! ~ Blunt the sharpness, ~ Untangle the knot, ~ Soften the glare, —~ Merge with dust. ~ Oh, hidden deep but
ever present! — I do not know from whence it comes. ~ It is the forefather of the emperors.

[04c07t] rransiation: Lok Sang Ho ~ The Way (Dao) is like water that simmers slowly, ~ perpetually emitting its energy
without boiling over. ~ It is like a deep, deep pool in the mountains, ~ unfathomable yet could well harbor the origin of all
life forms. — It can blunt sharp angles, ~ resolve disputes, ~ soften light that otherwise dazzles, ~ re-establish concordance
where there is discord. ~ Unfathomable, who would know its existence? ~ Today [ know of no child of anyone ~ who
resembles our ancient forefathers. ~ (Who followed the Dao).

[04c08t] 7ransiation: Xiaolin Yang ~ The DAO looks empty, but it can last forever. ~ It is so deep, it can be the ancestor of
everything. ~ It dulls its sharpness, unties itself from the outside world, ~ Dims its brightness, and makes itself like dust. ~
Itis so elusive, yet seems present. ~ I do not know its origin; ~ It should exist before the God that people worship.

[04c09t] Transiation: Walter Gorn Old, THE CAUSELESS ~ Tao is without limitation; its depth is the source of whatsoever is. ~
It makes sharp things round, it brings order out of chaos, it obscures the brilliant, it is wholly without attachment. ~ I know
not who gave it birth; it is more ancient than God.

[04c10t] rransiation: James Legge ~ The Tao is (like) the emptiness of a vessel; ~ and in our employment of it we must be on
our guard against all fulness. —~ How deep and unfathomable it is, as if it were the Honoured Ancestor of all things! ~ We
should blunt our sharp points, and unravel the complications of things; ~ we should attemper our brightness, and bring
ourselves into agreement with the obscurity of others. ~ How pure and still the Tao is, as if it would ever so continue! ~ [ do
not know whose son it is. ~ It might appear to have been before God.

[04c11t] rransiation: David Hinton —~ Way is empty. ~ Use it: it never needs filling. ~ An abyss so deep ~ it seems ancestor to
the ten thousand things, ~ it blunts edges, loosens tangles, softens glare, mingles dust. ~ A clarity so clear it only seems real,
~ whose child could it be? — Apparently it precedes gods and creators.

[04¢12t] rransiation: Chichung Huang — The Tao is the empty space of a vessel, ~ Yet, when used, ~ Never brims over. —~ How
deep, ~ Like the ten thousand things' progenitor! ~ It files its sharpness, ~ Unravels its entanglements, ~ Softens its
brightness, ~ And mingles with the dust. —~ How transparent, ~ As if existing! ~ I do not know whose son it was; ~ Seemed
to precede the Emperor.

[04¢13t] rransiation: Ellen M. Chen — Tao is a whirling emptiness (ch'ung), ~ Yet (erh) in use (yung) is
inexhaustible (ying). ~ Fathomless (yuan), ~ It seems to be the ancestor (tsung) of ten thousand
beings. ~ It blunts the sharp, ~ Unties the entangled, ~ Harmonizes the bright, —~ Mixes the dust. —~
Dark (chan), ~ It seems perhaps to exist (ts'un). ~ I do not know whose child it is, ~ It is an image
(hsiang) of what precedes God (Ti).

[04c14t] rransiation: Lee Sun Chen Org ~ Tao [in physical world] is like an empty vessel; ~ Yet when
comes to making use of it, its usefulness would go on and on as if it will never be exhausted. ~ The
profundity [of Tao] is as fathomless as an abyss; ~ It appears [to me] to be the source of all and every
thing and creature [in this world]. ~ [Equilibrium is maintained by followers of Tao in the following
fashion:] ~ It rounds off [hurtful] sharp [edges]; ~ It unties the entangled (disputes); ~ It tampers
the [disturbing blazing] light; ~ It coalesces with the earthy. —~ [Tao] is so unfathomable [laying
beneath the phenomenon] that in all likelihood it exists! ~ I do not know whose offspring it is; ~ But
[ know that it existed prior to, as well as surpassed, the [Five] Phenomenon Gods [who were
worshipped as heavenly governors of changing of seasons].

[04c15t] rransiation: Tien Cong Tran — The Way is like an empty bowl, which is never used up. ~
Fathomless, it seems to be the origin of all things. — It blunts all sharp edges; it unties all tangles; it
harmonizes all lights; it unites the worldly dusts. ~ Hidden in the deeps, yet it seems to exist forever.
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~ I'do not know whose child it is; it seems to be the common ancestor of all, the father of things.
[04c16t] ransiation: Thomas Z. Zhang ~ Tao is abstract, their applicability is inexhaustible. ~ Abyss
appears to be the origin of everything. — Deepness appears to be where the intangible exists. ~
Smoothening sharp edges; ~ Resolving conflicts; ~ Harmonizing glares; ~ Blending into the earth. ~ I
do not know from where the theory comes, it appears to come from our late ancestors.

[04c17t] Translation: Arthur Waley — The Way is like an empty vessel ~ That yet may be drawn from ~
Without ever needing to be filled. ~ It is bottomless; the very progenitor of all things in the world. ~ In
it all sharpness is blunted, ~ All tangles untied, ~ All glare tempered, ~ All dust smoothed. ~ It is like a
deep pool that never dries. ~ Was it too the child of something else? ~ We cannot tell. —~ But as a substanceless image it
existed before the Ancestor.

[04c18t] rransiation: Richard John Lynn — The vessel of the Dao is empty, so use it but do not try to refill it. ~ It is such an
abyss, oh, that it appears to be the progenitor of the myriad things. ~ It blunts the sharp, cuts away the tangled, merges with
the brilliant, and becomes one with the very dust. ~ Its depth is so deep, oh, that it seems somehow to exist. — I do not know
whose child it could be, for it appears to have been born before the Lord.

[04¢19¢] Translation: Lin Yutang — THE CHARACTER OF TAO ~ Tao is a hollow vessel, — And its use is inexhaustible! ~
Fathomless! — Like the fountain head of all things. ~ Its sharp edges rounded off, ~ Its tangles untied, ~ Its light tempered,
~ Its turmoil submerged, ~ Yet dark like deep water it seems to remain. ~ I do not know whose Son it is, ~ An image of
what existed before God.

[04¢20t] 7ransiation: Victor H. Mair — The Way is empty, yet never refills with use; ~ Bottomless it is, like the forefather of the
myriad creatures. ~ It files away sharp points, ~ unravels tangles, ~ diffuses light, ~ mingles with the dust. ~ Submerged it
lies, ~ seeming barely to subsist. — [ know not whose child it is, ~ only that it resembles the predecessor of God.

[04c21t] rransiation: Tolbert McCarroll ~ The Tao is like an empty bowl, ~ yet it may be used without ever needing to be
filled. ~ It is the deep and unfathomable source of the ten thousand things. ~ Blunt the sharpness. ~ Untie the knot. ~
Soften the glare. ~ Settle with the dust. ~ It is hidden deep yet ever present. ~ I do not know whose child it is. ~ It existed
before the common ancestor.

[04c22t] rransiation: David H. Li ~ Direction is the hollow. — Regardless of use, it is inexhaustible. ~ So unfathomable, as if the
source of all matters. —~ So deep, as if it exists. ~ I do not know whose offspring Direction is; ~ it precedes kings.

[04¢23t] rransiation: Yasuhiko Genku Kimura —~ Empty of all doctrines, ~ The Tao is wisdom eternally inexhaustible. ~
Fathomless for the mere intellect, ~ The Tao is the law wherewith all things come into being. ~ It blunts the edges of the
intellect, ~ Untangles the knots of the mind, ~ Softens the glare of thinking, ~ And settles the dust of thought. ~
Transparent yet invisible, ~ The Tao exists like deep pellucid water. ~ Its origin is unknown, ~ For it existed before Heaven
and Earth.

[04c24t] 1ransiation: Chou-Wing Chohan —~ The Tao, if you examine it, will always be empty and will never be full. ~ In its
infinite emptiness lies the source of all things, ~ It will remain in its depths forever. — I don't know whose seed it is, ~ But it
looks like the predecessor of the universe itself.

[04c25t] rransiation Man-Ho Kwok — The Tao pours out everything into life - — it is a cornucopia that
never runs dry. ~ It is the deep source of everything - — it is nothing, and yet in everything. ~ It
smooths round sharpness and untangles the knots. ~ It glows like the lamp that draws the moth ... ~
Tao exists, Tao is ~ but where It came from I do not know. — It has been shaping things from before
the First Being, ~ from the before the Beginning of Time.

[04c26t] Transiation: Gu Zhengkun ~ The Tao is invisibly empty, ~ But its use is extremely plentiful. ~
It is profound like the originator of all things. ~ It shows no sharpness, ~ stays away from
entanglements, ~ glows with veiled radiance, ~ mingles with dust. ~ It is formless and invisible, but
indeed exists. ~ I do not know where it comes, ~ It seems to have appeared before the existence of
God.

[04c27t] 1ransiation: Chao-Hsiu Chen — The Tao is based on harmony between emptiness and
abundance. ~ It is the deep source of the myriad creatures. ~ It softens their sharpness. ~ It
releases their confusion. ~ It lessens their lustre. ~ It merges with their dust. ~ The Tao is so clear
and so transparent that it is nearly invisible, nearly formless; ~ no one can know its origin, ~ for it
came before all creation.

[04¢28t] Translation: Liu Qixuan ~ The Way is open for endless use ~ And will never fill up. ~ Like an
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endless valley ~ It blunts the sharpness, ~ Dissolves the currents, ~ Softens the intense light, ~
Assimilates all substances. ~ Is it being or non-being? ~ I don't know which son takes after which
father.

[04c29¢t] Transiation: Shi Fu Hwang — The Character Of The Tao ~ Lao Tze says, ~ The Tao in the void
state works on everything. ~ It guards against fullness. ~ Its depth is unfathomable, as if it were the
honored ancestor of all things. ~ It blunts the sharp points, sets in order the tangles, tempers the light,
and agrees with the obscurity of others. —~ How pure and still the Tao is, as if it would ever stand. ~ I do
not know its origin, and it seems to have existed before the coming of all gods.

[04¢30t] 7ransiation: Ch'u Ta-Kao ~ Tao, when put in use for its hollowness, is not likely to be filled. ~ In its profundity it
seems to be the origin of all things. ~ In its depth it seems ever to remain. ~ I do not know whose offspring it is; ~ But it
looks like the predecessor of Nature.

[04c31t] rransiation: Paul J. Lin — Tao is empty, used yet never filled. ~ It is deep, like the forefather of all things. ~ It dulls
sharpness, and sorts tangles, ~ Blends with the light, becoming one with the dust. ~ So serene, as if it hardly existed. ~ [ do
not know whose son it is. ~ It seems to have preceded God.

[04¢32t] Transiation: Michael LaFargue — Tao being Empty, ~ it seems one who uses it will lack solidity. ~ An abyss, ~ it
seems something like the ancestor of the thousands of things. ~ It dampens the passion, ~ it unties the tangles, ~ it makes
the flashing things harmonious, ~ it makes the dust merge together. — Deep, ~ it is perhaps like an enduring something. ~ I
don't know of anything whose offspring it might be - — it appears to precede God.

[04¢33t] rransiation: Cheng Lin ~ Truth may appear hollow, but its usefulness is inexhaustible. ~ It is so profound that it
comprehends all things. ~ It is so vague that its very existence may seem doubtful. ~ I do not know its origin, but [ believe
that its existence preceded that of the gods.

[04c34t] rransiation: Yi Wu ~ The Way appears empty; ~ in use, it may not overflow. ~ Fathomless, it seems to be the ancestor
of all things. ~ It blunts its own sharpness, ~ unties its own tangles, ~ tempers its own brightness, ~ unites itself with dust.
~ Deep but clear, it seems to exist and not to exist. ~ I do not know whose son it is. ~ It symbolizes that which precedes the
Creator.

[04¢35t] rransiation: Han Hiong Tan ~ Dao is akin to an empty vessel. ~ It is inexhaustible, as if the vessel can never be filled
completely. ~ So deep and unfathomable, ~ It must be from where all things come forth. — Dao blunts its own sharpness, ~
Simplifies its own complexity, ~ Attenuates its own brilliance, ~ And mingles with the dirt. — Vast and profound, it appears
that it could go on forever. ~ I do not know whose progeny it is. ~ It was there before the existence of the creator.

[04c36t] rransiation: Hua-Ching Ni ~ The subtle Way of the universe appears to lack strength, — yet its power is inexhaustible.
~ Fathomless, it could be the origin of all things. ~ It has no sharpness, ~ yet it rounds off all sharp edges. ~ It has no form,
~ yetit unties all tangles. ~ It has no glare, ~ yet it merges all lights. — It harmonizes all things and unites them as one
integral whole. ~ It seems so obscure, ~ yet it is the Ultimate Clarity. ~ Whose offspring it is can never be known. ~ It is
that which existed before any divinity.

[04¢37t] rransiation: Chang Chung-yuan ~ Tao functions through its nothingness. ~ And can not be
conceived of as full of things. —~ Profound indeed, it is the model of all things. ~ Dulling its sharpness,
~ Releasing its entanglements, ~ Tempering its light, and ~ Unifying with the earth, ~ Clearly,
indeed, it remains. ~ I do not know who created it, ~ But it is likely that it existed prior to God.
[04¢38t] Transiation: Henry Wei — Source Non-Existent ~ Wu Yuan ~ Tao is hollow, yet its utility ~
Seems unlikely to reach the limit. ~ Profound indeed it is; ~ It seems to be the fount of all things. ~
[t blunts the sharp; ~ It unravels the tangled; ~ It harmonizes with the light; ~ It mingles with the
dust. ~ Calm like a deep pool it seems to remain. ~ I do not know whose son it is. ~ It apparently
antecedes the Creator.

[04¢39t] rransiation: Ha Poong Kim — Tao is empty, ~ You may use it but never fill it. ~ Fathomless, it
is like the progenitor of the ten thousand things. ~ [It] blunts the sharpness, ~ Unravels the tangles,
~ Softens the brilliance, ~ Identifies with the dust. ~ Deep and still, it seems as though existing
forever. — I don't know whose son it is. ~ It bears the image of God's forefather.

[04c40t] rransiation: Tao Huang ~ Tao functions in empty harmony. ~ When used, it remains full. ~
For sure, this source is the very ancestor of the myriad things. ~ Blunting the sharp edges, ~
Unraveling the tangles, ~ Husbanding into the light, ~ Being as ordinary as the dust. ~ Ah! Limpid, it
seems to exist forever. ~ I do not know whose son it is, ~ This who is exceeding the Heavenly
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Emperor.

[04c41t] ransiation: Tang Zi-chang — Dao is charged to produce these gases into orderly use. ~ The
eternal capacity will never overflow. — Profoundly! ~ It is the ancestor of All Things! ~ It blunts all
sharpness; ~ it settles all disputes; ~ it harmonizes all lights and it unites all lands. ~ The clear mind
will be constantly receptive. —~ We do not know whose descent it is. ~ It existed before all phenomena
and all lives.

[04c42t] 7ransation: Wing-tsit Chan ~ Tao is empty (like a bowl). ~ It may be used but its capacity is
never exhausted. ~ It is bottomless, perhaps the ancestor of all things. ~ It blunts its sharpness. ~ It
unties its tangles. ~ It softens its light. — It becomes one with the dusty world. —~ Deep and still, it appears to exist forever.
~ I'do not know whose son it is. ~ It seems to have existed before the Lord.

[04c43t] rransiation: Derek Lin ~ The Tao is empty ~ When utilized, it is not filled up ~ So deep! It seems to be the source of
all things ~ It blunts the sharpness —~ Unravels the knots ~ Dims the glare ~ Mixes the dusts ~ So indistinct! It seems to
exist ~ I do not know whose offspring it is ~ Its image is the predecessor of God

[04c44t] rransiation: Sum Nung Au-Young —~ The Eternal Cycle ~ Tao is Infinite... ~ It supplies us endlessly. ~ It is profound -
~ the source of all. ~ It softens harshness. ~ It unravels all complexities. ~ It harmonizes each discord. ~ It brings unity to
all beings. ~ 0 how tranquil and deep Tao is! ~ Eternal is its rhythmic cycle... ~ I know not who gave it life. ~ It existed
before Creation.

[04c45t] rransiation: John R, Mabry ~ The Tao is like an empty pitcher, ~ Poured from, but never drained. ~ Infinitely deep, it
is the source of all things. ~ It blunts the sharp, ~ Unties the knotted, ~ Shades the bright, ~ Unites with all dust. ~ Dimly
seen, yet eternally present, ~ I do not know who gave birth to it, ~ It is older than any conception of God.

[04c46t] rransiation: Brian Browne Walker — Tao is a whirling emptiness, ~ yet when used it cannot be exhausted. ~ Out of
this mysterious well ~ flows everything in existence. ~ Blunting sharp edges, ~ Untangling knots, ~ Softening the glare, ~
Settling the dust, ~ It evolves us all and makes the whole world one. ~ Something is there, hidden in the deep! ~ But I do
not know whose child it is - ~ It came even before God.

[04c47t] rransiation: Witter Bynner — Existence, by nothing bred, ~ Breeds everything. — Parent of the universe, ~ It smooths
rough edges, ~ Unties hard knots, ~ Tempers the sharp sun, ~ Lays blowing dust, ~ Its image in the wellspring never fails.
~ But how was it conceived? - this image ~ Of no other sire.

[04c48t] rransiation: Thomas Cleary ~ The Way [s Unimpeded Harmony ~ The Way is unimpeded harmony; ~ its potential
may never be fully exploited. ~ It is as deep as the source of all things: ~ it blunts the edges, ~ resolves the complications,
~ harmonizes the light, ~ assimilates to the world. ~ Profoundly still, it seems to be there: — I don't know whose child it is,
~ before the creation of images.

[04c49t] rransiation: Hu Xuezhi — Tao, though being of infinite emptiness in contents, ~ endlessly gives rise to all the myriad
things in the Universe. ~ Tao, though being internally fathomless, ~ serves as the ancestor for all things forever. — It blunts
the keenness, ~ It settles entanglement, ~ It harmonizes all lights, ~ It mixes and assimilates dust. ~ Being of serene
stillness, it exists as if sometimes in reality, ~ and disappears completely every now and then. ~ I
don't know from where or what it was born; ~ I only know it seems to appear before the Lord.
[04¢50¢] Transiation: Paul Carus — Sourceless. ~ Reason is empty, but its use is inexhaustible. ~ In its
profundity it resembles the arch-father of the ten thousand things. ~ 'It will blunt its own sharpness,
~ Will its tangles adjust; ~ It will dim its own radiance ~ And be one with its dust." ~ Oh, how calm
it seems to remain! ~ I know not whose son it is. ~ Apparently it precedes even the Lord.

[04¢51t] rransiation: Red Pine (Bill Porter) — The Tao is so empty ~ those who use it never become
full again ~ and so deep ~ as if it were the ancestor of us all ~ dulling our edges ~ untying our
tangles ~ softening our light ~ merging our dust ~ and so clear ~ as if it were present ~ [ wonder
whose child it is it ~ seems it was here before the Ti.

[04¢52t] rransiation: J.J.L. Duyvendak —~ The Way is like an empty vessel which, in spite of being used, is
never filled. —~ How bottomless it is, like the progenitor of the ten thousand things! ~ How deep it is,
as if it will last for ever! ~ Generated by [ know not what, it is the Image of what was before the
«Emperors».

[04¢53t] Translationfinto Frenc): Léon Wieger — The Principle produces in abundance, but without filling
itself up. ~ Empty abyss, it seems to be (is) the ancestor (origin) of all beings. ~ It is peaceful, simple,
modest, amiable. ~ Spilling itself out in waves, it seems to remain (it remains) always the same. ~ I
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do not know of whom it is the son (where it comes from). ~ It seems to have been (it was) before the
Sovereign (the Lord).

[04¢54t] Transiation: Spurgeon Medhurst — The Tao is as emptiness, so are its operations. ~ It resembles
non-fullness. ~ Fathomless! — It seems to be the ancestor of all form. —~ It removes sharpness, unravels
confusion, harmonizes brightness, and becomes one with everything. — Pellucid! ~ It bears the
appearance of permanence. ~ [ know not whose son it is. ~ Its Noumenon was before the Lord.
[04¢55t] 7ransiation: The Shrine of Wisdom ~ The Unfathomable. —~ How unfathomable is Tao! ~ An
infinite depth, the Source of all that is - the Ancient Progenitor, before all things. ~ Yet, how pure and
still is Tao! ~ It smooths the rough, ~ unravels the entangled, ~ tempers excessive light, ~ clarifies the obscure. ~ It is
everlasting. ~ [ know not who gave it birth; — Tao is before Ti(Manifested Deity) - the Conceivable.

[04¢56t] rransiationfinto German): Richard Wilhelm — DAO is forever flowing. ~ And yet it never overflows in its effectiveness. ~
It is an abyss like the ancestor of all things. ~ It mellows their acuity. ~ It dissolves their confusion. ~ It mitigates their
brightness. ~ It unites itself with their dust. ~ It is deep and yet as if real. — I do not know whose son it is: ~ It seems to be
earlier than God.

[04¢91t] fepesos: H. H. CemeHeHKO ~ [lao cOBePIIEHHO MYCTO, HO NP T10JIb30BAaHUU UM €T0, I03KaNyH, He HAallOJHHUTh. ~ Kak
OHO I1y60KO0! ~ ITO NPapOAUTEb AECATH ThICAY Belllel. ~ OHO MPUTYISIET CBOKO OCTPOTY, ~ CMUPSIET BCH) CBOIO
3alyTaHHOCTb, ~ CMATYAET CUIY CBOETO CHSHUS, ~ JleJIaeT eAUHOU CBOK NbUIb. ~ U Kak e 0Ho ckpbITHO! ~ Ho
CYLLeCTBYET, KaXeTcd, Ha CaMOM JieJie. ~ fl He 3Halo, Ybe 0HO AUTH. ~ [l0X0xKe, 4To npeAmecTByeT Biagbike.

[04¢92t] fepesos: A. A. Maca08 ~ Jlao mycTOTHO, HO UCTI0JIb30BAHKEM HE UCUepIaTh ero. ~ ['y6oyanuee! OHO mMOJ00HO
pe/Ky MUpHaJ, CyllecTB. ~ [I[puTynu sie3Bue, pa3Bsku y3/ibl, pUracy 6.J1eck, ynoso0b ero nouiHke. ~ OTCyTCTByMoIEe!
JIib Kaxy1eecs IPUCYTCTBYOLIMM 3/ieCh. ~ MHe He OCTHYb, YbMM CBIHOM OHO ABAfeTCA. ~ Ho KaxeTcd npesKom
Bragpbiku.

[04¢93t] fepesos: E. A. TopuuHos ~ IlyTb-/lao mycT, HO IPHU KCII0JIb30BAaHUM HeucyeprnaeM. ~ O Kak I/y00K OH, CJIOBHO
npe/ioK Bcex cyiecTB! ~ CKpoMl 0CTPOTY CBOK M Pa3BsKHU Y3Jibl, YMepPb CBOH CBET U y10400bcs NbLH. ~ 0! ToHeT oH B
My4rHax ObITUSA U KaK OBl CyLIeCTBYeT B HUX U HblHe! ~ He 3Halo 4, ube OH UT#, HO OH NpeAmecTByeT HebecHomy
Bnagbike.

[04¢94t] fepesos: A. E. JlykbsAHO8 ~ [lao yCTO, ¥ KTO Obl HY CTapasICs [HAONHUTD| €ro, He HanoJHUT. ~ O 6e3/Ha-Ny4YKHa,
nofo6Has [Ipauypy mupuaf Beieii! ~ CTHXaeT ee CTPEMUTENbHOCTD, ~ CJ1A0EI0T ee MYThl, ~ YMEPSETCS e€ CBEYEHHE, ~
ocaxkJaeTcd ee Mbub. ~ M Toraa Bot oH, ynctermi! ~ [logobue 6yayuero cymectBoBanus! ~ fl He BeJjalo, Yel 3TO ChIH.
~ Bupymo, pogoHayaibHuK [lepBomnpeKos.

[04¢95t] fepesoo: AH XuH-wiyH ~ Jlao nycTo, HO B pUMeHeHUH HeucyeprnaeMo. ~ O riyoovarimee! ~ OHO KaXeTcs NPaoTLeM
BCeX Belllell. ~ Eciv puTynuTh ero NpoHMLATENbHOCTD, ~ 0CBOOOJUTD €r0 OT XaOTUYHOCTH, ~ YMEPUTD €ro OJ1eCK, ~
yIoJl00UTb ero MbUIMHKE, ~ TO OHO OyeT Ka3aThCA ACHO CYLIECTBYIOIIUM. ~ {1 He 3Hal0, Ybe OHO MOPOK/EHHE, [ IULIb
3HAl0, YTO| OHO MPeJeCTBYET HEOECHOMY BJIa/IbIKE.

[04c96t] repesoo: A. I. KoHuccu ~ Tao mycTo, HO KOTr/ja ero ynoTpe6JisioT, To, KaXKeTCsl, 0HO
HeucTomuMo. ~ 0, kakas rny6una! OHo Havasio Beex Bellell. ~ OHO IPUTYIUISET CBOE OCTPHE,
pa3BA3bIBAET y3JIbl, CMAr4aeT 6JIECK U, HAKOHEL, COeJUHAET MeX/y C00010 Mesbyailiye YacTHIbI.
~ 0, kak yncro! ~ OHO cylecTByeT Npe/BEYHO, HO f He 3HAI0, Yel OHO ChIH Y MPEeLIECTBOBAIO JIU
nepBoOMy LapIo.

[04c97t] nepeeoo: B. B. Masnsigun ~ IlyTh - Bce BMeatoias B cebs mycToTa, ~ [losb3yiics eto - 1 oHa
Kak 0yaTo He nepenosnsetcs. ~ 0, 6e3gHa! [Ipeok fecaty Toicad Bewen! ~ Tynut cBou ocTpelie
Kpas, ~ Pa3Bs3bIBaeT CBOU y3/bl, ~ CMUPSET CBOE CBEYEHHE, ~ YTIO/100JI9€TCS CBOEMY MPAXY. ~
Heynosumoe! OHo Kak 6yATO CyuiecTByeT Be4HO. ~ fl He Befato, Ube OHO AUTH. ~ KaxkeTcd, 0HO
npenuectsyeT BepxosHoMy Biiazbike!

[04¢98t] nepesoo: b. b. BuHo2podcKuii ~ B cpeiMHHOM MyJIbCal[K TPOUCXOAUT GYHKIMOHUPOBAHKE
[lytu. ~ HeB03M0XHO, 4TOOBI CJIYYHI0CH 3aI0JHEHHE. ~ B 6€310HHOCTH CBOEH OH - 6y ATO Obl
papoAHTe/Ib MUPHAJ, CyIHOCTEN. ~ 3aTYIUISIET UX OCTPOTY. ~ Pa3pybaeT ux myThl. ~ CMAryaeT ux
cusinue. ~ O6be/jHAET UX IpaX. ~ B po3payHOCTH CBOEH OH - 6YATO ObI BO3MOXKHOCTD
CyILLeCTBOBaHUS. ~ CyIHOCTb MOS He 3HAET, Ybe 3TO MOPOK/eHHe. ~ [IpefecTByeT nepBonpeKy
BCex 06pa3oB.

[05¢01t] rransiation: Robert G. Henricks —~ Heaven and Earth are not humane; ~ They regard the ten
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thousand things as straw dogs. ~ The Sage is not humane; ~ He regards the common people as straw
dogs. ~ The space between Heaven and Earth - is it not like a bellows? ~ It is empty and yet not
depleted; ~ Move it and more [always] comes out. ~ Much learning means frequent exhaustion. ~
That's not so good as holding on to the mean.

[05¢02t] rransiation: John C. H. Wu — HEAVEN-and-Earth is not sentimental; ~ It treats all things as straw-
dogs. ~ The Sage is not sentimental; ~ He treats all his people as straw-dogs. ~ Between Heaven and
Earth, —~ There seems to be a Bellows: ~ It is empty, and yet it is inexhaustible; ~ The more it works,
the more comes out of it. ~ No amount of words can fathom it: ~ Better look for it within you.

[05¢03t] Translation: D. C. Lau ~ Heaven and earth are ruthless, and treat the myriad creatures as straw dogs; ~ the sage is
ruthless, and treats the people as straw dogs. ~ Is not the space between heaven and earth like a bellows? ~ It is empty
without being exhausted: —~ The more it works the more comes out. ~ Much speech leads inevitably to silence. ~ Better to
hold fast to the void.

[05¢04t] Transiation: R. L. Wing — Heaven and Earth are impartial; ~ They regard All Things as straw dogs. ~ Evolved
Individuals are impartial; ~ They regard all people as straw dogs. ~ Between Heaven and Earth, ~ The space is like a
bellows. ~ The shape changes, ~ But not the form. —~ The more it moves, ~ The more it produces. ~ Too much talk will
exhaust itself. — It is better to remain centered.

[05¢05t] rransiation: Ren Jiyu ~ Heaven and Earth cannot be called benevolent letting all things emerge or perish of
themselves. — The sage cannot be called benevolent letting all people live or die by themselves. — Isn't between Heaven and
Earth like a bellows? — While vacuous, it is not inexhaustible; ~ The more it is drawn off, the more air it sends forth. ~
Much talk is doomed to a dead end, ~ It is better to keep to moderation.

[05¢06t] 7ransiation: Gia-fu Feng ~ Heaven and earth are ruthless; ~ They see the ten thousand things as dummies. ~ The
wise are ruthless; ~ They see the people as dummies. ~ The space between heaven and earth is like a bellows. ~ The shape
changes but not the form; ~ The more it moves, the more it yields. —~ More words count less. ~ Hold fast to the center.
[05¢07t] rransiation: Lok Sang Ho ~ Heaven and earth are unkind. ~ They treat everything like the straw dogs used in
sacrifice. ~ The Sages too are unkind. ~ In their eyes everyone is no different from a straw dog. ~ Within the bounds of
Heaven and Earth, ~ There is plenty of space, ~ Much like there is space within a bellows. ~ Hollow but unyielding is this
space. ~ The more you work on it, ~ The more air comes out. ~ Words are superfluous and soon reach their limits. ~ It is
far better to adhere to impartiality and the middle way.

[05¢08t] rransiation: Xiaolin Yang — Nature is not charitable; it neglects everything like a used grass-dog after sacrifice. ~
Great men were not charitable; they neglected people like a used grass-dog after sacrifice. ~ Between heaven and earth, is it
not like a pair of bellows? — Empty, but always able to produce wind; the more you push, the more wind comes out. ~
Talking too much will lead to embarrassment: be like the bellows and keep the wind inside.

[05¢09t] Transiation: Walter Gorn Old, THE VALUE OF NOTHING ~ Neither Heaven nor Earth has any predilections; they
regard all persons and things as sacrificial images. ~ The wise man knows no distinctions; he beholds all men as things
made for holy uses. ~ The celestial space is like unto bellows - though containing nothing that is
solid, it does not at any time collapse; and the more it is set in motion, the more does it produce. ~
The inflated man, however, is soon exhausted. ~ Than self-restraint there is nothing better.

[05¢10t] rransiation: James Legge ~ Heaven and earth do not act from (the impulse of) any wish to be
benevolent; ~ they deal with all things as the dogs of grass are dealt with. — The sages do not act
from (any wish to be) benevolent; ~ they deal with the people as the dogs of grass are dealt with. ~
May not the space between heaven and earth be compared to a bellows? —~ 'Tis emptied, yet it loses
not its power; ~ 'Tis moved again, and sends forth air the more. ~ Much speech to swift exhaustion
lead we see; ~ Your inner being guard, and keep it free.

[05¢11t] rransiation: David Hinton ~ Heaven and earth are Inhumane: ~ they use the ten thousand
things like straw dogs. ~ And the sage too is Inhumane: ~ he uses the hundred-fold people like straw
dogs. ~ Is all heaven and earth ~ really so much like a bellows-chamber? — It's empty but never
contracts, ~ just keeps bringing forth more and more. ~ Words go on failing and failing, nothing like
abiding in its midst.

[05¢12t] rransiation: Chichung Huang — Heaven and earth are unfeeling, ~ Treating the ten thousand
things like straw and dogs; ~ The sage man was unfeeling, ~ Treating the hundred family names like
straw and dogs. ~ The space between heaven and earth - — Is it not like a bellows? — Empty yet
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inexhaustible. — The more it operates, the more it emits. ~ Much learning brings a quick end. ~ Better
adhere to the middle.

[05¢13t] 7ranslation: Ellen M. Chen — Heaven and earth are not humane (jen), ~ They treat the ten
thousand beings as straw dogs (ch'u kou). ~ The sage is not humane (jen), ~ He treats the hundred
families as straw dogs (ch'u kou). ~ Between heaven and earth, —~ How like a bellows (t'o yo) it is! ~
Empty and yet inexhaustible, —~ Moving and yet it pours out ever more. ~ By many words one's
reckoning (shu) is exhausted. ~ It is better to abide by the center (shou chung).

[05¢14t] ranslation: Lee Sun Chen Org — Heaven-and-Earth are not compassionate; ~ They created and
destroyed myriad things and creatures [indiscriminately], in the same manner people made straw-dogs but routinely
destroy them for ritual sacrifices [because they had no feeling attached to their destruction]; ~ Most of [so-called] sages
(sapients) are not compassionate either; ~ They, too, treated people [without any feeling] as though they were [as cheap as]
ritually disposable straw-dogs. ~ [The working of Tao] between Heaven and Earth is similar to the activities within a
bellows. — A bellows is empty inside, yet a stream of forceful and inexhaustible air can be generated from within [the void];
~ The more frequently the piston rod is worked up, the more forceful the stream of air is blown out [from the empty tube].
~ Verbosity exhausts a person of his resources; ~ It is better to keep quiet and collect oneself and concentrate on individual
self's inward serenity.

[05¢15¢] Translation: Tien Cong Tran ~ Heaven and Earth are not sentimental; they treat all things as straw-dogs. ~ The sage
is not sentimental; he treats all his people as straw-dogs. ~ Between Heaven and Earth, there seems to be a bellows: it is
empty, and yet it is inexhaustible; the more it works, the more it produces. ~ No amount of words can fathom it: Better look
for it in the middle.

[05¢16t] 7ransiation: Thomas Z. Zhang ~ Heaven and earth have no bias; they treat everything as if they are the straw dogs
used in ritual; ~ Rulers have no biases; they treat citizens as if they are the straw dogs. ~ The world is like the bellows. ~
When it is static, its ability to blow is not lost. —~ When it is moving, it generates more and more wind. ~ To go extreme is not
as good as to stay normal.

[05¢17¢] Translation: Arthur Waley — Heaven and Earth are ruthless; ~ To them the Ten Thousand Things are but as straw
dogs. ~ The Sage too is ruthless; ~ To him the people are but as straw dogs. ~ Yet Heaven and Earth and all that lies
between ~ Is like a bellows — In that it is empty, but gives a supply that never fails. — Work it, and more comes out. ~
Whereas the force of words is soon spent. ~ Far better is it to keep what is in the heart.

[05¢18t] Transiation: Richard John Lynn — Heaven and Earth are not benevolent and treat the myriad things as straw dogs ~
The sage is not benevolent and treats the common folk as straw dogs. ~ The space between Heaven and Earth, is it not just
like a bellows or a mouth organ! —~ Empty, it can never be used up. ~ Active, it produces all the more. ~ Many words lead to
quick exhaustion; better to maintain emptiness within.

[05¢19t] 7ransiation: Lin Yutang — NATURE —~ Nature is unkind: ~ It treats the creation like sacrificial straw-dogs. ~ The Sage
is unkind: ~ He treats the people like sacrificial straw-dogs. ~ How the universe is like a bellows! —~ Empty, yet it gives a
supply that never fails; ~ The more it is worked, the more it brings forth. — By many words is wit e

exhausted. ~ Rather, therefore, hold to the core. Y
[05¢20¢] Translation: Victor H. Mair —~ Heaven and earth are inhumane; ~ they view the myriad
creatures as straw dogs. ~ The sage is inhumane; ~ he views the common people as straw dogs. ~
The space between heaven and earth, how like a bellows it is! — Empty but never exhausted, ~ The
more it pumps, the more comes out. ~ Hearing too much leads to utter exhaustion; ~ Better to
remain in the center.

[05¢21t] rransiation: Tolbert McCarroll ~ Heaven and earth are not moved by offerings of straw-dogs.
~ The True Person is not moved by offerings of straw-dogs. ~ The space between heaven and earth
is like a bellows. ~ It is empty and yet never exhausted. ~ The more it works the more comes out. ~
Many words lead to exhaustion. ~ Better to hold fast to your center.

[05¢22t] rransiation: David H. Li ~ The universe is ignoble; it regards myriad matters as straw dogs. ~
The sage is ignoble; he/she regards the gentry as straw dogs. ~ Is the universe not a wind tunnel? ~
Inexhaustible at rest; dynamic at its fiercest. ~ More rules yield faster demise. ~ Laissez-faire is a
better device.

[05¢23t] rransiation: Yasuhiko Genku Kimura — The Kosmos is not humane; ~ Impartially, it treats all
things as transitory. ~ The sage is not humane; ~ Impartially, he treats all people as transitory. ~
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Manifesting the Tao Eternal, ~ The kosmic space is like a bellows. — Empty, yet inexhaustible, ~ The
more one activates it, the more it generates. ~ Being full, too many words lead one nowhere; ~
Impartially, keep to the silent core of emptiness.

[05¢24¢t] ransiation: Chou-Wing Chohan — Heaven and earth do not own all things, ~ For them, things are
like straw dogs. ~ The sage does not own his words, ~ For him, all people are like straw dogs. ~ The
hollow space that lies between heaven and earth is like the blacksmith's bellows. —~ Hollow in
appearance, nothing is lacking, ~ And if it moves, a lot of what is in it moves. ~ The person who speaks
a lot will be exhausted. ~ It would be better for him to keep his words to himself.

[05¢25t] Transiation: Man-Ho Kwok — Heaven and earth are not like humans. —~ The Tao does not act like a human. ~ They
don't expect to be thanked for making life, ~ so they view it without expectation. ~ Heaven and earth are like a pair of
bellows: ~ they are empty, and yet they can never be exhausted. —~ Work them, and they produce more and more ~ - there's
too much talking, it's really better to stay quiet. ~ There are too many laws, when all you have to do is to hold on to the
centre.

[05¢26t] Transiation: Gu Zhengkun — Heaven and earth are not merciful, ~ They treat all things as straw dogs; ~ The sage is
not merciful, ~ He treats the people as straw dogs. ~ Does not the space between heaven and earth form like a bellows? ~
It is empty but (the air in it) can never be exhausted; ~ The more air it expels, the more comes out. ~ That is why too many
government decrees only result in more failures. ~ It is better, therefore, to hold fast to moderation and the void.

[05¢27t] Transiation: Chao-Hsiu Chen — Heaven and Earth treat all creatures as they treat a straw dog: ~ with great kindness.
~ The sage treats the people as he treats a straw dog: ~ with great kindness. — Between Heaven and Earth there is a big
void; ~ itis like a bag without a seam, ~ it is like the hole in a bamboo flute. ~ This void cannot be overpowered: ~ the
more it moves, the more it yields. ~ Many words lead to less understanding, therefore it is best to guard the void.

[05¢28t] rransiation: Liu Qixuan ~ The universe benefits none ~ And takes every being for a straw dog. ~ The wise king
benefits none ~ And takes all people for nothing dearer. — Should we say that ~ It is just like bellows between Heaven and
Earth? — It is empty but well propped up, ~ And any stir in it will cause spilling. ~ After all moralization and calculation, ~
It is a better strategy to keep that bellows empty.

[05¢29¢t] rransiation: Shi Fu Hwang — The Heaven And The Earth Are Not Benevolent ~ Lao Tze says, ~ When Heaven and
Earth proceed their works, they do not consider benevolence, ~ they regard all things as straw-made dogs. ~ When the sage
proceeds his work, he does not consider benevolence, ~ he regards all people as straw-made dogs. ~ Between Heaven and
Earth, space functions like a blacksmith's bellow. ~ It is void, but is not out of function. ~ Once it is set in motion, a
continuous stream of production will issue from it. —~ And the people who like to talk face the same consequence; ~ the
more they talk, the more shortage others will know. — There is no better way than to model after the Tao, and keep oneself
in the void state also.

[05¢30¢] Transiation: Ch'u Ta-Kao ~ Heaven and earth do not own their benevolence; ~ To them all things are straw-dogs. ~
The Sage does not own his benevolence; ~ To him the people are straw-dogs. ~ The space between heaven and earth is like
a (blacksmith's) bellows. ~ Hollow as it seems, nothing is lacking. ~ If it is moved, more will it bring
forth. — He who talks more is sooner exhausted. ~ It is better to keep what is within himself.
[05¢31t] Translation: Paul J. Lin — Without kindness heaven and earth treat all things as straw dogs. ~
Without kindness the Sage treats the people as straw dogs. ~ The space between heaven and earth is
avacuum like a bellows, —~ Emptied, but inexhaustible. — The more it moves, the more it yields. ~
Too much talk often brings exhaustion. ~ Is it not better to keep to the middle path?

[05¢32t] 7ransiation: Michael LaFargue ~ «Heaven and Earth are not Good, they treat the thousands of
things like straw dogs. ~ The Wise Person is not Good, he treats the hundred clans like straw dogs.»
~ The space between heaven and earth — isn't it like a bellows? — Empty, but not shrivelled up, ~
set it in motion and always more comes out. ~ Much talking, quickly exhausted. ~ It can't compare to
watching over what is inside.

[05¢33t] rransiation: Cheng Lin ~ The universe is a-moral, and it regards all things as mere straw-dogs.
~ The Sage is a-moral, and he regards all men as mere straw-dogs. ~ The whole universe may be
compared to a bellows. ~ It is hollow, but not empty. ~ It is moving and renewing without cease. ~
The more volubly one talks, the quicker will come his exhaustion. ~ It is best to abide by the old
traditions.

[05¢34¢t] rransiation: Yi Wu ~ Heaven and Earth have no humanity; ~ They regard all things as straw-
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dogs. ~ The sage has no humanity; ~ He regards the people as straw-dogs. ~ Between Heaven and
Earth, it is like a bellows or a flute! ~ Empty, but not exhausted; ~ With movement, more comes out. ~
Too much talk always exhausts; ~ It is better to keep to the inside.

[05¢35t] 7ransiation: Han Hiong Tan — Nature is impartial; ~ It treats everything like sacrificial straw
dogs. ~ The sage is also indifferent; ~ He regards everyone as sacrificial straw dogs. ~ The universe is
just like a bellows. ~ Though empty and intangible, it is never spent. —~ The more you use it, the more
briskly it carries on. ~ But to argue excessively will definitely come to a dead end. ~ It is best to

' maintain the central core of human nature.

[05¢36t] rransiation: Hua-Ching Ni ~ The subtle virtue of the universe is wholeness. ~ It regards all things as equal. ~ The
virtue of the sage is wholeness. —~ He too regards all things as equal. ~ The universe may be compared to a bellows. ~ It is
empty, yet it never fails to generate its products. ~ The more it moves, the more it brings forth. — Many words lead one
nowhere. ~ Many pursuits in different directions bring only exhaustion. ~ Rather, embrace the subtle essence within.
[05¢37t] Translation: Chang Chung-yuan — Heaven and earth are not benevolent: — They treat ten thousand things
indifferently. ~ The wise is not benevolent: — He treats men indifferently. — The entire universe is basically void, like a
bellows: —~ When it is in non-action, it does not lack anything; ~ When it is in action, it is even more productive. ~ Debating
with words leads to limitations. ~ Therefore, nothing is better than to remain in the state before things are stirred.

[05¢38t] rransiation: Henry Wei — The Utility of Hollowness ~ Hsu Yung ~ Heaven and Earth are not kindly; —~ They equate
the ten thousand things with straw dogs. ~ The Sage is not kindly; ~ He equates the people with straw dogs. ~ The space
between Heaven and Earth, — Is it not like a bellows? ~ It is hollow, yet it never fails to supply. ~ The more it is worked, the
more it gives forth. —~ Much talk often leads to exhaustion. ~ Better concentrate on the center.

[05¢39%] Transiation: Ha Poong Kim — Heaven and Earth are not humane: — They treat the ten thousand things as straw dogs.
~ The sage is not humane: ~ He treats the people as straw dogs. ~ The space between Heaven and Earth - — Is it not as
though it were a bellows? ~ It is empty, yet inexhaustible. — Ever active, it gives off more and more. ~ Much talk inevitably
leads to predicament. ~ It is better to hold on to the void.

[05¢40t] Transiation: Ta0 Huang ~ Nature has no benevolence, ~ It treats all things like strawdogs; ~ The sage has no
benevolence, ~ He treats his people like strawdogs. ~ Between heaven and earth it seems like a bellows: —~ Empty, yet
inexhaustible, ~ The stronger it is activated, the greater the output. ~ Being overly informed leads to exhaustion, ~ Better
to be centered.

[05¢41t] rransiation: Tang Zi-chang ~ Heaven and earth are not benevolent because they make All Things sacrificial victims. ~
Sage rulers were not benevolent because they punished the people as sacrificial victims. ~ Between the heavens and the
earth there is nothing but an empty space! ~ It may be compared to a bellow or pocket of vast capacity. ~ Humbly modest
but not submissive. ~ The more it moves, changes, the more nearly perfect it becomes. ~ Excess means Extreme. ~ It is
better to hold fast to perfection.

[05¢42t] rransiation: Wing-tsit Chan — Heaven and Earth are not humane. ~ They regard all things as straw dogs. ~ The sage
is not humane. ~ He regards all people as straw dogs. ~ How Heaven and Earth are like a bellows! —~ g
While vacuous, it is never exhausted. ~ When active, it produces even more. ~ Much talk will of
course come to a dead end. ~ It is better to keep to the center.

[05¢43t] rransiation: Derek Lin — Heaven and Earth are impartial ~ And regard myriad things as straw
dogs ~ The sages are impartial ~ And regard people as straw dogs ~ The space between Heaven
and Earth — [s it not like a bellows? ~ Empty, and yet never exhausted ~ It moves, and produces
more ~ Too many words hasten failure ~ Cannot compare to keeping quiet

[05¢c44t] rransiation: Sum Nung Au-Young — The Divine Breath — Heaven and Earth are impartial, ~
Conscious of the Sacred Oneness of the universe. ~ The Truly Wise allow no distinctions, ~ Realizing
the Divine origin of all beings. ~ The Divine Breath fills all space... ~ Both in Heaven and Earth... — It
is fluent and yet firm. ~ It has all attributes. ~ Though always producing, ~ It never diminishes...
[05¢45t] rransiation: John R, Mabry — Heaven and Earth are impartial, ~ They allow things to die. ~
The Sage is not sentimental, ~ She knows that all beings must pass away. ~ The space between
Heaven and Earth is like a bellows ~ Empty, yet inexhaustible ~ The more it is used, the more it
produces. ~ Trying to explain it will only exhaust you. ~ It is better to hold on to paradox.

[05¢46t] rransiation: Brian Browne Walker — Heaven and earth are not sentimental; ~ they regard all
things as dispensable. ~ The sage isn't sentimental, either; ~ He views all forms as ephemeral and
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transitional. ~ Tao is like a bellows: — empty, but inexhaustible. — The more you move it, the more it
makes. ~ Too much talk about it evaporates your understanding, though. ~ Simply stay at the center of
the circle.

[05¢47t] Transiation: Witter Bynner — Nature, immune as to a sacrifice of straw dogs, ~ Faces the decay of
its fruits. ~ A sound man, immune as to a sacrifice of straw dogs, ~ Faces the passing of human
generations. ~ The universe, like a bellows, ~ Is always emptying, always full: ~ The more it yields, the
more it holds. ~ Men come to their wit's end arguing about it ~ And had better meet it at the marrow.
[05¢48t] 7ransiation: Thomas Cleary ~ Heaven and Earth — Heaven and earth are not humane; ~ they
regard all beings as straw dogs. ~ Sages are not humane; ~ they see all people as straw dogs. ~ The space between heaven
and earth ~ is like bellows and pipes, ~ empty yet inexhaustible, ~ producing more with movement. — The talkative reach
their wits' end ~ again and again; ~ that is not as good as keeping centered.

[05¢49t] rransiation: Hu Xuezhi ~ Heaven and Earth could not be called benevolent, ~ letting all things emerge or perish by
themselves; ~ Sages could not be named benevolent, ~ letting all people live and die by themselves. ~ Does it not resemble
a bellows for the space between Heaven and Earth? — While vast and vacuous, it is inexhaustible, ~ The more it is in
motion, the more things it gives rise to. ~ Much talk is doomed to fall short of perfection. ~ It is not better than cherishing
the emptiness in the Dantian.

[05¢50t] 7ransiation: Paul Carus —~ The Function Of Emptiness. ~ But for heaven and earth's humaneness, ~ the ten thousand
things are straw dogs. ~ But for the sage's humaneness, ~ the hundred families are straw dogs. ~ The space between
heaven and earth is like a bellows? — It is empty; yet it does not collapse. ~ It moves, and more and more comes forth. [But]
~ 'How soon exhausted is ~ A gossip's fulsome talk! — And should we not prefer ~ On the middle path to walk?"

[05¢51t] 7ransiation: Red Pine (Bill Porter) — Heaven and Earth are heartless ~ treating creatures like straw dogs ~ heartless
is the sage ~ treating people like straw dogs ~ between Heaven and Earth how like a bellows ~ empty but inexhaustible ~
each movement produces more — taking only wastes it — better to keep it inside.

[05¢52t] rransiation: J.J-L. Duyvendak — Heaven and earth are not humane: ~ they treat the ten thousand things like
(sacrificial) straw dogs. ~ The Saints are not humane: ~ they treat the people like (sacrificial) straw dogs. ~ The space
between heaven and earth, - how like a bellows it is! ~ It is emptied without being exhausted. ~ It is put in motion and it
brings forth more and more. ~ A multiplicity of words is soon exhausted; ~ better it is to preserve a middle course.
[05¢53t] Translationfinto French): LEOn Wieger — Heaven and Earth are not good to the beings that they produce, but treat them
like straw dogs. ~ Like Heaven and Earth, the sage is not good for the people he governs, but treats them like straw dogs. ~
The space between Heaven and Earth, — seat of the Principle, the place from where its virtue acts, ~ is like a bellows, ~ like
the bag of a bellows of which Heaven and Earth would be the two boards, ~ which empties without exhausting itself, —
which moves itself externally without cease. ~ This is all we can understand of the Principle and of its action as producer. ~
To try to detail it further using words and numbers would be a waste of time. ~ Let us stick to this grand idea.

[05¢54t] rransiation: Spurgeon Medhurst — Nature is non-benevolent. ~ It regards all things as straw dogs. ~ The Holy Man is
non-benevolent. — He regards the masses as straw dogs. ~ The space between the Heaven and the ;
earth is like a bellows; ~ though unsupported, it does not warp; ~ when in motion the more it
expels. ~ Though words could exhaust this theme, they would not be so profitable as the
preservation of its inner essence.

[05¢55t] 7ransiation: The Shrine of Wisdom —~ The Purpose of the Void. ~ Heaven and Earth are
impartial and, for their dispensations, use all things without distinction. ~ The Master is impartial; ~
he acts without deliberation and regards all beings as sacred and alike. ~ The Void between Heaven
and Earth is like a bellows. ~ It is empty, yet not to be exhausted. ~ It moves and sends out more and
more. ~ But how soon do many words to exhaustion lead: ~ be not thus, but walk the middle path.
[05¢56t] rransiationfinto German): Richard Wilhelm — Heaven and Earth are not benevolent. ~ To them
men are like straw dogs destined for sacrifice. ~ The Man of Calling is not benevolent. ~ To him men
are like straw dogs destined for sacrifice. ~ The space between Heaven and Earth — is like a flute: ~
empty, and yet it does not collapse; ~ when moved more and more emerges from it. ~ But many
words exhaust themselves on it. ~ It is better to guard the 'within'.

[05¢91t] fepecoo: H. H. CemeHeHko ~ Hebo v 3emiisl He 4enoBedHbl. ~ OHU BUJAT B A€CATH ThICAYaX
Belleli JIMIIb COJIOMEHHBIX C00aK; ~ [IpeMypbIil Yes0BeK He YeJ0BeY€eH, OH BUJUT B CTa paMUIUSAX
JIMIIb COJIOMEHHBIX C0baK. ~ [IpomexkyTok Mexy HeboM 1 3emiield - 3T0 Kak Ky3HEUHbIEe MEXHU: ~
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OHH MyCThI, HO He UCCAKAIOT, a ABUIKYTCS U BCe GOJIbLIIE TPOM3BOJAT. ~ MHOrOpeurBOCTb /151 YUCIIa -
TYNUK, JIy4lle TPUAEePKUBAThCS CEepeIUHbL.

[05¢92t] frepesos: A. A. Maca08 ~ Hebo 1 3eMJis He TYMaHHBI ¥ OTHOCSATCA K MUPHaZiaM CYLIECTB, KaK K
COJIOMEHHBIM C06aYKaM. ~ My/pblii 4es0BeK He T'yMaHeH U OTHOCUTCS K JI0JsIM, KaK K COIOMEHHbIM
cobaukaM. ~ He nozo6Ho jin mpocTpaHcTBo Mexay HeboM v 3eMnén [Ky3HeuHbIM] MexaM? ~ byaydu
MyCTOTHBIM, OHO HercyepraeMo. ~ UeM 6osibliie OHO ABUIKETCS, TEM 0OJIbIIE eMY TPUOABIIAETCS. ~
[Ipou3HocAIMi GecyrcIeHHOe MHOKECTBO peyer He CPaBHUM CO COeperaruiuM 3To B cede.

[05¢93t] nepesos: E. A. Topuunoe ~ He munocepzHbl Heb6o 1 3emiist, ~ U Cyliee AJis HUX - COIOMEHHOE
yyyesio cobaku. ~ He MunocepsieH 1 My ipel; CoBepLIEHHbIH, ~ U /51 HETO BCe JIOAH - COJIOMEHHOE Yy4esn0 COOaKU. ~
[IpoctpancTBo Mexy Hebom 1 3emiielt, moxanyi, Kak Ky3HedHble MeXa: ~ OHO MYCTEeT, HO He 3HAeT UCKPUBJIEHDS, U YeM
CU/IbHEe B HEM JIBUXKeHbe, TeM 60Jiee BOBHE BLIXOAHT BETpa. ~ B Tymuk MHOroc/10Bbe BefieT. ~ He syyiue i TOT, KTO
BCerja cepefiHy ouofet?

[05¢94t] nepesoo: A. E. JIyKkvsaHoe —~ Hebo 1 3emist He cooTHOCATCS yepe3 XaHb (UesoBekon061e), ~ U TOTOMY MUPHA/IbI
Bellled KUBYT KaK TPaBa U co6aku. ~ CoBepuIeHHOMY/IpbIe /oM He COOTHOCATCS yepe3 Kanb (UenoBekosobue), ~ 1
TMOTOMY BCe PO/ibl YeJ0BeYeCKHe XKUBYT KaK TpaBa U cobaku. ~ (BapuaHT nepeBoja: He6o u 3emust He mposiBasioT XK3Hb,
~ 160 Bce Bel[y MPEBPATATCA B «COJOMEHHOE Yy4esno». ~ CoBepiieHHOMYApble JOU He NPosiBASIOT K3Hb, ~ 160 Bce
PO/IbI YeJI0BeYECKH e TPEBPATATCS B «COJIOMEHHOE Yyyesio»). ~ [IpocTpancTBo Mexxay He6oM 1 3emiieit, He 10j06HO JIK
OHO Ky3HeYHOMY MeXy? ~ [OHO] yCTO U He CKJIQ/ibIBAETCS, @ CKMMAETCS U BbIZIbIXaeT. ~ MHOr0 CJI0B - BCe Hampaca1Ha, He
Jly4lie JI AepKaThCs CepeiHbI?

[05¢95t] nepecoo: AH XuH-utyH ~ He6o 1 3eMiist He 06/1aat0T YeT0BEKOI0OMEM U IPEJJOCTABASIOT BCEM CYLeCTBaM
BO3MOXHOCTb HTb COOCTBEHHOM KHU3HbI0. ~ COBEpLIEHHOMY/APbIN He 06/1a/laeT 4eJI0BEKOJII00MEM U TPeJJOCTaBIsET
HapO/y BO3MOXHOCTD JKUTh COOCTBEHHOM XKU3HBI0. ~ Pa3Be MpoCcTpaHCTBO MeXx/y He60M U 3eMJiel He OX0Xe Ha
Ky3He4HbIU Mex? ~ UeM Oosiblie [B HEM| yCTOTHI, TEM J0JIbLIE [OH] A€HCTBYET, ~ YeM CHJIbHEE [B HEM| IBUIKEHHE, TEM
60Jiblle [U3 HEr0] BBIXOAUT [BeTep]. ~ TOT, KTO MHOTO FOBOPUT, YaCTO TEPIHUT HEY/lauy, ~ MO3TOMY Jy4lle coO/IH0/aTh
Mepy.

[05¢96t] nepecoo: A I. KoHuccu ~ Hebo u 3emisi He cyThb JI0OBEOOUIbHBIE CYIECTBA. ~ OHU MOCTYNAKT CO BCEMU BELAMH,
KaK C COJIOMEHHOI0 C06aKoM. ~ CBATOM My He JH00BEOOUIIEH: OH NIOCTYIAET C 3eMJIe/ieIbLiaMH, Kak C COJIOMEHHOU
cobakoil. ~ Bce Haxopsieecs Mexy HeO0M U 3eMJIell I0X0Ke Ha Ky3HEYHbIH MeX. ~ OH (Ky3HeYHbIi MeX) MyCT, HO
HEUCTOIMM: YeM Yalle Ha/lyBaeTcs, TeM 60JIblle BbITYCKAET BO3YX. ~ KTO MHOTO rOBOPHUT, TOT YacTO TEPIUT HeYAAUY; ~
TMO3TOMY JIy4lile BCEr0 COBII0ATh CPEHHY.

[05¢97t] repesoo: B. B. Maasigun ~ He6o 1 3eMJis1 He 00/1aJ1a10T 4€I0BEYHOCTbIO, ~ /[/11 HUX BCS ThbMa BellleH - 4To
COJIOMeHHbIE CO0aKHU. ~ [IpeMypbIii YeJOBeK He 00J1a/1aeT YeJ0BEYHOCThIO, ~ JlJIs HEro BCe JII0/IU - YTO CONOMEHHbBIE
cobaku. ~ [poctpancTBo Mexay Hebom 1 3emiet ~ [lof06HO Ky3HEUHbIM MexaM: ~ [lycToe - a Hesib3s ero yCTPaHUTh, ~
HaziaBu Ha Hero - 4 U3 Hero BbIIET elile 601bIe. ~ KT0 KOMUT 3HaHUS, TOT CKOPO YTOMUTCS, ~ TaK He Jy4liie Ju
JlepaThbCs CPeAUHHOCTH?

[05¢98t] nepesoo: . b. Bunozpodckuii ~ He60-3eM1st He BCTYTAOT B KOHTAKT. ~ U3 Mupuag
CYLIHOCTEH OHU JIeIal0T COOMEHHYI0 CO6aKy. ~ UeJ0BeK MyAPOCTH He BCTYMAET B KOHTAKT. ~ U3
CTa Po/IOB OH Jie/1aeT COJIOMeHHYI0 co6aKy. ~ [IpocTpancTBo Heba-3em/u MoxHO yrnog06UTh
Ky3HE4YHbIM MeXaM. ~ [IpH omycTolIeH!H He UCTOWAKTCA. ~ [[puBOAHLIb B ABUMKEHHUE, @ BHIXOAUT
etie 6osblie. ~ M36BITOYHOCTD B peyax UCTOINAET BO3MOXKHOCTH YKCell. ~ Jlyylie Bcero
YIIePXKUBATh CPEAHUHHOCTb.

[06¢01t] rransiation: Robert G. Henricks ~ The valley spirit never dies; ~ We call it the mysterious
female. ~ The gates of the mysterious female - ~ These we call the roots of Heaven and Earth. ~
Subtle yet everlasting! It seems to exist. ~ In being used, it is not exhausted.

[06¢02t] Translation: John C. H. Wu —~ THE Spirit of the Fountain dies not. ~ It is called the Mysterious
Feminine. ~ The Doorway of the Mysterious Feminine ~ Is called the Root of Heaven-and-Earth. ~
Lingering like gossamer, it has only a hint of existence; ~ And yet when you draw upon it, it is
inexhaustible.

[06¢03t] Transiation: D. C. Lau ~ The spirit of the valley never dies. ~ This is called the mysterious
female. ~ The gateway of the mysterious female ~ Is called the root of heaven and earth. ~ Dimly
visible, it seems as if it were there, ~ Yet use will never drain it.
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[06c04t] 7ransiation: R. L. Wing — The mystery of the valley is immortal; ~ It is known as the Subtle
Female. ~ The gateway of the Subtle Female ~ Is the source of Heaven and Earth. — Everlasting,
endless, it appears to exist. ~ Its usefulness comes with no effort.

[06¢05t] 7ransiation: Ren Jiyu ~ The spirit of the valley is an immortal being, ~ It is called the subtle and
profound female. — The gate of the subtle and profound female is the root of Heaven and Earth. — It
exists formlessly, But its utility is never worn out.

[06¢06t] Transiation: Gia-fu Feng — The valley spirit never dies; ~ It is the woman, primal mother. ~ Her
gateway is the root of heaven and earth. ~ It is like a veil barely seen. — Use it; it will never fail.

[06¢07t] rransiation: LOK Sang Ho ~ The receptive, humble spirit ~ («the valley spirit») lives on. ~ It is known as the Mystical
Female. ~ The doorway of the Mystical Female is known as the root of heaven and earth. — From it, imperceptibly yet
relentless, —~ Runs the energy.

[06c08t] rransiation: Xiaolin Yang — Nature's spirit never dies, so it is called the organ of reproducibility. ~ This organ
functions as the root of the world. ~ It lasts forever and can never be used up.

[06¢09t] rransiation: Walter Gorn Old, THE ORIGIN OF THINGS ~ Like the river in the valley, the spirit is never dried up. ~
call it the Mother-Deep. ~ The motion of the Mother-Deep I regard as the origin of the Heaven and the Earth. ~ Forever it
endures and moves without design.

[06¢10t] 7ransiation: James Legge ~ The valley spirit dies not, aye the same; ~ The female mystery thus do we name. ~ Its
gate, from which at first they issued forth, ~ Is called the root from which grew heaven and earth. ~ Long and unbroken
does its power remain, ~ Used gently, and without the touch of pain.

[06¢11t] rransiation: David Hinton ~ The valley spirit never dies. ~ It's called dark female-enigma, ~ and the gateway of dark
female-enigma ~ is called the root of heaven and earth, — gossamer so unceasing it seems real. ~ Use it: it's effortless.
[06¢12t] rransiation: Chichung Huang — The valley spirit never dies; ~ It is called the deep and remote female. ~ The gate of
the deep and remote female —~ Is called the root of heaven and earth. —~ Continuous and unbroken, as if existing. —~ When
used, it is inexhaustible.

[06¢13t] rransiation: Ellen M. Chen — The Valley Spirit (ku shen) is deathless, ~ It is called the Dark Mare (hsiian p'in). ~ The
door of the Dark Mare, ~ Is called the root of heaven and earth. ~ Continuous (mien mien), it seems to exist (ts'un), ~ Yet in
use (yung) it is inexhaustible.

[06¢14t] rransiation: Lee Sun Chen Org ~ The valley (the void whence birth occurs) and the mysterious force [of growth] will
not die out; ~ They were described [in [ Ching] as the function of the «mysterious and inexplicable femininity» [which keeps
everything in cosmos in motion]; ~ The unveiling of the mystery of the inexplicable femininity could lead to the roots
(basics) which sustains all births and growths between Heaven-and-Earth; — Its existence is long, contiguous, detailed and
endless; ~ Its application is inexhaustible.

[06¢15t] rransiation: Tien Cong Tran —~ The never-dying spirit of the cave is called the mysterious mother. — The doorway of
the mysterious mother is called the root of Heaven and Earth. ~ Lingering like a veil barely seen, it has only a hint of
existence; and yet it is inexhaustibly used. ;
[06¢16t] rransiation: Thomas Z. Zhang ~ God of food is eternal, so it is like the mother. ~ The nature
mother is the root of everything. ~ Tao is long lasting and never exhausted in application.

[06¢17t] rransiation: Arthur Waley — The Valley Spirit never dies. ~ It is named the Mysterious Female.
~ And the Doorway of the Mysterious Female ~ Is the base from which Heaven and Earth sprang. ~
It is there within us all the while; ~ Draw upon it as you will, it never runs dry.

[06¢18t] Transiation: Richard John Lynn — The Valley Spirit never dies, and we call it the «Mysterious
Female.» —~ The gate of the Mysterious Female is referred to as the «root of Heaven and Earth.» ~ On
and on, with only apparent existence, it functions inexhaustibly.

[06¢19t] 7ransiation: Lin Yutang ~ THE SPIRIT OF THE VALLEY ~ The Spirit of the Valley never dies. ~
Itis called the Mystic Female. — The Door of the Mystic Female ~ Is the root of Heaven and Earth. —
Continuously, continuously, ~ It seems to remain. ~ Draw upon it ~ And it serves you with ease.
[06¢20t] Transiation: Victor H. Mair ~ The valley spirit never dies - ~ it is called «the mysterious
female»; ~ The gate of the mysterious female ~ is called «the root of heaven and earth.» ~ Gossamer
it is, ~ seemingly insubstantial, ~ yet never consumed through use.

[06¢21t] rransiation: Tolbert McCarroll ~ The valley spirit never dies. ~ It is the unknown first mother,
~ whose gate is the root from which grew heaven and earth. — It is dimly seen, yet always present.
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~ Draw from it all you wish; ~ it will never run dry.

[06¢22t] Transiation: David H. Li ~ The valley is undying. ~ It is the mystical womb. ~ The portal to the
mystical womb is the root of the cosmos. ~ Continuous and unterminable, its use is inexhaustible.
[06¢23t] 7ransiation: Yasuhiko Genku Kimura — The Tao, the Spirit of the Valley, is immortal. ~ It is called
the Primordial Female. ~ The Gate of the Primordial Female, ~ Through its opening and closing, ~
Performs the kosmic intercourse, ~ And is called the origin of Heaven and Earth, — Eternally existing, ~
Forever tireless.

[06c24t] Transiation: Chou-Wing Chohan — «The valley and the wind will never die.» ~ They are the
creators of the one who is the mystical mother, ~ The one whose hair is the source of heaven and earth. ~ This source will
never end. ~ Even if it is exploited endlessly, it will never diminish.

[06¢25t] Transiation: Man-Ho Kwok — The Tao is the breath that never dies. ~ It is a Mother to All Creation. ~ It is the root and
ground of every soul ~ - the fountain of Heaven and Earth, laid open. ~ Endless source, endless river ~ River of no shape,
river of no water ~ Drifting invisibly from place to place ... ~ it never ends and it never fails.

[06¢26t] Transiation: Gu Zhengkun —~ The Tao never dies; ~ It is a deep womb. ~ And the opening of the womb ~ Is called the
root of heaven and earth. — It exists for ever, ~ And its use can never be exhausted.

[06¢27t] Transiation: Chao-Hsiu Chen — The spirit is as deep as a valley and will never fade. ~ It is the great mysterious
mother. ~ The gateway of this mysterious creature is the root of Heaven and Earth. — Although it is invisible, it endures; it
will never end.

[06¢28t] Transiation: Liu Qixuan ~ The totally unoccupied being never dies, ~ And is called the metaphysical mother. — Her
door ~ Can be called the root of Heaven and Earth. ~ Uses that come in her grace are continuous, ~ Transcendental, and
receivable with no effort.

[06¢29t] Transiation: Shi Fu Hwang ~ The Not Dying Secret ~ Lao Tze says, ~ The man who knows the way of nourishing his
spirit shall attain immortality. ~ The man who has attained immortality used his nose and mouth well. ~ The outlet of the
nose and mouth can breathe the elements, ~ which are the roots of the Heaven and the Earth. — In gentleness and
perpetuity, he shall proceed to breathe. —~ By diligence and attention, he shall practice the exercise.

[06¢30t] rransiation: Ch'u Ta-Kao ~ "The Valley and the Spirit never die.' ~ They form what is called the Mystic Mother, ~
From whose gate comes the origin of heaven and earth. — This (the origin) seems ever to endure. ~ In use it can never be
exhausted.

[06¢31t] rransiation: Paul J. Lin ~ The Valley Spirit never dies. ~ It is called the mystic female. —~ The door of the mystic female
is the root of heaven and earth. ~ Being interminable and seeming to endure, ~ It can be used without toil.

[06¢32t] Transiation: Michael LaFargue ~ «The Valley Spirit is undying» ~ This is mysterious Femininity. ~ The Abode of
mysterious Femininity: ~ This is the Root of Heaven and Earth. ~ It seems to endure on and on. ~ One who uses It never
wears out.

[06¢33t] rransiation: Cheng Lin ~ The spirit of life is immortal and may be compared to the mysterious productive power
which forms the base of the universe. ~ It is imperceptible, and its usefulness is inexhaustible. ;
[06¢34t] rransiation: Yi Wu ~ The spirit of the valley never dies; ~ It is called the mysterious female. ~
The gate of the mysterious female is called the root of Heaven and Earth. — Continuously it seems to
exist. ~ There is no labor in its use.

[06¢35t] rransiation: Han Hiong Tan — The spirit of the valley (Dao) is immortal. ~ It is known as the
mystical female. ~ The birth canal of the mystical female ~ Opens to the universe. ~ Dao seems to
be able to go on forever and continues to function effortlessly.

[06¢36t] rransiation: Hua-Ching Ni ~ The subtle essence of the universe is active. ~ It is like an
unfailing fountain of life which flows forever in a vast and profound valley. ~ It is called the Primal
Female and the Subtle Origin. ~ The Gate of the Subtle Origin becomes the root of the universe. ~ It
subtly and gently generates without exhausting itself.

[06¢37t] rransiation: Chang Chung-yuan ~ The spiritual reality of the void never ceases to exist. —~ We
call it the mystery of passivity. ~ The entry to the mystery of passivity is the origin of the universe. ~
Unceasing, it always remains. ~ Drawn upon, it is never exhausted.

[06¢38t] rransiation: Henry Wei — Perfection of the Symbol ~ Ch'eng Hsiang ~ The Spirit of the Valley
never dies. ~ Hence comes the name Mysterious Female. ~ The gateway of the Mysterious Female —~
Is the root of Heaven and Earth. — Continuous like a thread it seems to exist; ~ Its utility is
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inexhaustible.
[06¢39t] Transiation: Ha Poong Kim — The spirit of the mountain gorge never dies. ~ It is called the
mysterious female. — The gate of the mysterious female - — It is called the root of Heaven and Earth. —
Never ceasing to be, it seems as though existing forever. ~ Use never exhausts it.

[06¢40t] 7ransiation: Tao Huang — Valley spirit is deathless, ~ It is called the mystical female. ~ The
gateway of the mystical female, ~ [s called the root of heaven and earth. — Hovering, it seems ever
present. ~ Put to use, it is never exhausted.

[06¢41t] Transiation: Tang Zi-chang ~ The unlimited capacity of valleys; ~ the unbelievable power of
Spirits; ~ and the unending life of immortality are called the Profound Origin Mother. —~ The beginning of the Profound
Origin Mother is the root of Heaven and Earth. — Endlessly, endlessly! — It is existing. ~ Yet its usefulness is invisible.
[06¢42t] Transiation: Wing-tsit Chan — The spirit of the valley never dies. ~ It is called the subtle and profound female. ~ The
gate of the subtle and profound female — Is the root of Heaven and Earth. — It is continuous, and seems to be always
existing. ~ Use it and you will never wear it out.

[06¢43t] rransiation: Derek Lin ~ The valley spirit, undying ~ Is called the Mystic Female ~ The gateway of the Mystic Female
~ Is called the root of Heaven and Earth — It flows continuously, barely perceptible —~ When utilized, it is never exhausted
[06c44t] rransiation: Sum Nung Au-Young — The Divine Power — The Primal Cosmic Energy is ever-recurrent. ~ It is the
mysterious feminine element... ~ Both Heaven and Earth have issued from this Primal Source. ~ Its continual outflowing is
effortless. — It unceasingly sustains and nourishes all. ~ Accept and use this Divine Power ~ And your strength shall be
boundless.

[06¢45t] rransiation: John R. Mabry — The spirit of emptiness is eternal. ~ It is called «the Mysterious Woman.» ~ Her womb
is called «the Source of Heaven and Earth.» — Dimly seen, yet eternally present ~ It is always there for you to use. ~ It's
easy!

[06c46t] Transiation: Brian Browne Walker — The heart of Tao is immortal, ~ the mysterious fertile mother of us all, of
heaven and earth, of every thing and not-thing. ~ Invisible yet ever-present, ~ you can use it forever without using it up.
[06¢47t] Transiation: Witter Bynner — The breath of life moves through a deathless valley ~ Of mysterious motherhood ~
Which conceives and bears the universal seed, ~ The seeming of a world never to end, ~ Breath for men to draw from as
they will: —~ And the more they take of it, the more remains.

[06c48t] rransiation: Thomas Cleary ~ The Valley Spirit ~ The valley spirit not dying ~ is called the mysterious female. ~ The
opening of the mysterious female ~ is called the root of heaven and earth. —~ Continuous, on the brink of existence, ~ to put
it into practice, don't try to force it.

[06¢49t] 1ransiation: Hu Xuezhi ~ The magical function of infinite emptiness is endless without limits, — thus it is called The
Mysterious Pass. ~ The Mysterious Pass serves as a communing doorway ~ connecting human beings with Heaven and
Earth. — Endlessly it seems to exist there, yet functions naturally.

[06¢50t] rransiation: Paul Carus ~ The Completion Of Form. ~ 'The valley spirit not expires, ~ Mysterious woman 'tis called by
the sires. ~ The mysterious woman's door, to boot, ~ Is called of heaven and earth the root. ~
Forever and aye it seems to endure ~ And its use is without effort sure.'

[06¢51t] Transiation: Red Pine (Bill Porter) —~ The valley spirit that doesn't die we call the dark womb
~ the dark womb's mouth we call the source of creation ~ as real as gossamer silk ~ and yet we
can't exhaust it.

[06¢52t] rransiation: J.J-L. Duyvendak — «The valley spirit never dies»; this refers to the dark female. ~
«The gate of the dark female»; this refers to the root of heaven and earth. ~ In fibrous ramifications it
is ever present; its activity never ceases.

[06¢53t] Translationfinto French): Léon Wieger — The expansive transcendent power which resides in the
median space, the virtue of the Principle, does not die. ~ It is always the same and acts the same,
without loss or end. ~ It is the mysterious mother of all beings. ~ The doorway of this mysterious
mother is the root of Heaven and Earth, Tao, the Principle. ~ Sprouting forth, she does not expend
herself; ~ acting, she does not tire herself.

[06¢54t] rransiation: Spurgeon Medhurst — The Valley-God never dies. ~ She may be styled the Mother
of the Abyss. —~ The Abysmal Mother's orifice may be called the Root of the Heaven-Earth. —
Continuous she is as though ever abiding, and may be employed without weariness.

[06¢55t] rransiation: The Shrine of Wisdom ~ The Origin of Form. ~ The Spirit in the Void never dies. ~

#a Translations(extremely errorless): 64 ¥~ Book: ¥ =" {Lao Zi ) se Suurce: www.sanmayce.com k Revision: Eighth-and-half+ Page 40 or 676




#o Translations(extremely errorless): 64 #~ Buok: £~ (Lao Zi ) s Source: www.sanmayce.com k Revision: Eighth-and-half+ PAGE 41 0F 676

Itis called the Mother-Deep. ~ The opening of the Mother-Deep is called the Root of Heaven and Earth.
~ Ceaselessly, ceaselessly, It nourishes and preserves: ~ Inexhaustible, without effort.

[06¢56t] Translation(into German): Richard Wilhelm —~ The spirit of the valley never dies. ~ It is called 'the
female'. ~ The gateway of the dark female ~ is called 'the root of Heaven and Earth'. —~ Uninterrupted
as though persistent ~ it is effective without effort.

[06c91t] nepesoo: H. H. CemeHeHKo ~ [lyuia 10JMHBI He 0/IBNACTHA CMEPTH U 30BETCS COKPOBEHHOM
CaMKOU. ~ Bpata e COKpoBeHHOM CaMKH - 3T0 KopeHb He6a u 3emMn. ~ OHa, Takas HenpepbiBHAA,
BpOJIE CYLIEeCTBYeET. ~ [Ipy ee KCI0/1b30BaHKM He TPEOYETCs HUKAKUX YCUIHIL

[06¢92t] fepesos: A. A. Maca08 ~ Jlyx B 0/IMHe HUKOT/A He YMUPAeT. ~ M 30BETCS 3TO COKPOBEHHOM CaMKOM. ~ BpaTa
COKPOBEHHOMU caMKH 30ByTcs KopHeM He6a u 3emiu. ~ EfiBa pa3nuuuMoe, uiilb Kaxyluleecss IPUCYTCTBYIOLUM 3/1€Ch, OHO
HencyeprnaeMo B UCIO0JIb30BaHHH.

[06¢93t] nepecoo: E. A. Topuunos ~ Jlox6uHHbIM fyX beccMepTeH. ~ HasbiBatoT CokpoBeHHoi CaMKo10 ero. ~ Bpata Toii
Camku COKpOBEHHOM - KOpeHb ObITHS, U3 Koero pofaTcs Hebo 1 3emnd. ~ Kak HUTB, B 6eCKOHEYHOCTD TAHETCS OH. ~
Wcnonb3yii ero 6e3 ycuuii!

[06¢94t] fepesos: A. E. lykbsiHO8 ~ Jlyx JIOHA [poxaeHus| 6eccMmepTeH, 3T0 U ecTh CokpoBeHHast Camka. ~ BpaTa
CoxpoBeHHo# CamkH - kopeHb Heba u 3emiin. ~ HenpepbiBHO BbeTcs, NpeiBOCKUIIAS CYLIECTBOBAHUE. ~ [|edCTBYET OH
0e3 yCUJInM.

[06¢95t] nepecoo: AH XuH-wtyH ~ TlpeBpaiiieHust HEBUAUMOTO [[1a0] beckoHeuHbI. ~ [[lao] - ryboyaiiiuye BpaTa pox/eHHs.
~ ['ny6oyaiuive BpaTa poxeHus - KOpeHb Heba U 3eMJH. ~ [OHO] cy1ecTByeT [Be4HO| 0Z00H0 HECKOHYAeMOM HUTH, 1
ero JIeMCTBUE HEUCYepraemo.

[06¢96t] nepesoo: A . Konuccu ~ Yucreitimuii ayx 6eccMepTeH. ~ OH Ha3bIBAeTCS HEMOCTKUMON MaTepbio (CaMKOH). ~
BopoTa HemocTH:XMMON MaTepH - Ha3bIBAIOTCS KOPHEM Heba 1 3eMiu. ~ OH (T.e. yucTeluii Ayx) 6yeT CyulecTBOBaTh
6e3 KOHL[a. ~ KT0 X0ueT ynoTpe6nsTh ero, TOT He yCTaHeT.

[06¢97t] nepeeoo: B. B. Masnsgun ~ Jlyx, knoHsmuiics fony, He ymupaet; ~ Cue 30BeTcsi CokpoBeHHO PouTeIbHUIIEH. ~
Bpata CoxpoBeHHou PogutenbHuIb! ~ HasbiBaroTcst kopHeM Heba u 3emuin. ~ BbeTcsl ¥ BbeTcs, TaKoM NepeMeHYMBbIH! ~
[los1b3y ero vicyepnaTh HEBO3MOXKHO.

[06€98t] nepesoo: Bb. b. BuHo2podckuii ~ Ecvi BUKETCS X 110 IOJHUHAM, TO HET CMEPTH. ~ ITO ONPEJENSTETCS: ~
MucTtryeckas *KeHCTBEHHOCTb. ~ BpaTa, Befyliue B MUCTUYECKYH0 JKEHCTBEHHOCTB - 3T0 onpefensercs: ~ Kopenb Heba-
3eMH. ~ B IBMKeHNY - HUTOYKOW TOHKOM, HA TPaHU CyLleCTBOBAHUA. ~ [[puMeHss, HUKOT/a He HAaTATHBA.

[07c01t] rransiation: Robert G. Henricks — Heaven endures; Earth lasts a long time. ~ The reason why Heaven and Earth can
endure and last a long time - — [s that they do not live for themselves. ~ Therefore they can long endure. ~ Therefore the
Sage: ~ Puts himself in the background yet finds himself in the foreground; ~ Puts self-concern out of [his mind], yet finds
self-concern in the fore; ~ Puts self-concern out of [his mind], yet finds that his self-concern is preserved. ~ Is it not because
he has no self-interest, ~ That he is therefore able to realize his self-interest?

[07¢02t] rransiation: John C. H. Wu —~ HEAVEN lasts long, and Earth abides. —~ What is the secret of their
durability? ~ Is it not because they do not live for themselves ~ That they can live so long? ~
Therefore, the Sage wants to remain behind, ~ But finds himself at the head of others; — Reckons
himself out, ~ But finds himself safe and secure. ~ s it not because he is selfless —~ That his Self is
realized?

[07c03t] rransiation: D. C. Lau ~ Heaven and earth are enduring. ~ The reason why heaven and earth
can be enduring is that they do not give themselves life. — Hence they are able to be long-lived. ~
Therefore the sage puts his person last and it comes first, ~ Treats it as extraneous to himself and it
is preserved. ~ Is it not because he is without thought of self that he is able to accomplish his private
ends?

[07c04t] rransiation: R. L. Wing ~ Heaven is eternal, the Earth everlasting. ~ They can be eternal and
everlasting Because they do not exist for themselves. ~ For that reason they can exist eternally. ~
Therefore, Evolved Individuals Put themselves last, ~ And yet they are first. — Put themselves
outside, ~ And yet they remain. ~ [s it not because they are without self-interest That their interests
succeed?

[07c05t] rransiation: Ren Jiyu ~ Heaven is eternal and Earth everlasting. ~ Heaven and Earth can be
eternal and everlasting because they don't exist for themselves, ~ And for this reason they obtain
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longevity. ~ Therefore the sage puts himself last, ~ But actually he stands foremost. ~ He has no regard
for himself, ~ But his life is well preserved. — Is it not because he has no personal interests that his
private ends are fulfilled?

[07c06t] 7ransiation: Gia-fu Feng — Heaven and earth last forever. — Why do heaven and earth last
forever? — They are unborn, ~ So ever living. ~ The sage stays behind, thus he is ahead. — He is
detached, thus at one with all. ~ Through selfless action, he attains fulfillment.

[07¢07t] rransiation: Lok Sang Ho — Heaven and earth last. — It is so because they do not give birth to
themselves. ~ Similarly the last thing in the Sage's mind is to propagate his body. ~ Paradoxically, that
is why his body advances. ~ The body to the Sage is like any external object. ~ For this very reason his body perpetuates. ~
[s it not true that because he is selfless, ~ That he realizes his true self?

[07c08t] 7ransiation: Xiaolin Yang — The heavens and the earth last forever. — They can do so because they do not exist for
themselves. — Therefore, great men always let other people go first, but ended up being first themselves. — They put their
lives out of consideration, but always survived. ~ Is it not because they were selfless, ~ That they benefited themselves at
the end?

[07c09t] 7ransiation: Walter Gorn Old, HIDING THE LIGHT ~ Both Heaven and Earth endure a long time. ~ The cause of their
endurance is their indifference to long life. ~ That is why they subsist. ~ Thus the wise man, indifferent to himself, is the
greatest among men, and taking no care for himself, he is nevertheless preserved. ~ By being the most unselfish he is the
most secure of all.

[07¢10¢] Translation: James Legge — Heaven is long-enduring and earth continues long. —~ The reason why heaven and earth
are able to endure and continue thus long is because they do not live of, or for, themselves. ~ This is how they are able to
continue and endure. ~ Therefore the sage puts his own person last, and yet it is found in the foremost place; ~ he treats his
person as if it were foreign to him, and yet that person is preserved. ~ Is it not because he has no personal and private ends,
that therefore such ends are realised?

[07c11t] rransiation: David Hinton — Heaven goes on forever. ~ Earth endures forever. ~ There's a reason heaven and earth
go on enduring forever: — their life isn't their own so their life goes on forever. — Hence, in putting himself last the sage puts
himself first, and in giving himself up he preserves himself. — If you aren't free of yourself ~ how will you ever become
yourself?

[07¢12t] rransiation: Chichung Huang — Heaven is permanent and earth, everlasting. ~ The reason why heaven and earth ~
Can be permanent and everlasting ~ Is that they do not live for themselves. ~ Therefore, they can live permanently. ~
Hence, the sage man ~ Withdrew himself to the back, ~ Yet found himself in front; ~ Cast himself aside, ~ Yet found
himself preserved. ~ Is it not because he was selfless ~ That he could fulfill the self?

[07¢13t] rransiation: Ellen M. Chen — Heaven and earth are long lasting (chiu). ~ The reason why heaven and earth are long
lasting: ~ Because they do not live for self (pu tzu sheng). — Therefore they last long. ~ Thus the sage puts his body (shen)
behind, ~ Yet his body is in front. ~ He regards his body as external, ~ Yet his body remains in existence (ts'un). ~ Is it not
because he is selfless (wu szu), ~ That he can fulfill himself (ch'eng ch'i szu). ;
[07c14t] rransiation: Lee Sun Chen Org ~ Heaven is long-drawn and Earth is enduring; ~ The reason
that both Heaven and Earth can exist permanently is because they are not self serving; ~
Consequently, they are durable and will perpetuate [myriad creatures and things] for a long, long
time. ~ Accordingly: ~ A Sage shall surrender his personal interests [in favor of the common good];
~ Itis by virtue of his renouncing his self-interests [for the good of people's welfare] that he is [in the
rank of] genuine leaders; ~ He shall also think objectively, as though he is outside his physical self [to
scrutinize himself as an observer]; ~ [By virtue of being unselfish and objective] he lives a
meaningful existence. ~ Doesn't he have anything left for his private self [by being so thoroughly
selfless]? ~ Isn't it because he is completely selfless that he has achieved the most exclusively his
own fulfilling individual existence!

[07¢15t] 7ransiation: Tien Cong Tran ~ Heaven lasts long, and Earth abides long. ~ What is the secret of
their durability? ~ Is it not because they do not live for themselves that they can live so long? ~
Therefore, the sage wants to remain behind, but finds himself at the head of others; reckons himself
out, but finds himself safe and secure. ~ Is it not because he is selfless that his self is realized?
[07¢16t] 7ransiation: Thomas Z. Zhang — The universe is long-lasting. ~ The reason it can last long is
because it is not living for itself, therefore it can be enduring. ~ Following this, ~ the sage is modest
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and yet he is ahead of others; ~ he cares less for himself, and yet he gains respect from others; ~ is it
not because he is not anxious for his goal, and yet his goal is achieved?

[07¢17t] Transiation: Arthur Waley — Heaven is eternal, the Earth everlasting. — How come they to be s0?
~ Itis because they do not foster their own lives; ~ That is why they live so long. ~ Therefore the Sage
~ Puts himself in the background; but is always to the fore. —~ Remains outside; but is always there. ~ Is
it not just because he does not strive for any personal end ~ That all his personal ends are fulfilled?
[07¢18t] rransiation: Richard John Lynn — Heaven is everlasting, and Earth endless. ~ That they can last
forever and go on without end is because they do not try to exist for themselves. ~ Thus they can exist
forever. — As such, the sage places himself in the rear yet finds himself in front. — He puts aside his person, yet his person is
preserved. ~ Is this not because he is utterly free of self-interest? — This is how he can achieve self-fulfillment.

[07¢19¢] Translation: Lin Yutang — LIVING FOR OTHERS ~ The universe is everlasting. ~ The reason the universe is
everlasting ~ [s that it does not live for Self. — Therefore it can long endure. ~ Therefore the Sage puts himself last, —~ And
finds himself in the foremost place; ~ Regards his body as accidental, ~ And his body is thereby preserved. ~ Is it not
because he does not live for Self ~ That his Self is realized?

[07¢20t] Translation: Victor H. Mair —~ Heaven is long and earth is lasting. —~ Heaven and earth can be long and lasting because
they do not live for themselves. — Therefore, ~ They can be long-lived. ~ For this reason, ~ The sage withdraws himself
but comes to the fore, ~ alienates himself but is always present. — Is this not because he is free of private interests? ~
Therefore, ~ He can accomplish his private interests.

[07c21t] 1ransiation: Tolbert McCarroll ~ Heaven and earth last forever. ~ The reason why heaven and earth last forever is
that they do not live for themselves. ~ Hence, they last forever. — Therefore, ~ the True Person leaves self behind and thus
is found in front, ~ is not guarded and thus is preserved, ~ is self-free and thus is able to find fulfillment.

[07¢22t] rransiation: David H. Li ~ The cosmos is long. ~ The earth is lasting. ~ The reason the cosmos is long and the earth
lasting is that they exist not for self-perpetuation. ~ Unconcerned with self-perpetuation, they perpetuate. ~ Thus, the sage,
~ by queuing himself/herself behind others, ends in being ahead; ~ by being unconcerned, endures. ~ Is it not so that the
sage, without self-interest, satisfies his/her self-interest?

[07¢23t] rransiation: Yasuhiko Genku Kimura — Heaven is eternal and earth everlasting. ~ They thus endure forever, ~
Because they exist not for themselves — But for the whole, selflessly. —~ Whereby the sage, ~ Existing selflessly for the
whole, ~ Puts himself behind and thereby finds himself foremost, ~ Holds himself outside and thereby finds himself inmost.
~ He has no self apart from the whole, —~ Wherefore he realizes the self that is the whole.

[07c24t] rransiation: Chou-Wing Chohan — Heaven and earth will exist forever. ~ The reason they exist forever is that they do
not live for themselves and they do not live because of themselves. ~ Therefore they live forever. — In the same way, the
sage stays behind everything and finds himself in front of everything, he is not himself and he is preserved forever. — Since
he has no self-interest, his self-interest can realize itself. — Even though it looks like heaven and earth give life to all
creatures, they do not live in order to preserve their own existence, and therefore they live forever and never die. ~ In his
rule over the kingdom, the sage does everything for people, ignoring his personal goals, and
ultimately earns glory, honor, and everything he wanted for himself.

[07¢25t] 1ransiation: Man-Ho Kwok — Heaven and earth are enduring. ~ The universe can live for ever,
because it does not live for itself. — And so both last - outliving themselves. — The sage guides his
people by putting himself last. — Desiring nothing for himself, ~ he knows how to channel desires. ~
And is it not because he wants nothing that he is able to achieve everything?

[07¢26t] Transiation: Gu Zhengkun ~ Heaven and earth exist for ever. — This eternal existence is
justified by the fact ~ That they do not exist for themselves. ~ Thus they enjoy an eternal life. ~ The
sage similarly puts himself behind others, ~ Yet it turns out that he comes before others; ~ He
completely disregards his own existence, ~ And yet it turns out that his existence is preserved.
[07¢c27t] Transiation: Chao-Hsiu Chen — Heaven and Earth are enduring only because they have no ego;
~ therefore they can live for ever. ~ The sage does not try to be the first, and does not fight for fame.
~ Only through unselfishness can he achieve fulfilment.

[07¢28t] rransiation: Liu Qixuan ~ The heaven lasts. ~ The earth lasts. ~ They last because they do not
live to last. ~ The wise person lags behind in struggles for benefits — And finally benefits more than
others; ~ The wise person does not live for himself, ~ And is therefore able to enjoy longevity. ~
Isn't it one's thorough selflessness ~ That makes one seem to be most successfully selfish?
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[07¢29¢t] 7ranslation: Shi Fu Hwang ~ Being Selfless Can Fulfill The Selfishness ~ Lao Tze says, ~ The
Heaven has endured a long existence, so has the Earth. — The reason they can last so long is that they
never go out of their way to seek life, hence they can be everlasting. ~ The sage understood this secret,
put himself last, and became first at length. —~ He treated himself as extraneous, preserving his person
safe and sound. ~ Cannot one who is selfless fulfill the selfishness?

[07c30t] 7ransiation: Ch'u Ta-Kao ~ Heaven is lasting and earth enduring. ~ The reason why they are
lasting and enduring is that they do not live for themselves; — Therefore they live long. ~ In the same
way the Sage keeps himself behind and he is in the front; — He forgets himself and he is preserved. ~ Is
it not because he is not self-interested ~ That his self-interest is established?

[07¢31t] rransiation: Paul J. Lin —~ Heaven lasts; earth endures. ~ They last and endure because they do not live for themselves.
~ And thus can live forever. — Therefore, the Sage positions himself behind and yet stays ahead. ~ He denies himself and so
is preserved. ~ Is it not because of his selflessness ~ That he completes his own?

[07¢32t] Transiation: Michael LaFargue — Heaven is lasting, Earth endures. — What enables Heaven and Earth to last and
endure? — Because they do not live for themselves - ~ so it is that they can live so long. ~ And so, the Wise Person: ~ Puts
himself last, and so finds himself in front. ~ Puts himself in the out group, and so maintains his place. ~ The personal does
not exist for him - — isn't this how he can perfect what for him is most personal?

[07¢33t] rransiation: Cheng Lin ~ Heaven is everlasting, and earth is perpetual. ~ Their endurance is due to the fact that they
exist without the consciousness of self, because of which they endure for ever. — Likewise, the Sage is most highly esteemed
because he regards himself as the least important. ~ His life is long preserved because he has no thought about his personal
security. ~ He is able to realize his complete self because he is always selfless.

[07c34t] rransiation: Yi Wu ~ Heaven is eternal and Earth is everlasting. ~ The reason they can last forever —~ Is because they
do not live for themselves. ~ So, they can live long. ~ Therefore, the sage places himself behind, ~ But actually he goes
ahead; ~ Neglects himself, — But actually preserves himself. ~ Is it not because he has no self —~ That his self is realized?
[07¢35t] rransiation: Han Hiong Tan — The universe is everlasting. ~ It is eternal because it does not exist for its own sake. ~
Hence, it will be everlasting. ~ The sage safeguards his interest by always putting his personal interests last. ~ He regards
his interests as inconsequential. ~ Yet, it is often preserved. ~ Is this because by not being self-serving that his interests are
always preserved?

[07¢c36t] rransiation: Hua-Ching Ni ~ Heaven is everlasting and Earth is perpetual. ~ Why so? — Because they live without
holding onto any consciousness of self. — Therefore, they can endure forever. — One who does not separate his being from
the nature of universal wholeness lives with the universal virtue of wholeness. ~ He, too, dissolves all consciousness of self
and lives as the universe. ~ By putting himself behind others, ~ he finds himself foremost. — By not considering his own
personal ends, ~ his personal life is accomplished. — He finds himself safe, secure and preserved. — Because he does not
hold a narrow concept of self, ~ his true nature can fully merge with the one universal life.

[07¢37t] rransiation: Chang Chung-yuan ~ The existences of heaven and earth are long-lasting. ~ Their existences are long-
lasting because they do not conceive of their existences as existences. ~ Therefore, their existences ;
are long-lasting. ~ When the wise stays back, he steps forward. — When he forgets his self, he finds
his self. — Is it not through selflessness that one achieves selfhood?

[07¢38t] rransiation: Henry Wei — Dimming the Light — T'ao Kuang ~ Heaven is eternal, Earth is
durable. —~ The reason why they are eternal and durable ~ Is that they do not exist for themselves. ~
This is why they can long endure. ~ Therefore, the Sage putting himself behind, ~ Finds himself in
front; — And placing himself beyond his concern, ~ Finds himself well preserved. ~ Is this not
because he is unselfish? — For the very reason that he is unselfish, ~ He is able to find Self-fulfilment.
[07¢39t] rransiation: Ha Poong Kim — Heaven and Earth are everlasting. ~ The reason why they are
everlasting ~ Is that they do not live for themselves. ~ That is why they can live long. ~ Therefore
the sage ~ Puts himself last and finds himself first; ~ He leaves himself out and finds himself
preserved. ~ Is it not because he is selfless ~ That he can fulfill himself?

[07c40t] rransiation: Ta0 Huang ~ Heaven is eternal, and earth is long lasting. ~ What makes heaven
and earth eternal and long lasting is that they do not give birth to themselves. ~ It is this that makes
them eternal and long lasting. ~ Hence the sage, ~ Relaxing the body, the body comes to the fore. ~
Beyond the body, the body comes to the fore. — Beyond the body, the body exists of itself. — Not even
relying on selflessness ~ Enables the self to be fulfilled.
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[07c41t] Transiation: Tang Zi-chang ~ Heaven is enduring and earth is lasting. ~ Why heaven and earth
can be enduring and lasting is because they do not live for themselves, thus, they can endure and last. ~
So that a Sage ruler put himself behind others, and he came to the front; ~ he excluded himself from
struggle with others and he survived. ~ It is because he was selfless that he fulfilled himself.

[07c42t] Transiation: Wing-tsit Chan — Heaven is eternal and Earth everlasting. ~ They can be eternal and
everlasting because they do not exist for themselves, ~ And for this reason can exist forever. ~
Therefore the sage places himself in the background but finds himself in the foreground. — He puts
himself away, and yet he always remains. ~ [s it not because he has no personal interests? ~ This is the
reason why his personal interests are fulfilled.

[07c43t] rransiation: Derek Lin —~ Heaven and Earth are everlasting ~ The reason Heaven and Earth can last forever ~ Is that
they do not exist for themselves ~ Thus they can last forever ~ Therefore the sages: ~ Place themselves last but end up in
front — Are outside of themselves and yet survive ~ Is it not all due to their selflessness? — That is how they can achieve
their own goals

[07c44t] rransiation: Sum Nung Au-Young — Renunciation of Selfhood ~ Heaven and Earth are eternal... ~ They are eternal
because ~ They are beyond the personal. ~ They produce selflessly. — Thus they endure forever. — The Truly Wise
submerge their personalities, ~ Yet they hold a foremost place among men. ~ Being selfless, ~ They attain immortality. ~
s it not by renouncing Self ~ That they reach the Ultimate?

[07c45t] rransiation: John R. Mabry — Heaven is eternal, and Earth is long-lasting. ~ Why are they so enduring? ~ Because
they do not live for themselves. ~ Therefore the Sage puts himself last ~ And finds himself in the foremost place. ~ He does
not promote himself, thus he is preserved. ~ Because he has no thought of «self,» ~ He is perfectly fulfilled.

[07c46t] Transiation: Brian Browne Walker — Heaven is eternal, earth everlasting. ~ They endure this way because they do
not live for themselves. ~ In the same way, the wise person puts himself last, and thereby finds himself first; ~ Holds
himself outside, ~ and thereby remains at the center; ~ Abandons himself, and is thereby fulfilled.

[07c47t] rransiation: Witter Bynner — The universe is deathless, ~ Is deathless because, having no finite self, ~ It stays
infinite. ~ A sound man by not advancing himself ~ Stays the further ahead of himself, ~ By not confining himself to himself
~ Sustains himself outside himself: — By never being an end in himself ~ He endlessly becomes himself.

[07c48t] Transiation: Thomas Cleary — Heaven Is Eternal, Earth [s Everlasting — Heaven is eternal, earth is everlasting. —~ The
reason they can be eternal and everlasting ~ is that they do not foster themselves; — that is why they can live forever. ~ For
this reason sages put themselves last, — and they were first; — they excluded themselves, ~ and they survived. —~ Was it not
by their very selflessness ~ that they managed to fulfill themselves?

[07c49t] 1ransiation: Hu Xuezhi — Heaven can exist for an infinitely long time, and Earth for an unlimited duration. — Heaven
and Earth can be everlasting because they do not exist for the benefits — of themselves, and for this reason they gain
enduring longevity. ~ Therefore, Sages take the last position, but actually stay at the foremost, ~ never taking any self-
consideration, yet their lives are well preserved. ~ Is it because they never have concerns for personal benefits ~ that their
private ends are attained?

[07¢50t] rransiation: Paul Carus ~ Dimming Radiance. ~ Heaven endures and earth is lasting. ~ Why
can heaven and earth endure and be lasting? — Because they do not live for themselves. —~ On that
account can they endure. ~ Therefore ~ The sage puts his person behind ~ and his person comes to
the front. — He surrenders his person ~ and his person is preserved. ~ Is it not because he seeks not
his own? ~ For that reason he can accomplish his own.

[07¢51t] 7ransiation: Red Pine (Bill Porter) — Heaven is eternal and Earth is immortal ~ the reason
they're eternal and immortal is because they don't live for themselves — hence they can live forever
~ thus the sage pulls himself back but ends up in front ~ he lets himself go but ends up safe ~
selflessness must be the reason whatever he seeks he finds.

[07¢52t] rransiation: J.J.L. Duyvendak — Heaven is longeval and earth is long lasting. ~ The reason why
heaven and earth are longeval and long lasting is because they do not reproduce themselves; ~
therefore they are able to be longeval and long lasting. ~ That is why the Saint puts himself behind
and yet he comes to the fore. —~ He puts himself outside and yet he is preserved. ~ Is it not because
he is without personal preference that his personal preference is fulfilled?

[07¢53t] Translationfinto Frenc): LEOn Wieger ~ If Heaven and Earth last forever, it is because they do not
live for themselves. ~ Following this example, the sage, in withdrawing, advances; ~ in neglecting
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himself, looks after himself. — As he does not seek his own advantage, everything turns to his advantage.
[07c54¢t] ransiation: Spurgeon Medhurst — Nature continues long. ~ What is the reason that Nature
continues long? ~ Because it produces nothing for itself it is able to constantly produce. ~ It is for this
reason that the Holy Man puts himself in the background; ~ yet he comes to the front. — He is
indifferent to himself; ~ yet he is preserved. — Is it not because he has no interests of his own that he is
able to secure his interests?

[07¢55t] 7ranslation: The Shrine of Wisdom ~ The Hidden Radiance. —~ Heaven is eternal; Earth is
perpetual. ~ They live not for themselves, therefore they are able long to endure. ~ The Master places
his person behind, yet it is found in the foremost place. ~ He lives not for himself, yet his person is preserved. ~ Being the
most unselfish of all, he endures and fulfils his prime purpose.

[07¢56t] Translation(into German): Richard Wilhelm — Heaven is eternal and Earth lasting. ~ They are lasting and eternal because
they do not live for themselves. ~ Therefore can they live forever. — Thus also is the Man of Calling: ~ He disregards
himself, ~ and his Self is increased. ~ He gives himself away — and his Self is preserved. ~ Is it not thus: — because he
desires nothing as his own ~ his own is completed?

[07¢91t] fepesos: U. H. CemeHeHKo ~ Hebeca c 3emJiero 10AroBeyHbl. ~ Hebo u 3eMJist MOTYT ObITh JOJITOBEYHBI, TAK KaK He
KUBYT CaMH 10 ce6e, U TOITOMY OHU CTIOCOOHBI BEYHO KUTh. ~ BOT movemy [IpeMyApblii yes0BeK MpeAnoyuTaeT
HaxXOJUTHCA €33/, 2 OKa3bIBAETCA BIEPe/U U, OTCTPAHAACH OT Cebs, ceds coxpaHseT. ~ He moToMy /M1 3T0, 4TO y HEro HeT
Jn4HOro? ~ Ho MMeHHO 03TOMY OH MOXXET CBOE JINYHOE OCYLIECTBUT.

[07¢92t] fepesos: A. A. Maca08 ~ He6o u3BeyHo, 3emJid - 0JroBpeMeHHa. ~ He6o 1 3eMist MOTyT ObITh U3BEYHBI U
JIOITOBPEMEHHBI, 160 OHH He IOPOXKAANT CaMu cebsl. ~ BOT moueMy 0HM U3BEYHBI U J0ATOBpPEMEHHBI. ~ [[03TOMY Myzpel,
CTAHOBACh N03a/l1 BCEX, OKa3bIBAETCS BIepe/iu BCeX, IpeHeOperaeT co0601 1 OTOMy cOeperaet ceds. ~ Pa3Be 3THM OH He
npec/ieflyeT TMYHbIX Henei? ~ [[03TOMy OH ¥ MOXKET A0CTUYD HX.

[07¢93t] fepesoo: E. A. TopuuHose —~ BekoBeuno He6o 1 moctosinHa 3emist. ~ He6o 1 3eMisi BeKOBEUHBI M IOCTOSTHHBI
TNOTOMY, 4TO He caMH c060# pox/eHbL. ~ [103TOMy U MOTYT GbITH OHM BEKOBEYHBIMH U IOCTOSIHHBIMHU. ~ [103TOMY U
COBepIIEHHOMY/pbIY ce0s Ha3aZ BCeHeNpPeMeHHO CTAaBUT, HO BAPYT OKa3bIBaeTC Blepeau. ~ Cebs OH 4eM-TO BHELIHUM
TOYUTAET, CYLIECTBOBAHbE B ITOM 00peTH. ~ 1 Yk He OTOMY JIX 3TO, YTO JIMIIEH OH JIMYHBIX MHTepecoB? ~ biarogaps
TaKOMy I0Be/IeHUI0 OH KaK pa3 U MOXeT BCerja 1 MOJHOCTbIO OIF0CTU CBOM JIMYHBINA UHTEPEC.

[07¢94t] nepeeoo: A. E. JlyKkbsiHo8 ~ Hebo BeuHo, 3eMiisl jo/roBevHa. ~ He6o U 3eMiis 0TTOro MOTYT ObITh O/JHO BEYHbIM, ~ a
Jipyras J0Jr0BEYHOM, YTO He CaMH ce0sl OpOAUIH. ~ [103TOMy [0HH]| MOTYT BEYHO XHTb. ~ BoT mouemy
COBEPIIEHHOMY/PbIH YeJI0BEK CTABUT Cebsl 103314, ~ HO CaM 0Ka3bIBAeTCs BEPE/U; ~ 3a0ObIBAET 0 cebe caMOM, HO caM
CyILecTBYeT. ~ Hesb34 /11 cKa3aTh, YTO TEM CaMbIM €My He JOCTHYb CBOEU IMYHOU Leau? ~ HanpoTus, TOJBbKO Tak OH U
MOXET OCYIIECTBUTh 3a[yMaHHOE.

[07¢95t] repesoo: AH XuH-wiyH ~ Hebo u 3emd - 0JroBedHbl. ~ He60 1 3eMJis1 10IT0BEYHbI IOTOMY, YTO OHH CYLIECTBYIOT
He JJ1s1 ce6s1. ~ BOT movyeMy oHM MOTYT ObITh JOATOBEYHBIMU. ~ [[03TOMY COBEpIIEHHOMY/APbII CTaBUT Ce0s 0331
ApyTHUX, 61arofiapsl 4eMy OH OKasbiBaeTcs Brepeu. ~ OH IpeHebperaeT CBOeM KHU3HbIO, U TEM
CaMbIM €r0 KU3Hb COXPAHAETCS. ~ He MPOUCXOANUT /1M 3TO OT TOTO, YTO OH NpeHeOperaeT JMYHbIMU
[uHTEepecamu]? ~ HanmpoTus, [OH IeUCTBYET| COT/IACHO CBOMM JIMYHBIM [MHTEpECAM].

[07¢96t] nepeeoo: A. I. Konuccu ~ Hebo u 3emis1 BeuHbl. ~ [IpuyrHa Toro, 4To HE6GO 1 3eMJIsl BEYHBI,
3aKJIK0YaeTCs B TOM, YTO OHU CYILeCTBYIOT He /ISl CaMKX Cebsl. ~ BoT moyeMy oHu BeuHbl. ~ CBATOM
MYX 3a00TUTCS 0 Cebe Moc/e APYTHX, I03TOMY OH JIETKO A0CTUTAET 6€30MacHOCTH. ~ OH 0CTaBJSIET
CBOe TeJio 6e3 BCAKOU 3a00ThI, IO3TOMY OH OyeT KUTb A0r0. ~ KTo He 3a60TUTCA 0 cebe, TOT
BecbMa y/Ia4HO COBEPIIUT U CBOE JINYHOE JIEJIO.

[07¢97t] nepeeos: B. B. Masnsigun ~ Heb6o BeyHo, 3emiis Hen30bIBHA. ~ Hebo 1 3eMiis BeHBI 1
Hen30bIBHbI 61arofapsi TOMY, YTO He CYLIECTBYIOT sl Cebsl. ~ BOT moyeMy OHU MOTYT ObITh BEYHbI
1 HeU30bIBHBI. ~ OTTOro MpeMy/ipbli YeJ0BeK CTaBUT ce0s 03a/iy, a OKa3bIBaeTcs Blepeay; ~ He
JyMaeT o cebe - 1 cebsl coxpaHseT. ~ He xenaet Huyero s ce6s - ~ He motomy i MoxeT o6pecTu
BCe CBOe?

[07¢98t] nepesod: Bb. b. Bunoepodckuii ~ He6o gnuT. ~ 3eMas npojomkaet. ~ Hebo-3emiis motomy u
COCOOHBI JIUTh U IPOJI0JIKATD, UTO XKUBYT He caMHU 110 cebe. ~ [[phdMHHOCTD: ~ CIOCOOHBI JJIUTh
KU3Hb. ~ ITO laeT: ~ YenoBeK MypOCTH OMEILAET CBOI JIMYHOCTD N033/iH, @ ET0 TUYHOCTD
OKa3bIBaeTcs Brepefy. ~ OH OTCTpaHsAEeTCs OT CBOEH JIMYHOCTH, @ IMYHOCTb COXPAHAETCH. ~
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VMeHHO yepe3 OTCYTCTBHE JIMYHBIX YCTPEMJIEHUH OH CMOCOOEH OCYIIECTBIIATb CBOM JINUHbIE
yCTpeMIeHHS.

[08c01t] 7ransiation: Robert G. Henricks — The highest good is like water; ~ Water is good at benefiting
the ten thousand things and yet it [does not] compete [with them]. ~ It dwells in places the masses of
people detest, ~ Therefore it is close to the Way. ~ In dwelling, the good thing is the land; ~ In the
mind, the good thing is depth; ~ In giving, the good thing is [being like] Heaven; ~ In speaking, the good
thing is sincerity; ~ In governing, the good thing is order; ~ In affairs, the good thing is ability; ~ In
activity, the good thing is timeliness. ~ It is only because it does not compete, that therefore it is without

fault.

[08¢02t] rransiation: John C. H. Wu — THE highest form of goodness is like water. ~ Water knows how to benefit all things
without striving with them. ~ It stays in places loathed by all men. — Therefore, it comes near the Tao. ~ In choosing your
dwelling, know how to keep to the ground. ~ In cultivating your mind, know how to dive in the hidden deeps. ~ In dealing
with others, know how to be gentle and kind. ~ In speaking, know how to keep your words. ~ In governing, know how to
maintain order. ~ In transacting business, know how to be efficient. ~ In making a move, know how to choose the right
moment. ~ If you do not strive with others, ~ You will be free from blame.

[08¢03t] rransiation: D. C. Lau ~ Highest good is like water. ~ Because water excels in benefiting the myriad creatures without
contending with them and settles where none would like to be, it comes close to the way. ~ In a home it is the site that
matters; ~ In quality of mind it is depth that matters; ~ In an ally it is benevolence that matters; ~ In speech it is good faith
that matters; ~ In government it is order that matters; ~ In affairs it is ability that matters; — In action it is timeliness that
matters. ~ It is because it does not contend that it is never at fault.

[08c04t] rransiation: R. L. Wing ~ The highest value is like water. — The value in water benefits All Things, And yet it does not
contend. ~ It stays in places that others disdain, And therefore is close to the Tao. ~ The value in a dwelling is location. ~
The value in a mind is depth. —~ The value in relations is benevolence. ~ The value in words is sincerity. ~ The value in
leadership is order. ~ The value in work is competence. ~ The value in effort is timeliness. ~ Since, indeed, they do not
contend, There is no resentment.

[08c05t] rransiation: Ren Jiyu ~ The highest good is like water. — Water is apt to benefit all things and does not compete with
them. ~ It dwells in places people disdain. ~ Thus it is closest to Tao. ~ (The best man should be like water) ~ In his
dwelling he is at ease with lowness, ~ In his heart he is profound, ~ He is sincere in his dealings with others, ~ He is faithful
in speech, ~ He is orderly in government, ~ He is competent in deeds, ~ He is timely in action. ~ It is because he is not
competitive that he is without any faults.

[08c06t] rransiation: Gia-fu Feng ~ The highest good is like water. —~ Water gives life to the ten thousand things and does not
strive. ~ It flows in places men reject and so is like the Tao. ~ In dwelling, be close to the land. ~ In meditation, go deep in
the heart. — In dealing with others, be gentle and kind. ~ In speech, be true. ~ In ruling, be just. ~ In business, be
competent. ~ In action, watch the timing. ~ No fight: No blame.

[08c07t] Translation: LOK Sang Ho ~ The superior good man is like water. — Just as water enlivens all
living creatures and never contests with them, ~ dwelling in places disdained by others, ~ so the
superior good man is prepared to situate himself where nobody wants. — In this way he is close to
the Dao. ~ To live on the good earth, ~ To cherish good thoughts, ~ To do a good turn to others, ~
To speak the good truth, ~ To let good governance find its right place, ~ To put the good ability to
work, ~ To set in motion the good times, ~ Such is the way to live without contesting with others. ~
Such is the man free from complaints and anguish.

[08c08t] rransiation: Xiaolin Yang ~ The best is like water. —~ Water benefits everything without
fighting for credit. ~ Only without fighting for credit, will water never get any trouble. ~ It flows to
the lowest places where no one wants to stay, ~ So water is the closest to the DAO. ~ Therefore, one
should have the traits of water: —~ Humble and lowly in his character, ~ Peaceful and deep in his
heart, ~ Charitable in his treatment of everything, ~ Credible in his words, ~ Methodical in his ways
of governing a country, ~ Capable of doing anything, ~ And able to catch opportunities when taking
action. ~ Only without fighting for credit, will one never get any trouble.

[08c09t] rransiation: Walter Gorn Old, THE EASY NATURE ~ The greatest virtue is like water; it is good
to all things. ~ It attains the most inaccessible places without strife. — Therefore it is like Tao. ~ It
has the virtue of adapting itself to its place. ~ It is virtuous like the heart by being deep. ~ It is
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virtuous like speech by being faithful. ~ It is virtuous like government in regulating. ~ It is virtuous like
a servant in its ability. ~ It is virtuous like action by being in season. ~ And because it does not strive it
has no enemies.

[08c10t] 7ransiation: James Legge ~ The highest excellence is like (that of) water. — The excellence of
water appears in its benefiting all things, ~ and in its occupying, without striving (to the contrary), the
low place which all men dislike. ~ Hence (its way) is near to (that of) the Tao. ~ The excellence of a
residence is in (the suitability of) the place; ~ that of the mind is in abysmal stillness; ~ that of
associations is in their being with the virtuous; ~ that of government is in its securing good order; ~
that of (the conduct of) affairs is in its ability; ~ and that of (the initiation of) any movement is in its timeliness. ~ And when
(one with the highest excellence) does not wrangle (about his low position), no one finds fault with him.

[08¢11t] 7ransiation: David Hinton —~ Lofty nobility is like water. —~ Water's nobility is to enrich the ten thousand things ~ and
yet never strive: ~ it just settles through places people everywhere loathe. — Therefore, it's nearly Way. ~ Dwelling's
nobility is earth, — mind's nobility is empty depth, ~ giving's nobility is Humanity, ~ word's nobility is sincerity, ~
government's nobility is accord, ~ endeavor's nobility is ability, ~ action's nobility is timing. ~ When you never strive you
never go wrong.

[08¢12t] rransiation: Chichung Huang — The supreme good man is like water. ~ Water is good at benefiting —~ The ten
thousand things without contending, ~ Lying where the multitude loathes to: ~ Therefore, close to the Tao. ~ In habitation,
~ He s good at choosing the place; ~ In mind, ~ Good at profundity; ~ In giving, ~ Good at imitating heaven; ~ In speech,
~ Good at honesty; ~ In government, ~ Good at bringing order; ~ In duties, ~ Good at exerting his ability; ~ In making
moves, ~ Good at timeliness. ~ Being uncontentious, ~ There is no resentment.

[08¢13t] rransiation: Ellen M. Chen — A person with superior goodness (shan) is like water, ~ Water is good in benefiting (1i)
all beings, ~ Without contending (cheng) with any. ~ Situated in places shunned (o) by many others, ~ Thereby it is near
(chi) Tao. ~ (Such a person's) dwelling is the good earth, —~ (His/her) mind (hsin) is the good deep water (yuan), ~
(His/her) associates are good kind people (jen), ~ (His/her) speech shows good trust (hsin), ~ (His/her) governing is the
good order, ~ (His/her) projects (shih) are carried out by good talents (neng), ~ (His/her) activities (tung) are good in
timing. ~ Because he does not contend (pu cheng) with any, ~ He commits no wrong.

[08c14t] rransiation: Lee Sun Chen Org ~ [The performance of people with] the highest Te (arete) resembles the [working of]
water; ~ Water benefits myriad things and creatures without vying [for control or profits]; ~ It, however, settles for the
lowest position which is [customarily considered] disdainful by people. ~ Therefore, [the performance of] water comes very
close to that of [people whose behaviors are| drawing closest to Tao. ~ [A Sage] withholds his principle [as unmovable] as
the ground; ~ His heart tolerates as much (profoundly) as an abyss; ~ His actions are motivated by compassion; ~ His
words are trustworthy; ~ His administration is efficient; ~ His performance is proficient; ~ His movements are timely; ~
Since he does not compete with people [for power or for profiting himself], so nobody has any good reason to accuse him.
[08¢15t] rransiation: Tien Cong Tran —~ The man of the highest goodness is like water. —~ Water knows how to benefit all things
without striving with them. ~ It stays in places loathed by all men. ~ Therefore, it comes near the
Way. ~ In choosing your dwelling, know how to keep to the earth. ~ In cultivating your mind, know
how to dive in the abyss. ~ In dealing with others, know how to be in relation to benevolence. ~ In
speaking, know how to keep faithfulness. ~ In controlling the affairs of the state, know how to
maintain good governing. ~ In working, know how to be suitable to ability. ~ In acting, know how to
be suitable to time. ~ If you do not strive with others, you will be free from error.

[08c16t] Transiation: Thomas Z. Zhang — The best virtue is like water. —~ Water nurtures everything;
yet, without rivaling, it flows towards lower grounds, where people would be reluctant to go. ~
Water behaves like following Tao. ~ Live in suitable place; ~ Think deeply; ~ Give generously; ~
Keep one's words; ~ Rule orderly; ~ Do things ably; ~ Act when the time is right. ~ Do not rival,
then there would be no trouble.

[08¢17t] rransiation: Arthur Waley — The highest good is like that of water. ~ The goodness of water is
that it benefits the ten thousand creatures; yet itself does not scramble, but is content with the places
that all men disdain. ~ It is this that makes water so near to the Way. ~ And if men think the ground
the best place for building a house upon, ~ If among thoughts they value those that are profound, ~
If in friendship they value gentleness, ~ In words, truth; in government, good order; ~ In deeds,
effectiveness; in actions, timeliness - ~ In each case it is because they prefer what does not lead to
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strife, ~ And therefore does not go amiss.

[08c18t] 7ransiation: Richard John Lynn — The highest good is like water. — The goodness of water lies in
benefiting the myriad things without contention, while locating itself in places that common people
scorn. ~ Therefore it is almost exactly like the Dao. ~ Goodness in position depends on location; ~
goodness in heart/mind depends on profundity; ~ goodness in association depends on benevolence; ~
goodness in words depends on sincerity; ~ goodness in government depends on order; ~ goodness in
affairs depends on ability; ~ goodness in action depends on timeliness. ~ And it is only by avoiding
contention that no blame occurs.

[08¢19t] rransiation: Lin Yutang —~ WATER —~ The best of men is like water; ~ Water benefits all things ~ And does not
compete with them. ~ It dwells in (the lowly) places that all disdain - ~ Wherein it comes near to the Tao. ~ In his dwelling,
(the Sage) loves the (lowly) earth; ~ In his heart, he loves what is profound; ~ In his relations with others, he loves
kindness; ~ In his words, he loves sincerity; ~ In government, he loves peace; ~ In business affairs, he loves ability; ~ In
his actions, he loves choosing the right time. — It is because he does not contend —~ That he is without reproach.

[08¢20t] rransiation: Victor H. Mair —~ The highest good is like water; ~ Water is good at benefiting the myriad creatures ~ but
also struggles to occupy the place loathed by the masses. ~ Therefore, ~ It is near to the Way. ~ The quality of an abode is
in its location, ~ The quality of the heart is in its depths, ~ The quality of giving lies in trust, ~ The quality of correct
governance lies in orderly rule, ~ The quality of an enterprise depends on ability, ~ The quality of movement depends on
timing. ~ Now, ~ It s precisely because one does not compete that there is no blame.

[08¢21t] 7ransiation: Tolbert McCarroll ~ The highest good is like water. ~ For water benefits the ten thousand things without
striving. ~ It settles in places that people avoid and so is like the Tao. ~ In choosing your home look to the land. ~ In
preparing your heart go deep. ~ In associating with others value gentleness. ~ In speaking exhibit good faith. ~ In
governing provide good order. ~ In the conduct of business be competent. ~ In action be timely. —~ When there is no strife,
nothing goes amiss.

[08¢22t] rransiation: David H. Li ~ Goodness at its best is like water. —~ Water benefits myriad matters but is not in competition
with them. —~ Water stays at a level disliked by others, as if it were the Direction. —~ Wherever [the sage] stays, it is a good
place; ~ whatever [the sage] thinks, it is good thought; —~ whomever [the sage] contacts, it is nobleness; ~ whatever [the
sage] expresses, it is truthfulness; ~ however [the sage] governs, it is good administration; —~ whatever [the sage] does, it is
good deed; ~ whenever [the sage] acts, it is timely action. ~ Being not in competition, [the sage] has no concern.

[08¢23t] rransiation: Yasuhiko Genku Kimura — The highest good is like water, ~ Benefiting all but contending with none, ~
Flowing in low places which the masses disdain. ~ Hence, it is close to the goodness of the Tao. ~ In dwelling, be grounded,
~ In thinking, be deep, ~ In giving, be balanced, ~ In speaking, be truthful, ~ In governing, be orderly, ~ In working, be
competent, ~ In action, be timely. ~ In following the virtues of water, ~ The sage contends with no one, ~ And therefore he
invites no troubles in life.

[08c24t] rransiation: Chou-Wing Chohan — The best of the best is like water. —~ Water is beneficial to everything, ~ And does
not demand anything for itself in return. —~ Water stays in places where nothing else stays. ~ )

Therefore, water is close to Tao. ~ At home, it is important for this to be a good place to live in. ~ In
feeling, examine the depths of your heart. ~ In friendship, maintain good relations with others. ~ In
words, have confidence. ~ In government, abide by good order. ~ In trade, taking things easy will be
to your benefit. ~ In movement, use every opportunity. ~ Since there is no demand for anything,
there is no blame, either. ~ This shows how the sage, the highest level of good, operates selflessly. ~
He does good for others but demands nothing of them. — He is satisfied with everything. — He does
not covet anything that belongs to someone else. —~ When he serves as an example for us, the world
enjoys peace and tranquillity.

[08¢25t] rransiation: Man-Ho Kwok — The sage's way, ~ Tao is the way of water. ~ There must be
water for life to be, and it can flow wherever. —~ And water, being true to being water is true to Tao.
~ Those on the Way of Tao, like water need to accept where they find themselves; ~ and that may
often be where water goes to the lowest places, and that is right. —~ Like a lake the heart must be calm
and quiet having great depth beneath it. ~ The sage rules with compassion, and his word needs to be
trusted. ~ The sage needs to know like water ~ how to flow around the blocks ~ and how to find the
way through without violence. ~ Like water, the sage should wait for the moment to ripen and be
right: ~ water, you know, never fights ~ it flows around without harm.
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[08¢26t] 7ransiation: Gu Zhengkun ~ The perfect goodness is like water. —~ Water approaches all things
instead of contending with them. — It prefers to dwell where no one would like to stay; ~ Hence it
comes close to the Tao. —~ A man of perfect goodness chooses a low place to dwell as water, ~ He has a
heart as deep as water, ~ He offers friendship as tender as water, ~ He speaks as sincerely as water, ~
He rules a state as orderly as water, ~ He does a thing as properly as water, ~ He takes action as timely
as water. ~ Like water, he never contends with others, ~ So he never commits a mistake.

[08c27t] 7ransiation: Chao-Hsiu Chen ~ The greatest good is like water: it benefits all life without being
noticed. ~ It flows even to the lowliest places where no one chooses to be and so it is very close to the
Tao. ~ It settles only in quiet locations. ~ Its deepest heart is always clear. ~ It offers itself with great goodness. ~ It keeps
its rhythm as it keeps its promises. ~ It governs tributaries as it governs its people. ~ It adapts to all necessities. ~ It moves
at the right moment. — It never flaunts its goodness and so it never attracts any blame.

[08¢28t] rransiation: Liu Qixuan ~ The perfect goodness is like the water. — Water benefits everything without caring for its
own profit, — And lives in places that none would like. ~ As a good instance of the able Way, — Water is best at choosing
places for its existence, ~ Freeing its mind for working up new wonders ~ Matching the heaven in generous grace ~
Speaking with the most persuasive power, ~ Governing supremely without verbalized policies ~ Crowning everything it
does with success ~ And taking its actions at the best times. ~ For one who struggles for nothing ~ Will find no difficulty in
everything.

[08¢29t] rransiation: Shi Fu Hwang —~ On Water ~ Lao Tze says, ~ Ultimate goodness shall be found in water. — Water is good
at helping all things, being free of conflict with them. ~ It stays in places that most people despise, so it is closest to the Tao.
~ It provides benefit wherever it stays, ~ illustrates the example of good men's hearts by forming the depth of the abyss, ~
distributes to the needy one to demonstrate benevolence, ~ reflects genuine images to interpret credibility, ~ removes
dirty things to purify the government, ~ transforms to different shapes to display its capability, ~ moves as the seasons
change to show timeliness. ~ Because water never competes with others, hence no one will resent it.

[08¢30t] rransiation: Ch'u Ta-Kao ~ The highest goodness is like water. —~ Water is beneficent to all things but does not
contend. ~ It stays in places which others despise. ~ Therefore it is near Tao. ~ In dwelling, think it a good place to live; ~
In feeling, make the heart deep; ~ In friendship, keep on good terms with men; ~ In words, have confidence; ~ In ruling,
abide by good order; ~ In business, take things easy; ~ In motion, make use of the opportunity. ~ Since there is no
contention, there is no blame.

[08¢31t] rransiation: Paul J. Lin ~ The man of supreme goodness resembles water. ~ Water benefits all things ~ Without
competing with them, ~ Staying in places that men despise; ~ Therefore, it is very close to Tao. ~ Dwelling in good places,
~ Having a heart that loves the profound, ~ Allying with benevolence, ~ Inviting trust with words, ~ Being righteous in
governing, ~ Managing all things well, ~ Moving at the right time. ~ Just because he does not compete, ~ The man of
supreme goodness frees himself of blame.

[08¢32t] rransiation: Michael LaFargue — The highest Excellence is like water. — Water, Excellent at being of benefit to the
thousands of things, does not contend - ~ it settles in places everyone else avoids. ~ Yes, it is just ;
about Tao. ~ Excellence in a house: the ground; ~ «Excellence in a mind: depth; ~ Excellence in
companions: Goodness; ~ Excellence in speaking: sincerity; ~ Excellence in setting things right:
good management; ~ Excellence on the job: ability; ~ Excellence in making a move: good timing.» ~
Simply do not contend ~ then there will be no fault.

[08¢33t] rransiation: Cheng Lin ~ The way of a good man is like that of water which benefits all things
without contention. ~ He is content to keep that which is discarded by the multitude. ~ Hence he is
close to Truth. ~ He adapts himself to any environment; ~ he attunes his mind to what is profound;
~ he associates himself with the virtuous; ~ his words inspire confidence; ~ his rule brings about
order; ~ he administers affairs with ability; ~ his actions are opportune. ~ Because he does not
contend, he gives no cause for resentment.

[08¢34t] rransiation: Yi Wu ~ The supremely good [man] is like water. ~ Water is good at benefiting all
things ~ but does not compete with them. ~ It dwells in places that people dislike; ~ therefore, it is
close to the Way. ~ In dwelling, he is good at living close to the ground. ~ In mind, he is good at
making himself like an abyss. ~ In giving, he is good at practicing humanity. ~ In speaking, he is good
at keeping his word. ~ In governing, he is good at managing. ~ In doing, he is good at using his
abilities. ~ In moving, he is good at discerning the right time. ~ Because he does not compete with
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others, he will be free from blame.

[08¢35t] 7ransiation: Han Hiong Tan — A person of great virtue behaves like water. — Water benefits
everything but does not contend. ~ It resides at the lowest place that everyone loathes. ~ Thus this
characteristic of water bears close resemblance to the typical trait of Dao. ~ A person of great virtue
prefers to live on the lowest ground. ~ His heart is quiescent and serene. ~ His dealings with others are
based on goodwill. ~ His utterances are forever sincere. ~ His rule is orderly and peaceful. ~ His
managerial skills are superb. ~ His timing is always impeccable. — Because he is not contentious,
nobody will ever hold a grudge against him.

[08c36t] Translation: HUa-Ching Ni ~ One of universal nature is like water; ~ he benefits all things but does not contend with
them. ~ He unprotestingly takes the lowest position; ~ thus, he is close to the universal truth. — One of universal virtue
chooses to live in a suitable environment. ~ He attunes his mind to become profound. ~ He deals with others with kindness.
~ In his speech, he is sincere. ~ His rule brings about order. ~ His work is efficient. ~ His actions are opportune. ~ One of
deep virtue does not contend with people; ~ thus, he is above reproach.

[08¢37t] rransiation: Chang Chung-yuan ~ That which is best is similar to the water. ~ Water profits ten thousand things and
does not oppose them. ~ It is always at rest in humble places that people dislike. ~ Thus, it is close to Tao. ~ Therefore, for
staying, we prefer a humble place. ~ For minds, we prefer profundity. ~ For companions, we prefer the kindness. ~ For
words, we prefer sincerity. ~ For government, we prefer good order. ~ For affairs, we prefer ability. ~ For actions, we
prefer the right time. — Because we do not strive, ~ We are free from fault.

[08¢38t] rransiation: Henry Wei ~ Yielding Nature ~ I Hsing —~ A man of the superior type resembles water, ~ Whose
goodness lies in benefiting all things without contention, ~ And staying in places detested by the masses. ~ This makes him
closely akin to Tao. ~ The goodness of his abode is its low location. ~ The goodness of his heart is its cavern-like
hollowness. ~ Benevolence is the goodness of his offerings. ~ Sincerity is the goodness of his speech. ~ The goodness of his
rule means peace. ~ The goodness of his dealings means competence. ~ His moves are good because timely. ~ As he is not
disposed to contend, ~ He causes little resentment.

[08¢39t] rransiation: Ha Poong Kim — The supreme good is like water. —~ Water benefits the ten thousand things, yet contends
with nothing. ~ It dwells where everyone is loath to be. ~ That is why it is near to Tao. ~ In dwelling, the good is the
ground, ~ In thought, the good is depth, ~ In association, the good is gentleness, ~ In speech, the good is truthfulness, ~ In
government, the good is order, ~ In work, the good is ability, ~ In movement, the good is timeliness. ~ Truly, because it
[water] contends with nothing, ~ It is beyond reproach.

[08c40t] rransiation: Ta0 Huang ~ Eminent goodness is like water. ~ Water is good at benefiting all things, ~ Yet it actively
competes. ~ It retires to undesirable places. ~ Thus it is near to Tao. ~ Dwelling in good places, ~ Drawing from good
sources, ~ Supplying from good nature, ~ Speaking with good trust, ~ Governing with good rules, ~ Conducting with good
ability, ~ And acting within good time. —~ For this reason, ~ There is no competition, ~ There is no concern.

[08c41t] rransiation: Tang Zi-chang ~ Perfect excellence is like gentle water. — Gentle water benefits All Things and yet it does
not struggle. —~ Do away with what all people hate. ~ Thus this is approaching Dao. ~ Give to whatis g
of perfect personnel. ~ Stay in a perfect place, ~ think in a perfect way, ~ cooperate with perfect
people, ~ speak perfect truth, ~ govern in perfect order, ~ work for perfect potentiality, ~ move
when the time is perfect. ~ Because of non-struggle, therefore, there is no blame.

[08c42t] rransiation: Wing-tsit Chan — The best (man) is like water. ~ Water is good; ~ It benefits all
things and does not compete with them. ~ It dwells in (lowly) places that all disdain. ~ This is why it
is so near to Tao. ~ (The best man) in his dwelling loves the earth. — In his heart, he loves what is
profound. ~ In his associations, he loves humanity. ~ In his words, he loves faithfulness. ~ In
government, he loves order. ~ In handling affairs, he loves competence. ~ In his activities, he loves
timeliness. ~ It is because he does not compete that he is without reproach.

[08c43t] rransiation: Derek Lin ~ The highest goodness resembles water — Water greatly benefits
myriad things without contention ~ It stays in places that people dislike ~ Therefore it is similar to
the Tao ~ Dwelling at the right place ~ Heart with great depth ~ Giving with great kindness ~
Words with great integrity ~ Governing with great administration ~ Handling with great capability
~ Moving with great timing ~ Because it does not contend ~ It is therefore beyond reproach
[08c44t] rransiation: Sum Nung Au-Young — Attainment of Perfection ~ Supreme Virtue is like pure
water. ~ It is beneficial to all and harmful to none. ~ It seeks the lowly places abhorred by men. — In
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this, ~ It is akin to Tao. ~ Thus the Truly Virtuous adapt themselves to their surroundings. ~ Their
hearts are attuned to the Infinite. ~ Their actions are purely benevolent. ~ Their speech is sincere. ~
They govern with wisdom. ~ In worldly affairs they are efficient. — Their movements are timely. ~
They are at peace with the Universe... ~ They have attained perfection...

[08c45t] 7ransiation: John R. Mabry ~ The sagely person is like water — Water benefits all things and does
not compete with them. ~ It gathers in unpopular places. ~ In this it is like the Tao. ~ In dwelling, live
close to the Earth. — In thinking, be open to new ideas. ~ In relationships, be kind. ~ In speech, tell the
truth and keep your word. ~ In leading people, demonstrate integrity. ~ In daily matters, be competent.
~ Inacting, consider the appropriate timing. ~ If you do not try to prove yourself superior to others, ~ You will be beyond
reproach.

[08c46t] rransiation: Brian Browne Walker — The highest good is like water which benefits all things and contends with none.
~ It flows in low places that others disdain and thus is close to the Tao. ~ In living, choose your ground well. ~ In thought,
stay deep in the heart. ~ In relationship, be generous. ~ In speaking, hold to truth. ~ In leadership, be organized. ~ In
work, do your best. ~ In action, be timely. ~ If you compete with no one, ~ no one can compete with you.

[08c47t] Transiation: Witter Bynner — Man at his best, like water, ~ Serves as he goes along: — Like water he seeks his own
level, ~ The common level of life, ~ Loves living close to the earth, ~ Living clear down in his heart, ~ Loves kinship with
his neighbors, ~ The pick of words that tell the truth, ~ The even tenor of a well-run state, ~ The fair profit of able dealing,
~ The right timing of useful deeds, ~ And for blocking no one's way ~ No one blames him.

[08c48t] rransiation: Thomas Cleary ~ Higher Good Is like Water ~ Higher good is like water: ~ the good in water benefits all,
~ and does so without contention. ~ It rests where people dislike to be, ~ so it is close to the Way. — Where it dwells
becomes good ground; ~ profound is the good in its heart, ~ benevolent the good it bestows. ~ Goodness in words is
trustworthiness, ~ goodness in government is order; ~ goodness in work is ability, ~ goodness in action is timeliness. ~
But only by noncontention ~ is there nothing extreme.

[08¢49t] rransiation: Hu Xuezhi —~ The highest goodness is like water. ~ Water is apt to benefit all things, but never strives with
them for its own ends. ~ It abides in places people disdain; thus it has the closest resemblance with Tao. ~ The superior
people follow the example of water. ~ They stay at ease with lowness, ~ They are profound and still with their hearts, ~
They bestow without aspiring for returns, ~ They speak with sincerity and faith, ~ They govern in a clear and upright way,
~ They deal with affairs in a capable way, ~ They take action in a timely way. ~ It is just because they do not strive that
they keep free from any faults.

[08¢50t] rransiation: Paul Carus ~ Easy By Nature. — Superior goodness resembles water. ~ Water's goodness benefits the ten
thousand things, ~ yet it does not quarrel. ~ Water dwells in the places ~ which the multitudes of men shun; ~ therefore it
is near to the eternal Reason. ~ The dwelling of goodness is in lowliness. ~ The heart of goodness is in commotion. ~ When
giving, goodness shows benevolence. ~ In words, goodness keeps faith. — In government, goodness stands for order. ~ In
business, goodness exhibits ability. ~ The movements of goodness keep time. ~ It does not quarrel. ~ Therefore it is not
rebuked.

[08¢51t] rransiation: Red Pine (Bill Porter) — The best are like water ~ bringing help to all without
competing ~ choosing what others avoid ~ hence approaching the Tao ~ dwelling with earth ~
thinking with depth ~ helping with kindness ~ speaking with truth — governing with peace ~
working with skill ~ moving with time — and because they don't compete they aren't maligned.
[08¢52t] rransiation: J.J.L. Duyvendak — The highest goodness is like water. ~ The goodness of water
consists in benefiting the ten thousand things without ever striving. ~ It stays in the (lowest) place
which all men loathe. ~ Therefore it comes near to the Way. ~ What one values in a dwelling is the
location; ~ What one values for the heart is depth; —~ What one values in human relations is
humanity; ~ What one values in speaking is good faith; ~ What one values in ruling is good order; ~
What one values in serving others is ability; ~ What one values in action is timeliness. ~ Indeed, just
because there is not striving, one may remain without blame.

[08¢53t] Translationfinto French): Léon Wieger — Transcendent goodness is like water. — Water likes to do
good to all beings; ~ it does not struggle for any definite form or position, ~ but puts itself in the low
places that no one wants. — By this, it is the reflection of Tao, the Principle. ~ From this example,
those who imitate the Principle lower themselves, sink themselves. ~ They are benevolent, sincere,
regulated, efficacious, and they adapt themselves to the times. ~ They do not struggle for their own
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interest, but yield. ~ Therefore they do not suffer any contradiction.

[08c54t] ransiation: Spurgeon Medhurst — The highest goodness resembles water. —~ Water greatly
benefits all things, but does not assert itself. — He approximates to the Tao, who abides by that which
men despise. ~ He revolutionizes the place in which he dwells; ~ his depth is immeasurable; ~ he
strengthens moral qualities by what he bestows; — he augments sincerity by what he says; ~ he evokes
peace by his administration; ~ his transactions manifest ability, ~ he is opportune in all his movements.
~ Forasmuch as he does not assert himself he is free from blame.

[08¢55t] 7ransiation: The Shrine of Wisdom —~ The Serene Nature. ~ The highest excellence is like water, it
benefits those in the most inaccessible places without striving. ~ It occupies the lowest level, which men avoid. ~ Therefore
it is analogous to Tao. ~ It has the virtue of gravity which finds its own place. ~ It has the virtue of the heart which knows
the silent deeps. ~ It has the virtue of the good which bestows the fullest gifts. — It has the virtue of the words which speak
the greatest truths. ~ It has the virtue of the order which ensures the perfect peace. ~ It has the virtue of the service which
uses the highest skill. ~ It has the virtue of the rhythm which is unfailing in its timeliness. ~ Therefore, since it does not
strive, it is serene without reaction.

[08¢56t] rransiation(into German): Richard Wilhelm — The highest benevolence is like water. ~ The benevolence of water is ~ to
benefit all beings without strife. ~ It dwells in places which man despises. ~ Therefore it stands close to DAO. ~ In dwelling
benevolence shows itself in place. ~ In thinking benevolence shows itself in depth. — In giving benevolence shows itself in
love. ~ In speech benevolence shows itself in truth. ~ In ruling benevolence shows itself in order. ~ In working
benevolence shows itself in competence. ~ In movement benevolence shows itself in timing. ~ He who does not assert
himself ~ thereby remains free of blame.

[08c91t] fepesos: H. H. CemeHeHKo ~ Bbiciuee 106po CX0HO C BOJOU. ~ JJ06pO BOJBI COCTOUT B TOM, YTO OHA TPUHOCUT
M0JIb3Y J€CATH ThICSTYaM Bellled U PU 3TOM He ConepHUYaeT. ~ MecTo, I/ie OHa Mpe6bIBaeT, HEHABUCTHO /1151 TOJIIbI,
M03TOMY OHa U 6/113Ka K /[ao. ~ Jlo6pbIM MecTOM 06UTaHHUS ABASETCS 3eMIsl, ~ J0OPOM J1Jisl cepALa BbICTYNAeT I1yOUHa,
~ J106p0 B 00ILIEHNH COCTABJSET YeJOBEYHOCTD, ~ J0OPO B BbICKA3bIBAHHMH - 3TO UCKPEHHOCTb, ~ 00O B MIpaBJeHUN
MCYEPIbIBAETCS TOPAAKOM, ~ 06PO AesHHUs 3aK/IH0YaeTCs B CIOCOOHOCTH, ~ 06pO0 JIBIKeHHs eCTb BpeMsl. ~ He
COMEPHUYAET U TOITOMY HE BbI3bIBAET OCYK/IEHHUS.

[08¢92t] fepesos: A. A. Maca08 ~ YenoBex Bbiciuel biaroctv mojobeH Bofie, ~ M00 BOJA MPUHOCUT NOJIb3y MUPHALAM
CyIIIECTB, He COMEPHUYAst C HUMH, X HAXOAHUTCS B TOM MeCTe, KOTOpOe Bce HeHaBUAT. ~ [1o3ToMy oHa 6113ka [ao. ~ B
KUJIMLLE OH L|EHUT 3eMJII0, ~ B CepALE LIEHUT [JIyOUHY, ~ B COI03€ LeHUT T'YMAaHHOCTb, ~ B CJIOBAX LIEHUT UCKPEHHOCTb, ~
B IPaBJIEHUH [[eHUT MOPS/I0K, ~ B MOCTYIKAX [IEHUT CIOCOOHOCTH, ~ B Jie/IaX [IeHUT BPeMsl. ~ B cuy Toro, 4To oH He
CONEPHUYAET, OH 1 He J0NyCKaeT OLIKOOK.

[08¢93t] nepecoo: E. A. Topuunos ~ Briciiee 6;1aro c10BHO BOZA. ~ BoJia MpUHOCKT 6J1aro U M0/1b3y BCeM CYLIeCTBAM, HU C
KeM BpaX/ibl He 3Hasl. ~ TeyeT OHa B TaKUX MeCTaXx, IZie JI0/iAM, 1a ¥ TBApsIM, ®KUTb Hesb3sl. ~ [loaToMy 6.m3Ka oHa Jlao-
[lyTu. ~ XXuBH B Gs1arKX 3eMJISIX, IYCTh TBOE CeP/Lie CTAHET MOJHOBOAHBIM BOZ0eMOM 6J1ara. ~ [ycTh MUocep/re TBoe
Bcer/a o6psLeT ejHeHUe C 6J1aroM, a pedd IPOHUKHYTCS 6J1aroM J0CTOBEPHOCTH. ~ Beerza
OCYILIECTBJSH 6J1aroe UCTPaBJIeHMe, CBepIIal Jiesa 61arue o BO3MOXKXHOCTH CBOEH U JIeUCTBYH
JMLIb BO BpeMsl I0/DKHOE, b1aroe. ~ JIMIIb TOT, KTO He BpaX/AyeT, He OyAeT HeHaBUAUM.

[08c94t] nepecoo: A. E. JIyKkbsaHO8 ~ BepxHss fobpoTa n0A06Ha Bojie. ~ [lo6poTa BO/jbl IPUHOCUT
M0JIb3y BelllaM U He 6opeTcs [c HUMH]. ~ [Boaa] ycTpeMasieTcs TyAa, T/ie MHOTHe JIHO/Y NIOTPs3/n
B0 3J1€. ~ [loaTomy [oHa] mouTH Kak Jlao. ~ Cessich r/ie-HUOY /b, NPOSBASN JOOPOTY K 3eMJIE. ~
Cep/iLy MOBUHYSCh, IPOSIBASIA J0OPOTY G€3MepHO. ~ 3aBs3bIBast PYK0Y, HANOJIHAN JOOPOTOH
Koanb (Yenosekosobue). ~ ['oBops 4T0-/1160, HanosHAM fobpoToii CuHb (JoBepue-Bepy). ~
YnpaBJisisi, COTJIacoBbIBaM ¢ J06POTON METO/bI ypaBaeHus. ~ OTIpaBss C1yxO6bl, HAMOMHSH
106pOTOH CI0COGHOCTH. ~ [lelicTBYS, 6yAb f00p, Ciefyi BpeMeHHU. ~ Hu B KoeM ciiyyae He
CONepHUYail ¥ TOT/la He Oy/ielllb TOBUHEH HH B YeM.

[08¢95t] nepesoo: AH XuH-wiyH ~ Boicuias 106pojieTenb n006Ha Boje. ~ Boja pUHOCKHT M0/Ib3y
BCeM CylIeCcTBaM U He 60peTcs [c HAMU|. ~ OHa HaXOAUTCS TaM, T/ JIOAH He JKeJlaau Obl ObITh. ~
[loaToMy OHa noxozxa Ha J1ao. ~ [UeJioBeK, 06J1a/jatoliuii BbICIIEH 06PO/IETENbIO, TAK 3Ke KaK U
BOZA], A0/DKEH CEJIUThCS OMIIKE K 3eMJIe; ~ ero Cep/Lie 0/DKHO CJIeJoBaTh BHYTPEHHUM
NOOYK/IeHHUSM; ~ B OTHOIIEHHUSX C JIIOJIbMH OH JI0JKeH ObITh JPYKeT00HbIM; ~ B CIOBAX I0/DKEH
OBbITb MCKPEHHUM; ~ B YIIPaBJIeHUH [CTPAHOMU] J0JKEH ObITh OCAEA0BATENbHBIM; ~ B JleJ1ax

$o Translations(extremely errorless): 64 #~ Buok: ¥ =" (Lao Zi ) s Source: www.sanmayce.com k Revision: Eighth-and-half+ PacE 83 oF 626




#o Translations(extremely errorless): 64 #~ Buok: £~ (Lao Zi ) s Source: www.sanmayce.com k Revision: Eighth-and-half+ PAGE 4 0 676

J0JDKEH UCXOJUTh U3 BO3MOXKHOCTEH; ~ B JeHCTBUSX JOJDKEH YYUTHIBATH BpeMsl. ~ [lockosbKy [0H],
TaK JKe KaK 1 B0/Ia, He 60PeTCs C Bel[aMu, [0H] He COBepIIAET OIIHUOOK.

[08c96t] repecos: 4. I. KoHuccu ~ Bricuias ;o06po/ieTeb M0X0Ka Ha BoAy. ~ Boja, aBast BceM
CylecTBaM 0GHJIbHYI0 103y, He COMPOTUBJIAETCA HUYeMY. ~ OHA HAXOAUTCS HA TOM MECTe,
KOTOpPOTO JIOAH He BUJSAT, I03TOMY OHa N0X0xa Ha Tao. ~ uTb Xopo1o - A1 3eM/H; ~ cepALe - A
TJIYOUHBI; ~ COH03 - JJIs JIOOBH; ~ CJIOBA - JJIs1 JI0BEPHUST; ~ YIPABJAEHHE - /151 6J1ar0/IeHCTBUS
(cTpaHbl); ~ Jiena - i yMeHUsl; ~ JBUXKEHHUE - U1 ’KU3HU. ~ He ccopsiuiics He ocyx/aeTcs.
[08c97t] nepesos: B. B. MassguH ~ Briciee 6J1aro nogo6Ho Bojie: ~ Bojia npuHOCKUT 6J1aro Beeid ThMe
Bellell 1 HH ¢ 4eM He bopeTcs. ~ CobupaeTcs B MecTax, KOTOPBIX /iU U36€erarT, ~ BoT noyemy oxa 6.u3ka [lyTtu. ~ [ins
*KU3HU 6JIar0TBOPHA 3eMst; ~ [l cep/ila 61aroTBopHa ry6uHa; ~ B 061eHnu 6aroTBopHa 06poTa; ~ B peyax
6J1ar0TBOPHO JJ0BepHe; ~ B mpaBiieHy 6,1ar0TBOPHO CMUPEHHE; ~ B leIHUAX 61ar0TBOPHO YMeHUe; ~ B BImKeHusX
6J1ar0TBOPHO CaMo BpeMsl. ~ JIulub TaM, I/ie HeT CONEePHUYECTBA, He Oy/IeT U yulepoa.

[08¢98t] nepesoo: . b. BuHo2podckuii ~ TpoaBinKeH¥e K COBEPIIEHCTBY MOI00HO Bojie. ~ Bojia B CBoeM COBEpIIEHCTBE
TMIPUHOCUT M0JIb3Y MUPHA/IaM CYL[HOCTEH, He COePHUYas PHU 3TOM. ~ OHA HAXOAUTCS B MeCTaX, KOTOPbIe HEMPHUSATHbI
MHOXeCTBY Jitoied. ~ [IpuurHHOCTD: ~ OHa 6sm3Ka [lyTu. ~ [IpebbiBaHKe coBepuieHCTBYeTcs 3eMieil. ~ Cepaue-
CO3HAHKeE COBEPIIEHCTBYETCS 6e3/J0HHOCTbI0. ~ COMPUYACTHOCTb COBEPIIEHCTBYETCS KOHTAKTHOCTBI. ~ Pedb
COBEpLIEHCTBYETCS BEPOl. ~ YIpaBJeH e COBEPLIEHCTBYETCS NOPSAKOM. ~ CUTyaLus-/e10 COBEPIIEHCTBYETCS
3HEepTUeH-BO3MOKHOCTbI0. ~ /[BUXKEHHE COBEPIIEHCTBYETCS BpeMeHeM. ~ U ecii TOIbKO He comepHUYaelb, TOr/a -
OTCYTCTBHE POCYETOB.

[09¢01t] rransiation: Robert G. Henricks ~ To hold it upright and fill it, ~ Is not so good as stopping [in time]. ~ When you
pound it out and give it a point, ~ It won't be preserved very long. ~ When gold and jade fill your rooms, ~ You'll never be
able to protect them. ~ Arrogance and pride with wealth and rank, ~ On their own bring on disaster. ~ When the deed is
accomplished you retire; — Such is Heaven's Way!

[09¢02t] rransiation: John C. H. Wu ~ As for holding to fullness, ~ Far better were it to stop in time! ~ Keep on beating and
sharpening a sword, ~ And the edge cannot be preserved for long. ~ Fill your house with gold and jade, ~ And it can no
longer be guarded. ~ Set store by your riches and honour, ~ And you will only reap a crop of calamities. ~ Here is the Way
of Heaven: — When you have done your work, retire!

[09¢03t] rransiation: D. C. Lau ~ Rather than fill it to the brim by keeping it upright — Better to have stopped in time; ~
Hammer it to a point ~ And the sharpness cannot be preserved for ever; —~ There may be gold and jade to fill a hall ~ But
there is none who can keep them. — To be overbearing when one has wealth and position ~ Is to bring calamity upon
oneself. ~ To retire when the task is accomplished ~ Is the way of heaven.

[09¢04t] rransiation: R. L. Wing ~ Holding to fullness Is not as good as stopping in time. ~ Sharpness that probes Cannot
protect for long. ~ A house filled with riches Cannot be defended. ~ Pride in wealth and position Is overlooking one's
collapse. ~ Withdrawing when success is achieved Is the Tao in Nature.

[09¢05t] 7ransiation: Ren Jiyu ~ To hold and fill is not as good as to give up. ~ If a sword edge is
sharpened to its sharpest, ~ It is hard to last long. ~ If your hall is filled with gold and jade, ~
Whoever could keep them safe? — To be proud with honour and wealth will bring misfortune. ~ To
withdraw as soon as the work is done ~ That is Heaven's right way (Tao).

[09¢06t] rransiation: Gia-fu Feng ~ Better stop short than fill to the brim. —~ Oversharpen the blade, and
the edge will soon blunt. ~ Amass a store of gold and jade, and no one can protect it. ~ Claim wealth
and titles, and disaster will follow. — Retire when the work is done. ~ This is the way of heaven.
[09¢07t] rransiation: Lok Sang Ho ~ Holding a full load of what you desire in your hands ~ Is not as
wise as putting it down. ~ Sharpening a knife edge to the extreme, ~ And it may chip off in use. ~ To
have a house full of gold and jade, ~ And you will only invite thieves. ~ To succumb to conceit and
arrogance upon getting wealth and status, ~ In the end you will regret it. ~ Retire once a task has
been accomplished ~ And you are in consonance with Heaven's Way.

[09¢08t] rransiation: Xiaolin Yang ~ To be overflowing is not as good as having just enough. ~ If a point
is made too sharp, the sharpness will not last long. ~ A houseful of treasure is impossible to keep. ~
The rich and arrogant are destined for disaster. ~ When you are successful and famous, quickly back
out, which is the heavens' way.

[09¢09t] Transiation: Walter Gorn Old, MAKING THINGS EQUAL ~ It is advisable to refrain from
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continual reaching after wealth. —~ Continual handling and sharpening wears away the most durable
thing. ~ If the house be full of jewels, who shall protect it? ~ Wealth and glory bring care along with
pride. ~ To stop when good work is done and honour advancing is the way of Heaven.

[09¢10t] 7ransiation: James Legge ~ It is better to leave a vessel unfilled, than to attempt to carry it when it
is full. ~ If you keep feeling a point that has been sharpened, the point cannot long preserve its
sharpness. ~ When gold and jade fill the hall, their possessor cannot keep them safe. —~ When wealth
and honours lead to arrogancy, this brings its evil on itself. — When the work is done, and one's name is
becoming distinguished, to withdraw into obscurity is the way of Heaven.

[09¢11t] rransiation: David Hinton —~ Forcing it fuller and fuller can't compare to just enough, ~ and honed sharper and
sharper means it won't keep for long. ~ Once it's full of jade and gold your house will never be safe. ~ Proud of wealth and
renown you bring on your own ruin. ~ Just do what you do, and then leave: such is the Way of heaven.

[09¢12t] rransiation: Chichung Huang ~ To hold and fill it to the brim - ~ You'd better stop it; ~ To hammer and sharpen it -
~ You cannot long preserve it; ~ To fill a room with gold and jade - ~ Nobody can safeguard it; ~ To be noble, rich but
arrogant - ~ You will bring yourself calamity. ~ To withdraw yourself after scoring merits - ~ Heaven's Tao.

[09¢13t] rransiation: Ellen M. Chen —~ To hold and fill (a vessel) to the full (ying), ~ It had better not be done. ~ To temper and
sharpen a sword, ~ Its edge could not be kept (pao) long. ~ To fill the hall with gold and jade, ~ There is no way to guard
(shou) them. ~ To be rich, exalted, and proud, ~ This is to invite blame (chiu) upon oneself. —~ When work is done (sui), the
person (sheng) retires, ~ Such is the Tao of heaven.

[09¢14t] rransiation: Lee Sun Chen Org ~ People who accumulate extravagantly are less fortunate than those who would
voluntarily cease and desist [before the accumulation of wealth becomes an obsession]; ~ [It is similar to the fact that:] ~ If
a person grinds and sharpens sword beyond reason he would run the risk of thinning off the blade, [not for long], he will be
unable to keep the blade; ~ If a person has a house full of gold and jade, he will run into mounting problems of guarding
them [against theft and robbery]; ~ If a person of wealth and power (fame) is arrogant, he will unquestionably incite
hostility and criticism [against him]. ~ Retiring physically after deeds are accomplished and names (identification) are
established is [a manifestation of] the heavenly Tao.

[09¢15t] rransiation: Tien Cong Tran — You hold to fullness, and it is better to stop in time! ~ You keep on beating and
sharpening a sword, and the edge cannot be preserved for long. ~ You fill your house with gold and jade, and it can no
longer be guarded. ~ You put on airs by your riches and honor, and you will only reap a crop of calamities. ~ Here is the
Way of Heaven: When you have done your work, retire.

[09¢16t] rransiation: Thomas Z. Zhang ~ To fill to its full is not as good as to leave it alone. ~ Why make things very sharp, if
the edge can not keep long-lasting sharpness. ~ Greed for treasure cannot make the fortune last. ~ Rich and arrogant, one
would bring troubles for oneself. — Retire when the goal is achieved; this conforms to Tao.

[09¢17t] Transiation: Arthur Waley —~ Stretch a bow to the very full, ~ And you will wish you had stopped in time; ~ Temper a
sword-edge to its very sharpest, ~ And you will find it soon grows dull. —~ When bronze and jade fill your hall ~ It can no
longer be guarded. ~ Wealth and place breed insolence ~ That brings ruin in its train. ~ Whenyour g
work is done, then withdraw! ~ Such is Heaven's Way.

[09¢18t] rransiation: Richard John Lynn — With it firmly in hand, he goes on to fill it up, but it would be
better to quit. ~ If, having forged it, one goes on to sharpen it, it could not last long. ~ Gold and jade
fill the hall, but none can keep them safe. — If one is arrogant because of wealth and rank, he will give
himself a blameworthy fate. — Once achievement has occurred, one retires, for such is the Dao of
Heaven.

[09¢19¢t] rransiation: Lin Yutang —~ THE DANGER OF OVERWEENING SUCCESS ~ Stretch (a bow) to the
very full, ~ And you will wish you had stopped in time. ~ Temper (a sword-edge) to its very
sharpest, ~ And the edge will not last long. ~ When gold and jade fill your hall, ~ You will not be
able to keep them safe. — To be proud with wealth and honor — Is to sow the seeds of one's own
downfall. ~ Retire when your work is done, ~ Such is Heaven's way.

[09¢20t] rranstation: Victor H. Mair ~ Instead of keeping a bow taut while holding it straight, better to
relax. ~ You may temper a sword until it is razor sharp, but you cannot preserve the edge for long. ~
When gold and jade fill your rooms, no one will be able to guard them for you. ~ If wealth and honor
make you haughty, you bequeath misfortune upon yourself. ~ To withdraw when your work is
finished, ~ that is the Way of heaven.
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[09¢21t] 7ransiation: Tolbert McCarroll —~ Better to stop in time than to fill to the brim. — Hone a blade to
the sharpest point, ~ and it will soon be blunt. ~ Fill your house with gold and jade, ~ and no one can
protect it. ~ Be prideful about wealth and position, ~ and you bring disasters upon yourself. — Retire
when the work is done. ~ This is the way of heaven.

[09¢22t] Transiation: David H. Li ~ Filling to the brim is not as good as stopping short; — Polishing to the
sharpest does not last long. ~ A roomful of gold and jade is hard to follow. ~ One prideful of wealth and
fame sows the seeds of sorrow. ~ With mission accomplished, it is time to offer resignation. ~ This is
cosmos's Direction.

[09¢23t] rransiation: Yasuhiko Genku Kimura — To fill to the brim is to be out of balance, ~ Wherefore it is better to stop
before overfilling. ~ To over-sharpen a sword is to be out of balance, ~ Wherefore its edge will not last long. ~ To line a hall
with gold and jade is to be out of balance, ~ Wherefore no one can guard them. —~ If wealth and rank make a man haughty
and clinging, ~ He will surely bequeath misfortune upon himself. ~ If success is achieved and honor bestowed, ~ Quietly
withdraw from your position. ~ This is the Way of Heaven.

[09¢24t] rransiation: Chou-Wing Chohan — It is better to leave a thing alone ~ Than to hold it and keep it full to the brim. ~ If
you sharpen the blade and use it, ~ It will not remain sharp for long. —~ When gold and jade fill the temple, ~ No one can
protect them. —~ When wealth and honor come together with pride ~ Self-destruction quickly joins them. ~ After the goal
has been achieved and the objective has been honorably accomplished, ~ The Tao of heaven ~ Is to retire from everything.
[09¢25t] rransiation: Man-Ho Kwok — Hold yourself back from filling yourself up, or you'll tip off your stand. ~ You can
hammer a blade until it's razor-sharp - and in seconds, it can blunt. — You may amass gold and jade in plenty ~ but then the
more you have, the less safety ... ~ Are you strutting your wealth like a peacock? ~ Then you've set yourself up to be shot. ~
You bring about your own disaster ~ Because you've got too much. ~ Let go, when your work is done: ~ That is the Way of
Heaven.

[09¢26t] Transiation: Gu Zhengkun ~ One should stop in due time —~ Rather than fill it to the brim. —~ When a point is whittled
too sharp, ~ Its sharpness cannot remains long. ~ When a hall is full of gold and jade, ~ Nobody can keep them long; ~
When a man of wealth and rank is arrogant, ~ He