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[01c01t] Translation: Robert G. Henricks ~ As for the Way, the Way that can be spoken of is not the
constant Way; ~ As for names, the name that can be named is not the constant name. ~ The nameless is
the beginning of the ten thousand things; ~ The named is the mother of the ten thousand things. ~
Therefore, those constantly without desires, by this means will perceive its subtlety. ~ Those constantly
with desires, by this means will see only that which they yearn for and seek. ~ These two together
emerge; ~ They have different names yet they're called the same; ~ That which is even more profound
than the profound - ~ The gateway of all subtleties.

[01c02t] Translation: John C. H. Wu ~ TAO can be talked about, but not the Eternal Tao. ~ Names can be
named, but not the Eternal Name. ~ As the origin of heaven-and-earth, it is nameless: ~ As "the Mother" of all things, it is
nameable. ~ So, as ever hidden, we should look at its inner essence: ~ As always manifest, we should look at its outer
aspects. ~ These two flow from the same source, though differently named; ~ And both are called mysteries. ~ The Mystery
of mysteries is the Door of all essence.

[01c03t] Translation: D. C. Lau ~ The way that can be spoken of ~ Is not the constant way; ~ The name that can be named ~
[s not the constant name. ~ The nameless was the beginning of heaven and earth; ~ The named was the mother of the
myriad creatures. ~ Hence always rid yourself of desires in order to observe its secrets; ~ But always allow yourself to have
desires in order to observe its manifestations. ~ These two are the same ~ But diverge in name as they issue forth. ~ Being
the same they are called mysteries, ~ Mystery upon mystery - ~ The gateway of the manifold secrets.

[01c04t] Translation: R. L. Wing ~ The Tao that can be expressed ~ Is not the Tao of the Absolute. ~ The name that can be
named ~ Is not the name of the Absolute. ~ The nameless originated Heaven and Earth. ~ The named is the Mother of All
Things. ~ Thus, without expectation, ~ One will always perceive the subtlety; ~ And, with expectation, ~ One will always
perceive the boundary. ~ The source of these two is identical, Yet their names are different. ~ Together they are called
profound, ~ Profound and mysterious, ~ The gateway to the Collective Subtlety.

[01c05t] Translation: Ren Jiyu ~ The Tao that can be spoken of is not the eternal Tao; ~ The name that can be named is not
the eternal name. ~ The nameless is the origin of Heaven and Earth; ~ The named is the root of all things. ~ Therefore, the
subtleties of Tao are always apprehended through their formlessness, ~ The limits of things are always seen through their
form. ~ These two (the form and the formless) have the same source but different names. ~ Both of them can be called deep
and profound, ~ The deepest and the most profound, the door of all mysteries.

[01c06t] Translation: Gia-fu Feng ~ The Tao that can be told is not the eternal Tao. ~ The name that can be named is not the
eternal name. ~ The nameless is the beginning of heaven and earth. ~ The named is the mother of ten thousand things. ~
Ever desireless, one can see the mystery. ~ Ever desiring, one can see the manifestations. ~ These two spring from the same
source but differ in name; this appears as darkness. ~ Darkness within darkness. ~ The gate to all mystery.

[01c07t] Translation: Lok Sang Ho ~ Ways that can be spelled out ~ cannot be the eternal way. ~ Names that can be named
~ must change with time and place. ~ Emptiness is the origin of heaven and earth; ~ Existence is the mother of everything
that had a birth. ~ Appreciate Emptiness, that we may see the nature of the Dao's versatility; ~ AppreCIate Existence, that we
may see the extent of the Dao's possibilities. ~ These two, Emptiness and Existence, came from the
same source. ~ Though they bear different names, they serve the same mystical cause. ~ A mystery
within a mystery, ~ such is the gateway to all versatility.

[01c08t] Translation: Xiaolin Yang ~ The DAO can be talked about, but that is not the ever-lasting
DAO. ~ The NAME can be called, but that is not the ever-lasting NAME. ~ Nothingness is called the
origin of the world. ~ Existence is called the root of everything. ~ Therefore, ~ you should stay in
nothingness if you want to see the real essence of the world; ~ you should stay in existence if you
want to see the different entities of the world. ~ They are from the same source but named
differently: both are called XUAN. ~ Understanding the XUANs is the key to the kingdom of truth.
[01c09t] Translation: Walter Gorn Old, MARKING OUT THE PATH ~ The Tao that is the subject of
discussion is not the true Tao. ~ The quality which can be named is not its true attribute. ~ That
which was before Heaven and Earth is called the Non-Existent. ~ The Existent is the mother of all
things. ~ Therefore doth the wise man seek after the first mystery of the Non-Existent, while seeing
in that which exists the Ultimates thereof. ~ The Non-Existent and Existent are identical in all but
name. ~ This identity of apparent opposites I call the profound, the great deep, the open door of
bewilderment.

[01c10t] Translation: James Legge ~ The Tao that can be trodden is not the enduring and
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unchanging Tao. ~ The name that can be named is not the enduring and unchanging name. ~ (Conceived
of as) having no name, it is the Originator of heaven and earth; ~ (conceived of as) having a name, it is
the Mother of all things. ~ Always without desire we must be found, ~ Ifits deep mystery we would
sound; ~ But if desire always within us be, ~ Its outer fringe is all that we shall see. ~ Under these two
aspects, it is really the same; ~ but as development takes place, it receives the different names. ~
Together we call them the Mystery. ~ Where the Mystery is the deepest is the gate of all that is subtle
and wonderful.

[01c11t] Translation: David Hinton ~ A Way become Way isn't the perennial Way. ~ A name become
name isn't the perennial name: ~ the named is mother to the ten thousand things, ~ but the unnamed is origin to all heaven
and earth. ~ In perennial nonbeing you see mystery, and in perennial being you see appearance. ~ Though the two are one
and the same, once they arise, they differ in name. ~ One and the same they're called dark-enigma, ~ dark-enigma deep
within dark-enigma, ~ gateway of all mystery.

[01c12t] Translation: Chichung Huang ~ A tao that can be spoken about ~ Is not the constant Tao; ~ A name that can be
named ~ Is not the constant name. ~ Nonbeing names ~ The ten thousand things' beginning; ~ Being names ~ The ten
thousand things' mother. ~ Therefore, constantly be desireless, ~ Whereby to observe its minutiae; ~ Constantly be
desirous, ~ Whereby to observe where it ends. ~ The two issued from the same origin, ~ And, though different in name, ~
Refer to the same thing. ~ Deep and remote, doubly deep and remote, ~ Gate of multitudinous minutiae.

[01c13t] Translation: Ellen M. Chen ~ Tao that can be spoken of, ~ Is not the Everlasting (ch'ang) Tao. ~ Name that can be
named, ~ Is not the Everlasting (ch'ang) name. ~ Nameless (wu-ming), the origin (shih) of heaven and earth; ~ Named (yu-
ming), the mother (mu) of ten thousand things. ~ Alternate, ~ Non-being (wu), to name (ming) the origin (shih) of heaven
and earth; ~ Being (yu), to name (ming) the mother of ten thousand things. ~ Therefore, always (ch'ang) without desire
(wu-yii), ~ In order to observe (kuan) the hidden mystery (miao); ~ Always (ch'ang) with desire (yu-yii), ~ In order to
observe the manifestations (chiao). ~ Alternate, ~ Therefore, by the Everlasting (ch'ang) Non-Being (wu), ~ We desire (yii)
to observe (kuan) its hidden mystery (miao); ~ By the Everlasting (ch'ang) Being (yu), ~ We desire (yii) to observe the
manifestations (chiao). ~ These two issue from the same origin, ~ Though named differently. ~ Both are called the dark
(hstian). ~ Dark and even darker, ~ The door to all hidden mysteries (miao).

[01c14t] Translation: Lee Sun Chen Org ~ Tao (Truth) can be talked about (theorized in any manner each person considers
viable), though hardly of these theories will be eternally valid; ~ Names (Descriptions) can be ascribed [to Tao in any
fashion each person deems workable], yet hardly of these names (descriptions) will last forever. ~ The beginning of the
Universe (Heaven and Earth) [is beyond us, so in all honesty it] is indescribable; ~ [Nevertheless,] whatever is namable
(describable) by us served as the mother (origin) of [our knowledge of] myriad (all and every) things and creatures. ~
Accordingly, ~ [ constantly refrain from my selfish (subjective) desires for the purpose of exploring its (Nature's)
manifested (apparent) wonder; ~ I also constantly maintain my will [to seek objective knowledge] in order to pursue its
(Nature's) deep-seated enigma. ~ These two (Tao and Te) were originated from the same source, but they were described
with different names by us. ~ They are both depicted as profound [as each is intricate in its own
right]; ~ The profundity (complexity) intensifies as we fathom its mystery further and deeper; ~
Eventually, it will [lead us] to the gateway of all mysteries.

[01c15t] Translation: Tien Cong Tran ~ The way that can be talked about is not the eternal Way. ~
The name that can be named is not the eternal name. ~ "Nothing" is the name of the origin of Heaven
and Earth. ~ "Being" is the name of "the mother" of all things. ~ So, in eternal Nothing, we should
look at the wonderfulness of the Way. ~ In eternal Being, we should look at its outer aspects. ~ These
two flow from the same source, though differently named; and both are called mysteries. ~
Mysterious and more mysterious. ~ That is the door of all wonders.

[01c16t] Translation: Thomas Z. Zhang ~ If Tao can be described, then it is not general Tao. ~ Ifa
name can be denned, then it is not a general name. ~ The invisible is the origin of the universe. ~ The
visible is the mother of all things. ~ By constantly thinking the invisible, we understand the universe;
~ By constantly observing the visible, we can see how the natural laws work. ~ Thinking and
observing are two different things. ~ Yet they serve the same goal: to theorize. ~ Theorizing and
evolving these theories is the gate to marvels.

[01c17t] Translation: Arthur Waley ~ The Way that can be told of is not an Unvarying Way; ~ The
names that can be named are not unvarying names. ~ It was from the Nameless that Heaven and
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Earth sprang; ~ The named is but the mother that rears the ten thousand creatures, each after its kind.
~ Truly, 'Only he that rids himself forever of desire can see the Secret Essences'’; ~ He that has never rid
himself of desire can see only the Outcomes. ~ These two things issued from the same mould, but
nevertheless are different in name. ~ This 'same mould' we can but call the Mystery, ~ Or rather the
'Darker than any Mystery', ~ The Doorway whence issued all Secret Essences.

[01c18t] Translation: Richard John Lynn ~ The Dao that can be described in language is not the
constant Dao; ~ the name that can be given it is not its constant name. ~ Nameless, it is the origin of the
myriad things; ~ named, it is the mother of the myriad things. ~ Therefore, always be without desire so
as to see their subtlety. ~ And always have desire so as to see their ends. ~ These two emerge together but have different
names. ~ Together, we refer to them as mystery: the mystery upon mystery and gateway of all subtleties.

[01c19t] Translation: Lin Yutang ~ ON THE ABSOLUTE TAO ~ The Tao that can be told of ~ Is not the Absolute Tao; ~ The
Names that can be given ~ Are not Absolute Names. ~ The Nameless is the origin of Heaven and Earth; ~ The Named is the
Mother of All Things. ~ Therefore: ~ Oftentimes, one strips oneself of passion ~ In order to see the Secret of Life; ~
Oftentimes, one regards life with passion ~ In order to see its manifest forms. ~ These two (the Secret and its
manifestations) ~ Are (in their nature) the same; ~ They are given different names ~ When they become manifest. ~ They
may both be called the Cosmic Mystery: ~ Reaching from the Mystery into the Deeper Mystery ~ Is the Gate to the Secret of
All Life.

[01c20t] Translation: Victor H. Mair ~ The ways that can be walked are not the eternal Way; ~ The names that can be
named are not the eternal name. ~ The nameless is the origin of the myriad creatures; ~ The named is the mother of the
myriad creatures. ~ Therefore, ~ Always be without desire in order to observe its wondrous subtleties; ~ Always have
desire so that you may observe its manifestations. ~ Both of these derive from the same source; ~ They have different
names but the same designation. ~ Mystery of mysteries, ~ The gate of all wonders!

[01c21t] Translation: Tolbert McCarroll ~ The Tao that can be spoken of is not the eternal Tao. ~ The name that can be
named is not the eternal name. ~ The nameless is the beginning of heaven and earth. ~ The named is the mother of the ten
thousand things. ~ Send your desires away and you will see the mystery. ~ Be filled with desire and you will see only the
manifestation. ~ As these two come forth they differ in name. ~ Yet at their source they are the same. ~ This source is called
amystery. ~ Darkness within darkness, ~ the gateway to all mystery.

[01c22t] Translation: David H. Li ~ Direction, as expressed, is no ordinary direction; ~ as named, no ordinary name. ~ Null
identifies the universe at the beginning. ~ Ull identifies the mother of myriad matters. ~ Thus, visit Null to observe its
intricateness. ~ Visit Ull to observe its limitlessness. ~ These two spring from the same source; ~ only their identifications
differ. ~ Both are profound. ~ Profound upon profound, it is the portal to all intricacies.

[01c23t] Translation: Yasuhiko Genku Kimura ~ The Tao Eternal is beyond definition. ~ No name given can capture its
eternality. ~ Nameless, it is the origin of the Kosmos. ~ Named, it is the beginning of all things. ~ Nothingness, it is the inner
being of the Kosmos. ~ Thingness, it is the outer distinctions of the Kosmos. ~ These two, though different in names, arise
from the same source: ~ The source called the Invisible. ~ Invisible beyond the invisible, ~ It is the
entry into the myriad wonders of the Eternal Kosmos.

[01c24t] Translation: Chou-Wing Chohan ~ The Tao that can be expressed in words is not the
eternal Tao. ~ The name that can be defined in words is not the name that never changes. ~ Non-
existence is what we will call the source of heaven and earth. ~ Existence is the mother of all things.
~ From eternal non-existence, therefore, we observe the beginning of the existence of the many
hidden qualities of the universe. ~ From eternal existence, therefore, we clearly observe the overt
qualities of the universe. ~ These two, the hidden and the overt, are originally the same at source,
and become different when they manifest themselves. ~ This same origin is "the smallest of the
small." ~ The absolute "smallest of the small" is the gate from which the beginning of all the parts of
the universe emerges.

[01c25t] Translation: Man-Ho Kwok ~ The Tao that can be talked about is not the true Tao. ~ The
name that can be named is not the eternal Name. ~ Everything in the universe comes out of Nothing.
~ Nothing - the nameless is the beginning; ~ While Heaven, the mother is the creatrix of all things. ~
Follow the nothingness of the Tao, ~ and you can be like it, not needing anything, ~ seeing the
wonder and the root of everything. ~ And even if you cannot grasp this nothingness, ~ you can still
see something of the Tao in everything. ~ These two are the same only called by different names ~ -
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and both are mysterious and wonderful. ~ All mysteries are Tao, and Heaven is their mother: ~ She is
the gateway and the womb-door.

[01c26t] Translation: Gu Zhengkun ~ The Tao that is utterable ~ Is not the eternal Tao; ~ The name
that is namable ~ s not the eternal Name. ~ The Nothingness is the name of the beginning of heaven
and earth; ~ The Being (substance) is the name of the mother of all things. ~ Hence one should gain an
insight into the beginning of the Tao by constantly observing the Nothingness, ~ And should perceive
the end of the Tao by constantly observing the Being. ~ These two things, the Nothingness and the
Being, are of the same origin but different in name. ~ They are both so profound as to be a key to the
door of myriad secrets.

[01c27t] Translation: Chao-Hsiu Chen ~ The Tao that can be named is not the eternal Tao. ~ The Name that can be spoken
is not the eternal name. ~ The Nameless is the beginning of Heaven and Earth. ~ The Named is the mother of all creatures. ~
Observe the mysteries of the Tao without longing. ~ Survey its appearance with desire. ~ Both mysteries and appearance
come from the same origin but wear a different name; ~ they are enigmatic. ~ The greatest mystery is the gate to all
mysteries.

[01c28t] Translation: Liu Qixuan ~ There are ways to follow, ~ But what is followed is not the true Way. ~ There are names
to give, ~ But what is given is not the true Name. ~ Let us call non-being the beginning of the universe ~ And let us call being
the development of all things. ~ When we follow non-being ~ We approach the wonder of the Way. ~ When we follow being
~ We approach the farther-end manifestation of the Way. ~ Each has the same origin, ~ And here exists a metaphysical door
to true wisdom.

[01c29t] Translation: Shi Fu Hwang ~ Understanding The Tao ~ Lao Tze says, ~ The Tao is that on which one can always
tread. ~ That on which one cannot always tread is not the Tao. ~ And fame is that of which one can always remember. ~
That of which one cannot always remember is not fame. ~ All things are without names prior to the formation of Heaven and
Earth. ~ And names are brought out to classify various things. ~ Since there is no name in the very beginning, why should
one care about fame! ~ Hence, those who are constantly free of desire of fame shall see the Tao's subtle secret. ~ Those who
bear desire shall see the end lying in front of them. ~ Both two types of men ferment their thinking in the same place, yet
they will experience different fates. ~ Both their fates shall be up to Heaven. ~ Beyond our heaven, there are other heavens:
whoever knows this shall find the gate of the Tao.

[01c30t] Translation: Ch'u Ta-Kao ~ The Tao that can be expressed is not the eternal Tao; ~ The name that can be defined is
not the unchanging name. ~ Non-existence is called the antecedent of heaven and earth; ~ Existence is the mother of all
things. ~ From eternal non-existence, therefore, we serenely observe the mysterious beginning of the Universe; ~ From
eternal existence we clearly see the apparent distinctions. ~ These two are the same in source and become different when
manifested. ~ This sameness is called profundity. ~ Infinite profundity is the gate whence comes the beginning of all parts of
the Universe.

[01c31t] Translation: Paul J. Lin ~ The Tao that can be spoken of is not the eternal Tao; ~ The Name that can be named is
not the eternal Name. ~ The Nameless [non-being] is the origin of heaven and earth; ~ The Namable
[being] is the mother of all things. ~ Therefore constantly without desire, ~ There is the recognition
of subtlety; ~ But constantly with desire, ~ Only the realization of potentiality. ~ The two come from
the same source, ~ Having different names. ~ Both are called mysteries, ~ More mystical than the
most mystical, ~ The gate of all subtleties.

[01c32t] Translation: Michael LaFargue ~ The Tao that can be told is not the invariant Tao, ~ the
names that can be named are not the invariant Names. ~ Nameless, it is the source of the thousands
of things ~ (named, it is 'Mother’ of the thousands of things). ~ Yes: ~ Always: ~ being desireless, ~
one sees the hidden essentials. ~ Always: ~ having desires, ~ one sees only what is sought. ~ These
two lines are about The Merging - ~ it is when things develop and emerge from this that the different
names appear. ~ The Merging is something mysterious - ~ mysterious, and more mysterious, ~ the
abode of all the hidden essences.

[01c33t] Translation: Cheng Lin ~ The truth that may be told is not the everlasting Truth. ~ The
name given to a thing is not the everlasting Name. ~ Nothingness is used to denote the state that
existed before the birth of heaven and earth. ~ Reality is used to denote the state where the
multitude of things begins to have a separate existence. ~ Therefore, ~ when the mind rests in the
state of Nothingness, the enigma can be understood; ~ when the mind rests in the state of Reality, the
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bounds can be reached. ~ These two states, though bearing different names, have a common origin. ~
Both are mysterious and metaphysical. ~ They are the most mysterious, and form the gateway to all
mysteries.

[01c34t] Translation: Yi Wu ~ The way that can be talked about is not the constant Way. ~ The name
that can be named is not the constant Name. ~ Non-being is the name of the origin of Heaven and Earth;
~ Being is the name of the mother of all things. ~ Therefore: ~ Constantly in Non-being, one wishes to
contemplate its (the Way's) subtlety. ~ Constantly in Being, one wishes to contemplate its path. ~ These
two come from the same source, but are different in name. ~ The same source is called Mystery. ~
Mystery and more mystery. ~ It is the gateway to myriad subtleties.

[01c35t] Translation: Han Hiong Tan ~ Dao that can be expressed in words is not the absolute Dao. ~ The names that can
be given are not the absolute names. ~ Non-being is before the dawn of time, ~ Being is when everything begins to emerge.
~ Therefore, maintaining a passive and receptive mode, ~ You can watch the secret of life; ~ Maintaining an active and
attentive mode, ~ You can perceive the rhythm of life. ~ These two cognitive processes, though differing in names, ~ Are in
the same continuum. ~ Both are known as the inscrutable Mystery, ~ Which is the greatest of all mysteries. ~ And it is
through these perspectives that we can observe the marvellous phenomena of Nature.

[01c36t] Translation: Hua-Ching Ni ~ Tao, the subtle reality of the universe cannot be described. ~ That which can be
described in words is merely a conception of the mind. ~ Although names and descriptions have been applied to it, the
subtle reality is beyond the description. ~ One may use the word "Nothingness" to describe the Origin of the universe, and
"Beingness" to describe the Mother of the myriad things, ~ but Nothingness and Beingness are merely conceptions. ~ From
the perspective of Nothingness, ~ one may perceive the expansion of the universe. ~ From the perspective of Beingness, ~
one may distinguish individual things. ~ Both are for the conceptual convenience of the mind. ~ Although different concepts
can be applied, ~ Nothingness and Beingness and other conceptual activity of the mind all come from the same indescribable
subtle Originalness. ~ The Way is the unfoldment of such subtle reality. ~ Having reached the subtlety of the universe, ~ one
may see the ultimate subtlety, ~ the Gate of All Wonders.

[01¢37t] Translation: Chang Chung-yuan ~ The Tao that can be spoken of is not the Tao itself. ~ The name that can be given
is not the name itself. ~ The unnameable is the source of the universe. ~ The nameable is the originator of all things. ~
Therefore, oftentimes without intention I see the wonder of Tao. ~ Oftentimes with intention I see its manifestations. ~ Its
wonder and its manifestations are one and the same. ~ Since their emergence, they have been called by different names. ~
Their identity is called the mystery. ~ From mystery to further mystery: ~ The entry of all wonders!

[01c38t] Translation: Henry Wei ~ Realization of Tao ~ T'i Tao ~ The Tao that can be stated is not the Eternal Tao. ~ The
name that can be named is not the Eternal Name. ~ The Unnameable is originator of Heaven and Earth. ~ The Nameable is
mother of the ten thousand things. ~ Therefore, ~ Always be desireless, so as to discern Tao's wonderful essence; ~ Always
have some desire, so as to discern its manifestations. ~ These two come out from the same source, ~ But are different in
name. ~ Their identical nature is a mystery. ~ Mystery of mysteries - ~ That is the gate of all wonderful essence.

[01c39¢t] Translation: Ha Poong Kim ~ No Tao that may be Tao is the constant Tao; ~ No name that ;
may be a name is the constant name. ~ By non-being you name the beginning of Heaven and Earth; ~
By being you name the mother of the ten thousand things. ~ Therefore, always free of desire you see
the secret; ~ Always with desire you see its appearance. ~ These two ~ Are the same in origin yet
different in name. ~ Their sameness may be called a mystery. ~ It is the mystery beyond mysteries, ~
The gate to myriad secrets.

[01c40t] Translation: Tao Huang ~ The Tao that is voiced is no longer that of eternal Tao. ~ The
name that has been written is no longer that of eternal name. ~ The nameless is the beginning of the
cosmic universe. ~ The named is the mother of the myriad creatures. ~ Being at peace, one can see
into the subtle. ~ Engaging with passion, one can see into the manifest. ~ They both arise from a
common source but have different names. ~ Both are called the mystery within the mystery. ~ They
are the door to all wonders.

[01c41t] Translation: Tang Zi-chang ~ Dao that can be talked about is not the eternal Dao itself; ~ A
name that can be given is not the eternal thing itself. ~ The nameless existed ~ Before the birth of
birth of Heaven and Earth - Universe; ~ The names which were given were after ~ The birth of All
Things. ~ By the eternity of unknown existence ~ Comprehend the common essence of things; ~ By
the eternity of Existence ~ Observe the apparent differences. ~ These two came from the same origin

4o Translations(extremely errorless): 60 %~ Book: %1~ ( Lao Zi ) s& Source: www.sanmayce.com k Revision: Eighth-and-half Pace & 0F 588

Translations(extremely errorless): 60 *~ Book: %1~ f Lao Zi ) s Suurce: www.sanmayce.com k Revision: Eighth-and-half Pace B 0F 586

fa

- the unknown, ~ But with different names. ~ They all are called the "profoundness"”, ~ Profoundly and
profoundly it is the entrance ~ From which come all wonders.

[01c42t] Translation: Wing-tsit Chan ~ The Tao that can be told of is not the eternal Tao; ~ The name
that can be named is not the eternal name. ~ The Nameless is the origin of Heaven and Earth; ~ The
Named is the mother of all things. ~ Therefore let there always be non-being, so we may see their
subtlety, ~ And let there always be being, so we may see their outcome. ~ The two are the same, ~ But
after they are produced, they have different names. ~ They both may be called deep and profound. ~
Deeper and more profound, ~ The door of all subtleties!

[01c43t] Translation: Derek Lin ~ The Tao that can be spoken is not the eternal Tao ~ The name that can be named is not
the eternal name ~ The nameless is the origin of Heaven and Earth ~ The named is the mother of myriad things ~ Thus,
constantly without desire, one observes its essence ~ Constantly with desire, one observes its manifestations ~ These two
emerge together but differ in name ~ The unity is said to be the mystery ~ Mystery of mysteries, the door to all wonders
[01c44t] Translation: Sum Nung Au-Young ~ The Nameless One ~ The Tao that can be defined is not the Ultimate Tao... ~
The name that can be spoken is not the Ultimate Name... ~ The source of Heaven and Earth is nameless. ~ That which has
name is the Mother of all created things. ~ The Wise who are free from all earthly desires ~ Seek to penetrate the mystery of
the Unmanifest. ~ The others who are earth-bound ~ Seek to understand its emanation, ~ The Manifest. ~ These two
attributes are from the same source, ~ But divergent in nature. ~ Yet in their profoundest depths ~ They are One in essence.
~ This mystery of Infinite Truth is the portal leading to ~ The realization of Cosmic Divinity.

[01c45t] Translation: John R. Mabry ~ The Tao that can be described in words is not the true Tao ~ The Name that can be
named is not the true Name. ~ From non-existence were called Heaven and Earth ~ From existence all things were born. ~
In being without desires, you experience the wonder ~ But by having desires, you experience the journey. ~ Yet both spring
from the same source and differ mostly in name. ~ This source is called "Mystery" ~ Mystery upon Mystery, ~ The womb
giving birth to all of being.

[01c46t] Translation: Brian Browne Walker ~ Tao is beyond words ~ and beyond understanding. ~ Words may be used to
speak of it, ~ but they cannot contain it. ~ Tao existed before words and names, ~ before heaven and earth, ~ before the ten
thousand things. ~ It is the unlimited father and mother ~ of all limited things. ~ Therefore, to see beyond boundaries to the
subtle heart of things, dispense with names, with concepts, with expectations and ambitions and differences. ~ Tao and its
many manifestations arise from the same source: subtle wonder within mysterious darkness. ~ This is the beginning of all
understanding.

[01c47t] Translation: Witter Bynner ~ Existence is beyond the power of words ~ To define: ~ Terms may be used ~ But
are none of them absolute. ~ In the beginning of heaven and earth there were no words, ~ Words came out of the womb of
matter; ~ And whether a man dispassionately ~ Sees to the core of life ~ Or passionately ~ Sees the surface, ~ The core and
the surface ~ Are essentially the same, ~ Words making them seem different ~ Only to express appearance. ~ If name be
needed, wonder names them both: ~ From wonder into wonder ~ Existence opens.

[01c48t] Translation: Thomas Cleary ~ A Way Can Be a Guide ~ A way can be a guide, but not a fixed
path; ~ names can be given, but not permanent labels. ~ Nonbeing is called the beginning of heaven
and earth; ~ being is called the mother of all things. ~ Always passionless, thereby observe the
subtle; ~ ever intent, thereby observe the apparent. ~ These two come from the same source but
differ in name; ~ both are considered mysteries. ~ The mystery of mysteries ~ is the gateway of
marvels.

[01c49t] Translation: Hu Xuezhi ~ The Tao that can be spoken of is not the eternal Tao. ~ The name
that can be named is not the eternal name. ~ The nameless is the origin of Heaven and Earth. ~ The
named is the root of all things. ~ Therefore, by being free from passion and desire, ~ the subtleties of
Tao can be experienced. ~ The things existing in the world of duality can be well known ~ by
possessing passions and desires. ~ The two abovementioned have the same source but are given
different names. ~ The ability of transformation between the two is a most mysterious thing, ~ or the
door of all mysteries.

[01c50t] Translation: Paul Carus ~ Reason's Realisation. ~ The reason that can be reasoned is not
the eternal Reason. ~ The name that can be named is not the eternal Name. ~ The Unnameable is of
heaven and earth the beginning. ~ The Nameable becomes of the ten thousand things the mother. ~
Therefore it is said: ~ 'He who desireless is found ~ The spiritual of the world will sound. ~ But he
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who by desire is bound ~ Sees the mere shell of things around.’ ~ These two things are the same in
source ~ but different in name. ~ Their sameness is called a mystery. ~ Indeed, it is the mystery of
mysteries. ~ It is the door of all spirituality.

[01c51t] Translation: Red Pine (Bill Porter) ~ The way that becomes a way is not the Immortal Way ~
the name that becomes a name is not the Immortal Name ~ the maiden of Heaven and Earth has no
name ~ the mother of all things has a name ~ thus in innocence we see the beginning ~ in passion we
see the end ~ two different names for one and the same ~ the one we call dark the dark beyond dark the
door to all beginnings.

[01c52t] Translation: J.J.L. Duyvendak ~ The Way that may truly be regarded as the Way is other than a permanent way. ~
The terms that may truly be regarded as terms are other than permanent terms. ~ The term Non-being indicates the
beginning of heaven and earth; ~ the term Being indicates the mother of the ten thousand things. ~ For, indeed, it is through
the constant alternation between Non-being and Being that the wonder of the one and the limitation of the other will be
seen. ~ These two, having a common origin, are named with different terms. ~ What they have in common is called the
Mystery, ~ the Mystery of Mysteries, ~ the Gate of all Wonders.

[01c91t] Mepesod: U. U. CemeHeHKo ~ Eciu lao MoryT BbIcKa3aTh, [lao He BJSETCS HE3bIOJIEMBIM; ~ €C/IA MOTYT Ha3BaTh
M, UMS He ABJISETCS He3bl0JIeMbIM. ~ Be3bIMAHHOCTD - BOT Hayaso Heba 1 3eMiiu, ~ B HATMYMH e UMEHHU TauTCs MaTh
JLecsATH ThICSY Belel. ~ He3bi61eMoe HeHauuKe - XeJalo NOM/IAAETh Ha CKPBIThIE B HEM Uy/eca; ~ HaludKe B
He3bI6/1EMOCTH - JKe/lalo 0CMOTPETb ero OKPauHy. ~ BbIX0AUT 3Ta apa BMecTe, HO UMEHaMU pa3nyaeTcs. ~ Jlaio 0HO0 UM
MIMsl COKPOBEHHOTO. ~ 33 COKPOBEHHBIM - COKDOBEHHOE, BpaTa MHOXECTBA Yy eC.

[01c92t] MTepesod: A. A. Mac10B ~ [lao, KOTOpOe MOeT ObITh BBIPAXKEHO CI0BaMH, He eCTb 0CTOAHHOE /lao. ~ MM4,
KOTOpOE MOeT ObITh IOUMEHOBAHO, He eCTb MOCTOSIHHOE UMsl. ~ HebbITHe 30BETCs Havyanom Heba u 3emiu. ~ Boitue
30BéTca MaTepbio MUpHaj CO3AaHUM. ~ [l03TOMY, eJas y3peThb ero yTOHYEHHO-HEYJI0BUMYIO CYIIHOCTb, 0GpeTH
TOCTOSIHCTBO HeGbITHUS. ~ Xesas HaGMOAATh ero NposiBJeHHUs, PeGbIBail B IOCTOSIHCTBE ObITHS. ~ 062 OHU
IPOM3PACTAT BMECTE U Pas/IMYalTCs JIUIIb IMEHeM. ~ Byayuu ToXK/ieCTBEHHBIMH, OHH 30BYTCS COKPOBEHHBIM. ~
CokpoBeHHOE U elllé pa3 COKPOBEHHOE - BpaTa KO MHOXECTBY I0TaéHHOTO.

[01c93t] Mepesod: E. A. TopuuHOB ~ IlyTh, 4TO MOXKET GbITH NPOK/iEH, He eCTb MOCTOSHHBIH [IyTh-/lac. ~ MM, 4To MoxXeT
ObITh IOMMEHOBAHO, He eCTh IOCTOSIHHOE MM, ~ Be3biMsanHoe - Heba, 3emin Havano. ~ UMenyeMoe - MaTepbio cyuiero
cTano. ~ B oTcyTCcTBUY TaliHy Beliel co3epLaTh CTPEMHUCD. ~ B Hau4uu npezien GbITHS C03epLaTh CTPeMHUCh. ~ Te Boe
POAATCS BMECTe, HO MX HMeHa Pa3/uyHbL ~ Mx BMecTe HasoBy 1 CokpoBeHHbIM. ~ M CokpoBeHHOe BHOBb COKPOBEHHBIM
crano. ~ TakoBbI BpaTa Bcex TallH.

[01c94t] MTepesod: A. E. IykbsaHOB ~ [lao, KoTopoe MOXeT 6bITh BbICKa3aHO, He eCTh OCTOSAHHOe [lao. ~ Mmd, koTopoe
MOXET ObITh HA3BaHO, He eCTb MIOCTOSIHHOE MMsl. ~ HeObiTHeM UMeHyeTcs Hayasio He6a u 3eMiy, ~ BriTHeM umeHyeTcs
Matb Mupuaj Belel. ~ [103ToMy: ~ 06palasich K IOCTOSHHOMY HEOBITHIO, CTPEMJIIOCH K TOMY, YTOGbI YBUJETD €TI0 TalHY;
~ 00paasnch K NOCTOSSHHOMY OBITHIO, CTPEMJIIOCH K TOMY, YTOObI YBUETH €ro npefe (CUpasbHbIi nyTb) 06a oHK
(HeObITHE 1 GBITHE) U3 TOXKAECTBA POUCXOASAT, HO PasJIMYHO UMEHYIOTCS. ~ B TOX/1eCTBe OHHU
Ha3bIBAITCA NePBOHAYaNOM. ~ [lepBoHAYaI0 U ellie epBOHAYAJIO - BOT BEPD KO BCeM TaifHaM.
[01c95t] ITepesod: An XuH-myH ~ [lao, KOTOpOe MOXKET OBITh BLIPAXKEHO CJI0BAMH, HE €CTh
TNOCTOSHHOE J130. ~ MMsl, KoTOpoe MOXeT GbITb Ha3BaHO, He eCTb MOCTOSHHOE UMSl. ~ Be3bIMsAHHOe
€CTb HayaJIo He6a U 3eMJIH, ~ 00J1ajjaloliee UMeHeM - MaTb BCeX Belel. ~ [lo3Tomy ToT, KTO
CcBOGO/IEH OT CTPACTeH, BUAUT Yy/ieCHYI0 TallHy [[1a0], ~ @ KTO UMeET CTPACTH, BUJMT €r0 TOMbKO B
KOHe4YHOH popMe. ~ 06a OHY OZJHOTO U TOTO 3Ke IPOUCXOKIEHHS, HO C Pa3HBIMH HA3BAHUSAMH. ~
BMecTe oHH Ha3bIBaoTCA I1y60yait M. ~ [Tlepexofi] oT oAHOro r1yGoyaitiiero Kk Apyromy - ~
JBepb KO BCEMY Yy/IECHOMY.

[01c96t] ITepesod: M. I1. Konucen ~ Tao, KOTOpOE JOMKHO ObITh [IeHCTBUTEBHBIM, HE CTh
06bIkHOBEHHOE Tao. ~ MMs, KOTOPOE JOLKHO ObITh AeACTBUTENbHBIM, He eCTb 0GbIKHOBEHHOE HMSL.
~ To, 4TO He UMeeT UMeHH, - eCTb HayaJlo HeGa U 3eMJIH; ~ TO, YTO UMeeT UM, - eCTb MaTh BCeX
Bellel. ~ BoT modeMy cBoGOAHBIH OT BeeX CTpacTell BUAUT BeNHYECTBEHHOE MposiBieHHe Tao, ~ a
HaXOASIKMHACS N0/ BIMSHUEM KaKOH-HUOY/b CTPACTH BUAUT TOJIBKO He3HAUMTENbHOE ero
TPOSIBJIEHUE. ~ ITH 00a POMCXOAAT M3 OFHOTO U TOT0 e Hayasla, HO TOJIbKO HOCAT pPasHoe
Ha3BaHuUe. ~ OHU Ha3bIBAKTCA HEMOCTHUMBIMU. ~ HEMOCTHXUMOE U3 HEMOCTHXKUMbIX U €CTh
BOPOTA BCET'O TAMHCTBEHHOTO.
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[01c97t] ITepesod: B. B. MansBHH ~ [IyTb, 0 KOTOPOM MOXHO MOBEAATD, - He NOCTOAHHbIH [IyTh. ~ MM,
KOTOpPOe MOXHO Ha3BaTb, - He NOCToHHOe WM. ~ [/ie IMeHH HeT - TaM Hayaslo Bcex Belel, ~ ['ie umMd
€CTb - TaM MaTb BCex Belllei. ~ [ToceMy, MOCTOSIHHO He MMest Xe/laHus, BUAMIID ero UCTOK, ~ A
TNOCTOSIHHO UMel JKeJlaHKe, BUAHMIIb eT0 UCXOZ,. ~ T 1 AipyToe AB/SETC COBMECTHO, ~ OHH UMEIOT
pa3Hble UMeHa, HO 0UHAKOBO CKa3bIBAIOTCA. ~ B COKPOBEHHOM €CTb ellle COKPOBEHHOCTD: ~ BoT
OTKY/ia HCXOZHUT BCE YTOHYEHHOE.

[01c98t] Mepesod: b. b. Bunorpopckuii ~ IlocToanHbIi [yTh cocTaBgeTCA U3 BO3MOKHOCTH BbIGOPA
[lyTy 1 HeBo3MoxHOCTH BbIGOpa [TyTH. ~ [loCTOSIHHOE MMsI COCTABJSIETCS U3 BO3MOXKHOCTH BbI6OPA
MIMeHH 1 HEBO3MOXHOCTH BbIO0Pa UMeHHU. ~ OTCYTCTBHEM UMeHYeTCs HayalbHoe AelicTBue Heba-3emin. ~ Hamndnem
MMeHYeTCs POX/ieHHe-MaTepUHCTBO MUPHA/, CYIIHOCTeH. ~ [IpHIMHHOCTb: ~ CTpeMJIeHHe K IOCTOSTHHOMY OTCYTCTBUIO
OCYILeCTBJISIET CO3epLjaHNe TOHYak el TaiHbL ~ CTpeM/IeHHe K IOCTOSHHOMY HaJTMUHIO OCYIIECTBISET CO3ePLaHKe ero
BHEIIHEro NPosiBJIeHUs. ~ ITa apa NpejcTaBJseT co60i 06LHOCTD HCXOAA IPH PA3NTHINK HaHMeHOBaHHS. ~ Ecin
OIpe/ie/INTh BMECTE, TO 3TO OYAT HENOCTIXUMAs TalHa. ~ [IbITasCh MPOHUKHYTH B 3Ty TaiHY, MPH/ELIb TOIbKO K TalHe.
~ JT0 BpaTa Il NOSIBJIEHUs MHOXECTBA TOHYAMHIIMX Hayall.

[02c01t] Translation: Robert G. Henricks ~ When everyone in the world knows the beautiful as beautiful, ugliness comes
into being; ~ When everyone knows the good, then the not good comes to be. ~ The mutual production of being and
nonbeing, ~ The mutual completion of difficult and easy, ~ The mutual formation of long and short, ~ The mutual filling of
high and low, ~ The mutual harmony of tone and voice, ~ The mutual following of front and back - ~ These are all constants.
~ Therefore the Sage dwells in nonactive affairs and practices the wordless teaching. ~ The ten thousand things arise, but he
doesn't begin them; ~ He acts on their behalf, but he doesn't make them dependent; ~ He accomplishes his tasks, but he
doesn't dwell on them; ~ It is only because he doesn't dwell on them, that they therefore do not leave him.

[02¢02t] Translation: John C. H. Wu ~ WHEN all the world recognizes beauty as beauty, this in itself is ugliness. ~ When all
the world recognizes good as good, this in itself is evil. ~ Indeed, the hidden and the manifest give birth to each other. ~
Difficult and easy complement each other. ~ Long and short exhibit each other. ~ High and low set measure to each other. ~
Voice and sound harmonize each other. ~ Back and front follow each other. ~ Therefore, the Sage manages his affairs
without ado, ~ And spreads his teaching without talking. ~ He denies nothing to the teeming things. ~ He rears them, but
lays no claim to them. ~ He does his work, but sets no store by it. ~ He accomplishes his task, but does not dwell upon it. ~
And yet it is just because he does not dwell on it ~ That nobody can ever take it away from him.

[02c03t] Translation: D. C. Lau ~ The whole world recognizes the beautiful as the beautiful, yet this is only the ugly; ~ the
whole world recognizes the good as the good, yet this is only the bad. ~ Thus Something and Nothing produce each other; ~
The difficult and the easy complement each other; ~ The long and the short offset each other; ~ The high and the low incline
towards each other; ~ Note and sound harmonize with each other; ~ Before and after follow each other. ~ Therefore the
sage keeps to the deed that consists in taking no action and practises the teaching that uses no words. ~ The myriad
creatures rise from it yet it claims no authority; ~ It gives them life yet claims no possession; ~ It benefits them yet exacts no
gratitude; ~ It accomplishes its task yet lays claim to no merit. ~ It is because it lays claim to no merit g
~ That its merit never deserts it.

[02c04t] Translation: R. L. Wing ~ When all the world knows beauty as beauty, There is ugliness. ~
When they know good as good, There there is evil. ~ In this way ~ Existence and nonexistence
produce each other. ~ Difficult and easy complete each other. ~ Long and short contrast each other.
~ High and low attract each other. ~ Pitch and tone harmonize each other. ~ Future and past follow
each other. ~ Therefore, Evolved Individuals ~ Hold their position without effort, ~ Practice their
philosophy without words, ~ Are a part of All Things and overlook nothing. ~ They produce but do
not possess, Act without expectation, Succeed without taking credit. ~ Since, indeed, they take no
credit, it remains with them.

[02c05t] Translation: Ren Jiyu ~ When all people in the world know the beautiful as beauty, ~ There
appears ugliness; ~ When they know goodness as good, ~ There appears evil. ~ Therefore, by
opposing each other, ~ Existence and nonexistence come into being, ~ Difficult and easy form
themselves, ~ Long and short are distinct, ~ High and low contrast, ~ Sound and voice harmonize, ~
Front and back emerge. ~ Thus, the sage manages affairs by "nonaction," ~ And teaches by "saying
nothing." ~ He leaves all things to grow and change without initiation; ~ Raises all things without
making claim for his ownership; ~ Promotes all things without attributing them to his contribution;
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~ And takes no credit for himself when the work is done. ~ It is because no claim is made that his credit
cannot be forfeited.

[02¢06t] Translation: Gia-fu Feng ~ Under heaven all can see beauty as beauty only because there is
ugliness. ~ All can know good as good only because there is evil. ~ Therefore having and not having
arise together. ~ Difficult and easy complement each other. ~ Long and short contrast each other; ~
High and low rest upon each other; ~ Voice and sound harmonize each other; ~ Front and back follow
one another. ~ Therefore the sage goes about doing nothing, teaching no-talking. ~ The ten thousand
things rise and fall without cease, ~ Creating, yet not possessing, ~ Working, yet not taking credit. ~
Work is done, then forgotten. ~ Therefore it lasts forever.

[02c07t] Translation: Lok Sang Ho ~ People under heaven see beauty in what they call "beauty," ~ that way they know of
the "ugly." ~ Similarly people see good in what they call "good," ~ that way they know of the "bad." ~ Existence and
Emptiness are concepts that make sense by comparison. ~ Similarly, long lends meaning to short, and high to low. ~
Harmony is produced when sounds combine in unison. ~ Because the fore goes, so the back follows. ~ Thus the Sage would
not act as if he could act on his will. ~ He teaches the unspoken teaching. ~ No word is ever spoken, yet living things thrive.
~ No ownership is claimed, though Nature begets all creation. ~ Humility is maintained even as achievement is made. ~ No
credit is claimed even as work is done. ~ Because no credit is claimed, so no credit is ever lost.

[02c08t] Translation: Xiaolin Yang ~ Everyone knows that beauty is good, but ugliness exists as well. ~ Everyone knows
that kindness is good, but unkindness exists as well. ~ Therefore, nothingness and existence always coexist; ~ As do
difficulty and easiness, long and short, high and low, and sound and hearing. ~ For this reason, the great men practiced
WUWEL. ~ They wordlessly taught people and let the world develop by itself. ~ Create but do not control, nurture but do not
own, accomplish but do not claim. ~ Only when you do not claim the accomplishment, will it never leave.

[02c09t] Translation: Walter Gorn Old, SELF-PERFECTION ~ When the world speaks of beauty as being beautiful, ugliness
is at once defined. ~ When goodness is seen to be good, evil is at once apparent. ~ So do existence and non-existence
mutually give rise to one another, as that which is difficult and that which is easy, distant and near, high and low, shrill and
bass, preceding and following. ~ The Sage therefore is occupied only with that which is without prejudice. ~ He teaches
without verbosity, he acts without effort; he produces without possessing, he acts without regard to the fruit of action; he
brings his work to perfection without assuming credit; and claiming nothing as his own, he cannot at any time be said to
lose.

[02¢10t] Translation: James Legge ~ All in the world know the beauty of the beautiful, ~ and in doing this they have (the
idea of) what ugliness is; ~ they all know the skill of the skilful, ~ and in doing this they have (the idea of) what the want of
skill is. ~ So it is that existence and non-existence give birth the one to (the idea of) the other; ~ that difficulty and ease
produce the one (the idea of) the other; ~ that length and shortness fashion out the one the figure of the other; ~ that (the
ideas of) height and lowness arise from the contrast of the one with the other; ~ that the musical notes and tones become
harmonious through the relation of one with another; ~ and that being before and behind give the idea of one following
another. ~ Therefore the sage manages affairs without doing anything, ~ and conveys his
instructions without the use of speech. ~ All things spring up, and there is not one which declines to
show itself; ~ they grow, and there is no claim made for their ownership; ~ they go through their
processes, and there is no expectation (of a reward for the results). ~ The work is accomplished, and
there is no resting in it (as an achievement). ~ The work is done, but how no one can see; ~ 'Tis this
that makes the power not cease to be.

[02c11t] Translation: David Hinton ~ All beneath heaven knows beauty is beauty only because
there's ugliness, and knows good is good only because there's evil. ~ Being and nonbeing give birth
to one another, ~ difficult and easy complete one another, ~ long and short measure one another, ~
high and low fill one another, ~ music and noise harmonize one another, ~ before and after follow
one another: ~ that's why a sage abides in the realm of nothing's own doing, ~ living out that
wordless teaching. ~ The ten thousand things arise without beginnings there, ~ abide without
waiting there, ~ come to perfection without dwelling there. ~ Without dwelling there: that's the one
way you'll never lose it.

[02c12t] Translation: Chichung Huang ~ When all under heaven know beauty as beauty, ~ There is
ugliness; ~ When all know goodness, ~ There is evil. ~ That being and nonbeing mutually generate,
~ Difficult and easy mutually complement, ~ Long and short mutually formulate, ~ High and low
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mutually fulfill, ~ Music and voice mutually harmonize, ~ Front and back mutually follow ~ Is constant.
~ Hence, the sage man ~ Assumed the office of nonaction, ~ Conducted speechless instruction. ~ When
the ten thousand things rose, ~ He did not initiate. ~ He assisted without taking credit; ~ Scored merits
without claiming. ~ Precisely because he claimed not, ~ They never vanished.

[02¢13t] Translation: Ellen M. Chen ~ When all under heaven know beauty (mei) as beauty, ~ There is
then ugliness (0); ~ When all know the good (shan) good, ~ There is then the not good (pu shan). ~
Therefore being and non-being give rise to each other, ~ The difficult and easy complement each other,
~ The long and short shape each other, ~ The high and low lean on each other, ~ Voices and
instruments harmonize with one another, ~ The front and rear follow upon each other. ~ Therefore the sage manages
affairs without action, ~ Carries out (hsing) teaching without speech (yen). ~ Ten thousand things arise and he does not
initiate them, ~ They come to be and he claims no possession (yu) of them, ~ He works (wei) without holding on, ~
Accomplishes (ch'eng) without claiming merit. ~ Because he does not claim merit, ~ His merit does not go away.

[02c14t] Translation: Lee Sun Chen Org ~ In our world: ~ When there was a consensus on what should be judged as
beautiful, a convention on what should be disliked [as ugly] was reciprocally brought in [inadvertently]. ~ When there was
an agreement on what should be deemed good, an agreement on what was evil (not good) was correspondingly decided
upon. ~ Accordingly, [the following contrasting concepts were formulated because of their relative relations]: ~ Existence
(being) and non-existence (nothing) are inter-dependent [concepts]; ~ Difficulty and easiness are determined by
comparison; ~ Long and short are conjointly formulated; ~ High and low owe their existences to their relative positions [to
the observer]; ~ Tune and sound are distinguished by [the rule whether a stream of sounds has internal harmonization]; ~
Front and back are joined together by perspective positions [of objects to the observer]. ~ Accordingly, a Sage (leader)
[adopts the following measure to lead]: ~ When comes to managing the government, he would practice the policy of non-
interference; ~ When comes to educating the population, he would avoid making speeches (through using tantalizing
rhetoric); ~ Even after having had activated and motivated all and every things and creatures to embark their potentialities
on the best possible course, he will never withdraw from his continuous and painstaking support. ~ [A Sage] would help [all
creatures] to relish their lives without being possessive; ~ [He] would carry out good deeds without asserting his authority;
~ [He] would not claim his merit after each success; ~ It is just because of his avoiding appropriating his contributions,
nothing whatsoever can take away from him his achievements [of Te].

[02c15t] Translation: Tien Cong Tran ~ When the entire world recognizes beauty as beauty, there is ugliness. ~ When the
entire world recognizes good as good, there is evil. ~ Indeed, "nothing" and "being" give birth to each other. ~ Difficult and
easy complement each other. ~ Long and short exhibit each other. ~ High and low set measure to each other. ~ Voice and
sound harmonize each other. ~ Back and front follow each other. ~ Therefore, the sage manages his affairs by "non-doing",
and spreads his teaching by "non-talking". ~ The Way makes all things and denies nothing; it gives birth to them, but lays no
claim to them; it does its work, but does not say by its work; it accomplishes his work, but does not dwell on things. ~ And
yet it is just because he does not dwell on things that nobody can ever take them away from it.
[02c16t] Translation: Thomas Z. Zhang ~ People know what beauty is, because there is ugliness; ~
people know what good is, because there is bad. ~ Likewise, empty and full, difficulty and ease, long
and short, high and low, sound and tone, front and rear, all go side by side. ~ Thus, ~ the sage
handles affairs without the intention for fame, and teaches without preaching, ~ lets things develop
without initialize them, ~ lets things grow without interfering them, ~ lets things move ahead
without forcing them, ~ lets things succeed without boast about them. ~ Because the sage does not
brag his success, he would continue to be successful.

[02¢17t] Translation: Arthur Waley ~ It is because every one under Heaven recognizes beauty as
beauty, that the idea of ugliness exists. ~ And equally if every one recognized virtue as virtue, this
would merely create fresh conceptions of wickedness. ~ For truly 'Being and Not-being grow out of
one another; ~ Difficult and easy complete one another. ~ Long and short test one another; ~ High
and low determine one another. ~ Pitch and mode give harmony to one another. ~ Front and back
give sequence to one another’. ~ Therefore the Sage relies on actionless activity, ~ Carries on
wordless teaching, ~ But the myriad creatures are worked upon by him; he does not disown them. ~
He rears them, but does not lay claim to them, ~ Controls them, but does not lean upon them, ~
Achieves his aim, but does not call attention to what he does; ~ And for the very reason that he does
not call attention to what he does ~ He is not ejected from fruition of what he has done.
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[02c18t] Translation: Richard John Lynn ~ Once all under Heaven knew beauty as "beauty"; at that
moment "ugliness" was already there. ~ Once all knew goodness as "goodness"; at that moment "not
good" was already there. ~ Thus it is that presence and absence generate each other; ~ difficulty and
ease determine the sense of the other; ~ long and short give proportion to the other; ~ highs and lows
are a matter of relative inclination; ~ instrumental sounds and voice tones depend on one other for
harmony; ~ and before and after result from their relative places in a sequence. ~ Therefore, the sage
[sheng] tends to matters without conscious effort ~ And practices the teaching that is not expressed in
words. ~ The myriad folk model their behavior on him, yet he does not tell them to do so. ~ He gives
them life, yet he possesses them not. ~ He acts, yet they do not depend on him. ~ And he achieves success yet takes no pride
init. ~ Itis just because he is not proprietary that he does not lose it.

[02c19t] Translation: Lin Yutang ~ THE RISE OF RELATIVE OPPOSITES ~ When the people of the Earth all know beauty as
beauty, ~ There arises (the recognition of) ugliness. ~ When the people of the Earth all know the good as good, ~ There
arises (the recognition of) evil. ~ Therefore: ~ Being and non-being interdepend in growth; ~ Difficult and easy interdepend
in completion; ~ Long and short interdepend in contrast; ~ High and low interdepend in position; ~ Tones and voice
interdepend in harmony; ~ Front and behind interdepend in company. ~ Therefore the Sage: ~ Manages affairs without
action; ~ Preaches the doctrine without words; ~ All things take their rise, but he does not turn away from them; ~ He gives
them life, but does not take possession of them; ~ He acts, but does not appropriate; ~ Accomplishes, but claims no credit. ~
It is because he lays claim to no credit ~ That the credit cannot be taken away from him.

[02c20t] Translation: Victor H. Mair ~ When all under heaven know beauty as beauty, already there is ugliness; ~ When
everyone knows goodness, this accounts for badness. ~ Being and nonbeing give birth to each other, ~ Difficult and easy
complete each other, ~ Long and short form each other, ~ High and low fulfill each other, ~ Tone and voice harmonize with
each other, ~ Front and back follow each other - it is ever thus. ~ For these reasons, ~ The sage dwells in affairs of
nonaction, carries out a doctrine without words. ~ He lets the myriad creatures rise up but does not instigate them; ~ He
acts but does not presume; ~ He completes his work but does not dwell on it. ~ Now, ~ Simply because he does not dwell on
them, his accomplishments never leave him.

[02c21t] Translation: Tolbert McCarroll ~ All under heaven see beauty as beauty only because they also see ugliness. ~ All
announce that good is good only because they also denounce what is bad. ~ Therefore, ~ something and nothing give birth
to one another. ~ Difficult and easy complete one another. ~ Long and short fashion one another. ~ High and low arise from
one another. ~ Notes and tones harmonize with one another. ~ Front and back follow one another. ~ Thus, ~ the True
Person acts without striving and teaches without words. ~ Deny nothing to the ten thousand things. ~ Nourish them without
claiming authority, ~ Benefit them without demanding gratitude, ~ Do the work, then move on. ~ And, the fruits of your
labor will last forever.

[02¢22t] Translation: David H. Li ~ For [people in] the world to know [only] beauty and what is beautiful is ugly; ~ to know
[only] goodness and what is good is not good. ~ Ull and Null complement in generation, ~ difficult and easy complement in
completion; ~ long and short complement in form, ~ high and low complement in norm; ~ voiceand g
sound complement in harmony, ~ front and rear complement in company; ~ - they are ever so. ~
Thus, ~ a sage practices laissez-faire governance and provides wordless instructions. ~ [A sage]
neither interferes with myriad matters' generation, ~ nor takes possession of [their] cultivation, ~
nor expects approbation of [his/her] provision, ~ nor seeks acclamation for [their] accomplishments.
~ Itis because [the sage] does not seek acclamation for [his/her] accomplishments that they do not
disappear.

[02¢23t] Translation: Yasuhiko Genku Kimura ~ When the world recognizes beauty as beauty,
ugliness arises. ~ When the world recognizes good as good, evil arises. ~ Being and non-being create
each other. ~ Difficult and easy define each other. ~ Long and short form each other. ~ High and low
support each other. ~ Tone and voice accompany each other. ~ Before and after follow each other. ~
Hence, ~ the sage lives in the state of non-action - of eternal balance, ~ And teaches by the precept of
silence - and through his silent deed. ~ He accepts things as they arise, ~ Creates without possessing,
~ Performs without depending, ~ Accomplishes without claiming credit. ~ Because he does not claim
credit for himself, ~ His virtues endure forever more.

[02¢24t] Translation: Chou-Wing Chohan ~ When the world understands that beauty is beautiful,
ugliness will exist. ~ When the world understands that goodness is good, evil will exist. ~ From that
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we learn that: ~ Existence affirms non-existence, ~ Ease affirms difficulty, ~ Short derives from long,
because that is what it is compared to, ~ Low derives from high, because according to that it is
measured, ~ Echo affirms sound, ~ After follows before. ~ Accordingly, ~ The sage operates without
action, ~ And teaches his pupils without words. ~ Everything in the universe, when defined, is relative
to everything else. ~ The sage does not try to differentiate things, he does not try to show his preference
for things either in deed or in speech. ~ This does not mean that the sage does nothing or says nothing;
~ rather, it means that he "accepts things as they are," easily and naturally, without making any
demands.

[02¢25t] Translation: Man-Ho Kwok ~ Beauty and mercy are only recognized by people ~ Because they know the opposite,
which is ugly and mean. ~ If the people think they know goodness ~ Then all they really know is what evil is like! ~ Nothing,
and Heaven share the same root - ~ Difficulty and ease are a part of all work. ~ The long and the short are in your hands, ~
Above and below exist because they each do, ~ What you want and what you say should be the same ... ~ Neither future nor
past can exist alone. ~ The sage has no attachment to anything, ~ and he therefore does what is right without speaking by
simply being in the Tao. ~ Life, all life began without words. ~ Life is made - and no one owns it. ~ The Tao is neither selfish
nor proud. ~ The Tao is generous and graceful in what it does ~ Without ever claiming any merit ~ And the sage's greatness
lies in taking no credit.

[02c26t] Translation: Gu Zhengkun ~ The whole world knows the beautiful as beautiful ~ Only because of the existence of
the ugly; ~ The whole world knows the good as good ~ Only because of the existence of the bad. ~ Hence the Being and the
Nothingness exist in opposition; ~ The difficult and the easy complement each other; ~ The long and the short manifest
themselves by comparison; ~ The high and the low are inclined as well as opposed to each other; ~ The consonants and
vowels harmonize with each other; ~ The front and the back follow each other. ~ Thus the sage behaves ~ Without taking
active action, ~ Teaches without using words, ~ Lets all things rip without interference, ~ Gives them life without claiming
to be their owner, ~ Benefits them without claiming to be their benefactor, succeeds without claiming credit. ~ Because he
does not claim credit, ~ His credit is never lost.

[02¢27t] Translation: Chao-Hsiu Chen ~ The whole world can see the beautiful as the beautiful only because of the ugly. ~
The whole world can recognize the good as the good only because of the bad. ~ Something and nothing create each other. ~
The difficult and the easy complement each other. ~ The long and the short define each other. ~ The high and the low
counterbalance each other. ~ Before and after follow each other. ~ Therefore the sage acts without action, teaches without
words. ~ The myriad creatures keep on going without an end, ~ creating life without possessing it, ~ performing deeds
without expectations, ~ fulfilling the mission without claiming a victory, ~ because the sage does not ask for praise, ~
therefore the praise remains with him for ever.

[02c28t] Translation: Liu Qixuan ~ We know beauty because there is ugliness. ~ We know goodness because there are
evils. ~ Therefore, being and non-being are relative to each other ~ As are what is difficult and what is easy; ~ What is long
and what is short; ~ What is high and what is low; ~ What sounds and what resonates; ~ And what precedes and what
follows. ~ The wise do good by doing nothing ~ And teach well by teaching nothing. ~ Things work ;
without intruding on the natural process, ~ Develop and produce without desiring willfully, ~ And
are successful without feeling success. ~ Only those who possess nothing ~ Will lose nothing.
[02c29t] Translation: Shi Fu Hwang ~ The Rise Of Relative Opposites ~ Lao Tze says, ~ When the
people in the world gain a knowledge of that which is beautiful, ~ they will also gain a knowledge of
that which is ugly. ~ When they gain a knowledge of that which belongs to the realm of the good, ~
they will also gain a knowledge of that which belongs to the realm of the bad. ~ Existence and non-
existence shall rotate to take place; ~ difficulty and ease impress people by the prepossession; ~
length long and short are acknowledged in comparison; ~ tallness and lowness confront to make
contrast; ~ harmonious musical pieces, the notes and tones interdepend; ~ that which is before or
behind leads or follows the other. ~ Therefore, there is a sage who likes to do business without the
intent to control fate and conveys his instruction without speech. ~ All things make an effort to
prosper, and there is no one who comes to interfere with them. ~ Moreover, the one who gives life to
all things does not claim ownership of them; ~ works laboriously for them, and does not expect a
reward in return; ~ establishes the feat for them, and does not confess the achievement. ~ Because it
does not confess the achievement, no one can forget the achievement.

[02¢30t] Translation: Ch'u Ta-Kao ~ When all in the world understand beauty to be beautiful, then
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ugliness exists. ~ When all understand goodness to be good, then evil exists. ~ Thus existence suggests
non-existence; ~ Easy gives rise to difficult; ~ Short is derived from long by comparison; ~ Low is
distinguished from high by position; ~ Resonance harmonizes sound; ~ After follows before. ~
Therefore, the Sage carries on his business without action, and gives his teaching without words.
[02c31t] Translation: Paul J. Lin ~ When all in the world recognize beauty as beauty, it is ugliness. ~
When they recognize good as good, it is not good. ~ Therefore, ~ being and non-being beget each other,
~ hard and easy complement each other, ~ long and short shape each other, ~ high and low rely on each
other, ~ sound and voice harmonize with each other, ~ front and back follow each other. ~ Therefore,
the Sage administers without action and instructs without words. ~ He lets all things rise without dominating them, ~
produces without attempting to possess, ~ acts without asserting, ~ achieves without taking credit. ~ And because he does
not take credit, it will never leave him.

[02¢32t] Translation: Michael LaFargue ~ When everyone in the world recognizes the elegant as elegant ... ~ then ugliness
has just appeared. ~ When all recognize goodness as good ... ~ then the not-good has just appeared. ~ Yes: ~ 'Being' and
'nothing' give birth one to the other; ~ 'the difficult' and 'the easy' give full shape to one another; ~ 'what excels' and 'what
falls short' form one another; ~ 'the noble' and 'the lowly' give content to one another; ~ the music and the voice harmonize
with one another; ~ the back and the front follow one another. ~ Always. ~ And so the Wise Person: ~ Settles into his job of
Not Doing, ~ carries on his teaching done without talking. ~ The thousands of things arise and are active - ~ and he rejects
none of them. ~ He is a doer but does not rely on this, ~ he achieves successes but does not dwell in them. ~ He just does not
dwell in them, and so they cannot be taken away.

[02¢33t] Translation: Cheng Lin ~ As soon as the world regards some thing as beautiful, forthwith also appears ugliness. ~
As soon as the world regards some deed as good, forthwith also appears evil. ~ Thus we have the alternation of existence
and non-existence; ~ the succession of the difficult and the easy; ~ the comparison of the long and the short; ~ the contrast
between the high and the low; ~ the variation of pitch notes; ~ the order of precedence and sequence. ~ The Sage is ever
free from artifice, and practises the precept of silence. ~ He dose things without the desire for control. ~ He lives without the
thought of private ownership. ~ He gives without the wish for return. ~ He achieves without claiming credit for himself. ~
Because he does not claim credit for himself, he is always given credit.

[02c34t] Translation: Yi Wu ~ When all in the world know beauty as beauty, ~ then ugliness already has arisen. ~ When all
know good as good, ~ then bad already has arisen. ~ Therefore: ~ existence and non-existence give birth to each other, ~
difficult and easy complement each other, ~ long and short contrast with each other, ~ high and low rely on each other, ~
sound and voice harmonize with each other, ~ front and back follow each other. ~ Therefore: ~ the sage manages his affairs
by non-action and spreads his teachings without words. ~ All things arise, he does not reject them. ~ He produces, but does
not possess; ~ acts, but does not take credit; ~ achieves merit, but does not dwell [on it]. ~ Because he does not dwell on it,
it does not leave him.

[02¢35t] Translation: Han Hiong Tan ~ When everyone knows what beauty is, ~ There must also be uglmess ~ When
everybody knows what goodness is, ~ Then evil must also exist. ~ Therefore, the haves and the have-
nots coexist. ~ Easy and hard become complementary. ~ Long and short differ in length. ~ High and
low contrast in height. ~ Tone and pitch harmonise with each other. ~ The past is followed by the
present. ~ Hence, the sage manages his affairs with non-action, ~ Teaches without utterance, ~ And
lets everything develop without any interference. ~ Dao procreates but does not possess. ~ It
facilitates development but does not gloat. ~ When it accomplishes his task, it does not claim credit.
~ As the sage does not claim credit for his success, ~ The credit cannot be taken away from him.
[02¢36t] Translation: Hua-Ching Ni ~ As soon as the world regards something as beautiful, ~
ugliness simultaneously becomes apparent. ~ As soon as the world regards something as good, ~ evil
simultaneously becomes apparent. ~ In exactly the same manner, ~ existence and nonexistence give
birth to each other. ~ Difficult and easy define each other. ~ Long and short form each other. ~ High
and low make each other distinguishable. ~ Silence and sound make each other conspicuous. ~ Front
and back connect each other. ~ Realizing this, one does not separate one's being from the subtle
essence of the universe. ~ One holds no preconceptions, and does things without insisting on
personal conditions. ~ One guides people by living in accord with the essence of life. ~ One brings
good things about, but has no intention of possessing them. ~ One performs work, but has no
intention to acquire personal power. ~ When one's task is accomplished, ~ one lets go of it and seeks
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no reward or recognition. ~ Because one does not claim credit for oneself, ~ one does not do any
damage to oneself.

[02¢37t] Translation: Chang Chung-yuan ~ When beauty is universally affirmed as beauty, therein is
ugliness. ~ When goodness is universally affirmed as goodness, therein is evil. ~ Therefore: being and
non-being are mutually posited in their emergence. ~ Difficult and easy are mutually posited in their
complementariness. ~ Long and short are mutually posited in their positions. ~ High and low are
mutually posited in their contradiction. ~ Voice and tone are mutually posited in their unity. ~ Front
and back are mutually posited in their succession. ~ Thus, the wise deals with things through non-
interference and teaches through no-words. ~ All things flourish without interruption. ~ They grow by themselves, and no
one possesses them. ~ Work is done, and no one depends on it. ~ Achievements are made, but no one claims credit. ~
Because no one claims credit, achievements are always there.

[02¢38t] Translation: Henry Wei ~ Self-Culture ~ Yang Shen ~ When all the world knows beauty as beauty, ~ Then ugliness
comes into being; ~ When all the world knows goodness as goodness, ~ Then evil comes into being. ~ Therefore, ~ Being
and Non-Being condition each other; ~ Difficult and Easy give rise to each other; ~ Long and Short set off each other; ~ High
and Low contrast each other; ~ Tone and Voice harmonize each other; ~ Front and Rear succeed each other. ~ Thus the
Sage handles affairs non-assertively, ~ And imparts his teaching without words. ~ The ten thousand things grow apace, ~
But he does not let them down. ~ He produces but does not claim ownership; ~ He acts but does not presume on the result;
~ He achieves success but does not take the credit. ~ For the very reason that he takes no credit, ~ Credit does not separate
from him.

[02¢39t] Translation: Ha Poong Kim ~ All under Heaven recognize beautiful as beautiful, ~ But this is none other than ugly.
~ Everyone recognizes good as good, ~ But this is none other than bad. ~ Therefore being and non-being rise together; ~
Difficult and easy complete each other; ~ Long and short shape each other; ~ High and low lean on each other; ~ Sound and
voice come in harmony; ~ Front and back accompany each other. ~ Therefore the sage ~ Relies on no-action, ~ Practices
wordless teaching. ~ There rise the ten thousand things, but he disowns nothing, ~ He gives them life, yet does not possess
them; ~ Rules them, yet does not depend on them; ~ His work is done, but he never dwells in it. ~ Truly, since he never
dwells, ~ He never departs.

[02¢40t] Translation: Tao Huang ~ In the world, ~ Everyone recognizes beauty as beauty, ~ Since the ugly is also there. ~
Everyone recognizes goodness as goodness, ~ Since evil is also there. ~ Since being and nonbeing give birth to each other, ~
Difficulty and ease complete each other, ~ Long and short measure each other, ~ High and low overflow into each other, ~
Voice and sound harmonize with each other, ~ And before and after follow each other, ~ Therefore the sage ~ Lives in
actionless engagement, ~ And preaches wordless doctrine. ~ The myriad creatures ~ Act without beginning, ~ Nourish
without possessing, ~ Accomplish without claiming credit. ~ It is accomplishment without claiming credit that makes the
outcome self-sustaining.

[02c41t] Translation: Tang Zi-chang ~ When the whole world recognizes that beauty is beautiful, ~ It may be not beautiful
atall. ~ When the whole world recognizes that goodness is good, ~ It may not be good at all. ~ Thus, ;
existence and nonexistence produce each other. ~ The high and the low are compared with each
other. ~ The long and the short show off each other. ~ The high and the low compliment each other.
~ The front and the rear follow each other. ~ Thus the Sage ruler administered state affairs by non-
interference and carried out education by non-preaching. ~ All things are resolved in order and
nothing is rejected. ~ It produces All Things but it does not possess them. ~ It provides everything
for them but it does not take anything from them. ~ He accomplished deeds for them, but he did not
claim the deeds. ~ Since he did not claim the deeds, they did not leave him.

[02c42t] Translation: Wing-tsit Chan ~ When the people of the world all know beauty as beauty, ~
There arises the recognition of ugliness. ~ When they all know the good as good, ~ There arises the
recognition of evil. ~ Therefore: ~ Being and non-being produce each other; ~ Difficult and easy
complete each other; ~ Long and short contrast each other; ~ High and low distinguish each other; ~
Sound and voice harmonize each other; ~ Front and behind accompany each other ~ Therefore the
sage manages affairs without action ~ And spreads doctrines without words. ~ All things arise, and
he does not turn away from them. ~ He produces them but does not take possession of them. ~ He
acts but does not rely on his own ability. ~ He accomplishes his task but does not claim credit for it. ~
Itis precisely because he does not claim credit that his accomplishment remains with him.
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[02c43t] Translation: Derek Lin ~ When the world knows beauty as beauty, ugliness arises ~ When it
knows good as good, evil arises ~ Thus being and nonbeing produce each other ~ Difficult and easy
bring about each other ~ Long and short reveal each other ~ High and low support each other ~ Music
and voice harmonize each other ~ Front and back follow each other ~ Therefore the sages: ~ Manage
the work of detached actions ~ Conduct the teaching of no words ~ They work with myriad things but
do not control ~ They create but do not possess ~ They act but do not presume ~ They succeed but do
not dwell on success ~ It is because they do not dwell on success ~ That it never goes away

[02c44t] Translation: Sum Nung Au-Young ~ Realization ~ We all are aware of beauty... ~ And in
contemplating it ~ We become aware of its opposite, ugliness. ~ When we contemplate goodness ~ We become aware of its
opposite, evil. ~ Thus do Existence and Non-existence complement each other; ~ And so, ~ The difficult and easy, ~ The
long and short, ~ The high and low, ~ The loud and soft, ~ Before and after. ~ These pairs mutually reveal each other. ~
Realizing this, the Truly Wise devote their lives to contemplation... ~ They teach without undue words. ~ They feel the Unity
of all things produced ~ And seek the source of all manifestations... ~ They act, but covet no reward. ~ They achieve without
assuming merit. ~ Possessing nothing, ~ They can never experience loss.

[02c45t] Translation: John R. Mabry ~ When people see beauty as beautiful, ~ They recognize other things as ugly. ~ When
people see goodness as good, ~ They recognize other things as being bad. ~ Therefore existence and non-existence produce
one another ~ Difficult and easy achieve each other ~ Long and short define each other ~ High and low rely on each other ~
Voice and accompaniment harmonize with one another ~ Front and back follow each other. ~ Therefore, the Sage acts
without "doing" ~ And teaches without words. ~ All things arise and she does not refuse them. ~ She creates, but does not
possess ~ Accomplishes, but takes no credit ~ When finished, she doesn't dwell on it. ~ Because she does not dwell on it, it
is always present.

[02c46t] Translation: Brian Browne Walker ~ When people find one thing beautiful, ~ another consequently becomes
ugly. ~ When one man is held up as good, ~ another is judged deficient. ~ Similarly, being and nonbeing balance each other;
~ difficult and easy define each other; ~ long and short illustrate each other; ~ high and low rest upon one another; ~ voice
and song meld into harmony; ~ what is to come follows upon what has been. ~ The wise person acts without effort ~ and
teaches by quiet example. ~ He accepts things as they come, ~ creates without possessing, ~ nourishes without demanding,
~ accomplishes without taking credit. ~ Because he constantly forgets himself, he is never forgotten.

[02c47t] Translation: Witter Bynner ~ People through finding something beautiful ~ Think something else unbeautiful, ~
Through finding one man fit ~ Judge another unfit. ~ Life and death, though stemming from each other, seem to conflict as
stages of change, ~ Difficult and easy as phases of achievement, ~ Long and short as measures of contrast, ~ High and low as
degrees of relation; ~ But, since the varying of tones gives music to a voice ~ And what is is the was of what shall be, ~ The
sanest man ~ Sets up no deed, ~ Lays down no law, ~ Takes everything that happens as it comes, ~ As something to
animate, not to appropriate, ~ To earn, not to own, ~ To accept naturally without self-importance: ~ If you never assume
importance ~ You never lose it.

[02c48t] Translation: Thomas Cleary ~ Everyone Knows ~ When everyone knows beauty is beauty,
~ this is bad. ~ When everyone knows good is good, ~ this is not good. ~ So being and nonbeing
produce each other: ~ difficulty and ease complement each other, ~ long and short shape each other,
~ high and low contrast with each other, ~ voice and echoes conform to each other, ~ before and
after go along with each other. ~ So sages manage effortless service ~ and carry out unspoken
guidance. ~ All beings work, without exception: ~ if they live without possessiveness, ~ act without
presumption, ~ and do not dwell on success, ~ then by this very nondwelling ~ success will not
leave.

[02c49t] Translation: Hu Xuezhi ~ When all the people of the world know the things of beauty as
beautiful, ~ ugliness shall appear at the same time. ~ When they know things of goodness as good, ~
evil appears concurrently. ~ Therefore, always existing in company together, ~ Existence and
nonexistence come into being, ~ Difficult and easy form themselves, ~ Long and short are distinct, ~
High and low contrast, ~ Sound and voice harmonize, ~ Front and back emerge. ~ Thus, Sages act in
complete conformity with the natural revolving law of Tao, ~ to let things be done in their own
course, in harmony and balance. ~ To teach by one's own proper behavior and manners, ~ rather
than just offering empty words and gestures. ~ Thus Sages always act: ~ Letting all people live a life
of freedom, never interfering, ~ Taking no credit for their deeds when things are achieved due to
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their "efforts," ~ Being complete and capable in all things, yet never behaving with arrogance
accordingly, ~ Taking no claim for themselves when the work is done, ~ It is because no claim is made
for their work that their credit can never be taken away.

[02¢50t] Translation: Paul Carus ~ Self-Culture. ~ Everywhere it is obvious, ~ if beauty makes a display
of beauty, ~ it is sheer ugliness; ~ if goodness makes a display of goodness, ~ it is sheer badness. ~ For:
~ 'To be and not to be are mutually conditioned. ~ The difficult, the easy, are mutually definitioned. ~
The long, the short, are mutually exhibitioned. ~ Above, below, are mutually cognitioned. ~ The sound,
the voice, are mutually coalitioned. ~ Before and after are mutually positioned.' ~ Therefore: ~ The sage
abides by non-assertion in his affairs ~ and conveys by silence his instruction. ~ When the ten thousand things arise, ~ he
does not refuse them. ~ He quickens but does not own. ~ He acts but does not claim. ~ He accomplishes merit ~ but he does
not dwell on it. ~ Since he does not dwell on it ~ It will never leave him.

[02¢51t] Translation: Red Pine (Bill Porter) ~ All the world knows beauty but if that becomes beautiful this becomes ugly
~ all the word knows good but if that becomes good this becomes bad ~ the coexistence of have and have not ~ the
coproduction of hard and easy ~ the correlation of long and short ~ the codependence of high and low ~ the
correspondence of note and noise ~ the coordination of first and last ~ is endless ~ thus the sage performs effortless deeds
and teaches wordless lessons ~ he doesn't start all the things he begins ~ he doesn't presume on what he does ~ he doesn't
claim what he achieves ~ and because he makes no claim ~ he suffers no loss.

[02¢52t] Translation: J.J.L. Duyvendak ~ Everybody in the world recognizes beauty as beauty, and thus ugliness (is known).
~ Everybody recognizes the good as good, and thus what is not good (is known). ~ For indeed: ~ Being and Non-being
produce one another, ~ Hard and easy complete one another, ~ Long and short are relative to one another, ~ High and low
are dependent on one another, ~ Tones and voice harmonize with one another, ~ First and last succeed one another.
[02c91t] epesod: N. K. CemeneHko ~ Korza Bce B [loHe6ecHOi 3HAOT, YTO IPeKpacHoe NPeKPAcHo, TO BOT U
0e300pa3Hoe; ~ KO/ BCe 3HAIOT, YTO J0OPO ABJsETCS J06POM, TO BOT U 3J10. ~ Hajiuune U HeHa/nuKe ApyT Apyra
TNOPOXAAIOT, ~ TPYZHOE U JIETKOE APYT APyra 06pasyioT, ~ KOPOTKOE U JUIMHHOE APYT APyTra GOPMHUPYIOT, ~ BBICOKOE U
HU3KOE B3aHMHO COOTHOCATCS, ~ TOHA 3By4aT B rApMOHHUH, ~ NlePe/jHee 1 3aHee APYT 32 APYroM CefyIoT. ~ BoT mouemy
[IpeMyzpbIii Yes0BEK IPEOBIBAET B fieJie Hef\esHUS, ~ IPOBOAUT B KU3Hb Y4eHUE, HEBBIPA3UMOE B CJI0BAX. ~ OT iecATH
TBICSIY BellleH, XOTs OHU M BO3PACTAIOT, OH He 0TKa3bIBAETCS; ~ YEMY /]aeT XKH3Hb, He HMeeT, UTo /Jle/laeT, Ha To He
OTIMPAETCH, CBepLIas OBHIH, K ce0e X He OTHOCHT. ~ JIMIIb IOTOMY, YTO HEe OTHOCHT, ¥ OCTAeTCs C HUIMU HepasJyyeH.
[02c92t] ITepesod: A. A. Mac/1oB ~ Jluwb To/bKo B [loHeGecHOH y3HaH, 4TO KPAacHBOE - KPAaCHBO, TOTYAC OABUIIOCH U
YPOZCTBO. ~ Kak ToJIbKO Bee y3HAIH, YTO JO6PO - 3TO J06p0, TOTYAC NOSIBUIIOCH H 3J10. ~ M60 Hai4Ke 1 0TCYTCTBUE
TNOPOXKAAIOT APYT Apyra. ~ CI0XKHOE ¥ POCTOe CO3ZAIOT APYT ApyTa. ~ JJIMHHOE ¥ KOPOTKOE OBEPSIOT APYT APYTa. ~
BbicoKoe 1 HU3KO0e TAHYTCS APYT K APYTY. ~ ['0J10ca ¥ 3ByKH MPUXOAAT B TapMOHHMIO IPYT € ApyroM. ~ "[lo" u "mocse”
C/IelyI0T PYT 3a APYTOM. ~ [103TOMY MyJpeL AeHCTBYeT HefiessHIEM | YYUT MOJYaHHeM. ~ MupHajibl co3/jaHuit
BO3HHUKAIOT U3 3TOT0, @ OH He NPaBUT UMHU. ~ OH MOPOXKAAET UX U He 06/1aJ1aeT UMU; ~ JeHCTBYET, He UMes BO3JAsHUS; ~
JLOCTHTast COBEPLIEHCTBA, He CYMTAET ITO YCIEXOM; ~ B CHJIY TOTO, YTO OH HUKOT/IA He CTPEMHUTCS K ;

ycrexy, TOT HUKOT/Ia He IOKUJAET ero.

[02¢93t] ITepesod: E. A. TopunHoB ~ Koraa B [logHe6ecHoi Bce y3HAIOT, 4TO IPEKPACHO
TIpeKpacHoe, - 3To yxe 6e306pasHo. ~ Kora B [logHebecHOI Bee y3HAIOT, 4T0 1060 eCTb A06p0, -
3TO yXe He J06po. ~ [[03TOMy 0TCYTCTBHE U HaTU4Ke APYT APYTa OPOKIAIOT, ~ JIETKOE U TPYAHOE
ADYT Apyra ONpefensioT, ~ J/IMHHOE U KOPOTKOE APYT Apyra U3MepsIoT, ~ BBICOKOE U HU3K0e pyT
Apyra UCYUCIISIOT, ~ MeJIOAMS M PUTM JPYT C ZPYTOM rapMOHHUPYIOT, ~ HA4aslo ¥ KOHeL, ApyT ¢
ApYroM uyepesytoTcs. ~ [l03ToMy coBepIIeHHbIH My/ipel| IPeGbIBAET B Jie/1ax HefiesHuUs, He
npuberas K CI0BaM, OH OCYILECTBJISET y4eHHe. ~ Bce cyliee TBOPUT, He MoJiaras Hayajia TBOPEHHIO,
11 IefiCTBYeT, He 3aMblLLIAA HUYero npefHaMepeHHo. ~ U Jlao-TlyTs - poxzaeT, Ho He 06J1afaeT,
JeWCTBYET, HO He MPeLyMbILLILeT, GIarMMU Ka4eCTBaMH U CBOMCTBAMHU 06/1a/1a€T, K HUM He
TpUBA3bIBAsACH HUKOTAA. ~ [T0CKOJIbKY B HUX OH K HUM He NPUBSI3aH, TO MX OH U He TepseT.

[02c94t] ITepesoo: A. E. IykbsinoB ~ Korza B [logHe6ecHOH Bce Y3HAIOT, 4TO NPEKPacHOe ecTb
IIpeKpacHoe, To MosiB/sAeTcs 1 6e306pasHoe. ~ [Korza B [ToHe6ecHO# ] Bce y3HAIOT, 4TO Z06pPO eCTh
1106p0, TO MOSIBASETCS U He J00PO. ~ ITO MPOMCXOJUT IOTOMY, YTO ObITHE U HEGbITHE APYT APyra
NOPOXAAIOT, ~ TPYHOE U JIETKOE APYT APYra CO3AANT, ~ JTUHHOE U KOPOTKOE APYT C PYTOM
COM3MEpSIITCA, ~ BbICOKOE U HU3KOE JIPYT C APYTOM COMOCTABSITCS, ~ 3BYK M MENOJUS APYT C
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JApYTOM COTJIACYIOTCS, ~ MEPeHee 1 3aHee JPYT 3a APYroM CelyloT. ~ BoT noyemy
COBEpLIEHHOMY/pbIH YeN0BEK PABUT CYKOY HelesiHHS, BeLeT yueHue Ge3 C10B. ~ Mupuazpl Beleit
TBODHT U He YKJIOHSETCS OT 3TOr0. ~ PoxiaeT 1 He 06/1azaeT [UMu]. ~ BosjiebIBaeT 1 HY Ha YTo He
OHMPAETCs, ~ YCMeIIHO 3aBepIIaeT U He CTABUT Cee TO B 3aCIYTY. ~ A IOCKOIbKY He CTaBUT B
3acCJIyTy, NOCTOMBKY ¥ He OTBEPraeTcsl.

[02¢95t] ITepesod: An Xun-myH ~ Korza Bce B [loHeGeCHOM Y3HAIOT, YTO PeKpacHOe sBJIAETCS
TPeKPACHbIM, N0sABseTCsS M 6e306pa3Hoe. ~ Korjia Bee y3HAOT, 4TO 06poe ABASETCS J06POM,
BOBHHKAET U 3/10. ~ [109TOMY ~ GbITHE 1 HEOBITHE IOPOXKIAIOT APYT APYTa, ~ TPYAHOE U JIETKoe
CO3/JAI0T APYT APYTa, ~ AJTUHHOE U KOPOTKOE B3aUMHO COOTHOCATCS, ~ BHICOKOE M HU3KOE B3aMMHO OTPEENSIOTCS, ~
3BYKH, CIUBASICh, PUXOAAT B FAPMOHHUIO, ~ NIPeJibIAYyLIee U NoCeAyIoLee CAeAyIoT APYT 3a ApyroM. ~ [losTomy
COBEPLIEHHOMY/APBIH, ~ COBepILIAs Je/a, IPeJN0YUTAET He/IesHUE; ~ OCYLIECTBIIsA yUeHNe, He PUOEraeT K C0BaM; ~
BbI3bIBas M3MEHEHHH Bellieid, [0H] He OCYLecTBISET HX CaM; ~ C03/aBasi, He 06,1a/1aeT [TeM, 4TO CO3/1aHO]; ~ PUBO/AS B
JABIDKEHME, He IPUJIATAET K 3TOMY YCHJINY; ~ YCIelIHo 3aBepias [4To-1160], He ropAUTCs. ~ [[0CKOJIBKY OH He TOPAUTCH,
€ro 3aCyTH He MOTYT GbITb OTOPOLIEHBI.

[02c96t] Mepesod: A. I1. Konuceu ~ [log HeGoM Bee (J110/i1) 3HAKOT, YTO KPACUBOE ECTh KPACHBOE, HO OHO TOJIBKO
6e306pasHoe. ~ TOYHO TaKxKe BCe 3HAIOT, YTO JOOPO eCThb 0GP0, HO OHO TOJILKO 3/10. ~ W3 OBITHS 1 HEGBITHS POU30LLLI0
BCE; ~ 13 HEBO3MOXHOTO ¥ BO3MOXKHOTO - UCIIOJHEHUE; ~ U3 JUIMHHOTO ¥ KOPOTKOTO - popMa. ~ Bricokoe mofumHseT ceGe
HU3ILEE; ~ BBICIIHE r0JI0Ca BMECTe C HU3LIMMH POM3BOASAT FAPMOHHI0; ~ PeALIeCTBYIoLee NOAYUHAET cebe
nociaefywouee. ~ CBATON My, GyAy4y 0e3/esTeJIbHbIM, PACTIPOCTPAHSIET CBOE yYeHHe. ~ Bcst TBapb MOBHHYyeTCs eMy U
HUKOT/Ia He OTKAXETCs OT UCTIOMHEHHS ero BOJIU. ~ OH MPOU3BOJUT MHOTO, HO HUYETO He MMEET; ~ JIeJIaeT MHOTO, HO He
XBAJIUTCS C/leJIAHHBIM; ~ COBEpIIAET MOJBUTH, HO UX He IPUIUCHIBAET cebe. ~ OH HUT/e He 0CTaHABAUBAETCH, I03TOMY
eMy He 6y/ieT Hal0OHOCTH YAANATBCA TY/a, Ky/ia OH He JKeJlaer.

[02¢97t] ITepesod: B. B. MasnsiBuH ~ Korza B Mupe y3HAIOT, YTO PeKpacHoe - PeKPacHo, TOTYAC NOSABAETCS YPO/CTBO. ~
Korza B Mupe y3HatoT, 4To 06poe - 106po, OsBISAETCA 3J10. ~ Ha/MuHOe U 0TCYTCTBYIOLIEE APYT APYra MOPOXKAAIOT. ~
TpyzaHoe 1 Jierkoe ApyT Apyra CO3LAI0T. ~ [IMHHOE ¥ KOPOTKOE APYT APYTa BbISBJSIOT. ~ BbicoKoe M HU3KOe ApyT Apyra
YCTaHaBIUBAIOT. ~ My3bIKa U T0JI0C APYT APYTY OTKIUKAKTCA. ~ [Ipeablaylee U moceayioLee ApYyT 3a APYTOM CIIELYIOT.
~ Tak 6ynet Bcer/a. ~ [loceMy npeMyapbIi YenoBeK NpefaeTcs ey HellesiHUs ~ W mpeTBopsieT Gecc/ioBeCHOE YYeHHE. ~
JlecaTh ThICSY Beljel CO3MAAIOT - ¥ OH HUYETO HE OTBEPraeT, ~ POX/AIOT - ¥ OH HUYEM He BJIajieeT. ~ Bce cBepIIaloT - 1 oH
32 3TO He JiePIKUTCA. ~ YCIIeXH MPUXOJAT - ¥ OH He NoMellaeT ceGs B HUX. ~ OH HY B 4eM He NIpeGbIBaeT - ¥ OT HETo HUYTO
He yX0AuT!

[02c98t] Mepesod: b. b. Bunorpoackuii ~ B [lofHeGecHOH Bcer/ja, y3HaB 0 KpacoTe, HAYMHAIOT OCYILECTBIATH KPacUBOE. ~
U BoT - yike 6e306pasHoe. ~ Beer/a, y3HaB 0 COBepLIEHCTBOBAHUY, HAYMHAIOT OCYILECTBISATH COBEPLIEHCTBOBaHHE. ~ 1
BOT - YK€ He-COBEPIIEHCTBOBaHHe. ~ [[pHYMHHOCTD: ~ B KOHTAKTe HAJMYKUS U OTCYTCTBHS IPOUCXOJUT POXKEHHUE. ~ B
KOHTAKTe TPYZAHOTO 1 IETKOr0 IPOMCXOAUT CTAHOB/IEHHUe-3aBepIleHHe. ~ B KOHTaKTe J/IMHHOTO U Kopon(oro TnosiBAseTCS
(opMa. ~ B KOHTaKTe BBICOKOTO U HU3KOTO IPOMCXOAUT NOTEPs PaBHOBECHS. ~ B KOHTaKTe 3ByKa 1
ToJI0ca OCYLLeCTBIAETCA COTJIACKE. ~ B KOHTAKTe Nepe/iHero 1 3a/jHero NosBIseTcs ce/loBaHue. ~
1o faeT: ~ UesoBeK MyapoCTH NPeGbIBAET B OCYIIECTBIEHHH OTCYTCTBHUS. ~ TAKOBO €0 Jef0. ~
CoBepiuaet fieifcTBHUSA Ge3 MOsCHEHUH c10BaMHU. ~ TakoBo ero yueHue. ~ Befb MUpHapl cylHoCTel
COBEPLIAIOT PabOTY, @ HET 0POPMJIEHHUS B CI0BAX. ~ [IPOMCXOAUT POXAEHHUE, A HET 06aaHus. ~ B
OCYLLeCTBJIEHNH HET OTOX/ECTBIEHHUS. ~ [IpH yCTelHOM 3aBeplieHUH HET Pe6bIBaHKs B STOM. ~
A KoJ1v HeT peGbIBAHUS B 3TOM, TO HET M MCYE3HOBEHHSL.

[03c01t] Translation: Robert G. Henricks ~ By not elevating the worthy, you bring it about that
people will not compete. ~ By not valuing goods that are hard to obtain, you bring it about that
people will not act like thieves. ~ By not displaying the desirable you bring it about that people will
not be confused. ~ Therefore, in the government of the Sage: ~ He empties their minds, ~ And fills
their bellies. ~ Weakens their ambition, ~ And strengthens their bones. ~ He constantly causes the
people to be without knowledge and without desires. ~ If he can bring it about that those with
knowledge simply do not dare to act, ~ Then there is nothing that will not be in order.

[03c02t] Translation: John C. H. Wu ~ BY not exalting the talented you will cause the people to cease
from rivalry and contention. ~ By not prizing goods hard to get, you will cause the people to cease
from robbing and stealing. ~ By not displaying what is desirable, you will cause the people's hearts to
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remain undisturbed. ~ Therefore, the Sage's way of governing begins by ~ Emptying the heart of
desires, ~ Filling the belly with food, ~ Weakening the ambitions, ~ Toughening the bones. ~ In this
way he will cause the people to remain without knowledge and without desire, and prevent the knowing
ones from any ado. ~ Practice Non-Ado, and everything will be in order.

[03c03t] Translation: D. C. Lau ~ Not to honour men of worth will keep the people from contention; ~
not to value goods which are hard to come by will keep them from theft; ~ not to display what is
desirable will keep them from being unsettled of mind. ~ Therefore in governing the people, the sage
empties their minds but fills their bellies, weakens their wills but strengthens their bones. ~ He always
keeps them innocent of knowledge and free from desire, and ensures that the clever never dare to act. ~ Do that which
consists in taking no action, and order will prevail.

[03c04t] Translation: R. L. Wing ~ Do not exalt the very gifted, And people will not contend. ~ Do not treasure goods that
are hard to get, And people will not become thieves. ~ Do not focus on desires, And people's minds will not be confused. ~
Therefore, Evolved Individuals lead others by Opening their minds, ~ Reinforcing their centers, Relaxing their desires,
Strengthening their characters. ~ Let the people always act without strategy or desire; ~ Let the clever not venture to act. ~
Act without action, And nothing is without order.

[03c05t] Translation: Ren Jiyu ~ Refrain from exalting capable men, so that the people shall not compete. ~ Refrain from
valuing rare goods, so that the people shall not steal. ~ Refrain from displaying anything which arouses desires, so that the
people's hearts will not be disturbed. ~ Therefore the government of (under Heaven) the sage lies in: ~ Simplifying the
people's minds, ~ Filling their bellies, ~ Weakening their ambitions, ~ Strengthening their bones, ~ And always keeping the
people innocent of knowledge and desires. ~ (Thus) anyone who thinks himself clever is afraid of meddling. ~ By handling
affairs on the principle of nonaction everyone will do well.

[03c06t] Translation: Gia-fu Feng ~ Not exalting the gifted prevents quarreling. ~ Not collecting treasures prevents stealing.
~ Not seeing desirable things prevents confusion of the heart. ~ The wise therefore rule by emptying hearts and stuffing
bellies, ~ by weakening ambitions and strengthening bones. ~ If people lack knowledge and desire, then intellectuals will
not try to interfere. ~ If nothing is done, then all will be well.

[03c07t] Translation: Lok Sang Ho ~ The wise ruler treats able men the same as he would treat others. ~ In so doing he
avoids strife. ~ He plays down precious goods. ~ In so doing he discourages the emergence of thieves. ~ He makes an effort
to stem the emergence of objects of desire. ~ In so doing he ensures that his citizens' minds will not be thrown into disarray.
~ Thus the Sage's governance satisfies the real needs of people, ~ while emptying their minds of desires; ~ Builds up the
inner strengths (bones) of people ~ while weakening their vain ambitions. ~ He would preserve the natural simplicity of his
citizens' minds and reduce their desires. ~ In so doing the clever people will learn that their contrivance will not work. ~
Because the Sage does nothing but following the law of nature ~ nothing will deviate from their natural and orderly places.
[03c08t] Translation: Xiaolin Yang ~ If you do not worship the nobility, there will be no fighting among people. ~ If you do
not value scarce items, there will be no stealing. ~ If you do not show people temptations, their hearts will not be wild. ~
Therefore, the great men's ways of governing people were: ~ To remove their greed but fill their
stomachs, ~ To weaken their ambition but strengthen their bodies. ~ Always keep them without
knowledge and without desires, ~ And this prevents those clever manipulators from doing anything.
[03c09t] Translation: Walter Gorn Old, RESTING THE PEOPLE ~ Avoiding distinctions of merit
among the people prevents jealousy. ~ Not setting a value on rare things prevents theft. ~ Not
seeking the things of sense keeps the mind in peace. ~ Thus the Sage governs by ridding the heart of
its desires, giving the stomach due satisfaction, by resting the muscles and strengthening the bones,
by preserving the world from a knowledge of evil and hence from its desire, and by making those
who have such knowledge afraid to use it. ~ He acts by non-action, and by this he governs all.
[03c10t] Translation: James Legge ~ Not to value and employ men of superior ability is the way to
keep the people from rivalry among themselves; ~ not to prize articles which are difficult to procure
is the way to keep them from becoming thieves; ~ not to show them what is likely to excite their
desires is the way to keep their minds from disorder. ~ Therefore the sage, in the exercise of his
government, empties their minds, fills their bellies, weakens their wills, and strengthens their bones.
~ He constantly (tries to) keep them without knowledge and without desire, and where there are
those who have knowledge, to keep them from presuming to act (on it). ~ When there is this
abstinence from action, good order is universal.
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[03c11t] Translation: David Hinton ~ Never bestow honors and people won't quarrel. ~ Never prize
rare treasures and people won't steal. ~ Never flaunt alluring things and people won't be confused. ~
This is how a sage governs. ~ Fill bellies and empty minds, ~ strengthen bones and weaken ambition, ~
always keep the people from knowing and wanting, ~ then those who know are those who never
presume to act. ~ If you're nothing doing what you do all things will be governed well.

[03c12t] Translation: Chichung Huang ~ Do not exalt talents ~ So that the people will not contend; ~
Do not treasure goods hard to come by ~ So that the people will not steal; ~ Do not parade enviable
things ~ So that the people will not rebel. ~ Hence, when the sage man ruled, ~ He emptied their minds,
~ Filled their stomachs, ~ Weakened their ambitions, ~ Strengthened their bones. ~ He constantly made the people ~
Uncrafty and unlustful, ~ And made them know not to be daring. ~ He acted not, that is all. ~ Thus, the state cannot but
become well-ruled.

[03c13t] Translation: Ellen M. Chen ~ Do not honor (shang) the worthy (hsien), ~ So that the people will not contend
(cheng) with one another. ~ Do not value (kuei) hard-to-get goods, ~ So that the people will not turn robbers. ~ Do not
show objects of desire (k'o yii), ~ So that the people's minds (hsin) are not disturbed. ~ Therefore, when the sage rules: ~
He empties the minds (hsin) of his people, ~ Fills their bellies, ~ Weakens their wills (chih), ~ And strengthens their bones.
~ Always he keeps his people in no-knowledge (wu-chih) and no-desire (wu-yii), ~ Such that he who knows dares not act. ~
Act by no-action (wu-wei), ~ Then, nothing is not in order.

[03c14t] Translation: Lee Sun Chen Org ~ [A Sage] would not exalt sages [with honor and benefit] for the purpose of
preventing sapiens from [connivingly] contending [for the title out of vanity]; ~ [He] would not promote hard-to-get goods
so that people will not [be tempted to] rob and steal; ~ [He] would keep sense-appealing objects out of people's sight so that
people's hearts (minds) will not be confused. ~ Accordingly, ~ A Sage rules with the following measure: ~ Humbling
people's heart [to weed out prejudices and conceit from their minds, so that they are prepared for the reception of true
knowledge]; ~ Filling up people's stomachs; ~ Weakening people's [selfish and improper] desires; ~ Strengthening people's
backbones [for the quest of truth]. ~ [A Sage] would constantly keep people away from [unaccountable] knowledge and
[selfish] desires; ~ By doing so, sly and artful people will not dare to muddle through; ~ Practicing the principle of non-
interference with utmost diligence will bring about orderly and even-handed management.

[03c15t] Translation: Tien Cong Tran ~ Do not exalt the talented, and the people cease from rivalry and contention. ~ Do
not prize goods hard to get, and the people cease from robbing and stealing. ~ Do not display what is desirable, and the
people's hearts remain undisturbed. ~ Therefore, the sage's way of governing is: emptying the mind, filling the belly,
weakening the will, toughening the bones. ~ In this way he will cause the people to remain without knowledge and without
desire, and prevent the knowing ones from any doing. ~ Doing "non-doing", and everything will be in order.

[03c16t] Translation: Thomas Z. Zhang ~ Do not glorify the elite, and people will not compete. ~ Do not treasure rare
things, and people will not steal them. ~ Do not let people see things that induce desire, and people will not commit crimes.
~ Thus, ~ the sage will make people know less, but feed them well; ~ make them less ambitious, but phy51cally strong; ~
make people less knowledgeable and have less desire. ~ This way, even knowledgeable people would g

not dare to have ambition. ~ Do not coerce people, and then they are not difficult to rule.

[03c17t] Translation: Arthur Waley ~ If we stop looking for 'persons of superior morality' (hsien) to
put in power, there will be no more jealousies among the people. ~ If we cease to set store by
products that are hard to get, there will be no more thieves. ~ If the people never see such things as
excite desire, their hearts will remain placid and undisturbed. ~ Therefore the Sage rules ~ By
emptying their hearts ~ And filling their bellies, ~ Weakening their intelligence ~ And toughening
their sinews ~ Ever striving to make the people knowledgeless and desireless. ~ Indeed he sees to it
that if there be any who have knowledge, they dare not interfere. ~ Yet through his actionless activity
all things are duly regulated.

[03c18t] Translation: Richard John Lynn ~ Do not exalt the worthy [xian], and so keep the common
folk from contention. ~ Do not value goods hard to get, and so stop the common folk from becoming
thieves. ~ Do not let them see desirable things, and so spare the hearts/minds of the common folk
from disorder. ~ Therefore the way the sage governs is to keep their hearts/minds empty and their
bellies full. ~ He keeps their wills weak and their bones strong. ~ He always keeps the common folk
free from the capacity for knowing and from feeling desire. ~ And prevents the knowledgeable from
ever daring to act. ~ Because he acts without conscious effort, nothing remains ungoverned.
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[03¢19t] Translation: Lin Yutang ~ ACTION WITHOUT DEEDS ~ Exalt not the wise, ~ So that the people
shall not scheme and contend; ~ Prize not rare objects, ~ So that the people shall not steal; ~ Shut out
from sight the things of desire, ~ So that the people's hearts shall not be disturbed. ~ Therefore in the
government of the Sage: ~ He keeps empty their hearts, ~ Makes full their bellies, ~ Discourages their
ambitions, ~ Strengthens their frames; ~ So that the people may be innocent of knowledge and desires,
~ And the cunning ones shall not presume to interfere. ~ By action without deeds ~ May all live in
peace.

[03c20t] Translation: Victor H. Mair ~ Not exalting men of worth prevents the people from competing;
~ Not putting high value on rare goods prevents the people from being bandits; ~ Not displaying objects of desire prevents
the people from being disorderly. ~ For these reasons, ~ The sage, in ruling, ~ hollows their hearts, ~ stuffs their stomachs,
~ weakens their wills, ~ builds up their bones, ~ Always causing the people to be without knowledge and desire. ~ He
ensures that the knowledgeable dare not be hostile, ~ and that is all. ~ Thus, ~ His rule is universal.

[03c21t] Translation: Tolbert McCarroll ~ Not exalting the talented prevents rivalry. ~ Not valuing goods that are hard to
obtain prevents stealing. ~ Not displaying desirable things prevents confusion of the heart. ~ Therefore, ~ the True Person
governs by ~ emptying the heart of desire ~ and filling the belly with food, ~ weakening ambitions ~ and strengthening
bones. ~ If the people are simple and free from desire, ~ then the clever ones never dare to interfere. ~ Practice action
without striving and all will be in order.

[03c22t] Translation: David H. Li ~ Where admiration is not bestowed upon the wise, ~ the populace will not compete for
recognition. ~ Where premium is not placed on rare goods, ~ the populace will not engage in robbery. ~ Where desirable
items are not on display, ~ the populace will not be tempted. ~ Thus, ~ the sage governs by cleansing [the populace's]
hearts, ~ filling their stomachs, ~ taming their will, ~ and strengthening their bodies ~ - to induce the populace, in time, not
to indulge in knowledge nor to cultivate avarice. ~ So prepared, those with wisdom dare not offer schemes, and laissez-faire
governance follows. ~ With that, no affair is beyond governance.

[03c23t] Translation: Yasuhiko Genku Kimura ~ When the learned is not over esteemed, ~ There will not be unnecessary
competition amongst people. ~ When the treasure is not over valued, ~ There will not be acts of stealing amongst people. ~
When we do not show people things that stir up their wants, ~ Their minds will not be disturbed. ~ Therefore, the sage
governs the people by ~ Restoring balance in value and worth, through ~ Emptying people's minds and filling their essence,
~ Weakening their ambition and strengthening their character, ~ Freeing them from knowledge and wants, and ~ Keeping
the learned from over exercising their authority. ~ Act in accordance with the principle of non-action - of eternal balance, ~
Then order will arise of itself.

[03c24t] Translation: Chou-Wing Chohan - If the exalted are not praised, the humble will not put on airs. ~ When rare
things are not assigned a value, the thief has no reason to steal them. ~ When the desired object is not shown, the heart has
no reason to covet it. ~ Therefore the sage says: ~ By emptying their hearts ~ By filling their stomachs ~ By weakening their
ambition ~ By strengthening their bones, ~ He prevents them from knowing what evil is and yearning for good, and this also
prevents the knowledgeable ones from acting according to their knowledge. ~ He governs by non- 2

action, ~ And therefore, there is nothing that cannot be done. ~ Non-quiet and non-order in the
world are caused by ambition to attain the unattainable, ~ and by plotting to go from the undesired
to the desired. ~ If people would obey the laws of the world the way the sage does, there would
always be balance between body and soul, and peace and serenity would abound in the world.
[03¢25t] Translation: Man-Ho Kwok ~ If the sage refuses to be proud ~ Then people won't compete
for his attention; ~ If the sage does not buy treasures ~ Then the people won't want to steal them; ~
If the sage governs with vision ~ Then his people will not go wrong. ~ So in his wisdom, he restrains
himself: ~ - by not being greedy for food ~ - by not dominating the State ~ - by keeping himself
healthy and fit. ~ The sage always makes sure that the people don't know what he's done, so they
never want to be in control - and are never driven by ambition. ~ He keeps them in truth like this
acting invisibly. ~ You see, if there is nothing to fight for ~ then there is nothing that can break the
flow.

[03c26t] Translation: Gu Zhengkun ~ Keep the people from contention by disregarding men of
abilities; ~ Keep the people from theft by not valuing rare goods; ~ Keep the people from the
disturbed state of mind by concealing what is desirable. ~ That is why in governing the people ~ The
sage simplifies their minds but fills up their stomachs; ~ weakens their wills, but strengthens their
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bones. ~ By keeping the people from knowledge and desires, ~ He disables wise men from taking any
active action. ~ Act in accordance with this principle of inaction ~ And the world will be kept in order
everywhere.

[03c27t] Translation: Chao-Hsiu Chen ~ Not to value one's own virtues is the way to restrain people
from striving for wealth. ~ Not to value the precious is the way to restrain people from theft. ~ Not to
see the desirable is the way to restrain confusion in the mind. ~ Therefore the wise way to rule is: ~ not
to give importance to oneself, ~ or try to enrich one's spirit and virtue; ~ not to be inordinately proud of
one's ability, ~ or try to make unceasing efforts to improve oneself. ~ Let the people stay free from
desire and knowledge in order to avoid the pitfalls that knowledge may bring. ~ Rule by doing nothing, then everything will
be as it should.

[03c28t] Translation: Liu Qixuan ~ Worship no sage, ~ And people will not struggle for vanity. ~ Treasure no rare goods, ~
And people will not steal them. ~ Dangle no tantalizer, ~ And people will not be confused in mind and will. ~ Therefore, ~
The wise politics fills the stomach rather than the mind, ~ Strengthens the bones and muscles rather than the will, ~ And
enables people to be rather than to desire to be. ~ Indeed, it is through doing nothing misleading ~ That the greatest
political success can be achieved.

[03¢29¢t] Translation: Shi Fu Hwang ~ Acting Without The Intent To Control Fate ~ Lao Tze says, ~ When I don't promote
those men of high character to the position of authority and give them gifts, then people will not strive to follow their
examples. ~ When [ don't value those things which are difficult to attain, then people will be kept from becoming thieves. ~
When I don't let people see things which will excite evil desires, their minds will be kept from becoming disordered. ~
Therefore, when a sage is in charge of the government, he prefers to humble people's minds, feed their stomachs, weaken
their ambitions, and make their frames strong. ~ He constantly keeps them from knowledge and from desire, and those who
have knowledge would not presume to act against this rule. ~ When practicing acting without the intent to control fate,
there is no evil which can't be cured.

[03c30t] Translation: Ch'u Ta-Kao ~ Not exalting the worthy keeps the people from emulation. ~ Not valuing rare things
keeps them from theft. ~ Not showing what is desirable keeps their hearts from confusion. ~ Therefore the Sage rules ~ By
emptying their hearts, ~ Filling their stomachs, ~ Weakening their ambitions ~ And strengthening their bones. ~ He always
keeps them from knowing what is evil and desiring what is good; thus he gives the crafty ones no chance to act. ~ He
governs by non-action; consequently there is nothing un-governed.

[03¢31t] Translation: Paul ]. Lin ~ Exalt not the worthy, so that the people will not fight. ~ Prize not the rare treasure, so
that they will not steal. ~ Exhibit not the desirable, so that their hearts will not be distracted. ~ Therefore in governing, the
Sage ~ empties the people's hearts and fills their stomachs, ~ weakens their will and strengthens their bones. ~ He always
keeps them void of knowledge and desire, so that those who know will not dare to act. ~ Acting through inaction, he leaves
nothing ungoverned.

[03c32t] Translation: Michael LaFargue ~ Not promoting the wise and worthy, ~ brings it about that the people are not
contentious. ~ Not prizing goods hard to come by, ~ brings it about that the people do not become >

thieves. ~ Not paying attention to the desirable, ~ brings it about that the people's minds do not
become disordered. ~ And so, the government of the Wise Person: ~ Empty their minds, fill their
bellies, ~ weaken their ambitions, strengthen their bones. ~ Always bring it about that the people ~
are without knowledge and without desires. ~ Bring it about that the clever ones ~ do not presume
to set about doing. ~ Do Not Doing, ~ and nothing will be left un-governed.

[03c33t] Translation: Cheng Lin ~ When talents are not esteemed, men will not strive to excel one
another. ~ When wealth is not treasured, men will not attempt to rob one another. ~ When the
objects of sensual satisfaction disappear, men's minds are free from distraction and confusion. ~
Wherefore the Sage, as regards government, wishes only that it will enable men to be humble at
heart, well-fed in body, free from sensuous desires, and strong in physique. ~ When the people are
free of cunning, desires, and artifice, there must be good order.

[03c34t] Translation: Yi Wu ~ [The ruler] not exalting talent, the people will not compete; ~ [The
ruler] not valuing rare goods, the people will not steal; ~ [The ruler] not displaying desirable things,
the people's hearts will not be disturbed. ~ Therefore, the sage's government: ~ empties their hearts,
~ fills their bellies, ~ weakens their wills, ~ strengthens their bones. ~ He always causes the people
to have no knowledge and no desires ~ And causes those who are clever to not dare to act. ~ Acting
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by non-action, nothing will not be governed well.

[03c35t] Translation: Han Hiong Tan ~ Do not venerate the intelligentsia, ~ So that people will not
rival. ~ Do not value rare objects, ~ So that people will not steal. ~ Do not display any desirable goods, ~
So that people will not be tempted. ~ Therefore, the sage rules the people by ~ Emptying their hearts,
filling their stomachs, ~ Diminishing their desires and strengthening their bones. ~ He constantly makes
people devoid of cunning and ambition, ~ So much so that even a rabid rabble-rouser among them ~ Is
not able to stir up any trouble. ~ By practising non-action, ~ The rule will be peaceful.

[03c36t] Translation: Hua-Ching Ni ~ When the superior are not exalted, envy will not be aroused. ~
Then there will be no rivalry or contention among people. ~ When wealth is not treasured, desire for possessions will not be
stirred up. ~ Then people will not be tempted to rob one another. ~ By shutting that which is desirable out of sight, the heart
will remain undisturbed. ~ Then there will be no confusion in the hearts of people. ~ The guidance of the Universal One of
natural wholeness is therefore: ~ Empty your mind. ~ Enjoy good health. ~ Weaken your ambitions. ~ Strengthen your
essence. ~ When people are free from cunning, desire, and artifice, everything will be well-ordered of its own accord.
[03¢37t] Translation: Chang Chung-yuan ~ If no one esteems the best, men will be free from contention. ~ If no one values
the precious, men will be free from illegal gain. ~ If men see nothing to desire, their minds will be free from confusion. ~
Therefore, the wise guides men by relaxing their minds and keeping their bellies firm; ~ By reducing their wills and letting
their physiques become strong. ~ He always frees men from the search for knowing and demanding. ~ This means that the
knower dares not act for the known. ~ When action is through non-action, no one is uncultivated.

[03¢38t] Translation: Henry Wei ~ Peace to the People ~ An Min ~ Do not exalt the worthy, ~ So that the people will not
contend. ~ Do not treasure hard-to-get objects, ~ So that the people will not become thieves. ~ Keep what is desirable out of
sight, ~ So that their heart will not get excited. ~ Therefore, in ruling the people the Sage ~ Empties their hearts, ~ Fills their
bellies, ~ Weakens their aspirations, ~ Strengthens their bones. ~ He always makes them guileless and desireless, ~ And
makes the guileful ones afraid to interfere. ~ Practice non-interference, ~ And there will never be any misrule.

[03c39t] Translation: Ha Poong Kim ~ If you do not exalt the worthy, ~ You will keep the people from contention. ~ If you
do not treasure rare goods, ~ You will keep them from stealing. ~ If you do not exhibit things that may arouse their desire, ~
You will keep their minds in peace. ~ Therefore the sage, in governing the people, ~ Makes their minds empty, ~ Their
stomachs full, ~ Their ambitions weak, ~ Their bones strong.

[03c40t] Translation: Tao Huang ~ Do not exalt intelligence and people will not compete; ~ Do not value rare goods and
people will not steal; ~ Do not display for public view and people will not desire. ~ So the sage's governing methods are: ~
Emptying the mind, ~ Vitalizing the stomach, ~ Softening the will, ~ Strengthening the character. ~ This always makes
people not know and not desire. ~ This always makes the knower dare not act. ~ Therefore, nothing is beyond ruling.
[03c41t] Translation: Tang Zi-chang ~ Promote no exalted persons, thus enabling the people to cease competition. ~ Prize
no rare goods, thus enabling the people to cease robbery. ~ Don't display desirable things. ~ Let people's minds be
undisturbed. ~ A Sage ruler enabled them to be tranquil in their hearts; ~ be filled in their stomachs; ~ be weakened in their
ambitions; ~ be strengthened in their will. ~ He made them less intelligent and less desirous. ~ If
intelligent people are made afraid of doing wrong, then no one in the world can not be governed.
[03c42t] Translation: Wing-tsit Chan ~ Do not exalt the worthy, so that the people shall not
compete. ~ Do not value rare treasures, so that the people shall not steal. ~ Do not display objects of
desire, so that the people's hearts shall not be disturbed. ~ Therefore in the government of the sage,
~ He keeps their hearts vacuous, ~ Fills their bellies, ~ Weakens their ambitions, ~ And strengthens
their bones. ~ He always causes his people to be without knowledge (cunning) or desire, ~ And the
crafty to be afraid to act. ~ By acting without action, all things will be in order.

[03c43t] Translation: Derek Lin ~ Do not glorify the achievers ~ So the people will not squabble ~
Do not treasure goods that are hard to obtain ~ So the people will not become thieves ~ Do not show
the desired things ~ So their hearts will not be confused ~ Thus the governance of the sage: ~
Empties their hearts ~ Fills their bellies ~ Weakens their ambitions ~ Strengthens their bones ~ Let
the people have no cunning and no greed ~ So those who scheme will not dare to meddle ~ Act
without contrivance ~ And nothing will be beyond control

[03c44t] Translation: Sum Nung Au-Young ~ The Wisdom of Non-striving ~ Do not exalt wealth - ~
That the people may not dispute. ~ Avoid treasuring rare things, ~ That the people may not covet
and thieve. ~ Seek no sensuous delights, ~ That the mind may dwell in peace. ~ Thus the Truly Wise
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rule ~ By controlling their desires, ~ By nourishing and strengthening their bodies, ~ By steadying their
minds, ~ By shielding the less wise from the knowledge of evil and from desires of the lower senses, ~
And by making those who have such knowledge afraid to use it. ~ Through the wisdom of non-exertion
~ The Truly Wise accomplish... ~ In this way they govern all.

[03c45t] Translation: John R. Mabry ~ Do not exalt people who are extraordinarily talented ~ Or the
people will become competitive. ~ Do not value precious goods ~ Or the people will become thieves. ~
Do not make a public display of riches and finery ~ Or the people's hearts will be envious and
discontent. ~ Therefore, the wise leader will empty their hearts of coveting ~ and fill their bellies with
sustenance. ~ He discourages their ambition ~ and strengthens their bones. ~ If the people are simple and free from desire,
~ the crafty will not dare to take advantage of them. ~ By practicing "not doing," nothing will remain undone.

[03c46t] Translation: Brian Browne Walker ~ When praise is lavished upon the famous, ~ the people contend and
compete with one another. ~ When exotic goods are traded and treasured, ~ the compulsion to steal is felt. ~ When desires
are constantly stimulated, ~ people become disturbed and confused. ~ Therefore, the wise person sets an example by ~
emptying her mind, ~ opening her heart, ~ relaxing her ambitions, ~ relinquishing her desires, ~ cultivating her character.
~ Having conquered her own cunning and cravings, ~ she can't be manipulated by anyone. ~ Do by not-doing. ~ Act with
nonaction. ~ Allow order to arise of itself.

[03¢47t] Translation: Witter Bynner ~ It is better not to make merit a matter of reward ~ Lest people conspire and
contend, ~ Not to pile up rich belongings ~ Lest they rob, ~ Not to excite by display ~ Lest they covet. ~ A sound leader's
aim ~ Is to open people's hearts, ~ Fill their stomachs, ~ Calm their wills, ~ Brace their bones ~ And so to clarify their
thoughts and cleanse their needs ~ That no cunning meddler could touch them: ~ Without being forced, without strain or
constraint, ~ Good government comes of itself.

[03c48t] Translation: Thomas Cleary ~ Not Exalting Cleverness ~ Not exalting cleverness ~ causes the people not to
contend. ~ Not putting high prices on hard-to-get goods ~ causes the people not to steal. ~ Not seeing anything to want ~
causes the mind not to be confused. ~ Therefore the government of sages ~ empties the mind and fills the middle, ~
weakens the ambition and strengthens the bones, ~ always keeping the people innocent and passionless. ~ It makes the
sophisticated not dare to contrive; ~ action being without contrivance, ~ nothing is disordered.

[03c49t] Translation: Hu Xuezhi ~ Refrain from artificially exalting capable persons, ~ so that the people shall not strive for
fame and credit; ~ Refrain from artificially valuing rare goods, ~ so that the people shall not steal; ~ Refrain from presenting
things that arouse desires, ~ so that people's hearts shall not be disturbed. ~ Therefore, Sages manage things as follows: ~
Cleansing people's hearts of the abundance of desires, ~ Replenishing the Lower Dantian with Qi, ~ Making people's hearts
become peaceful and tolerant, ~ thus, strengthening their physical constitution naturally. ~ Always keeping people innocent
of much contriving and desires, ~ thus the guileful person shall be afraid of acting beyond the normal standards. ~ By
handling affairs with the principle of following Tao's Natural Way, ~ everything can be done in a perfect manner.

[03c50t] Translation: Paul Carus ~ Keeping The People Quiet. ~ Not boasting of one's worth forestalls people's envy. ~ Not
prizing rare treasures keeps people from committing theft. ~ Not contemplating what kindles desire 2
~ keeps the heart unconfused. ~ Therefore the sage when he governs ~ empties the people's hearts
but fills their stomachs. ~ He weakens their ambition but strengthens their bones. ~ Always he keeps
the people unsophisticated and without desire. ~ He causes that the crafty do not dare to act. ~ When
he acts with non-assertion there is nothing ungoverned.

[03c51t] Translation: Red Pine (Bill Porter) ~ Bestowing no honours keeps people from fighting ~
prizing no treasures keeps people from stealing ~ displaying no attractions keeps people from
making trouble ~ thus the rule of the sage empties the mind ~ but fills the stomach ~ weakens the
will ~ but strengthens the bones ~ by keeping the people from knowing or wanting and those who
know from daring to act ~ he thus governs them all.

[03c52t] Translation: J.J.L. Duyvendak ~ Not exalting ability ensures that the people do not strive. ~
Not prizing goods that are difficult to obtain ensures that the people do not become robbers. ~ Not
showing them what they might desire ensures that the people do not feel disturbed in their hearts. ~
Therefore the Saint, ~ in the exercise of government, ~. empties their hearts and fills their bellies, ~
weakens their wills and strengthens their bones, ~ thus constantly ensuring that the people are
without knowledge and without desires and that those who have knowledge dare not act. ~ He
practises Non-action and consequently there is nothing that is not well governed.
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[03c91t] Tepesod: U. U. CemeHeHKo ~ Korza He BO3BBIIIAIOT JIYYIIHX, B HAPO/E HET CONEPHUYECTBA; ~
KOT/Ia He LieHST peJIKUe TOBApb, B HAPOZie He GbIBAET BOPOBCTBA; ~ KOT/A YCTPAHSIOT BCe COB/Ia3HBI,
cep/lie Hapo/a He HaXOAUTCH B CMATEHHUH. ~ Bot noyemy [IpeMyApblii 4es0BeK Y HaBeeHUH
TOpsIAKa fesaeT cepAlia MofeH MyCTHIMH, a XeJTy KK OMHBIMH, CTpeMJIeHHS CTabbIMH, a KOCTH
KpenKuMHU. ~ OH HeM3MeHHO 06y /iaeT Hapo/ PeGbIBaTh 6e3 3HAHHIL ¥ XeJlaHHi. ~ A Ha 3HAIOLKX
BJIUSIET TaK, YTO OHU He CMEIOT IeHCTBOBATD. ~ Korjia mpuBoAAT B JelicTBUE 6e3/1eliCTBUE, TO
HeU30exKHO J06MBAIOTCA MOPsKA.

[03¢92t] ITepesod: A. A. Mac/ioB ~ He npeBo3HOCH MyApBIX - K /I He OYAYT CONepHUYaTh. ~ He
LleHHU pefiKie BEly - ¥ He GYAyT KpacTb. ~ He risju Ha To, 4T0 BO36YKAAET KeaHus, ¥ CepALa el He IpUayT B
cMATeHHUe. ~ [l03TOMy, ynpaBiss M0/bMH, MyJpel; ONyCTOLIAeT UX Cep/ilia ¥ HANlOJIHAET XeAYAKH; ~ 0C1ab/IgeT UX BOJIO,
HO YCHIUBAET UX KOCTH; ~ MOCTOSHHO CTPEMUTCA K TOMY, YTOObI OHY GbLIM HE3aTPOHYThI 3HAHUSAMH M CBOGOAHBI OT
e/aHHH, ~ a Te, KTO OCBSALIEH MYAPOCTbI0, He TOMBILLISIH O IeHCTBUM. ~ JleHCTBYH HeZlesIHUEM - U He 6y/ieT TOTo, YTO He
YIpPaBJIsI0Ch Gbl TOGOH.

[03¢93t] [Tepesod: E. A. TopunHOB ~ He nounTaiiTe MyapeLoBs, 1 ccop He 6y/eT Mex JIoJIbMH. ~ He ieHuTe
TPYAHOLOCTYIHbIE TOBAPBI, ¥ JIIOAHU He IOHAYT Pa360MHUYATD U IPabuTh. ~ He ycTpemisiiiTe B30p Ha BOXK/E/IEHHOE, U HE
CMYTHTCA Ballle CepALle. ~ BOT coBeplieHHOMy/APbIH YIPABISET TaK: ~ ONYCTOLIAET N0/AAHHBIX CEPALA, HO HATIOJHSET
KUBOTBI UM, ~ HX BOJIIO-CAMOYMHHOCTD 0C/1a0JIsIeT, B3aMeH UX KOCTH yKpeIuIsis. ~ Bcersia crpeMutcs oo, 4To6 y Hapoza He
ObLJI0 HY 3HAHMUH, HY XeJIaHUH, a 3HAIOLMe YTO6b! IefiCTBOBAT He CMeH. ~ TBOPHUT He/lesTHHE OH, HO HET Ha CBeTe
HUYEro, He PUBEJEHHOTO UM B IIOPS/IOK.

[03c94t] ITepesod: A. E. lykbsaHOB ~ He npeBo3HOCHTe JOCTONHBIX (Ta/laHTJMBBIX), 4TOGI IO/ He conepHuYany. ~ He
LleHKTE TPYAHO J0ObIBAEMOr0 GOraTCTBa, YTOObI JIO/M He CTAHOBUJIUCh pa30oiHKKaMH. ~ He nokasbiBaiiTe Moryiiee
BBI3BATh CTPACTh, YTOGHI CEPALA IW/eH He TpemneTalu. ~ BoT noyeMy npasJieHue COBepIIEHHOMYPOTO YeJI0BEKA COCTOUT
B CJIE/IyIOLLIEM: ~ OMYCTOLIAN CBOE CEp/Lle, ~ HATOJIHAN CBOM KUBOT, ~ 0C/IA0JIsAH CBOI BOJIIO, ~ YKPEIJISH CBOM KOCTH. ~
TlocTOAHCTBO BeIET K TOMY, YTO JIIOAH He Oy/yT UMEThb 3HAHHH, He Oy/[yT UMETb CTPACTeH; ~ BEIET K TOMY, YTO MyXH
MY/APCTBYIOLIYE He IOCMEIOT JesTb. ~ [lesit HefiessHUe, U TOTa He Oy/eT HeynpaBseMoro.

[03c95t] Mepesod: fAn XuH-myH ~ Eciii He TOYMTaTh MyLpELOB, TO B HAPOZE He GyAEeT ccop. ~ Ec/u He ieHUTD pelKux
Tpe/METOB, TO He GY/eT BOPOB Cpe/it Hapoza. ~ Ec/y He MoKa3bIBaTh TOTO, YTO MOXKET BbI3BATh 3aBUCTb, TO He GYAYT
BOJIHOBAThCS cepAlla Hapoza. ~ [1oaToMy, ynpasiiss [cTpaHoi], coBeplIeHHOMY APBIA feaeT cepAla [0 aHHbIX]
TYCTBIMH, a XeJIyAKY - IOMHBIMH. ~ [Ero ynpaBieHue] oc1abiiseT UX BOJIO M YKPeIIseT X KOCTH. ~ OHO OCTOSHHO
CTPEMHTCS K TOMY, 4T0Gbl ¥ Hapozia He ObLIO 3HAHHH U CTPACTeH, a MMeloLye 3HAHKS He CMesy Gbl IeHCTBOBATD. ~
Ocy1iecTB/IeHHe HelesTHHUSA BCETa TPUHOCHT CIIOKOHCTBHE.

[03c96t] ITepesod: A, I1. Konucen ~ YToGbl He GbLI0 CCOP B HAPO/iE, HYXKHO He yBaXaTb MyAPeLOB. ~ YToGbI 0K He
C/leJIaUCh BOPaMH, HYXHO He IPU/IaBaTh HUKAKOTO 3HaYeHHs TPY/JHO J0OBIBAEMBIM (LleHHBIM) Ipe/iMeTaM, IOTOMY 4TO
KOT/Ia 04 He GYAyT UMETb TeX NIpe/iMeTOB, KOTOpble 65l IPEJIbCTUIN UX CEPALA, OHY HUKOT/A He COBJIa3HATC UMHU. ~
Otcroza, Korja CBSITOM MyX yIpaBJsieT CTPaHOH, TO CepALie ero MyCTo, a TeJIO ero MOMHO; ~ (0H) ;
0C/1abJ1sIeT KelaHus ¥ YKpeIIseT (CBOM) KOCTH. ~ OH cTapaeTcs, YTO6bI HApo, GbLT B HEBEXKECTBE 1
0e3 cTpacteit. ~ Takke OH cTapaeTcs, YTOOBI My/pbIe He CMeNH CAeNaTh Yero-Hu6y b, ~ Korga Bce
cfiealoTcs GesziesTeNbHbIMY, TO (Ha 3eMie) Gy eT MOMHOE CIOKOMCTBHe.

[03c97t] ITepesod: B. B. MansiBuH ~ He Bo3BhIIaliTe "LOCTORHBIX" - TOTJA MIOAHU He OYAYT
CONePHUYATb. ~ He LleHNTe pe/IKOCTHbIE TOBAPHI - TOT/A JIIOAH He GYAyT pa36oiHuyath. ~ He
BBICTABJISITE HANOKa3 MPHBJIEKATeNbHbIE BELY - TOTA B JIIO/ICKUX CEPALAX He GYAET CMYLEHHUS. ~
BoT noyeMy npemy/pblii yen0BeK, ynpasJsis J0AbMH, ~ OMyCTOLAET UX F0JI0BHI ~ W HanosHdgeT ux
KHUBOTBI, ~ Oc1abseT uX crpeMieHus ~ 1 yKpemisieT ux KocTH. ~ OH Bcerjia ieJ1aeT TaK, 4To y
JI0Jiel HeT HU 3HAHUH, HY XeJlaHWH, ~ A 3Haol1e He 0CMeNUBAIOTCS YTO-1U60 NPe/NPUHATD. ~
[JleficTBy#i HeZieJlaHUEM - U BO BCeM GYZET MOPSAZOK.

[03c98t] ITepesod: B. b. Bunorpoackuii ~ Eciu He BOCXBansTh yMeN0CTb, TOT/d HAPOJ, He
COTEpHHUYAET. ~ Ec/m He pUAaBaTh LIEHHOCTH TPYAHO JOCTAIOLIUMCS TOBApaM, TOT/a B HapoZe He
OyzeT BOPOBCTBA. ~ ECJIM He CMOTPETb Ha T, YTO MOXET BbI3BATh CTPEMJIEHHe, TOT/a B CepALie-
CO3HAHUH HAPOJA He GY/ET CMYTBL. ~ ITO JaeT: ~ Ues0BeK MyApOCTH, YIIOPS04HBas - ~
ToanepkuBaeT COCTOSHYE MYCTOTHI B CBOEM CepALie-CO3HAHUH. ~ [ofIep)KuBaeT ollylleH e
TIOJIHOTBI B CBOEM *KHBOTE. ~ [le/laeT c1aGbIMK CBOY BOJIEYCTpeMIIeHHS. ~ Jle1aeT CUJIbHBIMH CBOH
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KOCTH. ~ [10CTOSIHCTBO M03BOJIAET HAPOAY NPEGBIBATE B OTCYTCTBUM 3HAHUSA U OTCYTCTBUH
CTpeMJIEHHS. ~ ITO IPUBOJUT K TOMY, YTO Jae 3HAIOWUI He 0CMeJIHBAETCs OCYIIeCTBAATb-
JeHCTBOBATb. ~ Korja ocymecTBAseTCs 0CyIeCcTBAEHHe OTCYTCTBHUS, TOTA OTCYTCTBYET GecropsfioK.
[04c01t] Translation: Robert G. Henricks ~ The Way is empty; ~ Yet when you use it, you never need
fill it again. ~ Like an abyss! It seems to be the ancestor of the ten thousand things. ~ It files down sharp
edges; ~ Unties the tangles; ~ Softens the glare; ~ And settles the dust. ~ Submerged! It seems perhaps
to exist. ~ We don't know whose child it is; ~ It seems to have [even] preceded the Lord.

[04c02t] Translation: John C. H. Wu ~ THE Tao is like an empty bowl, ~ Which in being used can never
be filled up. ~ Fathomless, it seems to be the origin of all things. ~ It blunts all sharp edges, ~ It unties all tangles, ~ It
harmonizes all lights, ~ It unites the world into one whole. ~ Hidden in the deeps, ~ Yet it seems to exist forever. ~ I do not
know whose child it is; ~ It seems to be the common ancestor of all, the father of things.

[04¢03t] Translation: D. C. Lau ~ The way is empty, yet use will not drain it. ~ Deep, it is like the ancestor of the myriad
creatures. ~ Blunt the sharpness; ~ Untangle the knots; ~ Soften the glare; ~ Let your wheels move only along old ruts. ~
Darkly visible, it only seems as if it were there. ~ I know not whose son it is. ~ It images the forefather of God.

[04c04t] Translation: R. L. Wing ~ The Tao is empty and yet useful; ~ Somehow it never fills up. ~ So profound! ~ It
resembles the source of All Things. ~ It blunts the sharpness, ~ Unties the tangles, ~ And harmonizes the brightness. ~ It
identifies with the ways of the world. ~ So deep! ~ It resembles a certain existence. ~ I do not know whose offspring it is,
This Image in front of the source.

[04¢05t] Translation: Ren Jiyu ~ Tao is invisible, but its usefulness cannot be exhausted. ~ It is so fathomless, like the
ancestor of all things. ~ It covers its cutting edge, ~ It transcends entanglement, ~ It contains its light, ~ It mixes with its
dust. ~ It has no form or image, but actually it exists. ~ I don't know where it was born of, ~ (I only know) it appeared
before the Lord.

[04c06t] Translation: Gia-fu Feng ~ The Tao is an empty vessel; it is used, but never filled. ~ Oh, unfathomable source of ten
thousand things! ~ Blunt the sharpness, ~ Untangle the knot, ~ Soften the glare, ~ Merge with dust. ~ Oh, hidden deep but
ever present! ~ | do not know from whence it comes. ~ It is the forefather of the emperors.

[04c07t] Translation: Lok Sang Ho ~ The Way (Dao) is like water that simmers slowly, ~ perpetually emitting its energy
without boiling over. ~ It is like a deep, deep pool in the mountains, ~ unfathomable yet could well harbor the origin of all
life forms. ~ It can blunt sharp angles, ~ resolve disputes, ~ soften light that otherwise dazzles, ~ re-establish concordance
where there is discord. ~ Unfathomable, who would know its existence? ~ Today I know of no child of anyone ~ who
resembles our ancient forefathers. ~ (Who followed the Dao).

[04c08t] Translation: Xiaolin Yang ~ The DAO looks empty, but it can last forever. ~ It is so deep, it can be the ancestor of
everything. ~ It dulls its sharpness, unties itself from the outside world, ~ Dims its brightness, and makes itself like dust. ~ It
is so elusive, yet seems present. ~ [ do not know its origin; ~ It should exist before the God that people worship.

[04¢09¢t] Translation: Walter Gorn Old, THE CAUSELESS ~ Tao is without limitation; its depth is the source of whatsoever
is. ~ It makes sharp things round, it brings order out of chaos, it obscures the brilliant, it is wholly
without attachment. ~ [ know not who gave it birth; it is more ancient than God.

[04c10t] Translation: James Legge ~ The Tao is (like) the emptiness of a vessel; ~ and in our
employment of it we must be on our guard against all fulness. ~ How deep and unfathomable it is, as
if it were the Honoured Ancestor of all things! ~ We should blunt our sharp points, and unravel the
complications of things; ~ we should attemper our brightness, and bring ourselves into agreement
with the obscurity of others. ~ How pure and still the Tao s, as if it would ever so continue! ~ I do
not know whose son it is. ~ It might appear to have been before God.

[04c11t] Translation: David Hinton ~ Way is empty. ~ Use it: it never needs filling. ~ An abyss so
deep ~ it seems ancestor to the ten thousand things, ~ it blunts edges, loosens tangles, softens glare,
mingles dust. ~ A clarity so clear it only seems real, ~ whose child could it be? ~ Apparently it
precedes gods and creators.

[04c12t] Translation: Chichung Huang ~ The Tao is the empty space of a vessel, ~ Yet, when used, ~
Never brims over. ~ How deep, ~ Like the ten thousand things' progenitor! ~ It files its sharpness, ~
Unravels its entanglements, ~ Softens its brightness, ~ And mingles with the dust. ~ How
transparent, ~ As if existing! ~ I do not know whose son it was; ~ Seemed to precede the Emperor.
[04c13t] Translation: Ellen M. Chen ~ Tao is a whirling emptiness (ch'ung), ~ Yet (erh) in use (yung)
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is inexhaustible (ying). ~ Fathomless (yuan), ~ It seems to be the ancestor (tsung) of ten thousand
beings. ~ It blunts the sharp, ~ Unties the entangled, ~ Harmonizes the bright, ~ Mixes the dust. ~ Dark
(chan), ~ It seems perhaps to exist (ts'un). ~ I do not know whose child it is, ~ It is an image (hsiang) of
what precedes God (Ti).

[04c14t] Translation: Lee Sun Chen Org ~ Tao [in physical world] is like an empty vessel; ~ Yet when
comes to making use of it, its usefulness would go on and on as if it will never be exhausted. ~ The
profundity [of Tao] is as fathomless as an abyss; ~ It appears [to me] to be the source of all and every
thing and creature [in this world]. ~ [Equilibrium is maintained by followers of Tao in the following
fashion:] ~ It rounds off [hurtful] sharp [edges]; ~ It unties the entangled (disputes); ~ It tampers the [disturbing blazing]
light; ~ It coalesces with the earthy. ~ [Tao] is so unfathomable [laying beneath the phenomenon] that in all likelihood it
exists! ~ I do not know whose offspring it is; ~ But [ know that it existed prior to, as well as surpassed, the [Five]
Phenomenon Gods [who were worshipped as heavenly governors of changing of seasons].

[04c15t] Translation: Tien Cong Tran ~ The Way is like an empty bowl, which is never used up. ~ Fathomless, it seems to
be the origin of all things. ~ It blunts all sharp edges; it unties all tangles; it harmonizes all lights; it unites the worldly dusts.
~ Hidden in the deeps, yet it seems to exist forever. ~ I do not know whose child it is; it seems to be the common ancestor of
all, the father of things.

[04c16t] Translation: Thomas Z. Zhang ~ Tao is abstract, their applicability is inexhaustible. ~ Abyss appears to be the
origin of everything. ~ Deepness appears to be where the intangible exists. ~ Smoothening sharp edges; ~ Resolving
conflicts; ~ Harmonizing glares; ~ Blending into the earth. ~ I do not know from where the theory comes, it appears to come
from our late ancestors.

[04c17t] Translation: Arthur Waley ~ The Way is like an empty vessel ~ That yet may be drawn from ~ Without ever
needing to be filled. ~ It is bottomless; the very progenitor of all things in the world. ~ In it all sharpness is blunted, ~ All
tangles untied, ~ All glare tempered, ~ All dust smoothed. ~ It is like a deep pool that never dries. ~ Was it too the child of
something else? ~ We cannot tell. ~ But as a substanceless image it existed before the Ancestor.

[04c18t] Translation: Richard John Lynn ~ The vessel of the Dao is empty, so use it but do not try to refill it. ~ It is such an
abyss, oh, that it appears to be the progenitor of the myriad things. ~ It blunts the sharp, cuts away the tangled, merges with
the brilliant, and becomes one with the very dust. ~ Its depth is so deep, oh, that it seems somehow to exist. ~ I do not know
whose child it could be, for it appears to have been born before the Lord.

[04c19¢t] Translation: Lin Yutang ~ THE CHARACTER OF TAO ~ Tao is a hollow vessel, ~ And its use is inexhaustible! ~
Fathomless! ~ Like the fountain head of all things. ~ Its sharp edges rounded off, ~ Its tangles untied, ~ Its light tempered, ~
Its turmoil submerged, ~ Yet dark like deep water it seems to remain. ~ [ do not know whose Son it is, ~ An image of what
existed before God.

[04c20t] Translation: Victor H. Mair ~ The Way is empty, yet never refills with use; ~ Bottomless it is, like the forefather of
the myriad creatures. ~ It files away sharp points, ~ unravels tangles, ~ diffuses light, ~ mingles with the dust. ~ Submerged
it lies, ~ seeming barely to subsist. ~ I know not whose child it is, ~ only that it resembles the
predecessor of God.

[04c21t] Translation: Tolbert McCarroll ~ The Tao is like an empty bowl, ~ yet it may be used
without ever needing to be filled. ~ It is the deep and unfathomable source of the ten thousand
things. ~ Blunt the sharpness. ~ Untie the knot. ~ Soften the glare. ~ Settle with the dust. ~ Itis
hidden deep yet ever present. ~ I do not know whose child it is. ~ It existed before the common
ancestor.

[04c22t] Translation: David H. Li ~ Direction is the hollow. ~ Regardless of use, it is inexhaustible. ~
So unfathomable, as if the source of all matters. ~ So deep, as if it exists. ~ I do not know whose
offspring Direction is; ~ it precedes kings.

[04c23t] Translation: Yasuhiko Genku Kimura ~ Empty of all doctrines, ~ The Tao is wisdom
eternally inexhaustible. ~ Fathomless for the mere intellect, ~ The Tao is the law wherewith all
things come into being. ~ It blunts the edges of the intellect, ~ Untangles the knots of the mind, ~
Softens the glare of thinking, ~ And settles the dust of thought. ~ Transparent yet invisible, ~ The
Tao exists like deep pellucid water. ~ Its origin is unknown, ~ For it existed before Heaven and Earth.
[04c24t] Translation: Chou-Wing Chohan ~ The Tao, if you examine it, will always be empty and will
never be full. ~ In its infinite emptiness lies the source of all things, ~ It will remain in its depths
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forever. ~ I don't know whose seed it is, ~ But it looks like the predecessor of the universe itself.
[04c25t] Translation: Man-Ho Kwok ~ The Tao pours out everything into life - ~ it is a cornucopia that
never runs dry. ~ It is the deep source of everything - ~ it is nothing, and yet in everything. ~ It smooths
round sharpness and untangles the knots. ~ It glows like the lamp that draws the moth ... ~ Tao exists,
Tao is ~ but where It came from I do not know. ~ It has been shaping things from before the First Being,
~ from the before the Beginning of Time.

[04c26t] Translation: Gu Zhengkun ~ The Tao is invisibly empty, ~ But its use is extremely plentiful. ~
It is profound like the originator of all things. ~ It shows no sharpness, ~ stays away from
entanglements, ~ glows with veiled radiance, ~ mingles with dust. ~ It is formless and invisible, but indeed exists. ~ I do not
know where it comes, ~ It seems to have appeared before the existence of God.

[04¢27t] Translation: Chao-Hsiu Chen ~ The Tao is based on harmony between emptiness and abundance. ~ It is the deep
source of the myriad creatures. ~ It softens their sharpness. ~ It releases their confusion. ~ It lessens their lustre. ~ It
merges with their dust. ~ The Tao is so clear and so transparent that it is nearly invisible, nearly formless; ~ no one can
know its origin, ~ for it came before all creation.

[04c28t] Translation: Liu Qixuan ~ The Way is open for endless use ~ And will never fill up. ~ Like an endless valley ~ It
blunts the sharpness, ~ Dissolves the currents, ~ Softens the intense light, ~ Assimilates all substances. ~ Is it being or non-
being? ~ I don't know which son takes after which father.

[04¢29¢t] Translation: Shi Fu Hwang ~ The Character Of The Tao ~ Lao Tze says, ~ The Tao in the void state works on
everything. ~ It guards against fullness. ~ Its depth is unfathomable, as if it were the honored ancestor of all things. ~ It
blunts the sharp points, sets in order the tangles, tempers the light, and agrees with the obscurity of others. ~ How pure and
still the Tao is, as if it would ever stand. ~ I do not know its origin, and it seems to have existed before the coming of all gods.
[04¢30t] Translation: Ch'u Ta-Kao ~ Tao, when put in use for its hollowness, is not likely to be filled. ~ In its profundity it
seems to be the origin of all things. ~ In its depth it seems ever to remain. ~ I do not know whose offspring it is; ~ But it
looks like the predecessor of Nature.

[04¢31t] Translation: Paul ]. Lin ~ Tao is empty, used yet never filled. ~ It is deep, like the forefather of all things. ~ It dulls
sharpness, and sorts tangles, ~ Blends with the light, becoming one with the dust. ~ So serene, as if it hardly existed. ~ [ do
not know whose son it is. ~ It seems to have preceded God.

[04c32t] Translation: Michael LaFargue ~ Tao being Empty, ~ it seems one who uses it will lack solidity. ~ An abyss, ~ it
seems something like the ancestor of the thousands of things. ~ It dampens the passion, ~ it unties the tangles, ~ it makes
the flashing things harmonious, ~ it makes the dust merge together. ~ Deep, ~ it is perhaps like an enduring something. ~ I
don't know of anything whose offspring it might be - ~ it appears to precede God.

[04c33t] Translation: Cheng Lin ~ Truth may appear hollow, but its usefulness is inexhaustible. ~ It is so profound that it
comprehends all things. ~ It is so vague that its very existence may seem doubtful. ~ I do not know its origin, but I believe
that its existence preceded that of the gods.

[04c34t] Translation: Yi Wu ~ The Way appears empty; ~ in use, it may not overflow. ~ Fathomless,
it seems to be the ancestor of all things. ~ It blunts its own sharpness, ~ unties its own tangles, ~
tempers its own brightness, ~ unites itself with dust. ~ Deep but clear, it seems to exist and not to
exist. ~ [ do not know whose son it is. ~ It symbolizes that which precedes the Creator.

[04c35t] Translation: Han Hiong Tan ~ Dao is akin to an empty vessel. ~ It is inexhaustible, as if the
vessel can never be filled completely. ~ So deep and unfathomable, ~ It must be from where all
things come forth. ~ Dao blunts its own sharpness, ~ Simplifies its own complexity, ~ Attenuates its
own brilliance, ~ And mingles with the dirt. ~ Vast and profound, it appears that it could go on
forever. ~ I do not know whose progeny it is. ~ It was there before the existence of the creator.
[04¢36t] Translation: Hua-Ching Ni ~ The subtle Way of the universe appears to lack strength, ~ yet
its power is inexhaustible. ~ Fathomless, it could be the origin of all things. ~ It has no sharpness, ~
yet it rounds off all sharp edges. ~ It has no form, ~ yet it unties all tangles. ~ It has no glare, ~ yet it
merges all lights. ~ It harmonizes all things and unites them as one integral whole. ~ It seems so
obscure, ~ yet it is the Ultimate Clarity. ~ Whose offspring it is can never be known. ~ It is that which
existed before any divinity.

[04¢37t] Translation: Chang Chung-yuan ~ Tao functions through its nothingness. ~ And can not be
conceived of as full of things. ~ Profound indeed, it is the model of all things. ~ Dulling its sharpness,
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~ Releasing its entanglements, ~ Tempering its light, and ~ Unifying with the earth, ~ Clearly, indeed, it
remains. ~ I do not know who created it, ~ But it is likely that it existed prior to God.

[04c38t] Translation: Henry Wei ~ Source Non-Existent ~ Wu Yuan ~ Tao is hollow, yet its utility ~
Seems unlikely to reach the limit. ~ Profound indeed it is; ~ It seems to be the fount of all things. ~ It
blunts the sharp; ~ It unravels the tangled; ~ It harmonizes with the light; ~ It mingles with the dust. ~
Calm like a deep pool it seems to remain. ~ I do not know whose son it is. ~ It apparently antecedes the
Creator.

[04c39t] Translation: Ha Poong Kim ~ Tao is empty, ~ You may use it but never fill it. ~ Fathomless, it
is like the progenitor of the ten thousand things. ~ [It] blunts the sharpness, ~ Unravels the tangles, ~ Softens the brilliance,
~ Identifies with the dust. ~ Deep and still, it seems as though existing forever. ~ I don't know whose son it is. ~ It bears the
image of God's forefather.

[04c40t] Translation: Tao Huang ~ Tao functions in empty harmony. ~ When used, it remains full. ~ For sure, this source is
the very ancestor of the myriad things. ~ Blunting the sharp edges, ~ Unraveling the tangles, ~ Husbanding into the light, ~
Being as ordinary as the dust. ~ Ah! Limpid, it seems to exist forever. ~ I do not know whose son it is, ~ This who is
exceeding the Heavenly Emperor.

[04c41t] Translation: Tang Zi-chang ~ Dao is charged to produce these gases into orderly use. ~ The eternal capacity will
never overflow. ~ Profoundly! ~ It is the ancestor of All Things! ~ It blunts all sharpness; ~ it settles all disputes; ~ it
harmonizes all lights and it unites all lands. ~ The clear mind will be constantly receptive. ~ We do not know whose descent
it is. ~ It existed before all phenomena and all lives.

[04c42t] Translation: Wing-tsit Chan ~ Tao is empty (like a bowl). ~ It may be used but its capacity is never exhausted. ~ It
is bottomless, perhaps the ancestor of all things. ~ It blunts its sharpness. ~ It unties its tangles. ~ It softens its light. ~ It
becomes one with the dusty world. ~ Deep and still, it appears to exist forever. ~ I do not know whose son it is. ~ It seems to
have existed before the Lord.

[04c43t] Translation: Derek Lin ~ The Tao is empty ~ When utilized, it is not filled up ~ So deep! It seems to be the source
of all things ~ It blunts the sharpness ~ Unravels the knots ~ Dims the glare ~ Mixes the dusts ~ So indistinct! It seems to
exist ~ I do not know whose offspring it is ~ Its image is the predecessor of God

[04c44t] Translation: Sum Nung Au-Young ~ The Eternal Cycle ~ Tao is Infinite... ~ It supplies us endlessly. ~ It is profound
- ~ the source of all. ~ It softens harshness. ~ It unravels all complexities. ~ It harmonizes each discord. ~ It brings unity to
all beings. ~ 0 how tranquil and deep Tao is! ~ Eternal is its rhythmic cycle... ~ I know not who gave it life. ~ It existed
before Creation.

[04c45t] Translation: John R. Mabry ~ The Tao is like an empty pitcher, ~ Poured from, but never drained. ~ Infinitely
deep, it is the source of all things. ~ It blunts the sharp, ~ Unties the knotted, ~ Shades the bright, ~ Unites with all dust. ~
Dimly seen, yet eternally present, ~ I do not know who gave birth to it, ~ It is older than any conception of God.

[04c46t] Translation: Brian Browne Walker ~ Tao is a whirling emptiness, ~ yet when used it cannot be exhausted. ~ Out
of this mysterious well ~ flows everything in existence. ~ Blunting sharp edges, ~ Untangling knots, ;
~ Softening the glare, ~ Settling the dust, ~ It evolves us all and makes the whole world one. ~
Something is there, hidden in the deep! ~ But I do not know whose child it is - ~ It came even before
God.

[04c47t] Translation: Witter Bynner ~ Existence, by nothing bred, ~ Breeds everything. ~ Parent of
the universe, ~ It smooths rough edges, ~ Unties hard knots, ~ Tempers the sharp sun, ~ Lays
blowing dust, ~ Its image in the wellspring never fails. ~ But how was it conceived? - this image ~ Of
no other sire.

[04c48t] Translation: Thomas Cleary ~ The Way Is Unimpeded Harmony ~ The Way is unimpeded
harmony; ~ its potential may never be fully exploited. ~ It is as deep as the source of all things: ~ it
blunts the edges, ~ resolves the complications, ~ harmonizes the light, ~ assimilates to the world. ~
Profoundly still, it seems to be there: ~ [ don't know whose child it is, ~ before the creation of
images.

[04c49¢t] Translation: Hu Xuezhi ~ Tao, though being of infinite emptiness in contents, ~ endlessly
gives rise to all the myriad things in the Universe. ~ Tao, though being internally fathomless, ~ serves
as the ancestor for all things forever. ~ It blunts the keenness, ~ It settles entanglement, ~ It
harmonizes all lights, ~ It mixes and assimilates dust. ~ Being of serene stillness, it exists as if
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sometimes in reality, ~ and disappears completely every now and then. ~ I don't know from where or
what it was born; ~ I only know it seems to appear before the Lord.

[04¢50t] Translation: Paul Carus ~ Sourceless. ~ Reason is empty, but its use is inexhaustible. ~ In its
profundity it resembles the arch-father of the ten thousand things. ~ 'It will blunt its own sharpness, ~
Will its tangles adjust; ~ It will dim its own radiance ~ And be one with its dust.’ ~ Oh, how calm it
seems to remain! ~ [ know not whose son it is. ~ Apparently it precedes even the Lord.

[04c51t] Translation: Red Pine (Bill Porter) ~ The Tao is so empty ~ those who use it never become
full again ~ and so deep ~ as if it were the ancestor of us all ~ dulling our edges ~ untying our tangles ~
softening our light ~ merging our dust ~ and so clear ~ as if it were present ~ I wonder whose child it is it ~ seems it was
here before the Ti.

[04c52t] Translation: J.J.L. Duyvendak ~ The Way is like an empty vessel which, in spite of being used, is never filled. ~
How bottomless it is, like the progenitor of the ten thousand things! ~ How deep it is, as if it will last for ever! ~ Generated
by I know not what, it is the Image of what was before the "Emperors".

[04¢91t] ITepesod: U. U. CeMeHeHKO ~ /]ao coBeplIeHHO yCTO, HO PH M10JIb30BAHUHU UM €0, I0KaJYH, He HANOJIHUTD. ~
Kak oHo ra1y6oko! ~ 310 mpapoAUTeb AeCTH ThICAY Bewel. ~ OHO IPUTYILISET CBOK OCTPOTY, ~ CMUPSIET BCIO CBOO
3aNyTaHHOCTb, ~ CMATYAeT CHJIY CBOETO CHSIHUS, ~ JeJIaeT eAUHOM CBOI0 NMbLIb. ~ U Kak e oHo cKpbITHO! ~ Ho
CyILLECTBYET, KaXKeTCs, Ha caMoM JieJe. ~ f He 3Hato, Ube 0HO JAUTS. ~ [loxoxe, yTo mpeAwecTByeT Braspixke.

[04¢92t] ITepesod: A. A. Mac/10B ~ [lao mycTOTHO, HO KCTO/Ib30BAHUEM He McyepnaTh ero. ~ [y6oyaiimee! OHo noJ06HO
TIPeLKY MUPHAJ CYILECTB. ~ [IpUTymy JIe3BUe, Pa3BsiKK y3J1bl, IPUTacy GJecK, yoLo0b ero MbLIMHKE. ~ OTCyTCTBYyMMee!
Jlump Kaxyueecs NPUCYTCTBYIOLIMM 3/eCh. ~ MHe He IOCTHYb, YbHM ChIHOM OHO siB/seTcs. ~ Ho kKaxeTcst mpesikoM
Bnajbiky.

[04c93t] Mepesod: E. A. TopuunoB ~ IlyTb-/lao mycT, HO PH UCTI0J1b30BAHUY HencyepnaeM. ~ O Kak Iy60K OH, CI0BHO
Tpe/ioK Beex cyiecTB! ~ CKPOi 0OCTPOTY CBOIO M Pa3BsKU Y3J1bl, yMeph CBOH CBET U yNof006bcs nbuIH. ~ 0! ToHeT oH B
TMy4rHAX ObITHS U KK Obl CYIIECTBYET B HUX U HblHe! ~ He 3Hato s, Ybe OH JUTS, HO OH mpeZumecTByeT HebecHoMy
Bnagpike.

[04c94t] Mepegod: A. E. lykbsiHOB ~ [lao mycTo, X KTO GBI HU CTApaJICcst [HAIOMHUTD| €0, He HAIOMHAT. ~ 0 Ge31Ha-
ny4uHa, noso6Has lpautypy Mupuaz Bewei! ~ CTHXaeT ee CTPEMUTEJILHOCTD, ~ CIAGEIOT ee MyThl, ~ yMepsieTcs ee
CBEYEHHE, ~ 0CAKAAETCA ee IbLIb. ~ U Torga BoT oH, ycreiimuii! ~ [logo6ue Gyaymwero cymecrBoBanus! ~ f He Befato,
Yell 3To CbIH. ~ Bupumo, pofoHayanbHuk [lepBonpeskoB.

[04c95t] Mepesod: fAn Xun-myH ~ [lao nycto, HO B PUMeHeHUH HercyepnaeMo. ~ O riyGoyaiiiee! ~ OHO KaxeTcs
TPaoTILeM BCeX BellleH. ~ ECU MPUTYNUTb ero NPOHKLATENBHOCTD, ~ 0CBOGOAHTb €T0 OT Xa0THYHOCTH, ~ YMEPUTD €ro
0JIECK, ~ YTO0GUTD €ro MbUIMHKE, ~ TO OHO GY/IeT Ka3aThCsl SICHO CYILECTBYOLIUM. ~ f He 3HAI0, Ube OHO MOPOXK/IEHHE, [
JIIIb 3HA0, YTO] OHO MPe/IECTBYET HeGeCHOMY BJIa/IbIKE.

[04¢96t] ITepesod: A. I1. Konucen ~ Tao mycTo, HO KOT/ia €ro ynoTpeosIsoT, To, KaXeTcs, 0HO HEMCTOLIUMO. ~ 0, Kakast
ray6unal OHO Hayaso Beex Belel. ~ OHO MPUTYILISAET CBOe OCTPHE, Pa3BA3bIBAET Y3Jbl, CMATYAeT
0J1eCK U, HAKOHEL|, COeIMHsIeT Mex Ay c060t0 Me/byaiiiye YacTHIbL. ~ 0, kak yucTo! ~ OHo
CyLECTBYET MPeJBEYHO, HO 5 He 3Hal0, Yeil OHO CbIH U IIPe/LIECTBOBAIIO JIK IEPBOMY LiApIo.
[04¢97t] ITepesod: B. B. MansiBuH ~ [lyTb - Bce BMelyatolasi B ce6s MycToTa, ~ [losib3yiics eto - 1
OHa Kak 6yATo He nepenonHsercs. ~ O, 6e3Hal [Ipesok fecaTy Thicsd Bewedt! ~ Tynut cBou
OCTpble Kpast, ~ Pa3Bsi3bIBaeT CBOM y3Jibl, ~ CMUpSET CBOE CBeYeHHE, ~ YOA0615eTCs CBOEMY
npaxy. ~ Heynoumoe! OHo Kak GyATo CymecTByeT Be4HO. ~ S He BeJiaw, Ybe OHO AUTS. ~ Kaxercs,
OHO npeAecTByeT BepxosHoMy Biiagpike!

[04c98t] Mepesod: b. b. BuHOrpoAcKuii ~ B cpeiUHHON My/IbCALUK IPOUCKOUT
dynxuuonnposanue [yTH. ~ HeBo3M0xHO, 4TOGI Cy4HIIOCH 3aNI0JHEHHE. ~ B Ge30HHOCTH cBOeH
OH - 6yATO GBI IPAPOAKMTEb MUPHAJ CYWHOCTEH. ~ 3aTYIISET UX OCTPOTY. ~ Pa3pyGaeT ux myTol. ~
Cmstryaer v cusHue. ~ 06'beJUHAET UX NIPax. ~ B npo3payHoCcTH cBoeH OH - GyATo 6bl
BO3MOXHOCTB CyIleCTBOBAHUS. ~ CYILIHOCTb MOSI He 3HAET, Ube 3TO0 opox/eHHue. ~ [IpeamecTByer
TepBONpeJKY Beex 06pasos.

[05¢c01t] Translation: Robert G. Henricks ~ Heaven and Earth are not humane; ~ They regard the
ten thousand things as straw dogs. ~ The Sage is not humane; ~ He regards the common people as
straw dogs. ~ The space between Heaven and Earth - is it not like a bellows? ~ It is empty and yet not
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depleted; ~ Move it and more [always] comes out. ~ Much learning means frequent exhaustion. ~ That's
not so good as holding on to the mean.

[05c02t] Translation: John C. H. Wu ~ HEAVEN-and-Earth is not sentimental; ~ It treats all things as
straw-dogs. ~ The Sage is not sentimental; ~ He treats all his people as straw-dogs. ~ Between Heaven
and Earth, ~ There seems to be a Bellows: ~ It is empty, and yet it is inexhaustible; ~ The more it works,
the more comes out of it. ~ No amount of words can fathom it: ~ Better look for it within you.

[05c03t] Translation: D. C. Lau ~ Heaven and earth are ruthless, and treat the myriad creatures as straw
dogs; ~ the sage is ruthless, and treats the people as straw dogs. ~ Is not the space between heaven and
earth like a bellows? ~ It is empty without being exhausted: ~ The more it works the more comes out. ~ Much speech leads
inevitably to silence. ~ Better to hold fast to the void.

[05c04t] Translation: R. L. Wing ~ Heaven and Earth are impartial; ~ They regard All Things as straw dogs. ~ Evolved
Individuals are impartial; ~ They regard all people as straw dogs. ~ Between Heaven and Earth, ~ The space is like a
bellows. ~ The shape changes, ~ But not the form. ~ The more it moves, ~ The more it produces. ~ Too much talk will
exhaust itself. ~ It is better to remain centered.

[05¢c05t] Translation: Ren Jiyu ~ Heaven and Earth cannot be called benevolent letting all things emerge or perish of
themselves. ~ The sage cannot be called benevolent letting all people live or die by themselves. ~ Isn't between Heaven and
Earth like a bellows? ~. While vacuous, it is not inexhaustible; ~ The more it is drawn off, the more air it sends forth. ~ Much
talk is doomed to a dead end, ~ It is better to keep to moderation.

[05¢c06t] Translation: Gia-fu Feng ~ Heaven and earth are ruthless; ~ They see the ten thousand things as dummies. ~ The
wise are ruthless; ~ They see the people as dummies. ~ The space between heaven and earth is like a bellows. ~ The shape
changes but not the form; ~ The more it moves, the more it yields. ~ More words count less. ~ Hold fast to the center.
[05¢07t] Translation: Lok Sang Ho ~ Heaven and earth are unkind. ~ They treat everything like the straw dogs used in
sacrifice. ~ The Sages too are unkind. ~ In their eyes everyone is no different from a straw dog. ~ Within the bounds of
Heaven and Earth, ~ There is plenty of space, ~ Much like there is space within a bellows. ~ Hollow but unyielding is this
space. ~ The more you work on it, ~ The more air comes out. ~ Words are superfluous and soon reach their limits. ~ It is far
better to adhere to impartiality and the middle way.

[05¢c08t] Translation: Xiaolin Yang ~ Nature is not charitable; it neglects everything like a used grass-dog after sacrifice. ~
Great men were not charitable; they neglected people like a used grass-dog after sacrifice. ~ Between heaven and earth, is it
not like a pair of bellows? ~ Empty, but always able to produce wind; the more you push, the more wind comes out. ~
Talking too much will lead to embarrassment: be like the bellows and keep the wind inside.

[05c09t] Translation: Walter Gorn Old, THE VALUE OF NOTHING ~ Neither Heaven nor Earth has any predilections; they
regard all persons and things as sacrificial images. ~ The wise man knows no distinctions; he beholds all men as things made
for holy uses. ~ The celestial space is like unto bellows - though containing nothing that is solid, it does not at any time
collapse; and the more it is set in motion, the more does it produce. ~ The inflated man, however, is soon exhausted. ~ Than
self-restraint there is nothing better.

[05¢10t] Translation: James Legge ~ Heaven and earth do not act from (the impulse of) any wish to
be benevolent; ~ they deal with all things as the dogs of grass are dealt with. ~ The sages do not act
from (any wish to be) benevolent; ~ they deal with the people as the dogs of grass are dealt with. ~
May not the space between heaven and earth be compared to a bellows? ~ 'Tis emptied, yet it loses
not its power; ~ 'Tis moved again, and sends forth air the more. ~ Much speech to swift exhaustion
lead we see; ~ Your inner being guard, and keep it free.

[05c11t] Translation: David Hinton ~ Heaven and earth are Inhumane: ~ they use the ten thousand
things like straw dogs. ~ And the sage too is Inhumane: ~ he uses the hundred-fold people like straw
dogs. ~ Is all heaven and earth ~ really so much like a bellows-chamber? ~ It's empty but never
contracts, ~ just keeps bringing forth more and more. ~ Words go on failing and failing, nothing like
abiding in its midst.

[05c12t] Translation: Chichung Huang ~ Heaven and earth are unfeeling, ~ Treating the ten
thousand things like straw and dogs; ~ The sage man was unfeeling, ~ Treating the hundred family
names like straw and dogs. ~ The space between heaven and earth - ~ Is it not like a bellows? ~
Empty yet inexhaustible. ~ The more it operates, the more it emits. ~ Much learning brings a quick
end. ~ Better adhere to the middle.
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[05c13t] Translation: Ellen M. Chen ~ Heaven and earth are not humane (jen), ~ They treat the ten
thousand beings as straw dogs (ch'u kou). ~ The sage is not humane (jen), ~ He treats the hundred
families as straw dogs (ch'u kou). ~ Between heaven and earth, ~ How like a bellows (t'o yo) itis! ~
Empty and yet inexhaustible, ~ Moving and yet it pours out ever more. ~ By many words one's
reckoning (shu) is exhausted. ~ It is better to abide by the center (shou chung).

[05c14t] Translation: Lee Sun Chen Org ~ Heaven-and-Earth are not compassionate; ~ They created
and destroyed myriad things and creatures [indiscriminately], in the same manner people made straw-
dogs but routinely destroy them for ritual sacrifices [because they had no feeling attached to their
destruction]; ~ Most of [so-called] sages (sapients) are not compassionate either; ~ They, too, treated people [without any
feeling] as though they were [as cheap as] ritually disposable straw-dogs. ~ [The working of Tao] between Heaven and Earth
is similar to the activities within a bellows. ~ A bellows is empty inside, yet a stream of forceful and inexhaustible air can be
generated from within [the void]; ~ The more frequently the piston rod is worked up, the more forceful the stream of air is
blown out [from the empty tube]. ~ Verbosity exhausts a person of his resources; ~ It is better to keep quiet and collect
oneself and concentrate on individual self's inward serenity.

[05c15t] Translation: Tien Cong Tran ~ Heaven and Earth are not sentimental; they treat all things as straw-dogs. ~ The
sage is not sentimental; he treats all his people as straw-dogs. ~ Between Heaven and Earth, there seems to be a bellows: it
is empty, and yet it is inexhaustible; the more it works, the more it produces. ~ No amount of words can fathom it: Better
look for it in the middle.

[05c16t] Translation: Thomas Z. Zhang ~ Heaven and earth have no bias; they treat everything as if they are the straw dogs
used in ritual; ~ Rulers have no biases; they treat citizens as if they are the straw dogs. ~ The world is like the bellows. ~
When it is static, its ability to blow is not lost. ~ When it is moving, it generates more and more wind. ~ To go extreme is not
as good as to stay normal.

[05¢17t] Translation: Arthur Waley ~ Heaven and Earth are ruthless; ~ To them the Ten Thousand Things are but as straw
dogs. ~ The Sage too is ruthless; ~ To him the people are but as straw dogs. ~ Yet Heaven and Earth and all that lies between
~ Islike a bellows ~ In that it is empty, but gives a supply that never fails. ~ Work it, and more comes out. ~ Whereas the
force of words is soon spent. ~ Far better is it to keep what is in the heart.

[05¢18t] Translation: Richard John Lynn ~ Heaven and Earth are not benevolent and treat the myriad things as straw dogs
~ The sage is not benevolent and treats the common folk as straw dogs. ~ The space between Heaven and Earth, is it not just
like a bellows or a mouth organ! ~ Empty, it can never be used up. ~ Active, it produces all the more. ~ Many words lead to
quick exhaustion; better to maintain emptiness within.

[05¢19¢t] Translation: Lin Yutang ~ NATURE ~ Nature is unkind: ~ It treats the creation like sacrificial straw-dogs. ~ The
Sage is unkind: ~ He treats the people like sacrificial straw-dogs. ~ How the universe is like a bellows! ~ Empty, yet it gives
a supply that never fails; ~ The more it is worked, the more it brings forth. ~ By many words is wit exhausted. ~ Rather,
therefore, hold to the core.

[05¢20t] Translation: Victor H. Mair ~ Heaven and earth are inhumane; ~ they view the myriad
creatures as straw dogs. ~ The sage is inhumane; ~ he views the common people as straw dogs. ~
The space between heaven and earth, how like a bellows it is! ~ Empty but never exhausted, ~ The
more it pumps, the more comes out. ~ Hearing too much leads to utter exhaustion; ~ Better to
remain in the center.

[05c21t] Translation: Tolbert McCarroll ~ Heaven and earth are not moved by offerings of straw-
dogs. ~ The True Person is not moved by offerings of straw-dogs. ~ The space between heaven and
earth is like a bellows. ~ It is empty and yet never exhausted. ~ The more it works the more comes
out. ~ Many words lead to exhaustion. ~ Better to hold fast to your center.

[05c22t] Translation: David H. Li ~ The universe is ignoble; it regards myriad matters as straw dogs.
~ The sage is ignoble; he/she regards the gentry as straw dogs. ~ s the universe not a wind tunnel?
~ Inexhaustible at rest; dynamic at its fiercest. ~ More rules yield faster demise. ~ Laissez-faire is a
better device.

[05c23t] Translation: Yasuhiko Genku Kimura ~ The Kosmos is not humane; ~ Impartially, it treats
all things as transitory. ~ The sage is not humane; ~ Impartially, he treats all people as transitory. ~
Manifesting the Tao Eternal, ~ The kosmic space is like a bellows. ~ Empty, yet inexhaustible, ~ The
more one activates it, the more it generates. ~ Being full, too many words lead one nowhere; ~
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Impartially, keep to the silent core of emptiness.

[05c24t] Translation: Chou-Wing Chohan ~ Heaven and earth do not own all things, ~ For them, things
are like straw dogs. ~ The sage does not own his words, ~ For him, all people are like straw dogs. ~ The
hollow space that lies between heaven and earth is like the blacksmith's bellows. ~ Hollow in
appearance, nothing is lacking, ~ And if it moves, a lot of what is in it moves. ~ The person who speaks a
lot will be exhausted. ~ It would be better for him to keep his words to himself.

[05¢25t] Translation: Man-Ho Kwok ~ Heaven and earth are not like humans. ~ The Tao does not act
like a human. ~ They don't expect to be thanked for making life, ~ so they view it without expectation. ~
Heaven and earth are like a pair of bellows: ~ they are empty, and yet they can never be exhausted. ~ Work them, and they
produce more and more ~ - there's too much talking, it's really better to stay quiet. ~ There are too many laws, when all you
have to do is to hold on to the centre.

[05¢26t] Translation: Gu Zhengkun ~ Heaven and earth are not merciful, ~ They treat all things as straw dogs; ~ The sage
is not merciful, ~ He treats the people as straw dogs. ~ Does not the space between heaven and earth form like a bellows? ~
It is empty but (the air in it) can never be exhausted; ~ The more air it expels, the more comes out. ~ That is why too many
government decrees only result in more failures. ~ It is better, therefore, to hold fast to moderation and the void.

[05¢27t] Translation: Chao-Hsiu Chen ~ Heaven and Earth treat all creatures as they treat a straw dog: ~ with great
kindness. ~ The sage treats the people as he treats a straw dog: ~ with great kindness. ~ Between Heaven and Earth there is
a big void; ~ it is like a bag without a seam, ~ it is like the hole in a bamboo flute. ~ This void cannot be overpowered: ~ the
more it moves, the more it yields. ~ Many words lead to less understanding, therefore it is best to guard the void.

[05¢28t] Translation: Liu Qixuan ~ The universe benefits none ~ And takes every being for a straw dog. ~ The wise king
benefits none ~ And takes all people for nothing dearer. ~ Should we say that ~ It is just like bellows between Heaven and
Earth? ~ It is empty but well propped up, ~ And any stir in it will cause spilling. ~ After all moralization and calculation, ~ It
is a better strategy to keep that bellows empty.

[05¢29t] Translation: Shi Fu Hwang ~ The Heaven And The Earth Are Not Benevolent ~ Lao Tze says, ~ When Heaven and
Earth proceed their works, they do not consider benevolence, ~ they regard all things as straw-made dogs. ~ When the sage
proceeds his work, he does not consider benevolence, ~ he regards all people as straw-made dogs. ~ Between Heaven and
Earth, space functions like a blacksmith's bellow. ~ It is void, but is not out of function. ~ Once it is set in motion, a
continuous stream of production will issue from it. ~ And the people who like to talk face the same consequence; ~ the more
they talk, the more shortage others will know. ~ There is no better way than to model after the Tao, and keep oneself in the
void state also.

[05¢c30t] Translation: Ch'u Ta-Kao ~ Heaven and earth do not own their benevolence; ~ To them all things are straw-dogs.
~ The Sage does not own his benevolence; ~ To him the people are straw-dogs. ~ The space between heaven and earth is
like a (blacksmith's) bellows. ~ Hollow as it seems, nothing is lacking. ~ If it is moved, more will it bring forth. ~ He who
talks more is sooner exhausted. ~ It is better to keep what is within himself.

[05¢31t] Translation: Paul J. Lin ~ Without kindness heaven and earth treat all things as straw dogs.
~ Without kindness the Sage treats the people as straw dogs. ~ The space between heaven and earth
is a vacuum like a bellows, ~ Emptied, but inexhaustible. ~ The more it moves, the more it yields. ~
Too much talk often brings exhaustion. ~ Is it not better to keep to the middle path?

[05c32t] Translation: Michael LaFargue ~ "Heaven and Earth are not Good, they treat the thousands
of things like straw dogs. ~ The Wise Person is not Good, he treats the hundred clans like straw
dogs." ~ The space between heaven and earth ~ isn't it like a bellows? ~ Empty, but not shrivelled
up, ~ set it in motion and always more comes out. ~ Much talking, quickly exhausted. ~ It can't
compare to watching over what is inside.

[05¢33t] Translation: Cheng Lin ~ The universe is a-moral, and it regards all things as mere straw-
dogs. ~ The Sage is a-moral, and he regards all men as mere straw-dogs. ~ The whole universe may
be compared to a bellows. ~ It is hollow, but not empty. ~ It is moving and renewing without cease. ~
The more volubly one talks, the quicker will come his exhaustion. ~ It is best to abide by the old
traditions.

[05c34t] Translation: Yi Wu ~ Heaven and Earth have no humanity; ~ They regard all things as
straw-dogs. ~ The sage has no humanity; ~ He regards the people as straw-dogs. ~ Between Heaven
and Earth, it is like a bellows or a flute! ~ Empty, but not exhausted; ~ With movement, more comes
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out. ~ Too much talk always exhausts; ~ It is better to keep to the inside.

[05¢35t] Translation: Han Hiong Tan ~ Nature is impartial; ~ It treats everything like sacrificial straw
dogs. ~ The sage is also indifferent; ~ He regards everyone as sacrificial straw dogs. ~ The universe is
just like a bellows. ~ Though empty and intangible, it is never spent. ~ The more you use it, the more
briskly it carries on. ~ But to argue excessively will definitely come to a dead end. ~ It is best to
maintain the central core of human nature.

[05¢36t] Translation: Hua-Ching Ni ~ The subtle virtue of the universe is wholeness. ~ It regards all
things as equal. ~ The virtue of the sage is wholeness. ~ He too regards all things as equal. ~ The
universe may be compared to a bellows. ~ It is empty, yet it never fails to generate its products. ~ The more it moves, the
more it brings forth. ~ Many words lead one nowhere. ~ Many pursuits in different directions bring only exhaustion. ~
Rather, embrace the subtle essence within.

[05¢37t] Translation: Chang Chung-yuan ~ Heaven and earth are not benevolent: ~ They treat ten thousand things
indifferently. ~ The wise is not benevolent: ~ He treats men indifferently. ~ The entire universe is basically void, like a
bellows: ~ When it is in non-action, it does not lack anything; ~ When it is in action, it is even more productive. ~ Debating
with words leads to limitations. ~ Therefore, nothing is better than to remain in the state before things are stirred.

[05¢38t] Translation: Henry Wei ~ The Utility of Hollowness ~ Hsu Yung ~ Heaven and Earth are not kindly; ~ They equate
the ten thousand things with straw dogs. ~ The Sage is not kindly; ~ He equates the people with straw dogs. ~ The space
between Heaven and Earth, ~ Is it not like a bellows? ~ It is hollow, yet it never fails to supply. ~ The more it is worked, the
more it gives forth. ~ Much talk often leads to exhaustion. ~ Better concentrate on the center.

[05¢39¢t] Translation: Ha Poong Kim ~ Heaven and Earth are not humane: ~ They treat the ten thousand things as straw
dogs. ~ The sage is not humane: ~ He treats the people as straw dogs. ~ The space between Heaven and Earth - ~ [s it not as
though it were a bellows? ~ It is empty, yet inexhaustible. ~ Ever active, it gives off more and more. ~ Much talk inevitably
leads to predicament. ~ It is better to hold on to the void.

[05c40t] Translation: Tao Huang ~ Nature has no benevolence, ~ It treats all things like strawdogs; ~ The sage has no
benevolence, ~ He treats his people like strawdogs. ~ Between heaven and earth it seems like a bellows: ~ Empty, yet
inexhaustible, ~ The stronger it is activated, the greater the output. ~ Being overly informed leads to exhaustion, ~ Better to
be centered.

[05c41t] Translation: Tang Zi-chang ~ Heaven and earth are not benevolent because they make All Things sacrificial
victims. ~ Sage rulers were not benevolent because they punished the people as sacrificial victims. ~ Between the heavens
and the earth there is nothing but an empty space! ~ It may be compared to a bellow or pocket of vast capacity. ~ Humbly
modest but not submissive. ~ The more it moves, changes, the more nearly perfect it becomes. ~ Excess means Extreme. ~ It
is better to hold fast to perfection.

[05c42t] Translation: Wing-tsit Chan ~ Heaven and Earth are not humane. ~ They regard all things as straw dogs. ~ The
sage is not humane. ~ He regards all people as straw dogs. ~ How Heaven and Earth are like a bellows! ~ While vacuous, it is
never exhausted. ~ When active, it produces even more. ~ Much talk will of course come to a dead ;
end. ~ It is better to keep to the center.

[05c43t] Translation: Derek Lin ~ Heaven and Earth are impartial ~ And regard myriad things as
straw dogs ~ The sages are impartial ~ And regard people as straw dogs ~ The space between
Heaven and Earth ~ Is it not like a bellows? ~ Empty, and yet never exhausted ~ It moves, and
produces more ~ Too many words hasten failure ~ Cannot compare to keeping quiet

[05c44t] Translation: Sum Nung Au-Young ~ The Divine Breath ~ Heaven and Earth are impartial, ~
Conscious of the Sacred Oneness of the universe. ~ The Truly Wise allow no distinctions, ~ Realizing
the Divine origin of all beings. ~ The Divine Breath fills all space... ~ Both in Heaven and Earth... ~ It
is fluent and yet firm. ~ It has all attributes. ~ Though always producing, ~ It never diminishes...
[05c45t] Translation: John R. Mabry ~ Heaven and Earth are impartial, ~ They allow things to die. ~
The Sage is not sentimental, ~ She knows that all beings must pass away. ~ The space between
Heaven and Earth is like a bellows ~ Empty, yet inexhaustible ~ The more it is used, the more it
produces. ~ Trying to explain it will only exhaust you. ~ It is better to hold on to paradox.

[05c46t] Translation: Brian Browne Walker ~ Heaven and earth are not sentimental; ~ they regard
all things as dispensable. ~ The sage isn't sentimental, either; ~ He views all forms as ephemeral and
transitional. ~ Tao is like a bellows: ~ empty, but inexhaustible. ~ The more you move it, the more it
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makes. ~ Too much talk about it evaporates your understanding, though. ~ Simply stay at the center of
the circle.

[05c47t] Translation: Witter Bynner ~ Nature, immune as to a sacrifice of straw dogs, ~ Faces the
decay of its fruits. ~ A sound man, immune as to a sacrifice of straw dogs, ~ Faces the passing of human
generations. ~ The universe, like a bellows, ~ Is always emptying, always full: ~ The more it yields, the
more it holds. ~ Men come to their wit's end arguing about it ~ And had better meet it at the marrow.
[05c48t] Translation: Thomas Cleary ~ Heaven and Earth ~ Heaven and earth are not humane; ~ they
regard all beings as straw dogs. ~ Sages are not humane; ~ they see all people as straw dogs. ~ The
space between heaven and earth ~ is like bellows and pipes, ~ empty yet inexhaustible, ~ producing more with movement.
~ The talkative reach their wits' end ~ again and again; ~ that is not as good as keeping centered.

[05c49t] Translation: Hu Xuezhi ~ Heaven and Earth could not be called benevolent, ~ letting all things emerge or perish by
themselves; ~ Sages could not be named benevolent, ~ letting all people live and die by themselves. ~ Does it not resemble a
bellows for the space between Heaven and Earth? ~ While vast and vacuous, it is inexhaustible, ~ The more it is in motion,
the more things it gives rise to. ~ Much talk is doomed to fall short of perfection. ~ It is not better than cherishing the
emptiness in the Dantian.

[05¢50t] Translation: Paul Carus ~ The Function Of Emptiness. ~ But for heaven and earth's humaneness, ~ the ten
thousand things are straw dogs. ~ But for the sage's humaneness, ~ the hundred families are straw dogs. ~ The space
between heaven and earth is like a bellows? ~ It is empty; yet it does not collapse. ~ It moves, and more and more comes
forth. [But] ~ 'How soon exhausted is ~ A gossip's fulsome talk! ~ And should we not prefer ~ On the middle path to walk?"
[05¢51t] Translation: Red Pine (Bill Porter) ~ Heaven and Earth are heartless ~ treating creatures like straw dogs ~
heartless is the sage ~ treating people like straw dogs ~ between Heaven and Earth how like a bellows ~ empty but
inexhaustible ~ each movement produces more ~ taking only wastes it ~ better to keep it inside.

[05¢52t] Translation: ].J.L. Duyvendak ~ Heaven and earth are not humane: ~ they treat the ten thousand things like
(sacrificial) straw dogs. ~ The Saints are not humane: ~ they treat the people like (sacrificial) straw dogs. ~ The space
between heaven and earth, - how like a bellows it is! ~ It is emptied without being exhausted. ~ It is put in motion and it
brings forth more and more. ~ A multiplicity of words is soon exhausted; ~ better it is to preserve a middle course.

[05¢91t] ITepesod: U. U. CemeHeHKoO ~ HeGo 1 3emiisl He YenoBeYHbl. ~ OHU BUASAT B IECATH ThICAYAX Belllel TUlb
COJIOMEHHBIX C06aK; ~ [IpeMypbIi YeN0BEK He YeJI0BeYeH, OH BUIUT B CTa GaMHIUSX JIMLIb CONOMEHHBIX CO0aK. ~
TpomexyTok Mexy HeGoM 1 3eMJielt - 3TO Kak Ky3HeuHble MeXH: ~ OHU IyCTBI, HO He UCCAKAIOT, @ ABKYTCA U BCe
GobIIE IPOM3BOAAT. ~ MHOrOpeYMBOCTD /I YHC/IA - TYIHUK, JIyYllle IPUAEPKUBATHCS CEPELHUHDL.

[05¢92t] ITepesod: A. A. MacnoB ~ He6o 1 3emis He 'yMaHHbl ¥ OTHOCATCA K MUPHaZiaM CYLIeCTB, KaK K COJIOMEHHbIM
co6avKaM. ~ MyZpblil 4enoBeK He TYMaHeH U OTHOCUTCS K JIIO/iAM, KaK K COJIOMEHHBIM co6adkaM. ~ He nofo6Ho Jin
npocTpaHcTBo Mexy He6oM 1 3eMiéit [Ky3HeuHbIM] MexaM? ~ Byyuu nycTOTHBIM, OHO HercyepraeMo. ~ YeM Goblie
OHO JIBIXKETCS, TeM 60JIblile eMy NpubaBseTcs. ~ [IpousHOCALHMI GecynceHHOe MHOXECTBO pedel He CPaBHEM €O
cbeperarouuM 310 B cebe. &

[05¢93t] [Tepesod: E. A. TopunHOB ~ He MuniocepaHbl He6o 1 3eMis, ~ U cyliee A/s HUX -
COJIOMEHHOE Yy4esio cobaku. ~ He MunocepzieH u Myzipell coBepIIeHHBIH, ~ U /IS HETO BCE IO/ -
COIOMeHHOE 4yyesio cobaky. ~ [IpocTpaHcTBo Mexay HeGoM 1 3emield, moxanyi, kak Ky3HeyHble
MeXa: ~ OHO IyCTeeT, HO He 3HAeT UCKPHBJIEHDS, ¥ YeM CHIbHEE B HEM JIBIKEHbE, TEM 60Jiee BOBHE
BBIXOJHT BETPA. ~ B TYMHK MHOTOC/IOBbe BeJjeT. ~ He Jydluie Jiu TOT, KTO BCerja cepefuHy GofeT?
[05c94t] ITepesoo: A. E. TykbsinoB ~ He6o u 3emis He cooTHOcsTes yepes K3ub (YesoBexoobue),
~ U TIOTOMY MUpHa/ibl Belllel UBYT KaK TpaBa 1 co6akH. ~ CoBepLIeHHOMY/pbIE JIO/U He
cooTHocsATcs yepe3 Xaub (YesoBekomooue), ~ ¥ OTOMY BCe POAbI YeN0BEYECKHE XKUBYT KaK TPaBa
1 coGax. ~ (BapuaHT nepesoja: He6o u 3emust He nposiBasiioT XKaHb, ~ G0 Bce Belly MPeBPaTATCS
B "c0JIOMeHHOE Yy4esio"”. ~ CoBepLIEHHOMYpbIE JII0AH He MposiB/sOT XK3Hb, ~ 160 Bce Pojbl
YeJI0BeyecKue NpeBpaTATcs B "coloMeHHoe dyyeso”). ~ [IpocTpaHcTBo Mex iy Hebom u 3emield, He
T00GHO JIX OHO Ky3HEYHOMY Mexy? ~ [OHO] IycTo 1 He CK/Ia/ibIBAETCS, @ CKUMAETCS U BbI/BIXAET.
~ MHoro cJ10B - Bce HaMpacJIMHa, He JIyylile JIM epXKaThCsl cepeUHbI?

[05¢95t] ITepesod: in XuH-myH ~ HeGo 1 3eMJ1s1 He 061ajAl0T YeN0BEKOMO0HEM U IIPEOCTABISIOT
BCEM CYIIeCTBAM BO3MOXXHOCTb XHTb COGCTBEHHOH KU3HBI0. ~ COBEpIIEHHOMYAPBIX He 061a/iaeT
4eJI0BEKOMIOOHEM U IPeZ0CTaBAsET HAapOAY BO3MOXKHOCTb XHUTb COGCTBEHHOH KU3HbI0. ~ Pa3Be
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TPOCTPAHCTBO Mex/y HeGOM U 3eMJIell He OX0xe Ha Ky3HeuHblH Mex? ~ YeM 6osblle [B HeM]
TyCTOTEI, TeM Ji0JIblile [OH] IEHCTBYET, ~ 4eM CHIbHEE [B HeM] BHKEHHUE, TeM 60JIblie [U3 Hero]
BBIXOZUT [BeTep]. ~ TOT, KTO MHOTO FOBOPHT, 4aCTO TEPIUT HEYAauy, ~ 03TOMY Jyyllle CO60AaTh
Mepy.

[05¢96t] ITepesod: M. I1. Konucen ~ HeGo 1 3emis He cyTh JI06Be0GHAbHBIE CYILeCTBA. ~ OHH
TMOCTYNAIOT CO BCEMH BELAMH, KaK C COJIOMEHHO10 C0GaKoi. ~ CBATON My He JI6BEOOHIIEH: OH
TOCTYTIAeT C 3eMJIe/ie IbLiaMH, KaK C CONOMeHHOH co6aKoi. ~ Bce Haxogsmeecss Mexty HeGoM 1 3eMelt
TMOX03e Ha Ky3HeYHbIH MeX. ~ OH (Ky3HeuHbIH MeX) MyCT, HO HEMCTOILMM: YeM Yalle HaflyBaeTcs, TeM
00JIbIIIE BBIMYCKAET BO3JYX. ~ KTO MHOTO FOBOPHT, TOT 4acTO TEPIUT HEYAAYY; ~ M03TOMY JIy4llle BCEro COOII0AATh
CpefiHHY.

[05¢97t] ITepesod: B. B. MansBuH ~ He6o 1 3eMJisl He 061aJ1a10T YeJ0BEYHOCTBIO, ~ [1s HUX BCS ThMa Belliel - 4To
COMOMeHHble CoGaKH. ~ [[peMypblit YesoBeK He 06/1a/1aeT YeJ0BEYHOCTBIO, ~ JI/Is1 HEro Bee JII/H - YTO COJOMEHHbIe
cobaku. ~ [Ipocrpancrso Mexay He6om u 3emneit ~ [10106HO Ky3HeUHbIM MexaM: ~ [IycToe - a He/b3sl ero yCTPaHHUTb, ~
HazaBu Ha Hero - ¥ U3 Hero BBIZET ellle 6oJIbLue. ~ KTo KOMUT 3HaHKs, TOT CKOPO yTOMUTCH, ~ Tak He Jydiue iy
JepKaThCs CPeAUHHOCTH?

[05¢98t] ITepesod: B. b. BuHorpoackuii ~ He60-3emist He BCTYNAOT B KOHTAKT. ~ U3 MUpHaj CyLHOCTEN OHHU JIeJIal0T
COMOMEHHYI0 c06aKy. ~ Yes0BeK MyAPOCTH He BCTYNAeT B KOHTAKT. ~ M3 cTa pojjoB OH /ie/1aeT coJIOMEHHYI0 COGaKY. ~
ITpocrpancTBo He6a-3eM1u MOXKHO yIOA0GHUTb Ky3HEYHBIM MeXaM. ~ [IpH OmycToLeH )M He UCTOWAITCS. ~ [IpUBOAKLIB B
JABHXEHHe, a BBIXOJHT ellle 60JIbIIe. ~ M30bITOYHOCTb B Peyax HCTOLAeT BO3MOXKHOCTH YHCeL. ~ Jlydlie Bcero
VAEPXKUBATD CPEAUHHOCTD.

[06c01t] Translation: Robert G. Henricks ~ The valley spirit never dies; ~ We call it the mysterious female. ~ The gates of
the mysterious female - ~ These we call the roots of Heaven and Earth. ~ Subtle yet everlasting! It seems to exist. ~ In being
used, it is not exhausted.

[06c02t] Translation: John C. H. Wu ~ THE Spirit of the Fountain dies not. ~ It is called the Mysterious Feminine. ~ The
Doorway of the Mysterious Feminine ~ Is called the Root of Heaven-and-Earth. ~ Lingering like gossamer, it has only a hint
of existence; ~ And yet when you draw upon it, it is inexhaustible.

[06c03t] Translation: D. C. Lau ~ The spirit of the valley never dies. ~ This is called the mysterious female. ~ The gateway of
the mysterious female ~ s called the root of heaven and earth. ~ Dimly visible, it seems as if it were there, ~ Yet use will
never drain it.

[06c04t] Translation: R. L. Wing ~ The mystery of the valley is immortal; ~ It is known as the Subtle Female. ~ The gateway
of the Subtle Female ~ Is the source of Heaven and Earth. ~ Everlasting, endless, it appears to exist. ~ Its usefulness comes
with no effort.

[06c05t] Translation: Ren Jiyu ~ The spirit of the valley is an immortal being, ~ It is called the subtle and profound female.
~ The gate of the subtle and profound female is the root of Heaven and Earth. ~ It exists formlessly, But its utility is never
worn out. ;

[06c06t] Translation: Gia-fu Feng ~ The valley spirit never dies; ~ It is the woman, primal mother. ~
Her gateway is the root of heaven and earth. ~ It is like a veil barely seen. ~ Use it; it will never fail.
[06c07t] Translation: Lok Sang Ho ~ The receptive, humble spirit ~ (“the valley spirit") lives on. ~ It
is known as the Mystical Female. ~ The doorway of the Mystical Female is known as the root of
heaven and earth. ~ From it, imperceptibly yet relentless, ~ Runs the energy.

[06c08t] Translation: Xiaolin Yang ~ Nature's spirit never dies, so it is called the organ of
reproducibility. ~ This organ functions as the root of the world. ~ It lasts forever and can never be
used up.

[06c09t] Translation: Walter Gorn Old, THE ORIGIN OF THINGS ~ Like the river in the valley, the
spirit is never dried up. ~ [ call it the Mother-Deep. ~ The motion of the Mother-Deep I regard as the
origin of the Heaven and the Earth. ~ Forever it endures and moves without design.

[06c10t] Translation: James Legge ~ The valley spirit dies not, aye the same; ~ The female mystery
thus do we name. ~ Its gate, from which at first they issued forth, ~ Is called the root from which
grew heaven and earth. ~ Long and unbroken does its power remain, ~ Used gently, and without the
touch of pain.

[06c11t] Translation: David Hinton ~ The valley spirit never dies. ~ It's called dark female-enigma,
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~ and the gateway of dark female-enigma ~ is called the root of heaven and earth, ~ gossamer so
unceasing it seems real. ~ Use it: it's effortless.

[06¢12t] Translation: Chichung Huang ~ The valley spirit never dies; ~ It is called the deep and remote
female. ~ The gate of the deep and remote female ~ Is called the root of heaven and earth. ~ Continuous
and unbroken, as if existing. ~ When used, it is inexhaustible.

[06¢13t] Translation: Ellen M. Chen ~ The Valley Spirit (ku shen) is deathless, ~ It is called the Dark
Mare (hstian p'in). ~ The door of the Dark Mare, ~ Is called the root of heaven and earth. ~ Continuous
(mien mien), it seems to exist (ts'un), ~ Yet in use (yung) it is inexhaustible.

[06¢14t] Translation: Lee Sun Chen Org ~ The valley (the void whence birth occurs) and the mysterious force [of growth]
will not die out; ~ They were described [in I Ching] as the function of the "mysterious and inexplicable femininity" [which
keeps everything in cosmos in motion]; ~ The unveiling of the mystery of the inexplicable femininity could lead to the roots
(basics) which sustains all births and growths between Heaven-and-Earth; ~ Its existence is long, contiguous, detailed and
endless; ~ Its application is inexhaustible.

[06¢15t] Translation: Tien Cong Tran ~ The never-dying spirit of the cave is called the mysterious mother. ~ The doorway
of the mysterious mother is called the root of Heaven and Earth. ~ Lingering like a veil barely seen, it has only a hint of
existence; and yet it is inexhaustibly used.

[06¢16t] Translation: Thomas Z. Zhang ~ God of food is eternal, so it is like the mother. ~ The nature mother is the root of
everything. ~ Tao is long lasting and never exhausted in application.

[06¢17t] Translation: Arthur Waley ~ The Valley Spirit never dies. ~ It is named the Mysterious Female. ~ And the
Doorway of the Mysterious Female ~ s the base from which Heaven and Earth sprang. ~ It is there within us all the while; ~
Draw upon it as you will, it never runs dry.

[06¢18t] Translation: Richard John Lynn ~ The Valley Spirit never dies, and we call it the "Mysterious Female." ~ The gate
of the Mysterious Female is referred to as the "root of Heaven and Earth." ~ On and on, with only apparent existence, it
functions inexhaustibly.

[06¢19t] Translation: Lin Yutang ~ THE SPIRIT OF THE VALLEY ~ The Spirit of the Valley never dies. ~ It is called the
Mystic Female. ~ The Door of the Mystic Female ~ s the root of Heaven and Earth. ~ Continuously, continuously, ~ It seems
to remain. ~ Draw upon it ~ And it serves you with ease.

[06c20t] Translation: Victor H. Mair ~ The valley spirit never dies - ~ it is called "the mysterious female"; ~ The gate of the
mysterious female ~ is called "the root of heaven and earth." ~ Gossamer it is, ~ seemingly insubstantial, ~ yet never
consumed through use.

[06c21t] Translation: Tolbert McCarroll ~ The valley spirit never dies. ~ It is the unknown first mother, ~ whose gate is the
root from which grew heaven and earth. ~ It is dimly seen, yet always present. ~ Draw from it all you wish; ~ it will never
run dry.

[06c22t] Translation: David H. Li ~ The valley is undying. ~ It is the mystical womb. ~ The portal to the mystical womb is
the root of the cosmos. ~ Continuous and unterminable, its use is inexhaustible. &

[06¢23t] Translation: Yasuhiko Genku Kimura ~ The Tao, the Spirit of the Valley, is immortal. ~ It
is called the Primordial Female. ~ The Gate of the Primordial Female, ~ Through its opening and
closing, ~ Performs the kosmic intercourse, ~ And is called the origin of Heaven and Earth, ~
Eternally existing, ~ Forever tireless.

[06¢24t] Translation: Chou-Wing Chohan ~ "The valley and the wind will never die." ~ They are the
creators of the one who is the mystical mother, ~ The one whose hair is the source of heaven and
earth. ~ This source will never end. ~ Even if it is exploited endlessly, it will never diminish.

[06¢25t] Translation: Man-Ho Kwok ~ The Tao is the breath that never dies. ~ It is a Mother to All
Creation. ~ It is the root and ground of every soul ~ - the fountain of Heaven and Earth, laid open. ~
Endless source, endless river ~ River of no shape, river of no water ~ Drifting invisibly from place to
place ... ~ it never ends and it never fails.

[06¢c26t] Translation: Gu Zhengkun ~ The Tao never dies; ~ It is a deep womb. ~ And the opening of
the womb ~ Is called the root of heaven and earth. ~ It exists for ever, ~ And its use can never be
exhausted.

[06¢27t] Translation: Chao-Hsiu Chen ~ The spirit is as deep as a valley and will never fade. ~ It is
the great mysterious mother. ~ The gateway of this mysterious creature is the root of Heaven and
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Earth. ~ Although it is invisible, it endures; it will never end.

[06c28t] Translation: Liu Qixuan ~ The totally unoccupied being never dies, ~ And is called the
metaphysical mother. ~ Her door ~ Can be called the root of Heaven and Earth. ~ Uses that come in her
grace are continuous, ~ Transcendental, and receivable with no effort.

[06c29t] Translation: Shi Fu Hwang ~ The Not Dying Secret ~ Lao Tze says, ~ The man who knows the
way of nourishing his spirit shall attain immortality. ~ The man who has attained immortality used his
nose and mouth well. ~ The outlet of the nose and mouth can breathe the elements, ~ which are the
roots of the Heaven and the Earth. ~ In gentleness and perpetuity, he shall proceed to breathe. ~ By
diligence and attention, he shall practice the exercise.

[06¢30t] Translation: Ch'u Ta-Kao ~ "The Valley and the Spirit never die.' ~ They form what is called the Mystic Mother, ~
From whose gate comes the origin of heaven and earth. ~ This (the origin) seems ever to endure. ~ In use it can never be
exhausted.

[06¢31t] Translation: Paul J. Lin ~ The Valley Spirit never dies. ~ It is called the mystic female. ~ The door of the mystic
female is the root of heaven and earth. ~ Being interminable and seeming to endure, ~ It can be used without toil.

[06¢32t] Translation: Michael LaFargue ~ "The Valley Spirit is undying." ~ This is mysterious Femininity. ~ The Abode of
mysterious Femininity: ~ This is the Root of Heaven and Earth. ~ It seems to endure on and on. ~ One who uses It never
wears out.

[06c33t] Translation: Cheng Lin ~ The spirit of life is immortal and may be compared to the mysterious productive power
which forms the base of the universe. ~ It is imperceptible, and its usefulness is inexhaustible.

[06¢34t] Translation: Yi Wu ~ The spirit of the valley never dies; ~ It is called the mysterious female. ~ The gate of the
mysterious female is called the root of Heaven and Earth. ~ Continuously it seems to exist. ~ There is no labor in its use.
[06¢35t] Translation: Han Hiong Tan ~ The spirit of the valley (Dao) is immortal. ~ It is known as the mystical female. ~
The birth canal of the mystical female ~ Opens to the universe. ~ Dao seems to be able to go on forever and continues to
function effortlessly.

[06¢36t] Translation: Hua-Ching Ni ~ The subtle essence of the universe is active. ~ It is like an unfailing fountain of life
which flows forever in a vast and profound valley. ~ It is called the Primal Female and the Subtle Origin. ~ The Gate of the
Subtle Origin becomes the root of the universe. ~ It subtly and gently generates without exhausting itself.

[06c37t] Translation: Chang Chung-yuan ~ The spiritual reality of the void never ceases to exist. ~ We call it the mystery of
passivity. ~ The entry to the mystery of passivity is the origin of the universe. ~ Unceasing, it always remains. ~ Drawn
upon, it is never exhausted.

[06c38t] Translation: Henry Wei ~ Perfection of the Symbol ~ Ch'eng Hsiang ~ The Spirit of the Valley never dies. ~ Hence
comes the name Mysterious Female. ~ The gateway of the Mysterious Female ~ Is the root of Heaven and Earth. ~
Continuous like a thread it seems to exist; ~ Its utility is inexhaustible.

[06c39t] Translation: Ha Poong Kim ~ The spirit of the mountain gorge never dies. ~ It is called the mysterious female. ~
The gate of the mysterious female - ~ It is called the root of Heaven and Earth. ~ Never ceasingtobe, g
it seems as though existing forever. ~ Use never exhausts it.

[06c40t] Translation: Tao Huang ~ Valley spirit is deathless, ~ It is called the mystical female. ~ The
gateway of the mystical female, ~ Is called the root of heaven and earth. ~ Hovering, it seems ever
present. ~ Put to use, it is never exhausted.

[06c41t] Translation: Tang Zi-chang ~ The unlimited capacity of valleys; ~ the unbelievable power
of Spirits; ~ and the unending life of immortality are called the Profound Origin Mother. ~ The
beginning of the Profound Origin Mother is the root of Heaven and Earth. ~ Endlessly, endlessly! ~ It
is existing. ~ Yet its usefulness is invisible.

[06c42t] Translation: Wing-tsit Chan ~ The spirit of the valley never dies. ~ It is called the subtle
and profound female. ~ The gate of the subtle and profound female ~ Is the root of Heaven and Earth.
~ Itis continuous, and seems to be always existing. ~ Use it and you will never wear it out.

[06c43t] Translation: Derek Lin ~ The valley spirit, undying ~ Is called the Mystic Female ~ The
gateway of the Mystic Female ~ Is called the root of Heaven and Earth ~ It flows continuously, barely
perceptible ~ When utilized, it is never exhausted

[06c44t] Translation: Sum Nung Au-Young ~ The Divine Power ~ The Primal Cosmic Energy is ever-
recurrent. ~ It is the mysterious feminine element... ~ Both Heaven and Earth have issued from this
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Primal Source. ~ Its continual outflowing is effortless. ~ It unceasingly sustains and nourishes all. ~
Accept and use this Divine Power ~ And your strength shall be boundless.

[06¢45t] Translation: John R. Mabry ~ The spirit of emptiness is eternal. ~ It is called "the Mysterious
Woman." ~ Her womb is called "the Source of Heaven and Earth." ~ Dimly seen, yet eternally present ~
It is always there for you to use. ~ It's easy!

[06¢46t] Translation: Brian Browne Walker ~ The heart of Tao is immortal, ~ the mysterious fertile
mother of us all, of heaven and earth, of every thing and not-thing. ~ Invisible yet ever-present, ~ you
can use it forever without using it up.

[06¢47t] Translation: Witter Bynner ~ The breath of life moves through a deathless valley ~ Of mysterious motherhood ~
Which conceives and bears the universal seed, ~ The seeming of a world never to end, ~ Breath for men to draw from as
they will: ~ And the more they take of it, the more remains.

[06c48t] Translation: Thomas Cleary ~ The Valley Spirit ~ The valley spirit not dying ~ is called the mysterious female. ~
The opening of the mysterious female ~ is called the root of heaven and earth. ~ Continuous, on the brink of existence, ~ to
put it into practice, don't try to force it.

[06c49t] Translation: Hu Xuezhi ~ The magical function of infinite emptiness is endless without limits, ~ thus it is called
The Mysterious Pass. ~ The Mysterious Pass serves as a communing doorway ~ connecting human beings with Heaven and
Earth. ~ Endlessly it seems to exist there, yet functions naturally.

[06¢50t] Translation: Paul Carus ~ The Completion Of Form. ~ "The valley spirit not expires, ~ Mysterious woman 'tis
called by the sires. ~ The mysterious woman's door, to boot, ~ Is called of heaven and earth the root. ~ Forever and aye it
seems to endure ~ And its use is without effort sure.’

[06¢51t] Translation: Red Pine (Bill Porter) ~ The valley spirit that doesn't die we call the dark womb ~ the dark womb's
mouth we call the source of creation ~ as real as gossamer silk ~ and yet we can't exhaust it.

[06¢52t] Translation: ].J.L. Duyvendak ~ "The valley spirit never dies"; this refers to the dark female. ~ "The gate of the
dark female"; this refers to the root of heaven and earth. ~ In fibrous ramifications it is ever present; its activity never
ceases.

[06c91t] Tepesod: U. U. CemeHeHKo ~ Jlyiia J0MMHBI He IOABAACTHA CMEPTH M 30BETCS COKPOBEHHON CaMKOH. ~ Bpara xe
COKPOBEHHOH caMKH - 3To KopeHb He6a 1 3emiu. ~ OHa, Takas HempepbIBHas, BPOJie CyLiecTBYeT. ~ [Ipu ee
HCTI0/Tb30BAHUU He TPeGYeTCs HUKAKUX YCHIHHA.

[06c92t] ITepesod: A. A. MacioB ~ [lyx B J0MHe HUKOT/Ia He yMUpaeT. ~ Y 30BETCs 3TO COKpOBeHHOH caMKoii. ~ Bpara
COKPOBEHHOH caMKH 30ByTcs KopHeM He6a u 3emint. ~ EfBa pasinyuMoe, JUIIb KaXyIeecs IPUCYTCTBYIOLUM 3/1€Ch, OHO
HeMcyepaeMo B HCTO/Ib30BaHHUH.

[06¢93t] [Tepesod: E. A. TopunHOB ~ JIoxGHHHbIH AyX GeccMepTeH. ~ HasbiBatoT CokpoBeHHON CaMKoto ero. ~ Bpara Toit
Camku CoKpoBEeHHOH - KOpeHb ObITHS, U3 Koero pofaTcs HeGo u 3emns. ~ Kak HUTB, B 6eCKOHEYHOCTb TAHETCA OH. ~
Wcnonb3ayit ero 6e3 ycunuii!

[06c94t] Mepesod: A. E. IykbsaHOB ~ [lyx JIoHa [poxjeHus] 6eccMepTeH, 3T0 U ecTb COKpOBeHHas
Camxa. ~ Bpara CoxpoeHHoi Camky - kopeHb He6a 1 3eMsu. ~ HenpepbiBHO BbeTcs,
Tpe/iBOCKHUILAs CYIeCTBOBAHHE. ~ JlefiCTBYET OH 6e3 yCHIIHH.

[06c95t] ITepesod: An Xun-myH ~ [IpeBpauieHus HeBUAUMOTO [fao] b6eckoHeyHsl. ~ [[ao] -
rayGovaiimue BpaTa poxzeHus. ~ [Jy6odaiimue BpaTa poxeHHs - KopeHb Heba 1 3eMiH. ~ [OHo]
CyLecTBYeT [BeYHO] 10/I06HO HeCKOHYAEMOM HUTH, U eTo /ielicTBHe HercyepnaeMo.

[06c96t] ITepesod: A. I1. Konucen ~ Yncrelimuii fyx 6eccMepTeH. ~ OH Ha3bIBAETCS HEMOCTHXKUMON
MaTepblo (caMKoi). ~ BopoTa HemocTuxUMOi MaTepH - Ha3bIBAKTCS KOPHEM Heba U 3eMIU. ~ OH
(T.e. ycTeRmKI AyX) GYAET CYLIECTBOBATD 6€3 KOHIA. ~ KTO X04eT ynoTpe6asTh ero, TOT He
yCTaHeT.

[06c97t] ITepesod: B. B. MansBuH ~ [lyx, KJIOHAWKIiCS 0Ny, He yMUpaeT; ~ Cue 30BeTcs
CokposenHolt Poputesnprueil. ~ Bpara CokpoBeHHolt PojutesbHub! ~ HasbiawoTcs KopHeM
Heba 1 3emu. ~ Bbetcs 1 BbeTCs, Takod nepeMeHunBbIiA! ~ [1o/1b3y ero ncyepnaTh HEBO3MOKHO.
[06¢98t] ITepesod: B. b. BuHorpoackuii ~ Ecu ABMKeTCS yX 110 J0MMHAM, TO HET CMEPTH. ~ ITO
onpefenseTcs: ~ MucTHYecKas }KeHCTBEHHOCTb. ~ BpaTa, Befyllye B MUCTHYECKYIO
KEHCTBEHHOCTB - 3TO OnpezieNsieTcs: ~ Kopenb He6a-3eMin. ~ B iBIKeHUH - HUTOUKOH TOHKOH, Ha
TPaHH CyL|ecTBOBAHMUS. ~ [IpuMeHss, HUKOTa He HaTATHBAH.
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[07c01t] Translation: Robert G. Henricks ~ Heaven endures; Earth lasts a long time. ~ The reason why
Heaven and Earth can endure and last a long time - ~ Is that they do not live for themselves. ~ Therefore
they can long endure. ~ Therefore the Sage: ~ Puts himself in the background yet finds himself in the
foreground; ~ Puts self-concern out of [his mind], yet finds self-concern in the fore; ~ Puts self-concern
out of [his mind], yet finds that his self-concern is preserved. ~ Is it not because he has no self-interest,
~ That he is therefore able to realize his self-interest?

[07c02t] Translation: John C. H. Wu ~ HEAVEN lasts long, and Earth abides. ~ What is the secret of their
durability? ~ Is it not because they do not live for themselves ~ That they can live so long? ~ Therefore,
the Sage wants to remain behind, ~ But finds himself at the head of others; ~ Reckons himself out, ~ But finds himself safe
and secure. ~ Is it not because he is selfless ~ That his Self is realized?

[07c03t] Translation: D. C. Lau ~ Heaven and earth are enduring. ~ The reason why heaven and earth can be enduring is
that they do not give themselves life. ~ Hence they are able to be long-lived. ~ Therefore the sage puts his person last and it
comes first, ~ Treats it as extraneous to himself and it is preserved. ~ Is it not because he is without thought of self that he is
able to accomplish his private ends?

[07c04t] Translation: R. L. Wing ~ Heaven is eternal, the Earth everlasting. ~ They can be eternal and everlasting Because
they do not exist for themselves. ~ For that reason they can exist eternally. ~ Therefore, Evolved Individuals Put themselves
last, ~ And yet they are first. ~ Put themselves outside, ~ And yet they remain. ~ s it not because they are without self-
interest That their interests succeed?

[07c05t] Translation: Ren Jiyu ~ Heaven is eternal and Earth everlasting. ~ Heaven and Earth can be eternal and everlasting
because they don't exist for themselves, ~ And for this reason they obtain longevity. ~ Therefore the sage puts himself last,
~ But actually he stands foremost. ~ He has no regard for himself, ~ But his life is well preserved. ~ Is it not because he has
no personal interests that his private ends are fulfilled?

[07c06t] Translation: Gia-fu Feng ~ Heaven and earth last forever. ~ Why do heaven and earth last forever? ~ They are
unborn, ~ So ever living. ~ The sage stays behind, thus he is ahead. ~ He is detached, thus at one with all. ~ Through selfless
action, he attains fulfillment.

[07c07t] Translation: Lok Sang Ho ~ Heaven and earth last. ~ It is so because they do not give birth to themselves. ~
Similarly the last thing in the Sage's mind is to propagate his body. ~ Paradoxically, that is why his body advances. ~ The
body to the Sage is like any external object. ~ For this very reason his body perpetuates. ~ Is it not true that because he is
selfless, ~ That he realizes his true self?

[07c08t] Translation: Xiaolin Yang ~ The heavens and the earth last forever. ~ They can do so because they do not exist for
themselves. ~ Therefore, great men always let other people go first, but ended up being first themselves. ~ They put their
lives out of consideration, but always survived. ~ Is it not because they were selfless, ~ That they benefited themselves at
the end?

[07c09t] Translation: Walter Gorn Old, HIDING THE LIGHT ~ Both Heaven and Earth endure a long time. ~ The cause of
their endurance is their indifference to long life. ~ That is why they subsist. ~ Thus the wise man, >\

indifferent to himself, is the greatest among men, and taking no care for himself, he is nevertheless
preserved. ~ By being the most unselfish he is the most secure of all.

[07¢10t] Translation: James Legge ~ Heaven is long-enduring and earth continues long. ~ The
reason why heaven and earth are able to endure and continue thus long is because they do not live of,
or for, themselves. ~ This is how they are able to continue and endure. ~ Therefore the sage puts his
own person last, and yet it is found in the foremost place; ~ he treats his person as if it were foreign
to him, and yet that person is preserved. ~ Is it not because he has no personal and private ends, that
therefore such ends are realised?

[07c11t] Translation: David Hinton ~ Heaven goes on forever. ~ Earth endures forever. ~ There's a
reason heaven and earth go on enduring forever: ~ their life isn't their own so their life goes on
forever. ~ Hence, in putting himself last the sage puts himself first, and in giving himself up he
preserves himself. ~ If you aren't free of yourself ~ how will you ever become yourself?

[07c12t] Translation: Chichung Huang ~ Heaven is permanent and earth, everlasting. ~ The reason
why heaven and earth ~ Can be permanent and everlasting ~ Is that they do not live for themselves.
~ Therefore, they can live permanently. ~ Hence, the sage man ~ Withdrew himself to the back, ~
Yet found himself in front; ~ Cast himself aside, ~ Yet found himself preserved. ~ Is it not because he
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was selfless ~ That he could fulfill the self?

[07c13t] Translation: Ellen M. Chen ~ Heaven and earth are long lasting (chiu). ~ The reason why
heaven and earth are long lasting: ~ Because they do not live for self (pu tzu sheng). ~ Therefore they
last long. ~ Thus the sage puts his body (shen) behind, ~ Yet his body is in front. ~ He regards his body
as external, ~ Yet his body remains in existence (ts'un). ~ Is it not because he is selfless (wu szu), ~ That
he can fulfill himself (ch'eng ch'i szu).

[07c14t] Translation: Lee Sun Chen Org ~ Heaven is long-drawn and Earth is enduring; ~ The reason
that both Heaven and Earth can exist permanently is because they are not self serving; ~ Consequently,
they are durable and will perpetuate [myriad creatures and things] for a long, long time. ~ Accordingly: ~ A Sage shall
surrender his personal interests [in favor of the common good]; ~ It is by virtue of his renouncing his self-interests [for the
good of people's welfare] that he is [in the rank of] genuine leaders; ~ He shall also think objectively, as though he is outside
his physical self [to scrutinize himself as an observer]; ~ [By virtue of being unselfish and objective] he lives a meaningful
existence. ~ Doesn't he have anything left for his private self [by being so thoroughly selfless]? ~ Isn't it because he is
completely selfless that he has achieved the most exclusively his own fulfilling individual existence!

[07c15t] Translation: Tien Cong Tran ~ Heaven lasts long, and Earth abides long. ~ What is the secret of their durability? ~
Is it not because they do not live for themselves that they can live so long? ~ Therefore, the sage wants to remain behind, but
finds himself at the head of others; reckons himself out, but finds himself safe and secure. ~ Is it not because he is selfless
that his self is realized?

[07c16t] Translation: Thomas Z. Zhang ~ The universe is long-lasting. ~ The reason it can last long is because it is not living
for itself, therefore it can be enduring. ~ Following this, ~ the sage is modest and yet he is ahead of others; ~ he cares less
for himself, and yet he gains respect from others; ~ is it not because he is not anxious for his goal, and yet his goal is
achieved?

[07¢17t] Translation: Arthur Waley ~ Heaven is eternal, the Earth everlasting. ~ How come they to be so? ~ It is because
they do not foster their own lives; ~ That is why they live so long. ~ Therefore the Sage ~ Puts himself in the background;
but is always to the fore. ~ Remains outside; but is always there. ~ Is it not just because he does not strive for any personal
end ~ That all his personal ends are fulfilled?

[07c18t] Translation: Richard John Lynn ~ Heaven is everlasting, and Earth endless. ~ That they can last forever and go on
without end is because they do not try to exist for themselves. ~ Thus they can exist forever. ~ As such, the sage places
himself in the rear yet finds himself in front. ~ He puts aside his person, yet his person is preserved. ~ Is this not because he
is utterly free of self-interest? ~ This is how he can achieve self-fulfillment.

[07¢19t] Translation: Lin Yutang ~ LIVING FOR OTHERS ~ The universe is everlasting. ~ The reason the universe is
everlasting ~ [s that it does not live for Self. ~ Therefore it can long endure. ~ Therefore the Sage puts himself last, ~ And
finds himself in the foremost place; ~ Regards his body as accidental, ~ And his body is thereby preserved. ~ Is it not
because he does not live for Self ~ That his Self is realized?

[07¢20t] Translation: Victor H. Mair ~ Heaven is long and earth is lasting. ~ Heaven and earth can be
long and lasting because they do not live for themselves. ~ Therefore, ~ They can be long-lived. ~ For
this reason, ~ The sage withdraws himself but comes to the fore, ~ alienates himself but is always
present. ~ Is this not because he is free of private interests? ~ Therefore, ~ He can accomplish his
private interests.

[07c21t] Translation: Tolbert McCarroll ~ Heaven and earth last forever. ~ The reason why heaven
and earth last forever is that they do not live for themselves. ~ Hence, they last forever. ~ Therefore,
~ the True Person leaves self behind and thus is found in front, ~ is not guarded and thus is
preserved, ~ is self-free and thus is able to find fulfillment.

[07c22t] Translation: David H. Li ~ The cosmos is long. ~ The earth is lasting. ~ The reason the
cosmos is long and the earth lasting is that they exist not for self-perpetuation. ~ Unconcerned with
self-perpetuation, they perpetuate. ~ Thus, the sage, ~ by queuing himself/herself behind others,
ends in being ahead; ~ by being unconcerned, endures. ~ Is it not so that the sage, without self-
interest, satisfies his/her self-interest?

[07c23t] Translation: Yasuhiko Genku Kimura ~ Heaven is eternal and earth everlasting. ~ They
thus endure forever, ~ Because they exist not for themselves ~ But for the whole, selflessly. ~
Whereby the sage, ~ Existing selflessly for the whole, ~ Puts himself behind and thereby finds
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himself foremost, ~ Holds himself outside and thereby finds himself inmost. ~ He has no self apart from
the whole, ~ Wherefore he realizes the self that is the whole.

[07c24t] Translation: Chou-Wing Chohan ~ Heaven and earth will exist forever. ~ The reason they
exist forever is that they do not live for themselves and they do not live because of themselves. ~
Therefore they live forever. ~ In the same way, the sage stays behind everything and finds himself in
front of everything, he is not himself and he is preserved forever. ~ Since he has no self-interest, his self-
interest can realize itself. ~ Even though it looks like heaven and earth give life to all creatures, they do
not live in order to preserve their own existence, and therefore they live forever and never die. ~ In his
rule over the kingdom, the sage does everything for people, ignoring his personal goals, and ultimately earns glory, honor,
and everything he wanted for himself.

[07c25t] Translation: Man-Ho Kwok ~ Heaven and earth are enduring. ~ The universe can live for ever, because it does not
live for itself. ~ And so both last - outliving themselves. ~ The sage guides his people by putting himself last. ~ Desiring
nothing for himself, ~ he knows how to channel desires. ~ And is it not because he wants nothing that he is able to achieve
everything?

[07c26t] Translation: Gu Zhengkun ~ Heaven and earth exist for ever. ~ This eternal existence is justified by the fact ~ That
they do not exist for themselves. ~ Thus they enjoy an eternal life. ~ The sage similarly puts himself behind others, ~ Yet it
turns out that he comes before others; ~ He completely disregards his own existence, ~ And yet it turns out that his
existence is preserved.

[07c27t] Translation: Chao-Hsiu Chen ~ Heaven and Earth are enduring only because they have no ego; ~ therefore they
can live for ever. ~ The sage does not try to be the first, and does not fight for fame. ~ Only through unselfishness can he
achieve fulfilment.

[07¢28t] Translation: Liu Qixuan ~ The heaven lasts. ~ The earth lasts. ~ They last because they do not live to last. ~ The
wise person lags behind in struggles for benefits ~ And finally benefits more than others; ~ The wise person does not live
for himself, ~ And is therefore able to enjoy longevity. ~ Isn't it one's thorough selflessness ~ That makes one seem to be
most successfully selfish?

[07c29t] Translation: Shi Fu Hwang ~ Being Selfless Can Fulfill The Selfishness ~ Lao Tze says, ~ The Heaven has endured a
long existence, so has the Earth. ~ The reason they can last so long is that they never go out of their way to seek life, hence
they can be everlasting. ~ The sage understood this secret, put himself last, and became first at length. ~ He treated himself
as extraneous, preserving his person safe and sound. ~ Cannot one who is selfless fulfill the selfishness?

[07¢30t] Translation: Ch'u Ta-Kao ~ Heaven is lasting and earth enduring. ~ The reason why they are lasting and enduring
is that they do not live for themselves; ~ Therefore they live long. ~ In the same way the Sage keeps himself behind and he is
in the front; ~ He forgets himself and he is preserved. ~ s it not because he is not self-interested ~ That his self-interest is
established?

[07¢31t] Translation: Paul ]. Lin ~ Heaven lasts; earth endures. ~ They last and endure because they do not live for
themselves. ~ And thus can live forever. ~ Therefore, the Sage positions himself behind and yet stays g
ahead. ~ He denies himself and so is preserved. ~ [s it not because of his selflessness ~ That he
completes his own?

[07¢32t] Translation: Michael LaFargue ~ Heaven is lasting, Earth endures. ~ What enables Heaven
and Earth to last and endure? ~ Because they do not live for themselves - ~ so it is that they can live
s0 long. ~ And so, the Wise Person: ~ Puts himselflast, and so finds himself in front. ~ Puts himself in
the out group, and so maintains his place. ~ The personal does not exist for him - ~ isn't this how he
can perfect what for him is most personal?

[07¢33t] Translation: Cheng Lin ~ Heaven is everlasting, and earth is perpetual. ~ Their endurance
is due to the fact that they exist without the consciousness of self, because of which they endure for
ever. ~ Likewise, the Sage is most highly esteemed because he regards himself as the least important.
~ His life is long preserved because he has no thought about his personal security. ~ He is able to
realize his complete self because he is always selfless.

[07c34t] Translation: Yi Wu ~ Heaven is eternal and Earth is everlasting. ~ The reason they can last
forever ~ Is because they do not live for themselves. ~ So, they can live long. ~ Therefore, the sage
places himself behind, ~ But actually he goes ahead; ~ Neglects himself, ~ But actually preserves
himself. ~ Is it not because he has no self ~ That his self is realized?
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[07¢35t] Translation: Han Hiong Tan ~ The universe is everlasting. ~ It is eternal because it does not
exist for its own sake. ~ Hence, it will be everlasting. ~ The sage safeguards his interest by always
putting his personal interests last. ~ He regards his interests as inconsequential. ~ Yet, it is often
preserved. ~ s this because by not being self-serving that his interests are always preserved?

[07c36t] Translation: Hua-Ching Ni ~ Heaven is everlasting and Earth is perpetual. ~ Why so? ~
Because they live without holding onto any consciousness of self. ~ Therefore, they can endure forever.
~ One who does not separate his being from the nature of universal wholeness lives with the universal
virtue of wholeness. ~ He, too, dissolves all consciousness of self and lives as the universe. ~ By putting
himself behind others, ~ he finds himself foremost. ~ By not considering his own personal ends, ~ his personal life is
accomplished. ~ He finds himself safe, secure and preserved. ~ Because he does not hold a narrow concept of self, ~ his true
nature can fully merge with the one universal life.

[07¢37t] Translation: Chang Chung-yuan ~ The existences of heaven and earth are long-lasting. ~ Their existences are
long-lasting because they do not conceive of their existences as existences. ~ Therefore, their existences are long-lasting. ~
When the wise stays back, he steps forward. ~ When he forgets his self, he finds his self. ~ Is it not through selflessness that
one achieves selfhood?

[07¢38t] Translation: Henry Wei ~ Dimming the Light ~ T'ao Kuang ~ Heaven is eternal, Earth is durable. ~ The reason
why they are eternal and durable ~ s that they do not exist for themselves. ~ This is why they can long endure. ~ Therefore,
the Sage putting himself behind, ~ Finds himself in front; ~ And placing himself beyond his concern, ~ Finds himself well
preserved. ~ Is this not because he is unselfish? ~ For the very reason that he is unselfish, ~ He is able to find Self-fulfilment.
[07¢39t] Translation: Ha Poong Kim ~ Heaven and Earth are everlasting. ~ The reason why they are everlasting ~ Is that
they do not live for themselves. ~ That is why they can live long. ~ Therefore the sage ~ Puts himself last and finds himself
first; ~ He leaves himself out and finds himself preserved. ~ Is it not because he is selfless ~ That he can fulfill himself?
[07c40t] Translation: Tao Huang ~ Heaven is eternal, and earth is long lasting. ~ What makes heaven and earth eternal and
long lasting is that they do not give birth to themselves. ~ It is this that makes them eternal and long lasting. ~ Hence the
sage, ~ Relaxing the body, the body comes to the fore. ~ Beyond the body, the body comes to the fore. ~ Beyond the body,
the body exists of itself. ~ Not even relying on selflessness ~ Enables the self to be fulfilled.

[07c41t] Translation: Tang Zi-chang ~ Heaven is enduring and earth is lasting. ~ Why heaven and earth can be enduring
and lasting is because they do not live for themselves, thus, they can endure and last. ~ So that a Sage ruler put himself
behind others, and he came to the front; ~ he excluded himself from struggle with others and he survived. ~ It is because he
was selfless that he fulfilled himself.

[07c42t] Translation: Wing-tsit Chan ~ Heaven is eternal and Earth everlasting. ~ They can be eternal and everlasting
because they do not exist for themselves, ~ And for this reason can exist forever. ~ Therefore the sage places himself in the
background but finds himself in the foreground. ~ He puts himself away, and yet he always remains. ~ Is it not because he
has no personal interests? ~ This is the reason why his personal interests are fulfilled.

[07c43t] Translation: Derek Lin ~ Heaven and Earth are everlasting ~ The reason Heaven and Earth
can last forever ~ Is that they do not exist for themselves ~ Thus they can last forever ~ Therefore
the sages: ~ Place themselves last but end up in front ~ Are outside of themselves and yet survive ~
Is it not all due to their selflessness? ~ That is how they can achieve their own goals

[07c44t] Translation: Sum Nung Au-Young ~ Renunciation of Selfhood ~ Heaven and Earth are
eternal... ~ They are eternal because ~ They are beyond the personal. ~ They produce selflessly. ~
Thus they endure forever. ~ The Truly Wise submerge their personalities, ~ Yet they hold a foremost
place among men. ~ Being selfless, ~ They attain immortality. ~ Is it not by renouncing Self ~ That
they reach the Ultimate?

[07c45t] Translation: John R. Mabry ~ Heaven is eternal, and Earth is long-lasting. ~ Why are they
so enduring? ~ Because they do not live for themselves. ~ Therefore the Sage puts himself last ~ And
finds himself in the foremost place. ~ He does not promote himself, thus he is preserved. ~ Because
he has no thought of "self," ~ He is perfectly fulfilled.

[07c46t] Translation: Brian Browne Walker . Heaven is eternal, earth everlasting. ~ They endure
this way because they do not live for themselves. ~ In the same way, the wise person puts himself
last, and thereby finds himself first; ~ Holds himself outside, ~ and thereby remains at the center; ~
Abandons himself, and is thereby fulfilled.
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[07c47t] Translation: Witter Bynner ~ The universe is deathless, ~ Is deathless because, having no
finite self, ~ It stays infinite. ~ A sound man by not advancing himself ~ Stays the further ahead of
himself, ~ By not confining himself to himself ~ Sustains himself outside himself: ~ By never being an
end in himself ~ He endlessly becomes himself.

[07c48t] Translation: Thomas Cleary ~ Heaven Is Eternal, Earth [s Everlasting ~ Heaven is eternal,
earth is everlasting. ~ The reason they can be eternal and everlasting ~ is that they do not foster
themselves; ~ that is why they can live forever. ~ For this reason sages put themselves last, ~ and they
were first; ~ they excluded themselves, ~ and they survived. ~ Was it not by their very selflessness ~
that they managed to fulfill themselves?

[07¢49¢t] Translation: Hu Xuezhi ~ Heaven can exist for an infinitely long time, and Earth for an unlimited duration. ~
Heaven and Earth can be everlasting because they do not exist for the benefits ~ of themselves, and for this reason they gain
enduring longevity. ~ Therefore, Sages take the last position, but actually stay at the foremost, ~ never taking any self-
consideration, yet their lives are well preserved. ~ Is it because they never have concerns for personal benefits ~ that their
private ends are attained?

[07¢50t] Translation: Paul Carus ~ Dimming Radiance. ~ Heaven endures and earth is lasting. ~ Why can heaven and earth
endure and be lasting? ~ Because they do not live for themselves. ~ On that account can they endure. ~ Therefore ~ The
sage puts his person behind ~ and his person comes to the front. ~ He surrenders his person ~ and his person is preserved.
~ Isitnot because he seeks not his own? ~ For that reason he can accomplish his own.

[07¢51t] Translation: Red Pine (Bill Porter) ~ Heaven is eternal and Earth is immortal ~ the reason they're eternal and
immortal is because they don't live for themselves ~ hence they can live forever ~ thus the sage pulls himself back but ends
up in front ~ he lets himself go but ends up safe ~ selflessness must be the reason whatever he seeks he finds.

[07¢52t] Translation: J.J.L. Duyvendak ~ Heaven is longeval and earth is long lasting. ~ The reason why heaven and earth
are longeval and long lasting is because they do not reproduce themselves; ~ therefore they are able to be longeval and long
lasting. ~ That is why the Saint puts himself behind and yet he comes to the fore. ~ He puts himself outside and yet he is
preserved. ~ Is it not because he is without personal preference that his personal preference is fulfilled?

[07¢91t] Mepesod: U. U. CemeHeHKo ~ Hebeca c 3emieto fonroBeyHsL. ~ He6o 1 3eMs MOTYT GBITb JOJATOBEYHBI, TAK KaK
He XHBYT CaMH 110 ce6e, X IO3TOMY OHH CIIOCOGHBI BEYHO XKHUTb. ~ BoT moueMy [IpeMyApbIi YeloBeK NpeAnoyrTaeT
HAXOZUTBCS C3a/iH, 2 0KA3bIBAETCA BIEPEH U, OTCTPAHSAACH OT Cebsl, cels COXpaHsieT. ~ He MOTOMY /M 3T0, UTO Y HEro HeT
JU4HOro? ~ Ho MMeHHO M03TOMY OH MOXET CBOE JIUYHOE OCYILeCTBUTD.

[07¢92t] Mepesod: A. A. MacnioB ~ HeGo u3BeyHo, 3eMid - foaroBpeMeHHa. ~ HeGo 1 3eMJist MOTYT GbITh H3BEYHBI U
JO/ITOBPEMeHHbI, K60 OHU He TIOPOXKAAIOT CaMH cebsl. ~ BOT oueMy OHY U3BEUHBI H J0JTOBPEMEHHBL. ~ [I03TOMY MyzAper,
CTAHOBSICh 03/ BCEX, OKA3bIBAETCS BIEPE/IU BCEX, IpeHeOperaeT coboi 1 moToMy cbeperaert ce0sl. ~ PazBe 3TUM OH He
Tpec/eiyeT JIMYHbIX leneii? ~ [l03ToMy OH M MOXET JOCTHYb HX.

[07¢93t] ITepesoo: E. A. TopunHoB ~ BekoBeuHo He6o 1 nocTosiHHa 3eMisi. ~ HeGo U 3eMsist BeKOBEUHbI ¥ IOCTOSHHBI
TMOTOMY, YTO He caMu COGOH POXKAEHBL. ~ [[03TOMY M MOTYT 6bITh OHY BEKOBEYHBIMH
TNOCTOAHHBIMH. ~ [103TOMY U COBepLIEHHOMYApBIi cebsl Ha3aj BCeHeNpPeMeHHO CTABUT, HO BAPYT
0Ka3bIBaeTCsl BIepPey. ~ Cebsl OH 4eM-TO BHELIHUM TOYUTAET, CyLeCTBOBAHbE B 3TOM 06peTs. ~ U
YK He TIOTOMY JIU 3TO, YTO JIMIIEH OH JINYHBIX HHTepecoB? ~ Biiarozaps TakoMy MoBe/ieHHI0 OH Kak
a3 1 MOXKET BCEr/ja 1 MOMHOCTBIO GJIIOCTH CBOW JIMYHBIN HHTEpEC.

[07¢94t] ITepesod: A. E. JlykbsinoB ~ HeGo BeuHo, 3eMis fo/roBeyHa. ~ He6o 1 3eM1s 0TTOr0
MOTYT OBITb 0JHO BEYHBIM, ~ a pyras J0NTOBEYHOH, YT0 He caMul ceGst opoAuiIH. ~ [loatomy [oHH]
MOTYT BEYHO XHTb. ~ BOT oueMy coBepiieHHOMYApbIii YenoBeK CTaBUT ceGsl 0331, ~ HO caM
0Ka3bIBAeTCsl BIEPEe/H; ~ 3a6bIBAET 0 cebe CaMoM, HO CaM CYIIEeCTBYET. ~ Henb3st Jiu cKa3ats, 4To
TeM CaMbIM eMy He JOCTHYb CBOei JIM4HOH Leu? ~ HanpoTyB, TobKO Tak OH U MOXET
OCYILIECTBUTD 3ayMaHHOE.

[07¢95t] ITepesod: AAn Xun-myH ~ He6o 1 3eM1s - 10Ar0BeYHbl. ~ Hebo 1 3eMJ1s 10JIr0BeYHbI
TOTOMY, YTO OHH CYILECTBYIOT He JJ1s ce6sl. ~ BOT modeMy oHM MOTYT GbITh 0JTOBEYHBIMH. ~
TToaToMy cOBepIIEHHOMYAPBIN CTaBUT Celsl 10331 APYTHX, 6J1aroAapst 4eMy OH 0Ka3bIBAeTCs
Briepe/iu. ~ OH peHebperaeT CBoeH KM3HbI0, U TEM CaMbIM €r0 XH3Hb COXpaHseTcs. ~ He
TMPOUCXOJT JIU ITO OT TOTO, YTO OH NpeHebperaeT JMYHbIMH [uHTepecamu]? ~ HanpoTus, [oH
JlefiCTBYeT] COrJIaCHO CBOMM JIMYHBIM [HHTEpECaM).

4o Translations(extremely errorless): 60 %~ Book: %1~ ( Lao Zi ) s& Source: www.sanmayce.com k Revision: Eighth-and-half Page 43 or 586

4o Translations(extremely errorless): 60 % Book: %1~ { Lao Zi ) se Source: www.sanmayce.com k Revision: Eighth-and-half PaGE 44 0F 586

[07¢96t] ITepesod: A1, I1. Konuceu ~ HeGo v 3eMis BeuHbl. ~ [[puurHa TOro, 4T0 HEGO 1 3eMJISl BEYHBI,
3aK/II0YaeTCs B TOM, YTO OHH CYILIECTBYIOT He /ISl CaMHX cebsl. ~ BoT moueMy oHu BeyHbI. ~ CBATOR
My 3a60THTCS 0 cebe NocIe APYTHX, I03TOMY OH JIETKO JOCTUTaeT 6e30MacHoCTH. ~ OH ocTaBisieT
CBOE TeJI0 6e3 BCAKOH 3a60Thl, I03TOMY OH GyZET KUTb A0T0. ~ KT0 He 3a6oTUTCA 0 cebe, TOT BecbMa
YAa4HO COBEPIIUT U CBOE THYHOE JeJIO.

[07¢97t] ITepesod: B. B. MansiBuH ~ HeGo BeuHo, 3emis Heu30bIBHA. ~ HeGo 1 3eMJist BeUHbI U
Heu30bIBHbI 61ar0apsi TOMY, YTO He CYIeCTBYIOT A1 ceGsl. ~ BOT moyeMy oHY MOTYT 6bITb BeYHBI 1
HEU3ObIBHBL. ~ OTTOr0 NpeMy/pbIi YeI0BEK CTaBUT ce0sl 103a/K, @ 0Ka3bIBaeTcs Bepeay; ~ He
JAyMaeT o cebe - 1 ceGs1 coxpaHseT. ~ He xenaeT Hudero s ce6st - ~ He moTomy /i MoxeT o6pecTH Bce cBoe?

[07c98t] ITepesod: b. b. Bunorpoackuii ~ He6o AnuT. ~ 3eMis npofokaet. ~ He6o-3eMist IOTOMY M COCOGHbI J/IUTD U
TIPOJOJIKATD, YTO XKHUBYT He CaMHy 110 cebe. ~ [[pHIMHHOCTD: ~ COCOGHBI J/IUTh KH3Hb. ~ ITO JaeT: ~ YeJ0BeK MyApOCTH
TOMeLLAEeT CBOIO JIMYHOCTb N033/1H, & ET0 JIMYHOCTb 0KA3bIBAETCS BIepey. ~ OH OTCTpaHseTCs OT CBOeH JIMYHOCTH, a
JIUYHOCTb COXPAHSAETCA. ~ MIMEHHO 4epe3 0TCYTCTBUE TUYHBIX YCTPEMIEHHH OH COCOGEH OCYIIeCTBIIATb CBOM JTHYHbBIE
yCTpeMIeHu.

[08c01t] Translation: Robert G. Henricks ~ The highest good is like water; ~ Water is good at benefiting the ten thousand
things and yet it [does not] compete [with them]. ~ It dwells in places the masses of people detest, ~ Therefore it is close to
the Way. ~ In dwelling, the good thing is the land; ~ In the mind, the good thing is depth; ~ In giving, the good thing is [being
like] Heaven; ~ In speaking, the good thing is sincerity; ~ In governing, the good thing is order; ~ In affairs, the good thing is
ability; ~ In activity, the good thing is timeliness. ~ It is only because it does not compete, that therefore it is without fault.
[08c02t] Translation: John C. H. Wu ~ THE highest form of goodness is like water. ~ Water knows how to benefit all things
without striving with them. ~ It stays in places loathed by all men. ~ Therefore, it comes near the Tao. ~ In choosing your
dwelling, know how to keep to the ground. ~ In cultivating your mind, know how to dive in the hidden deeps. ~ In dealing
with others, know how to be gentle and kind. ~ In speaking, know how to keep your words. ~ In governing, know how to
maintain order. ~ In transacting business, know how to be efficient. ~ In making a move, know how to choose the right
moment. ~ If you do not strive with others, ~ You will be free from blame.

[08c03t] Translation: D. C. Lau ~ Highest good is like water. ~ Because water excels in benefiting the myriad creatures
without contending with them and settles where none would like to be, it comes close to the way. ~ In a home it is the site
that matters; ~ In quality of mind it is depth that matters; ~ In an ally it is benevolence that matters; ~ In speech it is good
faith that matters; ~ In government it is order that matters; ~ In affairs it is ability that matters; ~ In action it is timeliness
that matters. ~ It is because it does not contend that it is never at fault.

[08c04t] Translation: R. L. Wing ~ The highest value is like water. ~ The value in water benefits All Things, And yet it does
not contend. ~ It stays in places that others disdain, And therefore is close to the Tao. ~ The value in a dwelling is location. ~
The value in a mind is depth. ~ The value in relations is benevolence. ~ The value in words is sincerity. ~ The value in
leadership is order. ~ The value in work is competence. ~ The value in effort is timeliness. ~ Since, indeed, they do not
contend, There is no resentment.

[08c05t] Translation: Ren Jiyu ~ The highest good is like water. ~ Water is apt to benefit all things
and does not compete with them. ~ It dwells in places people disdain. ~ Thus it is closest to Tao. ~
(The best man should be like water) ~ In his dwelling he is at ease with lowness, ~ In his heart he is
profound, ~ He is sincere in his dealings with others, ~ He is faithful in speech, ~ He is orderly in
government, ~ He is competent in deeds, ~ He is timely in action. ~ It is because he is not
competitive that he is without any faults.

[08c06t] Translation: Gia-fu Feng ~ The highest good is like water. ~ Water gives life to the ten
thousand things and does not strive. ~ It flows in places men reject and so is like the Tao. ~ In
dwelling, be close to the land. ~ In meditation, go deep in the heart. ~ In dealing with others, be
gentle and kind. ~ In speech, be true. ~ In ruling, be just. ~ In business, be competent. ~ In action,
watch the timing. ~ No fight: No blame.

[08c07t] Translation: Lok Sang Ho ~ The superior good man is like water. ~ Just as water enlivens
all living creatures and never contests with them, ~ dwelling in places disdained by others, ~ so the
superior good man is prepared to situate himself where nobody wants. ~ In this way he is close to
the Dao. ~ To live on the good earth, ~ To cherish good thoughts, ~ To do a good turn to others, ~ To
speak the good truth, ~ To let good governance find its right place, ~ To put the good ability to work,
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~ To set in motion the good times, ~ Such is the way to live without contesting with others. ~ Such is
the man free from complaints and anguish.
[08c08t] Translation: Xiaolin Yang ~ The best is like water. ~ Water benefits everything without
fighting for credit. ~ Only without fighting for credit, will water never get any trouble. ~ It flows to the
lowest places where no one wants to stay, ~ So water is the closest to the DAO. ~ Therefore, one should
have the traits of water: ~ Humble and lowly in his character, ~ Peaceful and deep in his heart, ~
Charitable in his treatment of everything, ~ Credible in his words, ~ Methodical in his ways of governing
a country, ~ Capable of doing anything, ~ And able to catch opportunities when taking action. ~ Only
without fighting for credit, will one never get any trouble.
[08¢09t] Translation: Walter Gorn Old, THE EASY NATURE ~ The greatest virtue is like water; it is good to all things. ~ It
attains the most inaccessible places without strife. ~ Therefore it is like Tao. ~ It has the virtue of adapting itself to its place.
~ Itis virtuous like the heart by being deep. ~ It is virtuous like speech by being faithful. ~ It is virtuous like government in
regulating. ~ It is virtuous like a servant in its ability. ~ It is virtuous like action by being in season. ~ And because it does
not strive it has no enemies.
[08c10t] Translation: James Legge ~ The highest excellence is like (that of) water. ~ The excellence of water appears in its
benefiting all things, ~ and in its occupying, without striving (to the contrary), the low place which all men dislike. ~ Hence
(its way) is near to (that of) the Tao. ~ The excellence of a residence is in (the suitability of) the place; ~ that of the mind is
in abysmal stillness; ~ that of associations is in their being with the virtuous; ~ that of government is in its securing good
order; ~ that of (the conduct of) affairs is in its ability; ~ and that of (the initiation of) any movement is in its timeliness. ~
And when (one with the highest excellence) does not wrangle (about his low position), no one finds fault with him.
[08c11t] Translation: David Hinton ~ Lofty nobility is like water. ~ Water's nobility is to enrich the ten thousand things ~
and yet never strive: ~ it just settles through places people everywhere loathe. ~ Therefore, it's nearly Way. ~ Dwelling's
nobility is earth, ~ mind's nobility is empty depth, ~ giving's nobility is Humanity, ~ word's nobility is sincerity, ~
government's nobility is accord, ~ endeavor's nobility is ability, ~ action's nobility is timing. ~ When you never strive you
never go wrong.
[08c12t] Translation: Chichung Huang ~ The supreme good man is like water. ~ Water is good at benefiting ~ The ten
thousand things without contending, ~ Lying where the multitude loathes to: ~ Therefore, close to the Tao. ~ In habitation,
~ He is good at choosing the place; ~ In mind, ~ Good at profundity; ~ In giving, ~ Good at imitating heaven; ~ In speech, ~
Good at honesty; ~ In government, ~ Good at bringing order; ~ In duties, ~ Good at exerting his ability; ~ In making moves,
~ Good at timeliness. ~ Being uncontentious, ~ There is no resentment.
[08c13t] Translation: Ellen M. Chen ~ A person with superior goodness (shan) is like water, ~ Water is good in benefiting
(1i) all beings, ~ Without contending (cheng) with any. ~ Situated in places shunned (o) by many others, ~ Thereby it is near
(chi) Tao. ~ (Such a person's) dwelling is the good earth, ~ (His/her) mind (hsin) is the good deep water (yuan), ~ (His/her)
associates are good kind people (jen), ~ (His/her) speech shows good trust (hsin), ~ (His/her) govermng is the good order,
~ (His/her) projects (shih) are carried out by good talents (neng), ~ (His/her) activities (tung) are :
good in timing. ~ Because he does not contend (pu cheng) with any, ~ He commits no wrong.
[08c14t] Translation: Lee Sun Chen Org ~ [The performance of people with] the highest Te (arete)
resembles the [working of] water; ~ Water benefits myriad things and creatures without vying [for
control or profits]; ~ It, however, settles for the lowest position which is [customarily considered]
disdainful by people. ~ Therefore, [the performance of] water comes very close to that of [people
whose behaviors are] drawing closest to Tao. ~ [A Sage] withholds his principle [as unmovable] as
the ground; ~ His heart tolerates as much (profoundly) as an abyss; ~ His actions are motivated by
compassion; ~ His words are trustworthy; ~ His administration is efficient; ~ His performance is
proficient; ~ His movements are timely; ~ Since he does not compete with people [for power or for
profiting himself], so nobody has any good reason to accuse him.
[08¢15t] Translation: Tien Cong Tran ~ The man of the highest goodness is like water. ~ Water
knows how to benefit all things without striving with them. ~ It stays in places loathed by all men. ~
Therefore, it comes near the Way. ~ In choosing your dwelling, know how to keep to the earth. ~ In
cultivating your mind, know how to dive in the abyss. ~ In dealing with others, know how to be in
relation to benevolence. ~ In speaking, know how to keep faithfulness. ~ In controlling the affairs of
the state, know how to maintain good governing. ~ In working, know how to be suitable to ability. ~
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In acting, know how to be suitable to time. ~ If you do not strive with others, you will be free from error.
[08c16t] Translation: Thomas Z. Zhang ~ The best virtue is like water. ~ Water nurtures everything;
yet, without rivaling, it flows towards lower grounds, where people would be reluctant to go. ~ Water
behaves like following Tao. ~ Live in suitable place; ~ Think deeply; ~ Give generously; ~ Keep one's
words; ~ Rule orderly; ~ Do things ably; ~ Act when the time is right. ~ Do not rival, then there would
be no trouble.

[08¢17t] Translation: Arthur Waley ~ The highest good is like that of water. ~ The goodness of water is
that it benefits the ten thousand creatures; yet itself does not scramble, but is content with the places
that all men disdain. ~ It is this that makes water so near to the Way. ~ And if men think the ground the best place for
building a house upon, ~ If among thoughts they value those that are profound, ~ If in friendship they value gentleness, ~ In
words, truth; in government, good order; ~ In deeds, effectiveness; in actions, timeliness - ~ In each case it is because they
prefer what does not lead to strife, ~ And therefore does not go amiss.

[08c18t] Translation: Richard John Lynn ~ The highest good is like water. ~ The goodness of water lies in benefiting the
myriad things without contention, while locating itself in places that common people scorn. ~ Therefore it is almost exactly
like the Dao. ~ Goodness in position depends on location; ~ goodness in heart/mind depends on profundity; ~ goodness in
association depends on benevolence; ~ goodness in words depends on sincerity; ~ goodness in government depends on
order; ~ goodness in affairs depends on ability; ~ goodness in action depends on timeliness. ~ And it is only by avoiding
contention that no blame occurs.

[08c19t] Translation: Lin Yutang ~ WATER ~ The best of men is like water; ~ Water benefits all things ~ And does not
compete with them. ~ It dwells in (the lowly) places that all disdain - ~ Wherein it comes near to the Tao. ~ In his dwelling,
(the Sage) loves the (lowly) earth; ~ In his heart, he loves what is profound; ~ In his relations with others, he loves kindness;
~ In his words, he loves sincerity; ~ In government, he loves peace; ~ In business affairs, he loves ability; ~ In his actions, he
loves choosing the right time. ~ It is because he does not contend ~ That he is without reproach.

[08c20t] Translation: Victor H. Mair ~ The highest good is like water; ~ Water is good at benefiting the myriad creatures ~
but also struggles to occupy the place loathed by the masses. ~ Therefore, ~ It is near to the Way. ~ The quality of an abode
is in its location, ~ The quality of the heart is in its depths, ~ The quality of giving lies in trust, ~ The quality of correct
governance lies in orderly rule, ~ The quality of an enterprise depends on ability, ~ The quality of movement depends on
timing. ~ Now, ~ It is precisely because one does not compete that there is no blame.

[08c21t] Translation: Tolbert McCarroll ~ The highest good is like water. ~ For water benefits the ten thousand things
without striving. ~ It settles in places that people avoid and so is like the Tao. ~ In choosing your home look to the land. ~ In
preparing your heart go deep. ~ In associating with others value gentleness. ~ In speaking exhibit good faith. ~ In governing
provide good order. ~ In the conduct of business be competent. ~ In action be timely. ~ When there is no strife, nothing goes
amiss.

[08c22t] Translation: David H. Li ~ Goodness at its best is like water. ~ Water benefits myriad matters but is not in
competition with them. ~ Water stays at a level disliked by others, as if it were the Direction. ~
Wherever [the sage] stays, it is a good place; ~ whatever [the sage] thinks, it is good thought; ~
whomever [the sage] contacts, it is nobleness; ~ whatever [the sage] expresses, it is truthfulness; ~
however [the sage] governs, it is good administration; ~ whatever [the sage] does, it is good deed; ~
whenever [the sage] acts, it is timely action. ~ Being not in competition, [the sage] has no concern.
[08c23t] Translation: Yasuhiko Genku Kimura ~ The highest good is like water, ~ Benefiting all but
contending with none, ~ Flowing in low places which the masses disdain. ~ Hence, it is close to the
goodness of the Tao. ~ In dwelling, be grounded, ~ In thinking, be deep, ~ In giving, be balanced, ~ In
speaking, be truthful, ~ In governing, be orderly, ~ In working, be competent, ~ In action, be timely.
~ In following the virtues of water, ~ The sage contends with no one, ~ And therefore he invites no
troubles in life.

[08c24t] Translation: Chou-Wing Chohan ~ The best of the best is like water. ~ Water is beneficial
to everything, ~ And does not demand anything for itself in return. ~ Water stays in places where
nothing else stays. ~ Therefore, water is close to Tao. ~ At home, it is important for this to be a good
place to live in. ~ In feeling, examine the depths of your heart. ~ In friendship, maintain good
relations with others. ~ In words, have confidence. ~ In government, abide by good order. ~ In trade,
taking things easy will be to your benefit. ~ In movement, use every opportunity. ~ Since there is no
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demand for anything, there is no blame, either. ~ This shows how the sage, the highest level of good,
operates selflessly. ~ He does good for others but demands nothing of them. ~ He is satisfied with
everything. ~ He does not covet anything that belongs to someone else. ~ When he serves as an example
for us, the world enjoys peace and tranquillity.

[08¢25t] Translation: Man-Ho Kwok ~ The sage's way, ~ Tao is the way of water. ~ There must be
water for life to be, and it can flow wherever. ~ And water, being true to being water is true to Tao. ~
Those on the Way of Tao, like water need to accept where they find themselves; ~ and that may often be
where water goes to the lowest places, and that is right. ~ Like a lake the heart must be calm and quiet
having great depth beneath it. ~ The sage rules with compassion, and his word needs to be trusted. ~ The sage needs to
know like water ~ how to flow around the blocks ~ and how to find the way through without violence. ~ Like water, the
sage should wait for the moment to ripen and be right: ~ water, you know, never fights ~ it flows around without harm.
[08¢26t] Translation: Gu Zhengkun ~ The perfect goodness is like water. ~ Water approaches all things instead of
contending with them. ~ It prefers to dwell where no one would like to stay; ~ Hence it comes close to the Tao. ~ A man of
perfect goodness chooses a low place to dwell as water, ~ He has a heart as deep as water, ~ He offers friendship as tender
as water, ~ He speaks as sincerely as water, ~ He rules a state as orderly as water, ~ He does a thing as properly as water, ~
He takes action as timely as water. ~ Like water, he never contends with others, ~ So he never commits a mistake.

[08c27t] Translation: Chao-Hsiu Chen ~ The greatest good is like water: it benefits all life without being noticed. ~ It flows
even to the lowliest places where no one chooses to be and so it is very close to the Tao. ~ It settles only in quiet locations. ~
Its deepest heart is always clear. ~ It offers itself with great goodness. ~ It keeps its rhythm as it keeps its promises. ~ It
governs tributaries as it governs its people. ~ It adapts to all necessities. ~ It moves at the right moment. ~ It never flaunts
its goodness and so it never attracts any blame.

[08¢28t] Translation: Liu Qixuan ~ The perfect goodness is like the water. ~ Water benefits everything without caring for
its own profit, ~ And lives in places that none would like. ~ As a good instance of the able Way, ~ Water is best at choosing
places for its existence, ~ Freeing its mind for working up new wonders ~ Matching the heaven in generous grace ~
Speaking with the most persuasive power, ~ Governing supremely without verbalized policies ~ Crowning everything it
does with success ~ And taking its actions at the best times. ~ For one who struggles for nothing ~ Will find no difficulty in
everything.

[08c29t] Translation: Shi Fu Hwang ~ On Water ~ Lao Tze says, ~ Ultimate goodness shall be found in water. ~ Water is
good at helping all things, being free of conflict with them. ~ It stays in places that most people despise, so it is closest to the
Tao. ~ It provides benefit wherever it stays, ~ illustrates the example of good men's hearts by forming the depth of the
abyss, ~ distributes to the needy one to demonstrate benevolence, ~ reflects genuine images to interpret credibility, ~
removes dirty things to purify the government, ~ transforms to different shapes to display its capability, ~ moves as the
seasons change to show timeliness. ~ Because water never competes with others, hence no one will resent it.

[08c30t] Translation: Ch'u Ta-Kao ~ The highest goodness is like water. ~ Water is beneficent to all things but does not
contend. ~ It stays in places which others despise. ~ Therefore it is near Tao. ~ In dwelling, think it a
good place to live; ~ In feeling, make the heart deep; ~ In friendship, keep on good terms with men;
~ Inwords, have confidence; ~ In ruling, abide by good order; ~ In business, take things easy; ~ In
motion, make use of the opportunity. ~ Since there is no contention, there is no blame.

[08c31t] Translation: Paul J. Lin ~ The man of supreme goodness resembles water. ~ Water benefits
all things ~ Without competing with them, ~ Staying in places that men despise; ~ Therefore, it is
very close to Tao. ~ Dwelling in good places, ~ Having a heart that loves the profound, ~ Allying with
benevolence, ~ Inviting trust with words, ~ Being righteous in governing, ~ Managing all things well,
~ Moving at the right time. ~ Just because he does not compete, ~ The man of supreme goodness
frees himself of blame.

[08c32t] Translation: Michael LaFargue ~ The highest Excellence is like water. ~ Water, Excellent at
being of benefit to the thousands of things, does not contend - ~ it settles in places everyone else
avoids. ~ Yes, it is just about Tao. ~ Excellence in a house: the ground; ~ "Excellence in a mind:
depth; ~ Excellence in companions: Goodness; ~ Excellence in speaking: sincerity; ~ Excellence in
setting things right: good management; ~ Excellence on the job: ability; ~ Excellence in making a
move: good timing." ~ Simply do not contend ~ then there will be no fault.

[08c33t] Translation: Cheng Lin ~ The way of a good man is like that of water which benefits all
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things without contention. ~ He is content to keep that which is discarded by the multitude. ~ Hence he
is close to Truth. ~ He adapts himself to any environment; ~ he attunes his mind to what is profound; ~
he associates himself with the virtuous; ~ his words inspire confidence; ~ his rule brings about order; ~
he administers affairs with ability; ~ his actions are opportune. ~ Because he does not contend, he gives
no cause for resentment.

[08c34t] Translation: Yi Wu ~ The supremely good [man)] is like water. ~ Water is good at benefiting all
things ~ but does not compete with them. ~ It dwells in places that people dislike; ~ therefore, it is close
to the Way. ~ In dwelling, he is good at living close to the ground. ~ In mind, he is good at making
himself like an abyss. ~ In giving, he is good at practicing humanity. ~ In speaking, he is good at keeping his word. ~ In
governing, he is good at managing. ~ In doing, he is good at using his abilities. ~ In moving, he is good at discerning the right
time. ~ Because he does not compete with others, he will be free from blame.

[08¢35t] Translation: Han Hiong Tan ~ A person of great virtue behaves like water. ~ Water benefits everything but does
not contend. ~ It resides at the lowest place that everyone loathes. ~ Thus this characteristic of water bears close
resemblance to the typical trait of Dao. ~ A person of great virtue prefers to live on the lowest ground. ~ His heart is
quiescent and serene. ~ His dealings with others are based on goodwill. ~ His utterances are forever sincere. ~ His rule is
orderly and peaceful. ~ His managerial skills are superb. ~ His timing is always impeccable. ~ Because he is not contentious,
nobody will ever hold a grudge against him.

[08c36t] Translation: Hua-Ching Ni ~ One of universal nature is like water; ~ he benefits all things but does not contend
with them. ~ He unprotestingly takes the lowest position; ~ thus, he is close to the universal truth. ~ One of universal virtue
chooses to live in a suitable environment. ~ He attunes his mind to become profound. ~ He deals with others with kindness.
~ In'his speech, he is sincere. ~ His rule brings about order. ~ His work is efficient. ~ His actions are opportune. ~ One of
deep virtue does not contend with people; ~ thus, he is above reproach.

[08c37t] Translation: Chang Chung-yuan ~ That which is best is similar to the water. ~ Water profits ten thousand things
and does not oppose them. ~ It is always at rest in humble places that people dislike. ~ Thus, it is close to Tao. ~ Therefore,
for staying, we prefer a humble place. ~ For minds, we prefer profundity. ~ For companions, we prefer the kindness. ~ For
words, we prefer sincerity. ~ For government, we prefer good order. ~ For affairs, we prefer ability. ~ For actions, we prefer
the right time. ~ Because we do not strive, ~ We are free from fault.

[08c38t] Translation: Henry Wei ~ Yielding Nature ~ [ Hsing ~ A man of the superior type resembles water, ~ Whose
goodness lies in benefiting all things without contention, ~ And staying in places detested by the masses. ~ This makes him
closely akin to Tao. ~ The goodness of his abode is its low location. ~ The goodness of his heart is its cavern-like hollowness.
~ Benevolence is the goodness of his offerings. ~ Sincerity is the goodness of his speech. ~ The goodness of his rule means
peace. ~ The goodness of his dealings means competence. ~ His moves are good because timely. ~ As he is not disposed to
contend, ~ He causes little resentment.

[08c39t] Translation: Ha Poong Kim ~ The supreme good is like water. ~ Water benefits the ten thousand things, yet
contends with nothing. ~ It dwells where everyone is loath to be. ~ Thatis why itis near to Tao. ~In g
dwelling, the good is the ground, ~ In thought, the good is depth, ~ In association, the good is
gentleness, ~ In speech, the good is truthfulness, ~ In government, the good is order, ~ In work, the
good is ability, ~ In movement, the good is timeliness. ~ Truly, because it [water] contends with
nothing, ~ It is beyond reproach.

[08c40t] Translation: Tao Huang ~ Eminent goodness is like water. ~ Water is good at benefiting all
things, ~ Yet it actively competes. ~ It retires to undesirable places. ~ Thus it is near to Tao. ~
Dwelling in good places, ~ Drawing from good sources, ~ Supplying from good nature, ~ Speaking
with good trust, ~ Governing with good rules, ~ Conducting with good ability, ~ And acting within
good time. ~ For this reason, ~ There is no competition, ~ There is no concern.

[08c41t] Translation: Tang Zi-chang ~ Perfect excellence is like gentle water. ~ Gentle water
benefits All Things and yet it does not struggle. ~ Do away with what all people hate. ~ Thus this is
approaching Dao. ~ Give to what is of perfect personnel. ~ Stay in a perfect place, ~ think in a perfect
way, ~ cooperate with perfect people, ~ speak perfect truth, ~ govern in perfect order, ~ work for
perfect potentiality, ~ move when the time is perfect. ~ Because of non-struggle, therefore, there is
no blame.

[08c42t] Translation: Wing-tsit Chan ~ The best (man) is like water. ~ Water is good; ~ It benefits
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all things and does not compete with them. ~ It dwells in (lowly) places that all disdain. ~ This is why it
is so near to Tao. ~ (The best man) in his dwelling loves the earth. ~ In his heart, he loves what is
profound. ~ In his associations, he loves humanity. ~ In his words, he loves faithfulness. ~ In
government, he loves order. ~ In handling affairs, he loves competence. ~ In his activities, he loves
timeliness. ~ It is because he does not compete that he is without reproach.

[08c43t] Translation: Derek Lin ~ The highest goodness resembles water ~ Water greatly benefits
myriad things without contention ~ It stays in places that people dislike ~ Therefore it is similar to the
Tao ~ Dwelling at the right place ~ Heart with great depth ~ Giving with great kindness ~ Words with
great integrity ~ Governing with great administration ~ Handling with great capability ~ Moving with great timing ~
Because it does not contend ~ It is therefore beyond reproach

[08c44t] Translation: Sum Nung Au-Young ~ Attainment of Perfection ~ Supreme Virtue is like pure water. ~ It is
beneficial to all and harmful to none. ~ It seeks the lowly places abhorred by men. ~ In this, ~ It is akin to Tao. ~ Thus the
Truly Virtuous adapt themselves to their surroundings. ~ Their hearts are attuned to the Infinite. ~ Their actions are purely
benevolent. ~ Their speech is sincere. ~ They govern with wisdom. ~ In worldly affairs they are efficient. ~ Their
movements are timely. ~ They are at peace with the Universe... ~ They have attained perfection...

[08¢45t] Translation: John R. Mabry ~ The sagely person is like water ~ Water benefits all things and does not compete
with them. ~ It gathers in unpopular places. ~ In this it is like the Tao. ~ In dwelling, live close to the Earth. ~ In thinking, be
open to new ideas. ~ In relationships, be kind. ~ In speech, tell the truth and keep your word. ~ In leading people,
demonstrate integrity. ~ In daily matters, be competent. ~ In acting, consider the appropriate timing. ~ If you do not try to
prove yourself superior to others, ~ You will be beyond reproach.

[08c46t] Translation: Brian Browne Walker ~ The highest good is like water which benefits all things and contends with
none. ~ It flows in low places that others disdain and thus is close to the Tao. ~ In living, choose your ground well. ~ In
thought, stay deep in the heart. ~ In relationship, be generous. ~ In speaking, hold to truth. ~ In leadership, be organized. ~
In work, do your best. ~ In action, be timely. ~ If you compete with no one, ~ no one can compete with you.

[08¢47t] Translation: Witter Bynner ~ Man at his best, like water, ~ Serves as he goes along: ~ Like water he seeks his own
level, ~ The common level of life, ~ Loves living close to the earth, ~ Living clear down in his heart, ~ Loves kinship with his
neighbors, ~ The pick of words that tell the truth, ~ The even tenor of a well-run state, ~ The fair profit of able dealing, ~
The right timing of useful deeds, ~ And for blocking no one's way ~ No one blames him.

[08¢48t] Translation: Thomas Cleary ~ Higher Good Is like Water ~ Higher good is like water: ~ the good in water benefits
all, ~ and does so without contention. ~ It rests where people dislike to be, ~ so it is close to the Way. ~ Where it dwells
becomes good ground; ~ profound is the good in its heart, ~ benevolent the good it bestows. ~ Goodness in words is
trustworthiness, ~ goodness in government is order; ~ goodness in work is ability, ~ goodness in action is timeliness. ~ But
only by noncontention ~ is there nothing extreme.

[08c49t] Translation: Hu Xuezhi ~ The highest goodness is like water. ~ Water is apt to benefit all things, but never strives
with them for its own ends. ~ It abides in places people disdain; thus it has the closest resemblance ;
with Tao. ~ The superior people follow the example of water. ~ They stay at ease with lowness, ~
They are profound and still with their hearts, ~ They bestow without aspiring for returns, ~ They
speak with sincerity and faith, ~ They govern in a clear and upright way, ~ They deal with affairs ina
capable way, ~ They take action in a timely way. ~ It is just because they do not strive that they keep
free from any faults.

[08c50t] Translation: Paul Carus ~ Easy By Nature. ~ Superior goodness resembles water. ~ Water's
goodness benefits the ten thousand things, ~ yet it does not quarrel. ~ Water dwells in the places ~
which the multitudes of men shun; ~ therefore it is near to the eternal Reason. ~ The dwelling of
goodness is in lowliness. ~ The heart of goodness is in commotion. ~ When giving, goodness shows
benevolence. ~ In words, goodness keeps faith. ~ In government, goodness stands for order. ~ In
business, goodness exhibits ability. ~ The movements of goodness keep time. ~ It does not quarrel. ~
Therefore it is not rebuked.

[08c51t] Translation: Red Pine (Bill Porter) ~ The best are like water ~ bringing help to all without
competing ~ choosing what others avoid ~ hence approaching the Tao ~ dwelling with earth ~
thinking with depth ~ helping with kindness ~ speaking with truth ~ governing with peace ~
working with skill ~ moving with time ~ and because they don't compete they aren't maligned.
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[08¢52t] Translation: J.J.L. Duyvendak ~ The highest goodness is like water. ~ The goodness of water
consists in benefiting the ten thousand things without ever striving. ~ It stays in the (lowest) place
which all men loathe. ~ Therefore it comes near to the Way. ~ What one values in a dwelling is the
location; ~ What one values for the heart is depth; ~ What one values in human relations is humanity; ~
What one values in speaking is good faith; ~ What one values in ruling is good order; ~ What one values
in serving others is ability; ~ What one values in action is timeliness. ~ Indeed, just because there is not
striving, one may remain without blame.

[08¢91t] ITepesod: U. U. CemeHeHKoO ~ Bhiciiee 106po cX0HO ¢ BOZOH. ~ [loGPO BO/IbI COCTOUT B TOM,
YTO OHA IPUHOCHUT M0JIb3Y JECATH ThICSYaM Belllel U IPU 3TOM He CONepHUYAET. ~ MecTo, r/ie OHa Mpe6bIBaeT,
HEHABKCTHO J/Isl TOJIIBI, IO3TOMY OHa U 6J113Ka K /J]ao. ~ Jlo6pbIM MecTOM 06MTaHUs ABASETCS 3eMJIs, ~ 406poM st
cepALa BhICTYNAeT IyGUHa, ~ J0GPO B 00LIEHHH COCTABISET YeJI0BEYHOCTD, ~ J06PO B BHICKA3bIBAHUH - 3TO
MCKPEHHOCTD, ~ ;060 B PaB/IeHHH HCYEPIBIBAETCS OPSKOM, ~ 106PO AesHUs 3aKJII04aeTCsl B CIOCOGHOCTH, ~ 06O
ABIDKEHUS eCTh BpeMsl. ~ He cOmepHIYaeT U 103TOMY He BBI3bIBAET OCYKAEHHUS.

[08¢92t] ITepesod: A. A. MacoB ~ Yenosek Bbiciieit biaroctu mogo6eH Boje, ~ 160 BoAa MPUHOCUT MOJIb3Y MUPHAZAM
CyLLECTB, He CONEPHUYAs C HUMHU, 1 HAXOJUTCS B TOM MeCTe, KOTOpOe Bce HEHaBUAAT. ~ [103ToMy oHa 6.113ka Jlao. ~ B
KHJIALLE OH LEHUT 3eMJII0, ~ B CEPALIE LiEHUT IIYGHHY, ~ B COI03€ LIeHHT I'YMaHHOCTb, ~ B CJ10BaX LieHUT UCKPEHHOCTD, ~ B
TPaBJIeH!H LiEHUT NOPSJIOK, ~ B IOCTYNKAX LIEHUT CIOCOGHOCTH, ~ B JieJIaX LeHUT BpeMs. ~ B cuiy Toro, 4To oH He
COTEPHUYAET, OH U He JJ0NYCKAeT OLIHMOOK.

[08¢93t] [Tepesod: E. A. TopurHOB ~ Bhiciee 6j1aro cJI0BHO Bojia. ~ Bojia NpHHOCKT 61aro H M0JIb3y BCEM CyLIeCTBAM, HH C
KeM BPaXibl He 3Hasl. ~ TeyeT OHa B TAKUX MECTaX, I/ie JIOJAM, [Ia ¥ TBAPSM, XKUTb HeJlb3sl. ~ [103ToMy 6/113Ka oHa Jlao-
[lyTH. ~ XKuBH B 6J1arKx 3eMJsX, IYCTb TBOE Cep/Le CTaHeT NOJIHOBOLHBIM BOZ0eMoM 61ara. ~ [lycTb Munocepye TBoe
Bcer/ia 06psALET eiUHeHKe ¢ 61aroM, a pe4d IPOHUKHYTCA 61aroM JOCTOBEPHOCTH. ~ Beerpa ocymectasii 61aroe
MCTPaBJieHUe, CBepLIai [ieJa 6J1arke 1o BO3MOXKHOCTH CBOEH U IeHCTBY# JIMIIb BO BpeMsl J0JKHOE, GJ1aroe. ~ JInib ToT,
KTO He BPaX/IyeT, He Oy/IeT HeHaBUMM.

[08c94t] [Tepesod: A. E. JlykbsiHOB ~ BepxHsisi 106poTa nofi06Ha Bojie. ~ [[o6poTa Bo/bl IPHMHOCKT M0JIb3Y BelllaM U He
gopercs [c HUMH]. ~ [Boga] yerpemisiercs TyAa, Tie MHOTHe JIOAHM NOTPS3JH Bo 3Jie. ~ [lo3aToMy [oHa] mouTH Kak [ao. ~
Cexnsich rjie-HUOY b, TPOSBISH 06POTY K 3eMue. ~ Cep/Ly NOBUHYSACh, NPOSABISH J06POTY Ge3MepHO. ~ 3aBsA3bIBast
Apyx0y, HanoaHs# fo6poToi K3ub (Uesnoekow6ue). ~ [oBops 4T0-1160, HanoHs# fo6poToi CuHb (LoBepue-Bepy). ~
YnpasJisisi, COr/IacoBbIBai ¢ J0GPOTOH METO/bI yIpaBJeHHus. ~ OTIpassis CyK0bl, HAMOJHSN L06POTOM COCOGHOCTH. ~
[JleficTBys, 6yab 106D, cefyi BpeMeHH. ~ Hu B KoeM ciydae He comepHUYai 1 TOra He Gy/ellb IOBUHEH HH B YeM.
[08c95t] ITepesod: fin XuH-myH ~ Beiciuas fo6poaeTens noAo6Ha Boje. ~ BoZa IPUHOCUT N0JIb3Y BCEM CYILeCTBAM U He
Gopercs [c HUMHU]. ~ OHA HAXOJUTCS TaM, I/ie JIIO/IH He JKeJiaiu 6bl 6bITh. ~ [l03TOMY OHa MoX0Xa Ha ao. ~ [YesoBek,
061a/iato1IKil BICIIEH 06PO/IETENbI0, TAK e KaK U BOJa], J0JIKEH CeTUThCS GJIKe K 3eMJIe; ~ ero CepALe A0JKHO
C/1eZ10BaTh BHYTPEHHUM M0GYKEHUSM; ~ B OTHOLIEHUSIX C JIOAbMU OH [J0JDKEH OBbITh APYKeTI0GHBIM; ~ B C0BAX J0JIKEH
OBbITh MCKPEHHUM; ~ B YTIPABJIeHUH [CTPAHOM| JOJIKeH GbITh I0C/IEJ0BATEIBHBIM; ~ B JleJlaX ;
LOJDKEH HCXOJUTD U3 BO3MOXKHOCTEH; ~ B 1eHCTBUAX J0JKEH YUUTHIBATh BpeMs. ~ [lockonbKy [oH],
TaK e KaK U BoJa, He 60peTCs ¢ BellaMH, [0H] He coBepIIaeT OMHKGOK.

[08c96t] ITepesod: [, I1. Konucen ~ Bricias 106posieTeb Moxoxa Ha BOAy. ~ Boja, gaBas Bcem
CyLecTBaM 0OHMIbHYI0 M0JIb3Y, He CONPOTHUBIAETCA HAYEMY. ~ OHa HAXOZUTCS HA TOM MECTE,
KOTOPOTO JIJY He BU/IST, I03TOMY OHa 110X0%a Ha Tao. ~ JKuTb XopoLuo - A1 3eMJIH; ~ CepALle -
ANsl TIYGHHBL; ~ COI03 - ISl JI0OBY; ~ C/I0BA - 1151 JOBEPHS; ~ YIPaBJIeHHUE - sl 61aroZieHCTBUS
(cTpaHbl); ~ Jena - A1 yMeHWs; ~ ABIKEHHe - sl U3HH. ~ He ccopswuiics He ocyxpaeTcs.
[08c97t] ITepesod: B. B. MansBuH ~ Briciee 61aro nozo6Ho Bogie: ~ Boga mpuHocuT 61aro Beeit
ThMe Bellleil M HHU C 4eM He GopeTcs. ~ Co6upaeTcs B MecTax, KOTOPbIX I0/U U30€erakT, ~ BoT
noyeMy oHa 6su3ka [lyTu. ~ s u3HH 6J1aroTBOpHa 3eMist; ~ i cepALa 6,1aroTBOpHa ry6HHa;
~ B o6wenuy 6;1aroTBopHa 106poTa; ~ B peyax 6,1aroTBopHo oBepue; ~ B npasnennn
06J1Iar0TBOPHO CMUpEHHUE; ~ B fiestHUAX GJ1ar0TBOPHO YMeHHUE; ~ B ABIKEHUSX 6J1ar0TBOPHO CaMo
BpeMsl. ~ JIMIb TaM, I7ie HET CONepHUYECTBa, He Gy/eT U yiiep6a.

[08¢98t] ITepesod: B. b. BuHorpoackuii ~ [IpoaBuxkKeHKe K COBEpLIEHCTBY NOA0OHO Bojie. ~ Boja B
CBOEM COBEepLIEHCTBE IPUHOCUT M0JIb3Y MUPHAJAM CYLHOCTEH, He conepHUYas MpH 3TOM. ~ OHa
HAXOZHMTCS B MECTAX, KOTOPbIe HENPUATHBI MHOXKECTBY MofieH. ~ [IpuunHHOCTD: ~ OHa 6/113Ka
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Tlytu. ~ [IpeGbiBaHKe CoBepIIEHCTBYeTCA 3eMilel. ~ Cepjilie-CO3HAHUE COBEPIIEHCTBYETCs
0€3/J0HHOCTBIO. ~ COMPUYACTHOCTb COBEPIIEHCTBYETCSA KOHTAKTHOCTBIO. ~ Peub coBepieHCTByeTCs
BepOii. ~ YIpaBJieHKe COBEPLIEHCTBYETCA NOPSAKOM. ~ CUTYaLus-eJ10 COBEPIIEHCTBYETCs SHepruel-
BO3MOXHOCTBIO. ~ /IBIXKEHHE COBEpIIEHCTBYETCS BDeMeHeM. ~ M ecil To/bKo He conepHUYaelb,
TOT/a - OTCYTCTBHE POCYETOB.

[09c01t] Translation: Robert G. Henricks ~ To hold it upright and fill it, ~ Is not so good as stopping [in
time]. ~ When you pound it out and give it a point, ~ It won't be preserved very long. ~ When gold and
jade fill your rooms, ~ You'll never be able to protect them. ~ Arrogance and pride with wealth and
rank, ~ On their own bring on disaster. ~ When the deed is accomplished you retire; ~ Such is Heaven's Way!

[09¢02t] Translation: John C. H. Wu ~ As for holding to fullness, ~ Far better were it to stop in time! ~ Keep on beating and
sharpening a sword, ~ And the edge cannot be preserved for long. ~ Fill your house with gold and jade, ~ And it can no
longer be guarded. ~ Set store by your riches and honour, ~ And you will only reap a crop of calamities. ~ Here is the Way of
Heaven: ~ When you have done your work, retire!

[09¢03t] Translation: D. C. Lau ~ Rather than fill it to the brim by keeping it upright ~ Better to have stopped in time; ~
Hammer it to a point ~ And the sharpness cannot be preserved for ever; ~ There may be gold and jade to fill a hall ~ But
there is none who can keep them. ~ To be overbearing when one has wealth and position ~ Is to bring calamity upon
oneself. ~ To retire when the task is accomplished ~ s the way of heaven.

[09¢04t] Translation: R. L. Wing ~ Holding to fullness Is not as good as stopping in time. ~ Sharpness that probes Cannot
protect for long. ~ A house filled with riches Cannot be defended. ~ Pride in wealth and position Is overlooking one's
collapse. ~ Withdrawing when success is achieved Is the Tao in Nature.

[09¢05t] Translation: Ren Jiyu ~ To hold and fill is not as good as to give up. ~ If a sword edge is sharpened to its sharpest,
~ Itis hard to last long. ~ If your hall is filled with gold and jade, ~ Whoever could keep them safe? ~ To be proud with
honour and wealth will bring misfortune. ~ To withdraw as soon as the work is done ~ That is Heaven's right way (Tao).
[09¢06t] Translation: Gia-fu Feng ~ Better stop short than fill to the brim. ~ Oversharpen the blade, and the edge will soon
blunt. ~ Amass a store of gold and jade, and no one can protect it. ~ Claim wealth and titles, and disaster will follow. ~ Retire
when the work is done. ~ This is the way of heaven.

[09¢07t] Translation: Lok Sang Ho ~ Holding a full load of what you desire in your hands ~ Is not as wise as putting it down.
~ Sharpening a knife edge to the extreme, ~ And it may chip off in use. ~ To have a house full of gold and jade, ~ And you
will only invite thieves. ~ To succumb to conceit and arrogance upon getting wealth and status, ~ In the end you will regret
it. ~ Retire once a task has been accomplished ~ And you are in consonance with Heaven's Way.

[09c08t] Translation: Xiaolin Yang ~ To be overflowing is not as good as having just enough. ~ If a point is made too sharp,
the sharpness will not last long. ~ A houseful of treasure is impossible to keep. ~ The rich and arrogant are destined for
disaster. ~ When you are successful and famous, quickly back out, which is the heavens' way.
[09c09t] Translation: Walter Gorn Old, MAKING THINGS EQUAL ~ It is advisable to refrain from continual reaching after
wealth. ~ Continual handling and sharpening wears away the most durable thing. ~ If the house be >\

full of jewels, who shall protect it? ~ Wealth and glory bring care along with pride. ~ To stop when
good work is done and honour advancing is the way of Heaven.

[09¢10t] Translation: James Legge ~ It is better to leave a vessel unfilled, than to attempt to carry it
when it is full. ~ If you keep feeling a point that has been sharpened, the point cannot long preserve
its sharpness. ~ When gold and jade fill the hall, their possessor cannot keep them safe. ~ When
wealth and honours lead to arrogancy, this brings its evil on itself. ~ When the work is done, and
one's name is becoming distinguished, to withdraw into obscurity is the way of Heaven.

[09c11t] Translation: David Hinton ~ Forcing it fuller and fuller can't compare to just enough, ~ and
honed sharper and sharper means it won't keep for long. ~ Once it's full of jade and gold your house
will never be safe. ~ Proud of wealth and renown you bring on your own ruin. ~ Just do what you do,
and then leave: such is the Way of heaven.

[09c12t] Translation: Chichung Huang ~ To hold and fill it to the brim - ~ You'd better stop it; ~ To
hammer and sharpen it - ~ You cannot long preserve it; ~ To fill a room with gold and jade - ~
Nobody can safeguard it; ~ To be noble, rich but arrogant - ~ You will bring yourself calamity. ~ To
withdraw yourself after scoring merits - ~ Heaven's Tao.

[09¢13t] Translation: Ellen M. Chen ~ To hold and fill (a vessel) to the full (ying), ~ It had better not
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be done. ~ To temper and sharpen a sword, ~ Its edge could not be kept (pao) long. ~ To fill the hall
with gold and jade, ~ There is no way to guard (shou) them. ~ To be rich, exalted, and proud, ~ This is
to invite blame (chiu) upon oneself. ~ When work is done (sui), the person (sheng) retires, ~ Such is the
Tao of heaven.

[09c14t] Translation: Lee Sun Chen Org ~ People who accumulate extravagantly are less fortunate than
those who would voluntarily cease and desist [before the accumulation of wealth becomes an
obsession]; ~ [Itis similar to the fact that:] ~ If a person grinds and sharpens sword beyond reason he
would run the risk of thinning off the blade, [not for long], he will be unable to keep the blade; ~ Ifa
person has a house full of gold and jade, he will run into mounting problems of guarding them [against theft and robbery]; ~
If a person of wealth and power (fame) is arrogant, he will unquestionably incite hostility and criticism [against him]. ~
Retiring physically after deeds are accomplished and names (identification) are established is [a manifestation of] the
heavenly Tao.

[09c15t] Translation: Tien Cong Tran ~ You hold to fullness, and it is better to stop in time! ~ You keep on beating and
sharpening a sword, and the edge cannot be preserved for long. ~ You fill your house with gold and jade, and it can no longer
be guarded. ~ You put on airs by your riches and honor, and you will only reap a crop of calamities. ~ Here is the Way of
Heaven: When you have done your work, retire.

[09c16t] Translation: Thomas Z. Zhang ~ To fill to its full is not as good as to leave it alone. ~ Why make things very sharp,
if the edge can not keep long-lasting sharpness. ~ Greed for treasure cannot make the fortune last. ~ Rich and arrogant, one
would bring troubles for oneself. ~ Retire when the goal is achieved; this conforms to Tao.

[09¢17t] Translation: Arthur Waley ~ Stretch a bow to the very full, ~ And you will wish you had stopped in time; ~
Temper a sword-edge to its very sharpest, ~ And you will find it soon grows dull. ~ When bronze and jade fill your hall ~
can no longer be guarded. ~ Wealth and place breed insolence ~ That brings ruin in its train. ~ When your work is done,
then withdraw! ~ Such is Heaven's Way.

[09c18t] Translation: Richard John Lynn ~ With it firmly in hand, he goes on to fill it up, but it would be better to quit. ~ If,
having forged it, one goes on to sharpen it, it could not last long. ~ Gold and jade fill the hall, but none can keep them safe. ~
If one is arrogant because of wealth and rank, he will give himself a blameworthy fate. ~ Once achievement has occurred,
one retires, for such is the Dao of Heaven.

[09¢19t] Translation: Lin Yutang ~ THE DANGER OF OVERWEENING SUCCESS ~ Stretch (a bow) to the very full, ~ And you
will wish you had stopped in time. ~ Temper (a sword-edge) to its very sharpest, ~ And the edge will not last long. ~ When
gold and jade fill your hall, ~ You will not be able to keep them safe. ~ To be proud with wealth and honor ~ Is to sow the
seeds of one's own downfall. ~ Retire when your work is done, ~ Such is Heaven's way.

[09c20t] Translation: Victor H. Mair ~ Instead of keeping a bow taut while holding it straight, better to relax. ~ You may
temper a sword until it is razor sharp, but you cannot preserve the edge for long. ~ When gold and jade fill your rooms, no
one will be able to guard them for you. ~ If wealth and honor make you haughty, you bequeath misfortune upon yourself. ~
To withdraw when your work is finished, ~ that is the Way of heaven.

[09¢21t] Translation: Tolbert McCarroll ~ Better to stop in time than to fill to the brim. ~ Hone a
blade to the sharpest point, ~ and it will soon be blunt. ~ Fill your house with gold and jade, ~ and no
one can protect it. ~ Be prideful about wealth and position, ~ and you bring disasters upon yourself.
~ Retire when the work is done. ~ This is the way of heaven.

[09c22t] Translation: David H. Li ~ Filling to the brim is not as good as stopping short; ~ Polishing to
the sharpest does not last long. ~ A roomful of gold and jade is hard to follow. ~ One prideful of
wealth and fame sows the seeds of sorrow. ~ With mission accomplished, it is time to offer
resignation. ~ This is cosmos's Direction.

[09¢23t] Translation: Yasuhiko Genku Kimura ~ To fill to the brim is to be out of balance, ~
Wherefore it is better to stop before overfilling. ~ To over-sharpen a sword is to be out of balance, ~
Wherefore its edge will not last long. ~ To line a hall with gold and jade is to be out of balance, ~
Wherefore no one can guard them. ~ If wealth and rank make a man haughty and clinging, ~ He will
surely bequeath misfortune upon himself. ~ If success is achieved and honor bestowed, ~ Quietly
withdraw from your position. ~ This is the Way of Heaven.

[09c24t] Translation: Chou-Wing Chohan -~ It is better to leave a thing alone ~ Than to hold it and
keep it full to the brim. ~ If you sharpen the blade and use it, ~ It will not remain sharp for long. ~
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When gold and jade fill the temple, ~ No one can protect them. ~ When wealth and honor come together
with pride ~ Self-destruction quickly joins them. ~ After the goal has been achieved and the objective
has been honorably accomplished, ~ The Tao of heaven ~ Is to retire from everything.

[09¢25t] Translation: Man-Ho Kwok ~ Hold yourself back from filling yourself up, or you'll tip off your
stand. ~ You can hammer a blade until it's razor-sharp - and in seconds, it can blunt. ~ You may amass
gold and jade in plenty ~ but then the more you have, the less safety ... ~ Are you strutting your wealth
like a peacock? ~ Then you've set yourself up to be shot. ~ You bring about your own disaster ~
Because you've got too much. ~ Let go, when your work is done: ~ That is the Way of Heaven.

[09¢26t] Translation: Gu Zhengkun ~ One should stop in due time ~ Rather than fill it to the brim. ~ When a point is
whittled too sharp, ~ Its sharpness cannot remains long. ~ When a hall is full of gold and jade, ~ Nobody can keep them
long; ~ When a man of wealth and rank is arrogant, ~ He is looking for a calamity upon himself; ~ When one succeeds and
subsequently retires, ~ He follows the true way of heaven.

[09¢27t] Translation: Chao-Hsiu Chen ~ To stop in time is better than to hold a full bowl with fear of spilling. ~ A knife
cannot be kept constantly sharp, therefore it is wise not to flaunt the blade. ~ Amass a hoard of gold and jade and it cannot
be possessed for ever. ~ Those who vaunt their position and worth risk attracting blame. ~ To retire when the goal is
reached: this is the Tao of Heaven.

[09c28t] Translation: Liu Qixuan ~ Rather than possessing more and more wealth, ~ One would do better to give it all up. ~
Rather than forging sharper and sharper weapons, ~ One would get better protection by throwing them away. ~ One who
gets a whole house of gold can not keep it. ~ One who is proud of wealth and status will suffer for it. ~ It is in agreement
with the spirit of the Way ~ That one duly withdraws with his successes achieved.

[09c29t] Translation: Shi Fu Hwang ~ The Danger of Overweening Success ~ Lao Tze says, ~ A full utensil in hand has to be
halted. ~ The blade sharpened to the thinnest edge, cannot be endured long. ~ A hall full of jewels and gold, can never be
safely guarded. ~ A man who takes pride in richness and nobleness, has his downfall because of the seeds he sowed. ~
Recess at the day of success, such is the way of Heaven.

[09¢30t] Translation: Ch'u Ta-Kao ~ Holding and keeping a thing to the very full - it is better to leave it alone; ~ Handling
and sharpening a blade - it cannot be long sustained; ~ When gold and jade fill the hall, no one can protect them; ~ Wealth
and honour with pride bring with them destruction; ~ To have accomplished merit and acquired fame, then to retire - ~
This is the Tao of heaven.

[09¢31t] Translation: Paul ]. Lin ~ Hold [a cup] and fill it to the brim; ~ s it not better to stop in time? ~ Hammer and
sharpen [an edge]; ~ It cannot last long. ~ Fill a hall with gold and jade; ~ They cannot be protected. ~ He who is rich,
honored, and arrogant brings blame upon himself. ~ He who withdraws after achieving success and performing duty
adheres to the Tao of heaven.

[09¢32t] Translation: Michael LaFargue ~ In filling, if you keep on and on - ~ better to have stopped. ~ In sharpening, if you
keep trying - ~ the edge won't last long. ~ When gold and jade fill the halls, ~ no one can guard it all. ~ Rich, famous - and
conceited: ~ leading to a downfall self-caused. ~ Achieve successes, win the fame, remove yourself: ~ g

Heaven's Way.

[09¢33t] Translation: Cheng Lin ~ Those who amass wealth without ceasing are comparable to one
who continues to temper a weapon until it loses its keenness. ~ A house that is filled with gold and
jades cannot long remain secure. ~ A man who proudly displays his riches invites trouble for himself.
~ The effacement of self after success has been achieved is the way of Heaven.

[09c34t] Translation: Yi Wu ~ Holding [a cup] until it overflows, is not as good as stopping in time. ~
[A sword] beaten to its sharpest, will not last long. ~ A hall filled with gold and jade, cannot be kept
forever. ~ Pride in riches and honors, creates trouble for oneself. ~ After achieving merit, retire. ~ It
is the Way of Heaven.

[09¢35t] Translation: Han Hiong Tan ~ As brimming with pride will often lead to a downfall, ~
timely halt is much preferred. ~ If you continue to hone the blade of a knife, ~ You will not be able to
preserve its sharp edge. ~ It is impossible to safeguard a house full of treasures forever. ~ Wealthy
people who are arrogantly extravagant, ~ Inevitably bring calamity upon themselves. ~ To retire
after a successful career is to follow the way of Dao.

[09¢36t] Translation: Hua-Ching Ni ~ A bow that is stretched to its fullest capacity may certainly
snap. ~ A sword that is tempered to its very sharpest may easily be broken. ~ A house that is full of
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jade and gold cannot remain secure for long. ~ One who proudly displays his wealth invites trouble. ~
Therefore, resign from a high position when your mission is complete. ~ This is the Universal Way of a
life of deep virtue.

[09¢37t] Translation: Chang Chung-yuan ~ To hold things and to be proud of them is not as good as not
to have them, ~ Because if one insists on an extreme, that extreme will not dwell long. ~ When a room is
full of precious things, one will never be able to preserve them. ~ When one is wealthy, high ranking,
and proud of himself, he invites misfortune. ~ When one's task is completed and his mission is fulfilled,
he removes himself from his position. ~ This is indeed the way of Nature!

[09¢38t] Translation: Henry Wei ~ Practice of Placidity ~ Yun Yi ~ To hold and fill a vessel to brimful ~ Is not so good as to
stop before the limit. ~ Hone a tool to its sharpest state, ~ And its keenness cannot be long preserved. ~ A hall filled with
gold and jade ~ Can hardly be safeguarded. ~ To show pride in one's wealth and high rank ~ Is to pave the way for one's
own doom. ~ Retire after achieving success and winning renown! ~ This is the Way of Heaven.

[09¢39t] Translation: Ha Poong Kim ~ Rather than hold the bowl until it fills to the brim, ~ Better quit in time. ~ Hammer
the blade to its sharpest, ~ And you will be unable to preserve it long. ~ Fill the hall with gold and jade, ~ And you will be
unable to keep them safe. ~ He who is arrogant with his wealth and position ~ Will bring calamity upon himself. ~ To
withdraw when the task is accomplished ~ Is the way of Heaven.

[09c40t] Translation: Tao Huang ~ Hanging on to it will cause overflow, better to let go. ~ Forced consent does not endure.
~ Filling the house with gold and jade will not bring safety. ~ Riches and royalty result in pride, they bring about their own
punishment. ~ When the work is done, the body withdraws. ~ This is the Tao of heaven.

[09c41t] Translation: Tang Zi-chang ~ Do not concentrate one's wealth in abundance. ~ It is far better for one to know
where to stop. ~ Do not beat one's sword sharp, one can never keep its edge for ever. ~ If their houses are full of gold and
jade, they have no way to keep them forever. ~ If they are proud of having great riches and honors, they just make more
troubles for themselves. ~ When merits have been achieved, fame has been completed - one may withdraw himself. ~ That
is to follow the law of Nature.

[09c42t] Translation: Wing-tsit Chan ~ To hold and fill a cup to overflowing ~ Is not as good as to stop in time. ~ Sharpen a
sword-edge to its very sharpest, ~ And the (edge) will not last long. ~ When gold and jade fill your hall, ~ You will not be
able to keep them. ~ To be proud with honor and wealth ~ Is to cause one's own downfall. ~ Withdraw as soon as your
work is done. ~ Such is Heaven's Way.

[09c43t] Translation: Derek Lin ~ Holding a cup and overfilling it ~ Cannot be as good as stopping short ~ Pounding a
blade and sharpening it ~ Cannot be kept for long ~ Gold and jade fill up the room ~ No one is able to protect them ~
Wealth and position bring arrogance ~ And leave disasters upon oneself ~ When achievement is completed, fame is attained
~ Withdraw oneself ~. This is the Tao of Heaven

[09c44t] Translation: Sum Nung Au-Young ~ The Light Of True Wisdom ~ Avoiding excessive claims is true wisdom. ~
Continual sharpening will wear away the keenest blade. ~ A palace lavishly filled with gold and jade cannot be possessed
forever. ~ To be arrogant because of wealth and position is to invite calamity. ~ When success and
fame crown one's life efforts ~ The wise man retires quietly from the outer world. ~ It is then that he
experiences ~ The Divine Tao...

[09¢45t] Translation: John R. Mabry ~ Filling your cup until it overflows ~ is not as good as stopping
in time. ~ Oversharpen your sword ~ and it will not protect you very long. ~ You may fill your halls
with gold and jewels ~ but you cannot keep them safe. ~ Being rich, highly esteemed and proud ~
will only bring you trouble. ~ When you have done a good job, rest. ~ This is the Way of Heaven.
[09c46t] Translation: Brian Browne Walker ~ Filling to fullness is not as good ~ as stopping at the
right moment. ~ Oversharpening a blade causes its edge to be lost. ~ Line your home with treasures
and you won't be able to defend it. ~ Amass possessions, ~ establish positions, ~ display your pride:
~ Soon enough disaster drives you to your knees. ~ This is the way of heaven: ~ do your work, then
quietly step back.

[09c47t] Translation: Witter Bynner ~ Keep stretching a bow ~ You repent of the pull, ~ A whetted
saw ~ Goes thin and dull, ~ Surrounded with treasure ~ You lie ill at ease, ~ Proud beyond measure
~ You come to your knees: ~ Do enough, without vieing, ~ Be living, not dying.

[09c48t] Translation: Thomas Cleary ~ To Keep on Filling ~ To keep on filling ~ is not as good as
stopping. ~ Calculated sharpness ~ cannot be kept for long. ~ Though gold and jewels fill their
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houses, ~ no one can keep them. ~ When the rich upper classes are haughty, ~ their legacy indicts them.
~ When one's work is accomplished honorably, ~ to retire is the Way of heaven.

[09c49t] Translation: Hu Xuezhi ~ To keep filling up is not as good as stopping when it is proper, ~ To
persist in sharpening the edge cannot bring about lasting keenness. ~ To let the hall fill up with gold and
jade, ~ Whoever could keep these for long? ~ To be haughty with honor and wealth, ~ Whoever cannot
bring blame upon oneself? ~ To withdraw when the work and credit is well done, ~ that is called
following Tao's Natural Way!

[09¢50t] Translation: Paul Carus ~ Practising Placidity. ~ Grasping to the full, ~ are you not likely to be
stopped? ~ Scheme too sharply, ~ can you hold your [position] for long? ~ If gold and jewels fill the hall, ~ no one can
protect them. ~ To be rich, and high but proud, ~ brings about its own doom. ~ To accomplish merit and acquire fame, ~
then to withdraw, ~ that is Heaven's Way.

[09¢51t] Translation: Red Pine (Bill Porter) ~ Instead of pouring in more ~ better stop while you can ~ making it sharper
~ won't help it last longer ~ houses full of treasure ~ can never be safe ~ the vanity of success ~ invites its own failure ~
retire when your work is done ~ this is the Way of Heaven.

[09¢52t] Translation: J.J.L. Duyvendak ~ Better to stop than to hold and fill. ~ Though in tempering a sword, you may feel
(the edge), you cannot guarantee (its sharpness) for long. ~ A hall full of bronze and jade no one can guard. ~ Wealth and
honours lead to pride; thus evil will naturally follow in their train. ~ To withdraw one's person when the work is done, such
is heaven's Way.

[09¢91t] ITepesod: U. U. CeMeHeHKO ~ HamoJHKTD 10 KpaeB, IpUAEPKUBAs, YTOOBI He Pa3/IuTh, - He UAET B CPaBHEHHUE C
TeM, KOTJa ye MycTo. ~ He cOXpaHUTb HaZi0JIro OCTPBIM TO, YTO HATAYMBAIOT BCe ocTpee. ~ Korja 3a6ura Bes manara
3/1aTOM U HepPUTOM, HUKTO He CMOXET UX cGepeyb. ~ KTo ropAuTcs TeM, 4To 3HaTeH 1 Gorar, caM obpekaet ce6si Ha
HecyacTbe. ~ Jlao HeGa B TOM, 4TOGB! yCIEIIHO 3aBEPIIUTD CBOM TPY/ABI M YAQTUTHCA.

[09¢92t] ITepesod: A. A. MacioB ~ Jlydiiie BOBpeMs OCTAHOBUTBCS, YeM HAMOJHUTB [cOCy.] A0 KpaéB. ~ Ecin 3aTounTh
JIe3BHUe /{0 TIPe/ieNta, TO JOJITO €ro He COXPAaHHUTb. ~ [I0KOHM MOTYT 6bITh IIOJTHBI 30J10Ta M KAMEHbEB, HO He HalAETCs TOro,
KTO YCTepET Obl UX. ~ [I0XBaATbCs 60raTCTBOM M 3HATHOCTBIO - 3HAYUT HAKIUKATh Ha cebsl Gefy. ~ JJoOMBLIKCh ycrexa -
OTCTymaM. ~ B atom - [lyTs HeGa.

[09¢93t] ITepesod: E. A. TopunHOB ~ He syyiie Jiv 0c1aGUTh HATAHYTYO TETHBY, YeM BeYHO Hampsrathb ee? ~ U gaxe eciu
6eCKOHEYHO TOYHMTb KIMHOK, Hafj0/Ir0 COXPAaHUTb OCTPOTY €ro, MOXkaIyH, He yAacTcs. ~ Korga HegpprToM uiv 30710ToM
HarloJIHeH 3aJ1, KTO CMOXeT yGepeyb ero ot Bopa? ~ Korja 6oraTcTBOM MM 3HATHOCTbIO KUYATCA JIIOAH, He HaBJIeKaloT
CaMH 3TUM JI1 Oefly 60/bIyI0? ~ BoraTcTBo, NOYECTH U C/1aBa CTUHYT IPOYb, UCTJIEET TEJIO - BOT HebecHoe /lao, BoT [1yTh!
[09¢94t] ITepesod: A. E. JlykbsiHOB ~ M0o3HO B3ATb J1a ¥ HANOJIHUTD YTO-TH00, ~ HO He JIyYllle JI1 0CTABUTb €ro KakK ecThb?
~ MOXHO pacIIIIKMTb ¥ OTTOYHTD YTO-HGO, ~ HO HEBO3MOXKHO HAZI0JIT0 COXPAaHUTD [OCTPOTY]. ~ MOXKHO 30J10TOM U
AWMOM 3aBaJIUTh NANATh, ~ /i Pa3Be HaliZleTcsl TOT, KTO CMOXeT chepeyb [Bce 3T0]? ~ MoXHO ocbInaTh cebst
JAparoLeHHOCTAMU 1 CMOTPETb Ha BCEX CBBICOKA, ~ HO Be/ib TOJIbKO HAK/NUYelllb Oefly Ha cebsl. ~ l'IoaTomy JJ1f1 yCTelIHOro
JOCTHKEHH LeJIH ThI caM BO3bMH Jia 1 ycrynu HebecHomy [lao.

[09¢95t] ITepesod: An Xun-myH ~ Jlyuiie HUYEro He Je/1aTh, YeM CTPEMHUThCA K TOMY, YT0GbI YTO-
JI160 HaNOJIHHUT. ~ Eciu [4eM-1160] ocTpbIM [BCe BpeMs| M0/1b30BaThCs, OHO He CMOXKET Z0JIT0
COXPAHHTB CBOI0 [0CTPOTY]. ~ Ec/n 3aJ1 HanoJIHEH 30/10TOM U ALIMOH, TO HUKTO He B CHJIaX UX
y6epeus. ~ Eciu Goratble 1 3HaTHBIE POSIBISAIOT KUYIUBOCTD, OHM CAMU HABJIEKAIOT Ha celsl Gefy.
~ Korpa siesio 3aBepiueHo, 4es10BeK [10/1KeH] yCTPaHUTbCA. ~ B 3TOM 3aKoH He6ecHOro 4ao.
[09c96t] Mepesod: A, I1. Korucen ~ YtoGel mocya 6bL1a HAMoMHEHA YeM-HUOY b, HY’KHO iepXKaTh
ee TBeP/0 (6e3 Masieiiero ABIKEHYs) U POBHO. ~ UTOOBI J1e3BKe HAOCTPUIIOCh, HYKHO JOT0
TMPOJ0/DKATh HaTauMBaHHe. ~ Korjja oM Harno/THeH 30JI0TOM 1 AParoLeHHbIMI KAMHSAMH, TO
HEBO3MOXHO COXPAHHTb €0 B LieNOCTH. ~ KT0 JOCTUTHET 4ecTH ¥ IpHOBpeTeT 60raTcTBO, TOT
cAenaercs ropAbIM. ~ OH JIerko 3a6y/eT, 4To CylecTByeT HakasaHHe (3a mpecTymieHue). ~ Koraa
JieJ1a YBEHYalOTCA 0JIECTALMM YCIeXoM U 6y/ieT TpruoGpeTeHo JoOpoe UM, TO J1y4llle BCEro
yaanuThes (B yeauHeHue). ~ BoT 3T0-To U ecThb HeGecHoe Tao (wu ecrecTBeHHOe Tao).

[09c97t] Mepesod: B. B. MansABHH ~ UeM yAiep:kiBaTh HalloJIHEHHOE [0 KpaeB, ~ Jlydlue BOBpeMs
OCTaHOBUThCA. ~ KTO cTapaeTcst HATOYUTD OCTpee, ~ He coXpaHUT JoCTUTHYTOrO HaZoIro. ~ Kosu
30J10TO ¥ ALIMA 3aM0HUJIH NIOKOH, ~ HUKOMY He IIoj cuny ux cGepeys. ~ TOT, KTO KHYATCS
GOraTCTBOM U 3HATHOCTBIO, ~ CaM HaBJieyeT Ha cebsl befy. ~ [loJBUT coBepIIEH, C1aBa ABUIAC, a
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caM CcKpblacs - ~ Bot [lyts HeGecHplil.

[09c98t] ITepesod: b. b. BUHOTPOACKUH ~ Y/iep:KUBAIOT U 3aMOJHSIOT €T0. ~ A Jyd1iie 651 IPEKPAaTUTh
3T0. ~ Ky1oT 11 3a0cTpsi10T ero. ~ He cMOTyT COXpaHUTBb 10JIT0. ~ 30/10TO ¥ AParoLieHHOCTH 3aM0JTHUJIHM
3abl ~ HUKTO He cyMeeT y6epeyb. ~ Eciiv B GoraTcTBe ¥ 3HATHOCTH 3aropAuJcs, caM ceGe co3Jaellb
npo6JieMbl Ha 6y ay1uee. ~ [IpUxofUT ycnex - IM4HOCTb OTCTynaeT. ~ Takos [lyTh Heba.

[10c01t] Translation: Robert G. Henricks ~ In nourishing the soul and embracing the One - can you do
it without letting them leave? ~ In concentrating your breath and making it soft - can you [make it like
that of] a child? ~ In cultivating and cleaning your profound mirror - can you do it so that it has no
blemish? ~ In loving the people and giving life to the state - can you do it without using knowledge? ~ In opening and closing
the gates of Heaven - can you play the part of the female? ~ In understanding all within the four reaches - can you do it
without using knowledge? ~ Give birth to them and nourish them. ~ Give birth to them but don't try to own them; ~ Help
them to grow but don't rule them. ~ This is called Profound Virtue.

[10c02t] Translation: John C. H. Wu ~ IN keeping the spirit and the vital soul together, ~ Are you able to maintain their
perfect harmony? ~ In gathering your vital energy to attain suppleness, ~ Have you reached the state of a new-born babe? ~
In washing and clearing your inner vision, ~ Have you purified it of all dross? ~ In loving your people and governing your
state, ~ Are you able to dispense with cleverness? ~ In the opening and shutting of heaven's gate, ~ Are you able to play the
feminine part? ~ Enlightened and seeing far into all directions, ~ Can you at the same time remain detached and non-active?
~ Rear your people! ~ Feed your people! ~ Rear them without claiming them for your own! ~ Do your work without setting
any store by it! ~ Be aleader, not a butcher! ~ This is called hidden Virtue.

[10c03t] Translation: D. C. Lau ~ When carrying on your head your perplexed bodily soul ~ Can you embrace in your arms
the One and not let go? ~ In concentrating your breath can you become as supple ~ As a babe? ~ Can you polish your
mysterious mirror ~ And leave no blemish? ~ Can you love the people and govern the state ~ Without resorting to action? ~
When the gates of heaven open and shut ~ Are you capable of keeping to the role of the female? ~ When your discernment
penetrates the four quarters ~ Are you capable of not knowing anything? ~ It gives them life and rears them. ~ It gives them
life yet claims no possession; ~ It benefits them yet exacts no gratitude; ~ It is the steward yet exercises no authority. ~ Such
is called the mysterious virtue.

[10c04t] Translation: R. L. Wing ~ In managing your instincts and embracing Oneness, Can you be undivided? ~ In focusing
your Influence, Can you yield as a newborn child? ~ In clearing your insight, Can you become free of error? ~ In loving
people and leading the organization, Can you take no action? ~ In opening and closing the gateway to nature, Can you not
weaken? ~ In seeing clearly in all directions, Can you be without knowledge? ~ Produce things, cultivate things; Produce but
do not possess. ~ Act without expectation. ~ Advance without dominating. ~ These are called the Subtle Powers.

[10c05t] Translation: Ren Jiyu ~ Can you keep the unity of the soul and the body without separating them? ~ Can you
concentrate the vital energy, keep the breath and achieve gentleness like an infant without any desires? ~ Can you cleanse
and purify your profound insight without any flecks? ~ Can you love the people and govern the state without personal
knowledge? ~ Can you recoil to take the feminine position in the course of Nature's opposition and ;
change? ~ Can you perceive all and comprehend all without taking any action? ~ To let all things
grow and increase, ~ To beget all things, but not to take possession of them, ~ To advance them, but
not to take credit for doing so, ~ To be leader but not master of them, ~ - This is the most profound
De (Te, or Virtue).

[10c06t] Translation: Gia-fu Feng ~ Carrying body and soul and embracing the one, ~ Can you avoid
separation? ~ Attending fully and becoming supple, ~ Can you be as a newborn babe? ~ Washing and
cleansing the primal vision, ~ Can you be without stain? ~ Loving all men and ruling the country, ~
Can you be without cleverness? ~ Opening and closing the gates of heaven, ~ Can you play the role of
woman? ~ Understanding and being open to all things, ~ Are you able to do nothing? ~ Giving birth
and nourishing, ~ Bearing yet not possessing, ~ Working yet not taking credit, ~ Leading yet not
dominating, ~ This is the Primal Virtue.

[10c07t] Translation: Lok Sang Ho ~ Can you concentrate your mind and soul, ~ and not lapse a
minute? ~ Can you keep your breath soft and smooth, ~ just as an infant would? ~ Can you cleanse
the eye of your mind, ~ and keep it free from a speck of dust? ~ Can you love your citizens and
govern your country, ~ selflessly and according to the Dao? ~ If you were asked to guard the Gate of
Heaven, ~ would you be totally impartial? ~ Can you understand the four dimensions of the universe,
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~ and be free from self-guided reasoning? ~ To give birth to life, and ~ To nurture it, yet claiming no
ownership; ~ To act, yet without being arrogant, ~ To bring up life, yet not determining its destiny: ~
That is the Mystical Virtue.

[10c08t] Translation: Xiaolin Yang ~ To devote your soul and body to the DAO, can you never leave it?
~ To focus your inner energy to the softest, can you be like a newborn? ~ To remove your inner dust
and see the DAQ, can your mind be as clean as a mirror? ~ To love your people and govern your country,
can you practice WUWEI? ~ To control your desires, can you be as humble as a female? ~ To understand
everything, can you stay without knowledge? ~ Create and nurture but do not own, ~ Do things but do
not claim credit, ~ Lead but do not control. ~ These are real DE.

[10c09¢t] Translation: Walter Gorn Old, WHAT IS POSSIBLE ~ By conserving the natural and spiritual powers it is possible
to escape dissolution. ~ By restraining the passions and letting gentleness have sway it is possible to continue as a child. ~
By purging the mind of impurities it is possible to remain untainted. ~ By governing the people with love it is possible to
remain unknown. ~ By continual use of the gates of Heaven it is possible to preserve them from rust. ~ By transparency on
all sides it is possible to remain unrecognised. ~ To bring forth and preserve, to produce without possessing, to act without
hope of reward, and to expand without waste, this is the supreme virtue.

[10c10t] Translation: James Legge ~ When the intelligent and animal souls are held together in one embrace, they can be
kept from separating. ~ When one gives undivided attention to the (vital) breath, and brings it to the utmost degree of
pliancy, he can become as a (tender) babe. ~ When he has cleansed away the most mysterious sights (of his imagination), he
can become without a flaw. ~ In loving the people and ruling the state, cannot he proceed without any (purpose of) action?
~ In the opening and shutting of his gates of heaven, cannot he do so as a female bird? ~ While his intelligence reaches in
every direction, cannot he (appear to) be without knowledge? ~ (The Tao) produces (all things) and nourishes them; ~ it
produces them and does not claim them as its own; ~ it does all, and yet does not boast of it; ~ it presides over all, and yet
does not control them. ~ This is what is called 'The mysterious Quality' (of the Tao).

[10c11t] Translation: David Hinton ~ Can you let your spirit embrace primal unity without drifting away? ~ Can you focus
ch'i into such softness you're a newborn again? ~ Can you polish the dark-enigma mirror to a clarity beyond stain? ~ Can
you make loving the people and ruling the nation nothing's own doing? ~ Can you be female opening and closing heaven's
gate? ~ Can you fathom earth's four distances with radiant wisdom and know nothing? ~ Give birth and nurture. ~ Give
birth without possessing and foster without dominating: ~ this is called dark-enigma Integrity.

[10c12t] Translation: Chichung Huang ~ In making your soul embrace One, ~ Can you keep it from departing? ~ In
concentrating your breath to make it utterly soft, ~ Can you do so as an infant does? ~ In cleaning and dusting the deep and
remote mirror, ~ Can you make it spotless? ~ In loving the people and governing the state, ~ Can you practice nonaction? ~
In opening and closing the heavenly gate, ~ Can you play the feminine? ~ In keeping clear-sighted and all-perceptive, ~ Can
you refrain from using craft? ~ Generate them; ~ Rear them. ~ Generate without possessing; ~ Lead without dominating - ~
This is called deep and remote virtue.

[10c13t] Translation: Ellen M. Chen ~ In bringing your spiritual (ying) and bodily (p'o) souls to
embrace the One, ~ Can (neng) you never depart (li) from it? ~ In concentrating your breath to attain
softness, ~ Can you be like an infant (ying erh)? ~ In cleansing your mirror (lan) of the dark (hstian),
~ Can you make it spotless? ~ In opening and closing heaven's gate (t'ien men), ~ Can you be the
female (tz'u)? ~ In being enlightened (ming) and comprehending all, ~ Can you do it without
knowledge? ~ In loving the people and governing the state, ~ Can you practice non-action? ~ To give
birth, to nurture, ~ To give birth yet not to claim possession (yu), ~ To act (wei) yet not to hold on to,
~ To grow (chang) yet not to lord over (tsai), ~ This is called the dark virtue (yiian te).

[10c14t] Translation: Lee Sun Chen Org ~ [Each individual] unifies in himself soul (aura) and vitality
(physique), but are they always so inseparable? ~ [Each individual] can exert to collect himself, in
order to concentrate [totally] inwardly, but can he thus be as thoroughly unassuming (flexible) as an
infant? ~ When it comes to weeding out, as well as washing off, unsubstantiated faulty opinions, can
an ordinary person comprehensively avoid being completely faultless? ~ When it comes to looking
after people and governing a state, would an ordinary person carry out the principle of non-
interference [steadfastly that he can resist the temptation of tampering with the natural course]? ~
When the portal of Heaven (passage which leads directly to Truth) opens and closes, would an
ordinary person be as sensitive (perceptive) and unassuming (objective) as females? ~ If a person's
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knowledge is encyclopedic and comprehensive, would he still maintain his modesty and recognize that
he still has a great deal more to learn [about the boundless world of knowledge]? ~ If an individual
fulfills any of the following pursuits: ~ Helping [creatures] to survive and to raise them [to relish their
potentialities]; ~ Sustaining [their fulfillment] without being possessive; ~ Accomplishing [good] deeds
without claiming credit; ~ Supporting their growths without being manipulative; ~ This individual has
thus [accomplished] the most profound Te (arete).

[10c15t] Translation: Tien Cong Tran ~ In keeping the spirit and the vital soul together, are you able to
maintain their perfect harmony? ~ In gathering your vital energy to attain suppleness, are you able to
play the role of a newborn babe? ~ In washing and clearing the mysterious mirror, are you able to purify it of all dross? ~ In
loving your people and governing your state, are you able to do nothing? ~ In the opening and shutting of heaven's gate, are
you able to play the feminine part? ~ Enlightened and seeing far into all directions, can you at the same time know nothing?
~ Rearing, feeding, rearing without claiming for its own, doing the work without claiming doing it, raising without being
master. ~ This is mysterious Virtue.

[10c16t] Translation: Thomas Z. Zhang ~ Can you keep your mind and your action consistent? ~ Can you be simple and
sincere like a baby? ~ Can you view things without bias? ~ Can you govern without imposing your will? ~ Can you be
moderate in daily business? ~ Can you keep open mind when learning? ~ Birth and growth are natural. ~ Do not think birth
is someone's achievements. ~ Do not be vainglorious for your accomplishments. ~ Do not impede growth. ~ This is called
the profound virtue.

[10c17t] Translation: Arthur Waley ~ Can you keep the unquiet physical-soul from straying, hold fast to the Unity, and
never quit it? ~ Can you, when concentrating your breath, make it soft like that of a little child? ~ Can you wipe and cleanse
your vision of the Mystery till all is without blur? ~ Can you love the people and rule the land, yet remain unknown? ~ Can
you in opening and shutting the heavenly gates play always the female part? ~ Can your mind penetrate every corner of the
land, but you yourself never interfere? ~ Rear them, then, feed them, ~ Rear them, but do not lay claim to them. ~ Control
them, but never lean upon them; ~ Be chief among them, but do not manage them. ~ This is called the Mysterious Power.
[10c18t] Translation: Richard John Lynn ~ Stay where your earthbound soul is protected, and embrace integrity: can you
do this with never a deviation? ~ Rely exclusively on your vital force, and become perfectly soft: can you play the infant? ~
Cleanse your vision into the mystery of things: can you make it spotless? ~ Cherish the people and govern the state: can you
do this without intelligence? ~ The gateway of Heaven, whether it is to be open or shut: can you play the female? ~ Your
bright understanding casts its light over the four quarters: can you stay free of conscious effort? ~ He gives them life ~ And
nurtures them. ~ He gives them life, yet he possesses them not. ~ He acts, yet does not make them dependent. ~ He matures
them, yet he is not their steward. ~ This we call mysterious virtue.

[10c19t] Translation: Lin Yutang ~ EMBRACING THE ONE ~ In embracing the One with your soul, ~ Can you never forsake
the Tao? ~ In controlling your vital force to achieve gentleness, ~ Can you become like the new-born child? ~ In cleansing
and purifying your Mystic vision, ~ Can you strive after perfection? ~ In loving the people and governing the kingdom, ~ Can
you rule without interference? ~ In opening and shutting the Gate of Heaven, ~ Can you play the part g

of the Female? ~ In comprehending all knowledge, ~ Can you renounce the mind? ~ To give birth, to
nourish, ~ To give birth without taking possession, ~ To act without appropriation, ~ To be chief
among men without managing them - ~ This is the Mystic Virtue.

[10c20t] Translation: Victor H. Mair ~ While you ~ Cultivate the soul and embrace unity, ~ can you
keep them from separating? ~ Focus your vital breath until it is supremely soft, ~ can you be like a
baby? ~ Cleanse the mirror of mysteries, ~ can you make it free of blemish? ~ Love the people and
enliven the state, ~ can you do so without cunning? ~ Open and close the gate of heaven, ~ can you
play the part of the female? ~ Reach out with clarity in all directions, ~ can you refrain from action?
~ It gives birth to them and nurtures them, ~ It gives birth to them but does not possess them, ~ It
rears them but does not control them. ~ This is called "mysterious integrity."

[10c21t] Translation: Tolbert McCarroll ~ While carrying your active life on your head ~ can you
embrace the quiet spirit in your arms, and not let go? ~ While being fully focused on your vital breath
~ can you make it soft like that of a newborn babe? ~ While cleaning your inner mirror ~ can you
leave it without blemish? ~ While loving the people and ruling the country ~ can you dispense with
cleverness? ~ While opening and closing the gates of heaven ~ can you be like a mother bird? ~
While penetrating the four quarters with your insight ~ can you remain simple? ~ Help the people
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live! ~ Nourish the people! ~ Help them live yet lay no claim to them. ~ Benefit them yet seek no
gratitude. ~ Guide them yet do not control them. ~ This is called the hidden Virtue.

[10c22t] Translation: David H. Li ~ Unite physically and mentally to embrace One. ~ Can one be not
separated from it? ~ Channel energy toward tenderness. ~ Can one emulate the infant? ~ Cleanse the
deep mirror within. ~ Can one be without blemishes? ~ Love the populace in governance. ~ Can one
practice laissez-faire? ~ Open and close the cosmic portal. ~ Can one assume the feminine role? ~
Discern and deliberate. ~ Can one be ignorant? ~ Cultivate, rear. ~ Cultivate, but possess not; ~ Provide,
but claim not; ~ Nurture, but dominate not. ~ This is the Profoundest virtue.

[10c23t] Translation: Yasuhiko Genku Kimura ~ In accordance with the Tao Eternal, ~ Embrace your body and mind in
oneness without any diremption. ~ Enliven your vital energy until it reaches the suppleness of a baby. ~ Cleanse your mind
to eliminate all unclarity. ~ Love your people and lead your community without unbalanced action. ~ Be receptive as a
gentle female in the rhythmic intercourse of the Kosmos. ~ Remain in the state of not-knowing ~ while achieving knowledge
in all fields. ~ This is the spiritual virtue of the Kosmos: ~ Birthing life without possessing, ~ Nurturing life without
expecting, ~ Rearing life without dominating.

[10c24t] Translation: Chou-Wing Chohan ~ Can you always keep your soul focused ~ So that nothing can divert it from the
Tao? ~ Can you regulate your breathing ~ And be as soft and relaxed as a baby? ~ Can you purify yourself and eliminate the
hidden ~ So that you are free of all blemish and error? ~ Can you love the people and govern the state by non-action? ~ Can
you open and close the gates of nature ~ As a woman can? ~ Can you be enlightened and aware ~ And penetrate to the
depths of everything, without knowledge?

[10¢25t] Translation: Man-Ho Kwok ~ Can you nurture your souls by holding them in unity with the One? ~ Can you focus
your ch'i - your energy and become as supple, as yielding as a baby? ~ Can you clear your mind of all its dross without
throwing out the Tao with it? ~ Can you do it without self-interest so you shine like a diamond? ~ Can you love the people of
your nation without being pulled into action? ~ Can you turn yourself around and let Her rise up over you? ~ The world
spans out in four directions - and can you be as embracing? ~ Birthing, nurturing and sustaining: ~ the Tao does this
unceasingly ... ~ It gives without holding on to what it's made, ~ It gives everything essence, without reward ~ It knows,
without flaunting it ~ It is serene, beyond desiring ~ - and this is its Virtue and its Source.

[10c26t] Translation: Gu Zhengkun ~ Body and soul are one, ~ But can they avoid separation? ~ Though concentrating on
breathing exercises to be supple, ~ Can you become as supple as a baby? ~ Though getting rid of your distracting thoughts
for a deeper meditation, ~ Can you be devoid of blemish? ~ If you are to love the people and govern a state, ~ Can you avoid
taking active action? ~ When the door of heaven opens or closes, ~ Can you remain inactive as a female? ~ When your
power of perception penetrates every corner, ~ Are you capable of knowing nothing? ~ Giving all things life and
propagation ~ Without claiming to be their owner, ~ Benefiting them without claiming to be their benefactor, ~ And being
their head without ruling them, ~ All these are called the most intrinsic Teh (virtue).

[10c27t] Translation: Chao-Hsiu Chen ~ Can one hold the soul in the body, hold the mind in the spirit, and keep them as
one? ~ Can one concentrate the energy of life and keep it supple like a newborn child? ~ Can one ’

study everything and really know everything without making a mistake? ~ Can one govern the nation
with all the right actions and really love the people? ~ Can one always make a decision with the right
mind? ~ Can one empty the mind and fill it with the brightness of wisdom and learn to step back
from this knowledge? ~ Can one give life and grow life and yet claim no possession? ~ Can one
supervise and benefit others, yet exercise no authority and rely on no pride? ~ This is what is called
the mysterious virtue.

[10c28t] Translation: Liu Qixuan ~ How is it ~ That you hold your soul and body together? ~ Is it
like a quiet infant ~ That you soften your breath? ~ Is it without any dust ~ That you clear your mind
as a metaphysical mirror? ~ Is it without willful actions ~ That you love and take care of your
country and people? ~ Is it without any dark corner ~ That you sense what is happening in the
world? ~ s it without misguiding knowledge ~ That you understand the whole world? ~ The
metaphysical getter is one ~ That lets be everything that is born, ~ Produces without possessing
anything surplus, ~ Achieves successes without being proud of them, ~ And rules well without any
executive power.

[10¢29¢t] Translation: Shi Fu Hwang ~ Embracing The True One ~ Lao Tze says, ~ By clothing a good
frame and embracing the holy one, cannot your soul be kept from leaving? ~ In concentrating the
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breath and making the body supple, can't you turn into a baby again? ~ By taking the eyes' dirt and
consulting scriptures, can't you become blemishless? ~ To love people and exercise government, can't
this be kept from being publicly known? ~ Cannot your mouths, eyes, and ears, the gate of Heaven
remain soft when opening and closing as females usually do? ~ When you understand the truth and fully
discern them, do you not depend on acting without the intent to control fate? ~ The one which gives all
things' lives, and thus rears them, gives the lives, but does not claim ownership; ~ it works laboriously
for them, but does not expect reward in return. ~ Even when they are fully grown up, it does not
dominate them. ~ I shall say this really can be regarded as the mystic virtue.

[10¢30t] Translation: Ch'u Ta-Kao ~ Can you keep the soul always concentrated from straying? ~ Can you regulate the
breath and become soft and pliant like an infant? ~ Can you clear and get rid of the unforeseen and be free from fault? ~ Can
you love the people and govern the state by non-action? ~ Can you open and shut the gates of nature like a female? ~ Can
you become enlightened and penetrate everywhere without knowledge?

[10c31t] Translation: Paul ]. Lin ~ Keeping one's ying poh and embracing the One, ~ Can man not depart from it? ~
Breathing intensely to induce softness, ~ Can man be like an infant? ~ The mystic vision being pure and clean, ~ Can it be
without flaw? ~ Loving the people and governing the state, ~ Can man be without action? ~ Opening and closing the gate of
heaven, ~ Can it not be the female? ~ Discerning and understanding the four corners, ~ Can man do so without knowledge?
~ To produce and to raise; ~ To produce without possessing; ~ To act without asserting; ~ To develop without controlling;
~ This is called the profound virtue.

[10c32t] Translation: Michael LaFargue ~ When 'carrying your soul’, embracing the One Thing, can you be undivided? ~
When 'concentrating ch'i', bringing about Softness, can you be like an infant? ~ When 'cleansing and purifying the
mysterious mirror', can you be without blemish? ~ When 'loving the people and caring for the kingdom', can you be without
knowledge? ~ When 'the Doors of Heaven open and shut', can you remain Feminine? ~ When 'Clarity and bareness
penetrate everywhere', can you remain not doing? ~ Produce and nourish. ~ Produce but don't possess, ~ work but don't
rely on this, ~ preside but don't rule. ~ This is mysterious Te.

[10¢33t] Translation: Cheng Lin ~ When the spirit holds fast to the body, how can there be disunion! ~ When the vital force
attains the utmost degree of pliancy, how can one fail to resemble a new-born babe! ~ When the mind is purified, how can
there be blemishes! ~ When the ruler truly loves the people, how can he fail to accomplish things! ~ When the sensual
organs are properly used, how can one fail to have strength! ~ When the intellectual faculties are properly employed, how
can one fail to have understanding! ~ The mysterious Nature is that which produces, grows, lives without the desire for
ownership, gives without the wish for return, rules without claiming lordship.

[10c34t] Translation: Yi Wu ~ To keep the spirit and body embracing Oneness, ~ can you let them not be separate? ~ To
concentrate the breath for attaining softness, ~ can you be like an infant? ~ To wash and clear the mysterious vision, ~ can
you eliminate all flaws? ~ To love the people and govern the state, ~ can you be without knowledge? ~ To open and close
the Heavenly gates, ~ can you be the female? ~ To understand all things in the four directions, ~ can you be in non-action? ~
To produce them and nourish them, ~ To produce without possessing, ~ To act without taking credit, g
~ To [encourage] growth without controlling, ~ This is called mysterious virtue.

[10c35t] Translation: Han Hiong Tan ~ In maintaining congruity of the mind and body, ~ Can you
prevent your attention from wandering? ~ Can you breathe naturally and relax your entire body ~
Until it becomes as supple as an infant's? ~ Can you clear all errant thoughts and maintain an
immaculate mind? ~ Can you rule benevolently by adhering to non-action? ~ In watching everything
evolve and change, are you able to maintain quietude (a typical female trait)? ~ Can you learn
intuitively rather than analytically? ~ Dao procreates and nourishes everything. ~ It engenders but
does not claim possession. ~ It achieves but does not claim credit. ~ It lets things develop but does
not exert control. ~ This is known as "inconspicuous virtue".

[10c36t] Translation: Hua-Ching Ni ~ Can you always embrace Oneness without the slightest
separation of body and mind? ~ Can you maintain undivided concentration until your vital force is as
supple as a newborn baby's? ~ Can you clarify your inner vision to be flawless? ~ Can you love your
people and serve your state with no self-exaltation? ~ As Life's Gate opens and closes in the
performance of birth and death, ~ can you maintain the receptive, feminine principle when yin and
yang are changing? ~ After achieving the crystal clear mind, ~ can you remain detached and
innocent? ~ Give birth to and nourish all things without desiring to possess them. ~ Give of yourself,
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without expecting something in return. ~ Assist people, but do not attempt to control them. ~ This is
how to realize the deep virtue of the universe.

[10c37t] Translation: Chang Chung-yuan ~ Can you unify hun and p'o into one and not let them be
divided? ~ Can you concentrate on your breathing to reach harmony and become as an innocent babe?
~ Can you clean the dark mirror within yourself and let nothing remain there? ~ Can you love the
people and govern the state and do so without interference? ~ Can you enter and leave the realm of
Non-being and let these actions take place by themselves? ~ Can the clear illumination radiate to all
directions without your having knowledge of it? ~ Cultivate it, and nourish it, ~ Produce it, but do not
possess it, ~ Labor on it, but do not depend on it, ~ Lead it, but do not manage it. ~ This is called the mystic attainment.
[10¢38t] Translation: Henry Wei ~ It Can Be Done ~ Neng Wei ~ In harmonizing your hun and p'o to embrace the One, ~
Can you concentrate without deviating? ~ In attuning your breath to induce tenderness, ~ Can you become like a new-born
babe? ~ In cleansing and purifying your Mystic Mirror, ~ Can you make it free from all stain? ~ In loving the people and
ruling the state, ~ Can you practice non-interference? ~ When the Heavenly Gate opens and closes, ~ Can you play the part
of the Female? ~ When your light shines forth in all directions, ~ Can you ignore it with perfect equanimity? ~ To produce
things and nourish them, ~ To produce but not to claim ownership, ~ To act but not to presume on the result, ~ To lead but
not to manipulate, - ~ This is called Mystic Virtue.

[10c39t] Translation: Ha Poong Kim ~ Rest your shining spirit and embrace the One. ~ Can you forever hold onto it? ~
Concentrate your breath and attain the utmost softness. ~ Can you become a baby? ~ Clean your mysterious mirror. ~ Can
you keep it free of blemish? ~ Love the people and keep the state in peace. ~ Can you rule through no-action? ~ As the gate
of Heaven opens and closes, ~ Can you play the female part? ~ As bright light reaches all four directions, ~ Can you remain
unknowing? ~ To give people life and nurture them; ~ To give them life, without possessing them; ~ To rule them, without
depending on them; ~ To lead them, without directing them - ~ This is called the mysterious Te.

[10c40t] Translation: Tao Huang ~ Donning the spirit and soul, and drawing them into Oneness, ~ Can this come apart? ~
Gathering in Qi and making the body supple, ~ Is this not an infant? ~ Being clear-headed and eliminating any mystic vision,
~ Can even a speck exist? ~ Loving the people and governing the country, ~ Is this not inactive? ~ Opening and closing the
Gate of Heaven, ~ Is this not the female? ~ Comprehending the four corners of the world, ~ s this not knowledge? ~
Begetting and nourishing, ~ Begetting but not possessing, ~ Enhancing but not dominating. ~ This is Mysterious Action.
[10c41t] Translation: Tang Zi-chang ~ By keeping the body and soul balanced, they can not be split. ~ By soft breathing and
being tender, one can be innocent. ~ By purifying the mind and broadening views, one can be free from errors. ~ By loving
the people and serving the country, one should not interfere. ~ If one's mind is indecisive, one should make it inactive. ~ By
thoroughly understanding all angles, one can discard dogmatism. ~ It gives life, nourishes them. ~ It produces all things but
it does not possess them. ~ It provides everything for them but it does not take anything from them. ~ It leads them but
does not lord over them. ~ This is called the "incomprehensive Virtues".

[10c42t] Translation: Wing-tsit Chan ~ Can you keep the spirit and embrace the One without departmg from them? ~ Can
you concentrate your vital force and achieve the highest degree of weakness like an infant? ~ Can
you clean and purify your profound insight so it will be spotless? ~ Can you love the people and
govern the state without knowledge (cunning)? ~ Can you play the role of the female in the opening
and closing of the gates of Heaven? ~ Can you understand all and penetrate all without taking any
action? ~ To produce things and to rear them, ~ To produce, but not to take possession of them, ~ To
act, but not to rely on one's own ability, ~ To lead them, but not to master them - ~ This is called
profound and secret virtue.

[10c43t] Translation: Derek Lin ~ In holding the soul and embracing oneness ~ Can one be
steadfast, without straying? ~ In concentrating the energy and reaching relaxation ~ Can one be like
an infant? ~ In cleaning away the worldly view ~ Can one be without imperfections? ~ In loving the
people and ruling the nation ~ Can one be without manipulation? ~ In the heavenly gate's opening
and closing ~ Can one hold to the feminine principle? ~ In understanding clearly all directions ~ Can
one be without intellectuality? ~ Bearing it, rearing it ~ Bearing without possession ~ Achieving
without arrogance ~ Raising without domination ~ This is called the Mystic Virtue

[10c44t] Translation: Sum Nung Au-Young ~ The Union Of Soul And Spirit ~ When Soul and Spirit
are harmoniously united ~ They will ever remain One. ~ Concentrate upon the Divine Breath ~ And
let it mould you with its perfect gentleness... ~ Your tenderness will then be as a child's. ~ Purify the
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channel of perception ~ And contemplate the profound Truth... ~ You will then become flawless. ~
Govern others by loving kindness, ~ Thus ever surely approaching the Inner Wisdom. ~ Frequently
enter the portal of Infinity... ~ Thus you will avoid petty human frailties. ~ Let your intelligence shine
forth in all directions... ~ So you will attain complete knowledge. ~ The Infinite Tao produces and
sustains all things. ~ It claims nothing of what it has produced. ~ It acts with loving wisdom without
desire for reward. ~ It possesses all power, ~ Yet It does not seek to control, but to cooperate. ~ These
are the mysterious attributes of the profound Teh, which is Tao in manifestation.
[10c45t] Translation: John R. Mabry ~ Being both body and spirit, ~ can you embrace unity and not be
fragmented? ~ Being spiritually focused, ~ can you become soft, like a newborn baby? ~ Being clear in mind and vision, ~
can you eliminate your flaws? ~ Loving all people and leading them well, ~ can you do this without imposing your will? ~
When Heaven gives and takes away, ~ can you be content to just let things come or go? ~ And even when you understand all
things, ~ can you simply allow yourself to be? ~ To give birth and nourish, ~ To make and not own, ~ To act but not expect
something in return, ~ To grow, yet not demand this of others, ~ This is the virtue of Mystery.
[10c46t] Translation: Brian Browne Walker ~ Can you marry your spirit and body to the oneness and never depart from

~ Can you ride your breath until your entire being is as supple as the body of an infant? ~ Can you cleanse your inner
vision until you see heaven in every direction? ~ Can you love people and govern them without conniving and manipulating?
~ Can you bear heaven's children in all that you do and are? ~ Can you give the wisdom of your heart precedence over the
learning of your head? ~ Giving birth, ~ nourishing life, ~ shaping things without possessing them, ~ serving without
expectation of reward, ~ leading without dominating: ~ These are the profound virtues of nature, ~ and of nature's best
beings.
[10c47t] Translation: Witter Bynner ~ Can you hold the door of your tent ~ Wide to the firmament? ~ Can you, with the
simple stature ~ Of a child, breathing nature, ~ Become, notwithstanding, ~ A man? ~ Can you continue befriending ~ With
no prejudice, no ban? ~ Can you, mating with heaven, ~ Serve as the female part? ~ Can your learned head take leaven ~
From the wisdom of your heart? ~ If you can bear issue and nourish its growing, ~ If you can guide without claim or strife, ~
If you can stay in the lead of men without their knowing, ~ You are at the core of life.
[10c48t] Translation: Thomas Cleary ~ Carrying Vitality and Consciousness ~ Carrying vitality and consciousness, ~
embracing them as one, ~ can you keep them from parting? ~ Concentrating energy, ~ making it supple, ~ can you be like
an infant? ~ Purifying hidden perception, ~ can you make it flawless? ~ Loving the people, governing the nation, ~ can you
be uncontrived? ~ As the gate of heaven opens and closes, ~ can you be impassive? ~ As understanding reaches
everywhere, ~ can you be innocent? ~ Producing and developing, ~ producing without possessing, ~ doing without
presuming, ~ growing without domineering: ~ this is called mysterious power.
[10c49¢t] Translation: Hu Xuezhi ~ When storing up both Congenital Nature and Life Force, ~ Ceaselessly tempering them
into one, ~ Can you keep them united, avoiding separation forever? ~ When focusing upon cultivating Qi to attain a high
level of serene comprehensiveness, ~ Can you achieve the state as an infant? ~ When cleansing the heart of all stray ideas
and desires, ~ Can you keep the heart free of any disturbance? ~ When cultivating Jing, Qi, Shen,and g
the form of body, ~ Can you settle the mind-will in the emptiness without letting it touch one thing?
~ When the heart is involved in alternate motion and stillness, ~ Can you keep the heart still, falling
into deep emptiness? ~ When the heart stays in serene comprehensiveness, ~ Can you be free of any
consciousness? ~ To give birth to the myriad things and let them grow, ~ To beget all things but not
take possession of them, ~ To act following Tao's Natural Way, but not to take credit, ~ To be the
senior among all, but not the dominator of them, ~ This is the most magical Te!
[10¢50t] Translation: Paul Carus ~ What Can Be Done? ~ Who by unending discipline of the senses
embraces unity, ~ cannot be disintegrated. ~ By concentrating his vitality and inducing tenderness,
~ he can become like a little child. ~ By purifying, cleansing and profound intuition, ~ he can be free
from faults. ~ Who loves the people when administering the country ~ will practise non-assertion. ~
Opening and closing the gates of heaven, ~ he will be like a mother-bird; ~ bright, and white, ~ and,
penetrating the four quarters, ~ he will be unsophisticated. ~ He quickens them and feeds them. ~
He quickens but owns not. ~ He acts but claims not. ~ He excels but rules not. ~ This is called
profound virtue.
[10c51t] Translation: Red Pine (Bill Porter) ~ Can you hold fast your crescent soul and not let it
wander ~ can you make your breath as soft as a baby's ~ can you wipe your Dark Mirror free of dust
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~ can you serve and govern without effort ~ can you be the female at Heaven's Gate ~ can you light up
the world without knowledge ~ beget things and keep them ~ but beget without possessing ~ keep
without controlling ~ this is Dark Virtue.

[10c52t] Translation: J.J.L. Duyvendak ~ By clinging to the One with both your spiritual and physical
souls, can you prevent them becoming divorced? ~ By concentrating your breath until you become soft,
can you be like an infant? ~ By cleansing your secret mirror, can you make it without blemish? ~ In
loving the people and ruling a state, can you be without action? ~ In opening and closing the natural
gates, can you be like a hen? ~ In penetrating the four quarters with your intelligence, can you be
without knowledge?

[10c91t] ITepesod: U. U. CeMeHEHKO ~ Bo3MO3KHO Jib, COXpaHsis AyLLy H B 00'bATHSX C €IUHBIM, C HUMH He PacCTaThCsi? ~
B03MOXHO JIb, KaK M/Ia/IeHILy, COCPEOTOYMBATD JIbIXaHHe U ObITb MPefieIbHO MATKUM? ~ BO3MOXHO Ji U36aBUThCA OT
HE/J0CTaTKOB, eCJIH J0OMThCS YUCTOTHI M 3peTh COKPOBEHHOE? ~ BO3MOXKHO /11 6e3 3HaHMIt M0OUTD HApOJ U YNIpaBJIATh
CTpaHo#? ~ Bo3M0XHO J11 6e3 CAMKH OTKPBITh UJIH 3aKpbITh HebecHble BpaTa? ~ Bo3MOXKHO Jib, HAX0AACh B Ge31elCTBHH,
BCE ICHO NOHUMATBb? ~ POX/IATh M B3pALIUBATD, ~ Y€MY aBaTh XKHU3Hb - He IMETb, ~ Ha CBOM JIeHCTBUs He ONMPAThCH, ~
OBITb CTAPLIMM, HO He BJIACTBOBATD ~ - 3TO 30BETCS COKPOBEHHOH 106POAETENbIO.

[10c92t] Mepesod: A. A. Mac/10B ~ MoxHo Ji, COeAMHKB AyLy U IIOTh, 06BATb EfHOE 1 He yTpaTHTb 3T0? ~ MoXHO /1y,
Peryaupys LK U CTAHOBSICh NIOJATIUBBIM, 0GPECTH COCTOSHUE HOBOPOXK/AEHHOT0? ~ MOXHO JIM, OTIIONIMPOBAB COKPOBEHHOE
3epKaJlo, He OCTABUTb Ha HEM NATeH? ~ MoXXHO J1H, JI0Gs HAPOJ 1 IpaBsi TOCY/AAPCTBOM, IPeOIBATh B HEJlESTHUN? ~
Mo2Ho Jiu, OTKpbIBast U 3aKkpbiBast HeGecHble BpaTa, coxpaHaTh cocTosiHue caMku? ~ MOXHO J1, TOCTUTHYB YeThIpe
HavaJia, Npe6bIBaTh BHe 3HAHUA? ~ [[aBaTh KU3Hb M BCKAPMJIMBATh? ~ JlaBaTh KU3Hb U He 061a7aTh 3TUM? ~ JleHCTBYH,
He TpeGoBaTh BO3asiHUsA? ~ BapaliyBas, He PaBUTh ITUM? ~ ITO 30BETCA COKPOBEHHOH BaiarocTbio.

[10c93t] Mepesod: E. A. TopunHoB ~ CoeuHY BOEAUHO AyLIM 3eMHble U yX Hebec, ~ OfHO 0GHUMH - ¥ He CMOTYT OHH
BBeK paccTatbcsi! ~ CocpefoTodb MHEBMY-1M M MATKOCTb 3TUM 0OPETH - ~ TOT/iA CyMeellb YIOA06UThCS AUTATE! ~
3epLano TeMHOE OT CKBEPHBI OMOY - ~ U GecriopodeH cTaHb Aywioi! ~ LieHu Hapof, cTpaHy B MOPSAOK NPUBEAH - ~ TOTAA
He/lesHYe OCYLeCTBUTD Thl CMOXelb! ~ HeGecHble BpaTa TO 0TBEP3AOTCA, TO 3aTBOPSAIOTCS - ~ Y3pH Hayaslo
KeHCTBEHHOe B HUX! ~ [l0HSB YeTbIpe MPUHIKIA, ThI MOXELIb IPeGLIBATD B HEBeAEHUH M0 THOM! ~ Jlao poxzaeT cyuee u
ero nuTaeT. ~ Pox/aet, Ho UM He 06/1a/1aeT U JeHCTBYET, He 3aMblLLIAA Ipe/iHaMepeHHO. ~ OHO Bce B3paliuBaeT, HO
HIYeM He noBeJieBaeT, ¥ 3T0 CokpoBeHHo# Cusoi-/3 30BeTcs, 3Hato!

[10c94t] Mepesod: A. E. IykbsaHOB ~ Eci conpsiub Te/10 ¥ AyIY U 3aK/TI0YUTD B 0AHO-€JUHOE, ~ MOTYT JIM OCTAaThCs [OHH]
HepazzenbHbl? ~ Eciii rpy6oe ceMsi-3HeprrIo 0BECTH 10 MATKOCTH, ~ MOXKHO JIM 06PaTHThCS HOBOPOXKAEHHBIM? ~ Ecu
HAYUCTO YCTPAHUTb BUJIEH!E COKPOBEHHOTO IEPBOHAYANA, ~ MOXKHO JI M36exkaTh U3bsHA? ~ Ec/u M06UTh HapoA 1
YIpaBJIsTh CTPAHOH, MOXKHO JIU ObITh He3HAtoWUM? ~ Ec/ii HeGecHble BpaTa OTKPBIBAIOTCS ¥ 3aKPBIBAKTCS, ~ MOXKET JIU
He 6bITb Camky [[lonHe6ecHOH]? ~ Ec/in mposicHUTD Bee B NpefieiaX YeThIpeXx CTOPOH, MOXKHO JIH He JiedThb? ~ [OHo]
POXJAeT BCe, pa3MHOXKaeT Bce. ~ [lopoxpatowee U He o61afamolLee [MOPOXKEHHBIM], ~ BO3/eJIbIBAIOLIEE U HH HA YTO He
ONHUpatoLeecs, ~ IIaBeHCTBYIOIIEE U He Kapalolee - ~ 3TO U eCTh M3HAaYa/IbHO-COKPOBEHHOE /I3,
[10c95t] ITepegod: An Xun-myH ~ Ecu ayiwa v Tesio 6yyT B eAMHCTBE, MOXHO JIM COXPAaHUTb ero?
~ Ecnvt cienaTh fiyx MATKUM, MOXKHO JIU CTaTh [6eccTpacTHbIM| M0Z06GHO HOBOpOXKAEHHOMY? ~ Ecu
Cc03epLaHHe CTaHET YUCTHIM, BO3MOXKHBI JIU TOT A 3261y eHHs? ~ MOXHO J JIGUTb HAPOA 1
YIpaBJISTh CTPAHOH, He Mpuberas K MyApocTH? ~ Bo3MoxKHbI I IpeBpallleHNs B IPUPOJE, ECTH
C/le/0BaTh MArKOCTH? ~ BO3MOXHO /M OcyllecTB/IeHHe He/lesHuS, eC/IU I03HATh Bce
B3aMMOOTHOLIEHHs B pupozie? ~ Co31aBaTh M BOCIUTHIBATD [cyliiee]; ~ co37aBas, He 06.1a/aTh
[Tem, 4To co3aaHo]; ~ NPUBOASA B ABIIKEHHE, He IPUIAraTh K 3TOMY YCHIIUH; ~ PYKOBOAS, He
CYUTATh Ce0st BJIACTENUHOM - BOT YTO HA3bIBAETCA TJIYG0YaHIINM 3.

[10c96t] ITepesod: . I1. Konucen ~ [lyiia uMeeT eAMHCTBO, IO3TOMY OHA He JeJuTCs (Ha 4acTH). ~
Kro BosiHe IyxoBeH, TOT GbIBaeT CMUpEH, KaK MiaeHel, ~ KTo cBoGozeH 0T BCsKOro poja
3HaHMH, TOT HUKOT/a He GyeT 60J1eThb. ~ KT0 06T HApOA U yIPaBJ/IsieT UM, TOT JOJIKEH ObITh
0e3/iesTebHBIM. ~ KT0 X0ueT oTKpbITh HeGecHble BOPOTA, TOT A0JIKEH ObITh Kak caMKa. ~ Kto
JAeNaeT BUJ, YTO MHOTO 3HAeT U KO BCeMY CIIOCOGEH, TOT HUYEro He 3HAeT U HH K YeMy He C110co6eH.
~ Kto mpousBozuT (Bewb) ¥ MOCTOSIHHO AEPXKUT €€, TOT HUYEro He UMeeT. ~ He XBaJuTbCA TeM, 4To
C/IeJIaHO, He HaYaIbCTBOBATH HaJl IPYTHMH, IPEBOCXO/S X, Ha3bIBaeTCs HeGECHO0 J00PO/IETEbIO.
[10c97t] ITepesod: B. B. MansBuH ~ [lecTyii ayuty, o6HuMal EquHoe - MOXeLb 1M He TepATb UX? ~

4o Translations(extremely errorless): 60 %~ Book: %1~ ( Lao Zi ) s& Source: www.sanmayce.com k Revision: Eighth-and-half Pace B3 or 586

4o Translations(extremely errorless): 60 % Book: %1~ { Lao Zi ) se Source: www.sanmayce.com k Revision: Eighth-and-half Pact B4 oF 586

CocpesioToyb AyX, IPUAHM K MATKOCTH - MOXELlb JIM ObITh Kak MajieHel? ~ Ouuiaii cokpoBeHHOe
3epKaJIo - MOXKeLlb JIH GbITh 0e3 u3bsiHa? ~ JIlo6¥ Hapoy, 6JII0Y NOPAZOK B LAPCTBE - MOXKeIlb X
npeGbIBaTh B HeflestHUK? ~ HebecHble BpaTa 0TBOPSIOTCS U 3aTBOPSIIOTCS - MOXKELUb JI GbITh
*KeHCTBeHHbIM? ~ [locTHraii Bce B YeThIpeX Npejieax - MOXellb I 000MTHCh 6e3 3HAHUSA? ~
TlopoxaeT 1 BcKapMJIUBAET, ~ Bce posaeT 1 HUYeM He 06J1ajjaeT. ~ BceMy nocneectsyer, a He
HIIET B TOM OMOPEI, ~ Beex cTapiue, a HuYeM He OBe/eBaeT: ~ BOT 4T0 30BeTCs COKPOBEHHBIM
COBEpIIEHCTBOM.

[10c98t] ITepesod: B. b. BuHOTpoACKHiA ~ [IpakTHKys 0CO3HAHKE eMHHOCTHU YXOBHOTO 1
duzmdecKoro Havas, ClocoGeH M PeGbIBATb B COCTOSHUHU OTCYTCTBHS paccesiHus? ~ KoHLeHTpUpys AbIxaHKe-1H,
YCTPeMAAACh K MATKOCTH, CIOCO6eH JIM ObITh B COCTOSHHM MAajieHNa? ~ CoBepIIeHCTBYs ¥ 04HILas MUCTHYECKOe
BH/IeHHE, CTIOCO6EH JIM GbITh B COCTOSHUY OTCYTCTBHUS U3bAHOB? ~ B M06GBY K HApOAY U yIpaBJIeHUH FOCYAAPCTBOM,
Cr1ocoGeH Jii PeGbIBaTh B COCTOSIHUU OTCYTCTBHUS 3HaHHUH? ~ Korjia oTKpbIBaloTes U 3aKpbiBatoTcst HebecHble BpaTa,
C1I0COGEH JIM GBITb B COCTOSHUH OTCYTCTBHS MHBCKOH acUMMeTpHu? ~ CTPeMsACh K OIHOMY OCTHKEHHUIO YEThIPEX
Tpe/ieJIoB, CIOCOGEH JIM MPeGbIBATh B COCTOSIHUU OTCYTCTBHSA 0CYLiecTBIeHHs? ~ [I0poXAal0T H HAKaMIMBAIOT. ~
Tlopoxzas, He BCTyMail B OTHOLIEHUS 001a/laHus. ~ OCyLecTBIIss, He OTOXAECTBAHCA. ~ BospacTas, He rJ1aBeHCTBYH. ~
Jt0 onpepensetcs: ~ Muctudeckas [loTeHyus.

[11c01t] Translation: Robert G. Henricks ~ Thirty spokes unite in one hub; ~ It is precisely where there is nothing, that we
find the usefulness of the wheel. ~ We fire clay and make vessels; ~ It is precisely where there's no substance, that we find
the usefulness of clay pots. ~ We chisel out doors and windows; ~ It is precisely in these empty spaces, that we find the
usefulness of the room. ~ Therefore, we regard having something as beneficial; ~ But having nothing as useful.

[11c02t] Translation: John C. H. Wu ~ THIRTY spokes converge upon a single hub; ~ It is on the hole in the center that the
use of the cart hinges. ~ We make a vessel from a lump of clay; ~ It is the empty space within the vessel that makes it useful.
~ We make doors and windows for a room; ~ But it is these empty spaces that make the room livable. ~ Thus, while the
tangible has advantages, ~ It is the intangible that makes it useful.

[11c03t] Translation: D. C. Lau ~ Thirty spokes share one hub. ~ Adapt the nothing therein to the purpose in hand, and you
will have the use of the cart. ~ Knead clay in order to make a vessel. ~ Adapt the nothing therein to the purpose in hand, and
you will have the use of the vessel. ~ Cut out doors and windows in order to make a room. ~ Adapt the nothing therein to
the purpose in hand, and you will have the use of the room. ~ Thus what we gain is Something, yet it is by virtue of Nothing
that this can be put to use.

[11c04t] Translation: R. L. Wing ~ Thirty spokes converge at one hub; ~ What is not there makes the wheel useful. ~ Clay is
shaped to form a vessel; ~ What is not there makes the vessel useful. ~ Doors and windows are cut to form a room; ~ What
is not there makes the room useful. ~ Therefore, take advantage of what is there, By making use of what is not.

[11c05t] Translation: Ren Jiyu ~ Thirty spokes are united in one nave to make a wheel, ~ But it is on the hole of the nave
that the use of the carriage depends. ~ Clay is mixed to mold a utensil, ~ But it is on its empty space that the use of utensils
depends. ~ Doors and windows are cut out to form a room, ~ But it is on the vacancy within, that the
use of the room depends. ~ Therefore, the advantage existence brings to people rests exclusively
upon the decisive role of nonexistence.

[11c06t] Translation: Gia-fu Feng ~ Thirty spokes share the wheel's hub; ~ It is the center hole that
makes it useful. ~ Shape clay into a vessel; ~ It is the space within that makes it useful. ~ Cut doors
and windows for a room; ~ It is the holes which make it useful. ~ Therefore profit comes from what
is there; ~ Usefulness from what is not there.

[11c07t] Translation: Lok Sang Ho ~ Thirty spokes make a wheel. ~ Forget about the spokes, ~ And
we have the use of the wheel. ~ Working clay in the right way can produce a bowl. ~ Forget about the
clay, ~ And we have the use of the bowl. ~ Carve a room off the side of a hill, ~ Forget about the hill,
~ And we have the use of the room. ~ We lay our hands on all kinds of materials for our advantage. ~
Yet we do not possess any of these materials ~ when we actually use their services.

[11c08t] Translation: Xiaolin Yang ~ A wooden wheel has thirty spokes: ~ Carve out the center to
make it useful for a carriage. ~ A piece of clay is used to make a container: ~ Take out some clay from
the middle to form a pot. ~ A house has four walls: ~ Empty the inside to make a room. ~ Therefore,
having materials provides the resources, ~ But getting rid of some of it makes the materials useful.

[11c09t] Translation: Walter Gorn Old, THE USE OF NOTHING ~ The thirty spokes of a carriage
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wheel uniting at the nave are made useful by the hole in the centre, where nothing exists. ~ Vessels of
moulded earth are useful by reason of their hollowness. ~ Doors and windows are useful by being cut
out. ~ A house is useful because of its emptiness. ~ Existence, therefore, is like unto gain, but Non-
Existence to use.

[11c10t] Translation: James Legge ~ The thirty spokes unite in the one nave; ~ but it is on the empty
space (for the axle), that the use of the wheel depends. ~ Clay is fashioned into vessels; ~ but it is on
their empty hollowness, that their use depends. ~ The door and windows are cut out (from the walls) to
form an apartment; ~ but it is on the empty space (within), that its use depends. ~ Therefore, what has a
(positive) existence serves for profitable adaptation, and what has not that for (actual) usefulness.

[11c11t] Translation: David Hinton ~ Thirty spokes gathered at each hub: absence makes the cart work. ~ A storage jar
fashioned out of clay: absence makes the jar work. ~ Doors and windows cut in a house: absence makes the house work. ~
Presence gives things their value, but absence makes them work.

[11c12t] Translation: Chichung Huang ~ Thirty spokes share a hub; ~ In its nothingness ~ Rests the carriage's usefulness.
~ One burns clay to make a pot; ~ In its nonbeing ~ Rests the clay pot's usefulness. ~ One cuts out doors and windows; ~ In
its nonbeing ~ Rests the room's usefulness. ~ Therefore, being provides the advantage; ~ Nonbeing provides the usefulness.
[11c13t] Translation: Ellen M. Chen ~ Thirty spokes share one hub to make a wheel. ~ Through its non-being (wu), ~ There
is (yu) the use (yung) of the carriage. ~ Mold clay into a vessel (ch'i). ~ Through its non-being (wu), ~ There is (yu) the use
(yung) of the vessel. ~ Cut out doors and windows to make a house. ~ Through its non-being (wu), ~ There is (yu) the use
(yung) of the house. ~ Therefore in the being (yu-chih) of a thing, ~ There lies the benefit (li). ~ In the non-being (wu-chih)
of a thing, ~ There lies its use (yun).

[11c14t] Translation: Lee Sun Chen Org ~ A wheel was made through the process of assembling thirty spokes together, by
befitting each spoke into individual holes (on the hub); ~ This illustrates that the holes (emptiness) are useful means in
making carts; ~ A kitchen utensil (bowl) was made, because a hole was perforated (emptiness was created) in the middle of
alump of [solid] clay; ~ This again is an example that emptiness is useful for the shaping of a container; ~ Part of the solid
walls of a room were cut out open so these openings could be used for either windows or doors; ~ Once again it is an
example that emptiness (the voided sections of the wall) is useful in the completion of a room. ~ Accordingly: ~ Existence
(Being) is advantageous; ~ While void (not to have the existence; Nothingness) is useful (significant) too.

[11c15t] Translation: Tien Cong Tran ~ Thirty spokes converge upon one hub; but it is the center hole that is the use of the
cart. ~ We shape a lump of clay into a vessel; but it is the empty space within the vessel that is its use. ~ We make doors and
windows for a chamber; but it is the empty space within it that is its use. ~ Thus, while the beings are profitable, the non-
being is useful.

[11c16t] Translation: Thomas Z. Zhang ~ Thirty spokes connected to one hub with a hole (for shaft), can be used as a
wheel. ~ Using clay to make a concave pottery, it can be used as a container. ~ Buildings with doors and windows can be
houses. ~ Therefore, solidness provides the utility, and hollowness makes things useful.

[11c17t] Translation: Arthur Waley ~ We put thirty spokes together and call it a wheel; ~ But it is
on the space where there is nothing that the usefulness of the wheel depends. ~ We turn clay to make
avessel; ~ But it is on the space where there is nothing that the usefulness of the vessel depends. ~
We pierce doors and windows to make a house; ~ And it is on these spaces where there is nothing
that the usefulness of the house depends. ~ Therefore just as we take advantage of what is, we should
~ recognize the usefulness of what is not.

[11c18t] Translation: Richard John Lynn ~ Thirty spokes share one hub. ~ It is exactly where there
is nothing of it that the functionality of the wheel resides. ~ Mix clay with water to make a vessel. ~ It
is exactly where there is nothing of it that the functionality of the vessel resides. ~ Cut doors and
windows to make a room. ~ It is exactly where there is nothing of it that the functionality of the room
resides. ~ Therefore this is how what is there provides benefit and how what is not there provides
functionality.

[11c19t] Translation: Lin Yutang ~ THE UTILITY OF NOT-BEING ~ Thirty spokes unite around the
nave; ~ From their not-being (loss of their individuality) ~ Arises the utility of the wheel. ~ Mold clay
into a vessel; ~ From its not-being (in the vessel's hollow) ~ Arises the utility of the vessel. ~ Cut out
doors and windows in the house(-wall), ~ From their not-being (empty space) arises the utility of the
house. ~ Therefore by the existence of things we profit. ~ And by the non-existence of things we are
4o Translations(extremely errorless): 60 %~ Book: %1~ ( Lao Zi ) s& Source: www.sanmayce.com k Revision: Eighth-and-half Pace B5 or 586

Translations(extremely errorless): 60 *~ Book: %1~ f Lao Zi ) s Suurce: www.sanmayce.com k Revision: Eighth-and-half Pact BB oF 586

fa

served.

[11c20t] Translation: Victor H. Mair ~ Thirty spokes converge on a single hub, ~ but it is in the space
where there is nothing that the usefulness of the cart lies. ~ Clay is molded to make a pot, ~ but it is in
the space where there is nothing that the usefulness of the clay pot lies. ~ Cut out doors and windows to
make a room, ~ but it is in the spaces where there is nothing that the usefulness of the room lies. ~
Therefore, ~ Benefit may be derived from something, but it is in nothing that we find usefulness.
[11c21t] Translation: Tolbert McCarroll ~ Thirty spokes connect to the wheel's hub; ~ yet, it is the
center hole that makes it useful. ~ Clay is shaped into a vessel; ~ yet, it is the emptiness within that
makes it useful. ~ Doors and windows are cut for a room; ~ yet it is the space where there is nothing that makes it useful. ~
Therefore, ~ though advantage comes from what is; ~ usefulness comes from what is not.

[11c22t] Translation: David H. Li ~ Thirty spokes share one hub. ~ The hollow in the hub expresses the carriage's
usefulness. ~ With clay, a vessel is molded. ~ The hollow within expresses the vessel's usefulness. ~ With doors and
windows, a room is formed. ~ The hollow within expresses the room's usefulness. ~ Thus, visible provides the facility;
hollow expresses its usefulness.

[11c23t] Translation: Yasuhiko Genku Kimura ~ Thirty spokes share a hub; ~ The usefulness of the cart ~ lies in the space
where there is nothing. ~ Clay is kneaded into a vessel; ~ The usefulness of the vessel ~ lies in the space where there is
nothing. ~ A room is created by cutting out doors and windows; ~ The usefulness of the room ~ lies in the space where
there is nothing. ~ Therefore, ~ The benefit of things lies in the usefulness of nothing.

[11c24t] Translation: Chou-Wing Chohan ~ Thirty spokes unite in the middle of the wheel, ~ And because of the part
between them where nothing exists, ~ We enjoy the use of the carriage wheel. ~ Clay is formed into bowls and vessels, ~
And because of the hollow in it where nothing exists, ~ We use them as vessels. ~ Doors and windows are cut into the walls
of the house, ~ And since they are empty space, we can use them. ~ Therefore, on the one hand, we have the advantage of
what exists, ~ And, on the other, we utilize the non-existent. ~ Without that which does not exist, we cannot take advantage
of the wheel, the vessel, or the house. ~ Without wooden spokes, clay, and walls, we cannot take advantage of the space they
contain. ~ Ultimately, existence and non-existence coexist and are intertwined.

[11c25t] Translation: Man-Ho Kwok ~ Thirty spokes on a cartwheel ~ Go towards the hub that is the centre ~ - but look,
there is nothing at the centre and that is precisely why it works! ~ If you mould a cup you have to make a hollow: ~ it is the
emptiness within it that makes it useful. ~ In a house or room it is the empty spaces ~ - the doors, the windows - that make
it useable. ~ They all use what they are made of to do what they do, ~ but without their nothingness they would be nothing.
[11c26t] Translation: Gu Zhengkun ~ Thirty spokes share one hub. ~ It is just the space (the Nothingness) between them ~
That makes a cart function as a cart. ~ Knead clay to make a vessel ~ And you find within it the space ~ That makes a vessel
as a vessel. ~ To build a house with doors and windows ~ And you find within them the space ~ That makes a house
function as a house. ~ Hence the Being (substance) can provide a condition ~ Under which usefulness is found, ~ But the
Nothingness (space) is the usefulness itself.

[11c27t] Translation: Chao-Hsiu Chen ~ Thirty spokes share one hub, yet the spokes and the hub
cannot make use of the carriage. ~ Mix water, mud and earth and they can be shaped into a vessel,
yet they cannot make use of the vessel itself. ~ Cut out windows and doors to create a room, yet they
cannot make use of the room itself. ~ Therefore take the useful as the useless, the useless as the
useful.

[11c28t] Translation: Liu Qixuan ~ Thirty strokes radiate from the axle, ~ And there is a good
working cart when it is empty. ~ Clay is given shapes for holding things, ~ And there is a good
working ware when it is not full. ~ Windows and doors have been made, ~ And there is a good
working house when it is not occupied. ~ Therefore, in general principle, ~ Seeking after being is for
profit, ~ Keeping non-being is for use.

[11c29¢t] Translation: Shi Fu Hwang ~ The Utility of The Void ~ Lao Tze says, ~ It takes thirty spokes
to share one nave. ~ Because a nave is a void space, we can have the use of the cart. ~ People knead
clay to make a bowl. ~ Because a bowl is void in the center, we can use the bowl. ~ People cut out of a
wall to make a door and a window. ~ Because they are void spaces, we can have the use of
apartments. ~ Thus, this is something we can gain, that the positive existence shall serve for
profitable adaption, ~ and that which has no existence shall serve for its purpose.

[11c30t] Translation: Ch'u Ta-Kao ~ Thirty spokes unite in one nave, ~ And because of the part
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where nothing exists we have the use of a carriage wheel. ~ Clay is moulded into vessels, ~ And because
of the space where nothing exists we are able to use them as vessels. ~ Doors and windows are cut out
in the walls of a house, ~ And because they are empty spaces, we are able to use them. ~ Therefore, on
the one hand we have the benefit of existence, and on the other, we make use of non-existence.

[11c31t] Translation: Paul . Lin ~ Thirty spokes converge in a nave; ~ just because of its nothingness
[void] the usefulness of the cart exists. ~ Molded clay forms a vessel; ~ just because of its nothingness
[hollowness] the usefulness of the utensil exists. ~ Doors and windows are cut into a house; ~ just
because of their nothingness [emptiness] the usefulness of the house exists. ~ Therefore, profit from
that which exists and utilize that which is absent.

[11c32t] Translation: Michael LaFargue ~ Thirty spokes unite in one hollow hub - ~ in this 'nothing' lies the wheel's
usefulness. ~ Knead clay to make a jar - ~ in its 'nothing' lies the jar's usefulness. ~ Cut out doors and windows in making a
house - ~ in their 'nothing' lies the house's usefulness. ~ Yes: ~ 'Being' makes for profit, ~ 'Nothing' makes for usefulness.
[11c33t] Translation: Cheng Lin ~ Thirty spokes share the space of one nave. ~ The substance and the void are both
essential to the usefulness of a carriage. ~ Clay is moulded to make vessels. ~ The substance and the void are both essential
to the usefulness of a vessel. ~ Doors and windows are hewn in a house. ~ The substance and the void are both essential to
the usefulness of a house. ~ Thus, the presence of something may prove beneficial, just as the absence of something may
prove useful.

[11c34t] Translation: Yi Wu ~ Join thirty spokes at one hub; ~ in its emptiness, the carriage has its use. ~ Mold clay into a
vessel; ~ in its emptiness, the vessel has its use. ~ Make doors and windows for a room; ~ in its emptiness, the room has its
use. ~ Therefore, to have existence is beneficial; ~ not to have it is useful.

[11c35t] Translation: Han Hiong Tan ~ Thirty spokes come together at the hub. ~ The empty hub houses the axle of the
wheel, and this allows the cart to move. ~ You mould clay to make utensils. ~ The empty space of the container makes it
useful. ~ While building a house, you put in windows and doors. ~ The empty space gives us the room to use. ~ The
substantial part creates the space, and thus provides us the benefit. ~ However, it is in the empty space that the actual utility
lies.

[11c36t] Translation: Hua-Ching Ni ~ Thirty spokes together make a wheel for a cart. ~ It is the empty space in the center
which enables it to be used. ~ Mold clay into a vessel; ~ it is the emptiness within that creates the usefulness of the vessel. ~
Cut out doors and windows in a house; ~ it is the empty space inside that creates the usefulness of the house. ~ Thus, what
we have may be something substantial, ~ but its usefulness lies in the unoccupied, empty space. ~ The substance of your
body is enlivened by maintaining the part of you that is unoccupied.

[11c37t] Translation: Chang Chung-yuan ~ Thirty spokes are joined at the hub. ~ From their non-being arises the function
of the wheel. ~ Lumps of clay are shaped into a vessel. ~ From their non-being arises the function of the vessel. ~ Doors and
windows are constructed together to make a chamber. ~ From their non-being arises the function of the chamber. ~
Therefore, as individual beings, these things are useful materials. ~ Constructed together in their non-being, they give rise to
function. &

[11c38t] Translation: Henry Wei ~ Utility of Non-Being ~ Wu Yung ~ Thirty spokes converge on the
nave of a wheel: ~ It is where there is non-being (hollow space) ~ That the usefulness of the wheel
lies. ~ Clay is molded into a vessel: ~ It is where there is non-being ~ That the usefulness of the
vessel lies. ~ Doors and windows are hewn out to make a room: ~ It is where there is non-being ~
That the usefulness of the room lies. ~ Therefore, while being is valuable, ~ It is non-being that is
useful.

[11c39t] Translation: Ha Poong Kim ~ Thirty spokes share one hub; ~ On its non-being depends the
usefulness of the wheel. ~ You make a vessel, kneading clay; ~ On its non-being depends the
usefulness of the vessel. ~ You make a room, carving out doors and windows; ~ On its non-being
depends the usefulness of the room. ~ Therefore, being's advantage ~ Is non-being's usefulness.
[11c40t] Translation: Tao Huang ~ Thirty spokes join at one hub, ~ Yet it is the emptiness inside the
hub that makes the vehicle useful; ~ Clay is molded into a vessel, ~ Yet it is the hollowness that
makes the vessel useful; ~ Windows and doors are cut out, ~ Yet it is their empty space that makes
the room usable. ~ So, any having makes for excess, ~ Any not-having makes for usefulness.
[11c41t] Translation: Tang Zi-chang ~ To combine two thirty-spoke wheels makes a cart. ~ Where
there is a capacity in it, it possesses the function of a cart. ~ A lump of clay can be made into pottery.
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~ Where there is a capacity within it, it possesses the function of a vessel. ~ A house is built with
windows and doors. ~ Where there is a capacity in it, it possesses the function of a house. ~ Thus to
possess a thing is for its utility, while its capacity is its function.

[11c42t] Translation: Wing-tsit Chan ~ Thirty spokes are united around the hub to make a wheel, ~ But
it is on its non-being that the utility of the carriage depends. ~ Clay is molded to form a utensil, ~ But it
is on its non-being that the utility of the utensil depends. ~ Doors and windows are cut out to make a
room, ~ But it is on its non-being that the utility of the room depends. ~ Therefore turn being into
advantage, and turn non-being into utility.

[11c43t] Translation: Derek Lin ~ Thirty spokes join in one hub ~ In its emptiness, there is the function of a vehicle ~ Mix
clay to create a container ~ In its emptiness, there is the function of a container ~ Cut open doors and windows to create a
room ~ In its emptiness, there is the function of a room ~ Therefore, that which exists is used to create benefit ~ That which
is empty is used to create functionality

[11c44t] Translation: Sum Nung Au-Young ~ The Value Of Empty Space ~ The utility of a wheel with its thirty spokes
depends upon ~ The empty space within its hub. ~ In the hollowness of a bowl lies its usefulness and capacity. ~ It is the
empty space afforded by the doors and windows of a house ~ That gives them their usefulness. ~ Thus Form has its relative
usefulness, ~ While the Formless has a deeper value...

[11c45t] Translation: John R. Mabry ~ Thirty spokes join together at one hub, ~ But it is the hole in the center that makes it
operable. ~ Clay is molded into a pot, ~ But it is the emptiness inside that makes it useful. ~ Doors and windows are cut to
make a room, ~ It is the empty spaces that we use. ~ Therefore, existence is what we have, ~ But non-existence is what we
use.

[11c46t] Translation: Brian Browne Walker ~ Thirty spokes meet at a hollowed-out hub; ~ the wheel won't work without
its hole. ~ A vessel is moulded from solid clay; ~ its inner emptiness makes it useful. ~ To make a room, you have to cut
doors and windows; ~ without openings, a place isn't livable. ~ To make use of what is here, ~ you must make use of what is
not.

[11c47t] Translation: Witter Bynner ~ Thirty spokes are made one by holes in a hub ~ By vacancies joining them for a
wheel's use; ~ The use of clay in moulding pitchers ~ Comes from the hollow of its absence; ~ Doors, windows, in a house, ~
Are used for their emptiness: ~ Thus we are helped by what is not ~ To use what is.

[11c48t] Translation: Thomas Cleary ~ Thirty Spokes ~ Thirty spokes join at the hub: ~ their use for the cart ~ is where
they are not. ~ When the potter's wheel makes a pot, ~ the use of the pot ~ is precisely where there is nothing. ~ When you
open doors and windows for a room, ~ it is where there is nothing ~ that they are useful to the room. ~ Therefore being is
for benefit, ~ Nonbeing is for usefulness.

[11c49¢t] Translation: Hu Xuezhi ~ Thirty spokes are united, sharing one hub, forming one wheel. ~ Depending upon the
hole of the hub, the usefulness of the cart comes into being. ~ Clay is mixed with water to make a vessel. ~ It is within the
empty space that the use of utensils depends. ~ Doors and windows are pierced and cut out to make a house; ~ it is the
empty space within that the use of the house depends upon. ~ Therefore, something existent can be
taken advantage of, ~ and something nonexistent can be made use of.

[11c50t] Translation: Paul Carus ~ The Function Of The Non-Existent. ~ Thirty spokes unite in one
nave ~ and, on that which is non-existent [the hole in the nave] ~ depends the wheel's utility. ~ Clay
is moulded into a vessel ~ and, on that which is non-existent [its hollowness] ~ depends the vessel's
utility. ~ By cutting out doors and windows we build a house ~ and, on that which is non-existent
[the empty space within] ~ depends the house's utility. ~ Therefore, existence renders actual ~ but
non-existence renders useful.

[11c51t] Translation: Red Pine (Bill Porter) ~ Thirty spokes converge on a hub ~ but it's the
emptiness that makes a wheel work ~ pots are fashioned from clay ~ but it's the hollow that make a
pot work ~ windows and doors are carved for a house ~ but it's the spaces that make a house work
~ existence makes something useful ~ but nonexistence makes it work.

[11c52t] Translation: J.J.L. Duyvendak ~ Though thirty spokes may be joined in one hub, the utility
of the carriage lies in what is not there. ~ Though clay may be moulded into a vase, the utility of the
vase lies in what is not there. ~ Though doors and windows may be cut to make a house, the utility of
the house lies in what is not there. ~ Therefore, taking advantage of what is, we recognize the utility
of what is not.
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[11c91t] Mepesod: U. U. CemeHeHKo ~ CTynuity okpyxatoT 30 CIHLL, HO 110J1b30BaThCS TOBO3KOH
T03BOJIIET NYCTOTA OTBEPCTHS B CTYNHULLE. ~ MHYT [/IHHY, YTOGBI BHLIENUTD COCYJ, HO OJIb30BAThCS
COCY/I0M 103BOJISIET €r0 NMYCTOTA. ~ CTPOs JOM, POJEJIBIBAIOT /ABEPb U OKHA, HO OJIb30BAThCS JOMOM
T03BOJISIET €0 MYCTOTA. ~ [[PUHOCUT M0JIB3Y TO, YTO B HUX MMEETCS, HO M10J1b30BAThCS MMHU [103BOSET
TO, 4ero B HUX HeT.

[11¢92t] ITepesod: A. A. MacioB ~ Tpuauath ciui coefUHSIOTCS B 0HOH CTyNHILe. ~ Mcnonb3oBaHue
e M0BO3KHU 06YC/IaBIUBAETCS MYCTOTON MEX/Y HUMHU. ~ JIIsl TOTO, 4TOGBI M3TOTOBUTD COCY,
Pa3MelIMBAIOT IIUHY. ~ KM cro/ib30BaHHe Xe cocya 00yC/IaBAUBAETCS MYCTOTOM B HEM. ~ [lJisl TOTO,
YTOGbI COOPYAUTD KUJIHLLE, TPOPYOAIOT IBEPH  OKHA. ~ MCI0/1b30BaHHUE e KUNUILA 06y CIaBINBAETCS MYCTOTON B HEM.
~ [oaTomy Ty BbIrOAY, KOTOPYIO MOJIyyaeM 61arofaps "HaJMyuio", Mbl MOXEM MCI0JIb30BaTh JMIIb 6/1arofaps
"0TCYTCTBHIO".

[11c93t] Mepesod: E. A. TopuuHoB ~ TpuALATH CIIAL BMECTE - 0AHO Ko/eco. ~ Ho To, 4To B HEM - OTCYTCTBHUE, ONpefiesAeT
HA/INYKe BO3MOKHOCTH UCTI0/Ib30BAHHUS TeNerd. ~ CTEHKH U3 TJIUHBI - 3TO COCYA. ~ Ho TO, 4TO B HEM - OTCYTCTBHE,
onpezensieT HaTU4Ke BO3MOXKHOCTH HCI0JIb30BaHKS COCY/A. ~ B cTeHax mpoGUTHI OKHA M BEPH - 3TO JoM. ~ Ho To, yTO B
HEM - OTCYTCTBHUE, ONPeAeJIAeT HaIMYHe BOSMOXKHOCTH HCI0/Ib30BaHHUs 10Ma. ~ [109TOMY HaJlMuHe Yero-iu6o onpezenser
XapaKTep UCNO0JIb30BAHK BELlH, a OTCYTCTBUE - NPUHIMIHANBHYIO BO3MOXKHOCTb MCIOIb30BATh ee.

[11c94t] Mepesod: A. E. JlykbsiHOB ~ TpuALATb CIIUL, CXOAATCS B OAHOH CTYNHLE, A HCIIOJIB3YETCS OHA B KOJIECe 33 CYET
CBOEro HeGbITHA U ObITHA (IIyCTOTBI U NOJHOTHI). ~ POPMYIOT IVIMHY, YTOOBI U3TOTOBUTb COCY/, a HCIIOIb3YeTCA OH 3a CYeT
CBOEro HeGbITHS M ObITHS. ~ [IpOGHBAIOT OKHA K J{BEPH, YTOOBI YCTPOUTD JKHIUIIE, A HCTI0JIb3YETCS OHO 3a CYET CBOEr0
HEOBITUS U GbITHS. ~ C/eJI0BATENBHO: ~ GBITHEM IPUHOCKTCS 10J1b3a, HEGHITHEM CO3/1A€TCS CTONb30BaHHE.

[11c95t] ITepesod: An Xun-myH ~ TpuALATh CIUL COEAUHSIOTCS B OAHOH CTYNHLE, [06pa3ys KoJieco], ~ Ho yroTpebJieHne
KOJIeca 3aBUCUT OT MyCTOTBI MeXAY [cIULaMu]. ~ M3 TJIMHbI Ie1aK0T COCY/bl, ~ HO YIOTpPe6IeHHE COCY/0B 3aBUCHT OT
MyCTOTHI B HUX. ~ [p0GUBAIOT ZBEPH U OKHA, YTOOBI C/eJIaTh JIOM, ~ HO [10J1b30BaHKE JOMOM 3aBHCUT OT IyCTOTHI B HEM. ~
Bot noueMy moJsie3HOCTb [4€ro-J160]| UMEIILErocst 3aBUCUT OT IIyCTOTHL.

[11c96t] ITepesod: M. I1. Konucen ~ TprguaTh CuL COEAUHSIOTCS B OFHOM CTYNHILE (KOJIECHHI[bI), HO €C/IH OHH
HE/J0CTATOYHbI /115 IpeiHA3HAYEHHOH LIe/H, TO UX MOXKHO YIIOTPeGUTD A1 ApYroi (Bo3a). ~ U3 rimHeI fenatoT
JOMAIIHHUH COCYJL; ~ HO €C/IM OHA HeJ0CTaTOYHA /15l ©3BECTHOM LieJIH, TO TOAMTCA /1 APYTOH. ~ CBSA3bIBAs paMbl U /IBEpH,
YCTPaHMBAIOT /J0M; ~ HO €C/IM OHU HEZOCTATOYHBI /I 3TOT0, TO U3 HUX MOXKHO Je/IaTh JOMAIIHIO YTBaph. ~ OTCloAa
BH/IHO, YTO €C/IM Belljb He FO/Ha /s OJHOM Lie/IH, TO MOXHO YIIOTpe6HTb ee A1 APYTOH.

[11c97t] Mepesod: B. B. MansaBuH ~ TpuALaTh CIALL KoJleca CXOAATCS B OAHOM cTymNHLE, ~ Ho Mo/b3a 0T Koseca B TOM, YTO
B CTYTIMLE HET HUYETO. ~ JIeNsT U3 [/IMHBI COCYA, ~ Ho 1o/1b3a 0T cocyja B TOM, YTO BHYTPH HEr0 HET HUYEro. ~
[Ipope3biBaloT OKHA U JBEPH, YTOObI MOJIYYHIACS JOM: ~ A 110J1b3a OT OMA TaM, I/ie ZIoMa HeT. ~ [louctune: ~ To, yTo
MIMeelllb, PUHOCHT BBITO/IY. ~ A T0, 4er0 He UMeelllb, PUHOCHT MOb3Y.

[11c98t] ITepesod: B. B. BuHorpoackui ~ TpuaLaTh CIUI CXOAATCA B OAHOM CTyNHLE. ~ Hannuue B Helt OTCYTCTBUS
Jle/IaeT BO3MOXKHBIM QYHKLUOHAIBHOE IPUMeHeHHe 0BO3KH. ~ [IpuaT dopmy riuHe, ;
M3rOTOBJIAAA YTBAPb. ~ Ha/nuue B Hell 0TCYTCTBUA fie/IaeT BO3MOXKHBIM QYHKIMOHAIbHOE
NpUMeHeHUe yTBApH. ~ [[popy6atoT ABepH U OKHa, Jie/1ast KOMHaTy. ~ Hanuuue B Helt 0TCyTCTBUS
JieJ1aeT BO3MOXKHBIM GYHKIHOHANbHOE TPUMeHeH e KOMHATBL. ~ [IpHYuHHOCTb: ~ Hannuue -
TOCPEACTBOM 3TOTO OCYILECTBJSIOT UCTI0JIb30BAHUE MIOJOB. ~ OTCYTCTBHUE - IOCPELCTBOM 3TOTO
OCYLeCTBISAIT GYHKIMOHAIbHOE IPHMEHEHHUE.

[12c01t] Translation: Robert G. Henricks ~ The five colors cause one's eyes to go blind. ~ Racing
horses and hunting cause one's mind to go mad. ~ Goods that are hard to obtain pose an obstacle to
one's travels. ~ The five flavors confuse one's palate. ~ The five tones cause one's ears to go deaf. ~
Therefore, in the government of the Sage: ~ He's for the belly and not for the eyes. ~ Thus he rejects
that and takes this.

[12c02t] Translation: John C. H. Wu ~ THE five colours blind the eye. ~ The five tones deafen the ear.
~ The five flavours cloy the palate. ~ Racing and hunting madden the mind. ~ Rare goods tempt men
to do wrong. ~ Therefore, the Sage takes care of the belly, not the eye. ~ He prefers what is within to
what is without.

[12¢03t] Translation: D. C. Lau ~ The five colours make man's eyes blind; ~ The five notes make his
ears deaf; ~ The five tastes injure his palate; ~ Riding and hunting ~ Make his mind go wild with
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excitement; ~ Goods hard to come by ~ Serve to hinder his progress. ~ Hence the sage is ~ For the belly
~ Not for the eye. ~ Therefore he discards the one and takes the other.

[12c04t] Translation: R. L. Wing ~ The five colors will blind one's eye. ~ The five tones will deafen one's
ear. ~ The five flavors will jade one's taste. ~ Racing and hunting will derange one's mind. ~ Goods that
are hard to get will obstruct one's way. ~ Therefore, Evolved Individuals ~ Regard the center and not
the eye. ~ Hence they discard one and receive the other.

[12c05t] Translation: Ren Jiyu ~ Iridescent colours cause blindness. ~ Beautiful music causes deafness.
~ Delicious food causes loss of taste. ~ Racing and hunting cause madness. ~ Rare goods tempt people
to rob and steal. ~ Therefore the sage only wants to feed the people rather than to dazzle them. ~ That's why he goes for the
former and turns down the latter.

[12c06t] Translation: Gia-fu Feng ~ The five colors blind the eye. ~ The five tones deafen the ear. ~ The five flavors dull the
taste. ~ Racing and hunting madden the mind. ~ Precious things lead one astray. ~ Therefore the sage is guided by what he
feels and not by what he sees. ~ He lets go of that and chooses this.

[12¢07t] Translation: Lok Sang Ho ~ Just as the five colors that we see can blind us, ~ So the five sounds that we hear can
deafen us, ~ And the five tastes that we taste can dull our sense of taste. ~ As we hunt and chase after a moving target, our
minds go wild. ~ So goods that are difficult to get become hurdles in our life journey. ~ For this reason the Sage seeks to fill
only the true needs("the needs of the stomach") ~ Rather than to satisfy his senses("the needs of the eyes"). ~ He gives up
the one, ~ And gains the other.

[12c08t] Translation: Xiaolin Yang ~ Too much color makes one blind; ~ Too much sound makes one deaf; ~ Too much
flavor makes one lose his appetite. ~ Horse racing and hunting makes one's heart wild; ~ Scarce and valuable things makes
one want to steal. ~ Therefore, great men made people value basic needs, not luxuries. ~ So, they kept the former and threw
away the latter.

[12¢09t] Translation: Walter Gorn Old, SHUTTING THE DOORS ~ Light will blind a man, sound will make him deaf, taste
will ruin his palate, the chase will make him wild, and precious things will tempt him. ~ Therefore does the wise man
provide for the soul and not for the senses. ~ He ignores the one and takes the other with both hands.

[12c10t] Translation: James Legge ~ Colour's five hues from th' eyes their sight will take; ~ Music's five notes the ears as
deaf can make; ~ The flavours five deprive the mouth of taste; ~ The chariot course, and the wild hunting waste ~ Make
mad the mind; and objects rare and strange, ~ Sought for, men's conduct will to evil change. ~ Therefore the sage seeks to
satisfy (the craving of) the belly, and not the (insatiable longing of the) eyes. ~ He puts from him the latter, and prefers to
seek the former.

[12c11t] Translation: David Hinton ~ The five colors blind eyes. ~ The five tones deafen ears. ~ The five tastes blur
tongues. ~ Fast horses and breathtaking hunts make minds wild and crazy. ~ Things rare and expensive make people lose
their way. ~ That's why a sage tends to the belly, not the eye, always ignores that and chooses this.

[12c12t] Translation: Chichung Huang ~ The five colors make people's eyes blind; ~ Galloping and huntmg make people's
heart go wild; ~ Goods hard to come by make people's acts injurious. ~ The five flavors make
people's mouth numb; ~ The five notes make people's ears deaf. ~ Hence, when the sage man ruled,
~ He supported the stomach, but not the eye. ~ Therefore, he abandoned that and chose this.
[12c13t] Translation: Ellen M. Chen ~ The five colors blind a person's eyes; ~ The five musical notes
deafen a person's ears; ~ The five flavors ruin a person's taste buds. ~ Horse-racing, hunting and
chasing, ~ Drive a person's mind (hsin) to madness. ~ Hard-to-get goods, ~ Hinder a person's
actions. ~ Therefore the sage is for the belly, not for the eyes. ~ Therefore he leaves this and chooses
that.

[12c14t] Translation: Lee Sun Chen Org ~ If a person is shown five (many) colors [around the same
time], he will be so confused that he would become blind to colors [temporarily]; ~ If a person is
presented with multiple sounds [simultaneously], he will be so perplexed that he is [virtually]
deafened [to their distinctions]; ~ If a person tastes various flavors [within short intervals], he would
be so confused that his tongue will be numbed; ~ If a person indulges in racing and hunting by riding
on horses, he will lose his serenity through such frenzy; ~ If an individual [is inspired to] be satisfied
with nothing less to hard-to-get goods, he will sacrifice common decency [for his costly tantalization].
~ Therefore, when a Sage governs, he is concerned more about filling up people's stomachs
(satisfying their basic needs) than about pleasing their eyes (sensual and non-essential needs); ~ He
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rejects that (the appearance), but accepts this (the substance).

[12c15t] Translation: Tien Cong Tran ~ The five colors blind the eye. ~ The five tones deafen the ear. ~
The five flavors cloy the palate. ~ Racing and hunting madden the mind. ~ Rare goods tempt men to do
wrong. ~ Therefore, the sage takes care of the belly, not the eye. ~ He prefers what is within to what is
without.

[12c16t] Translation: Thomas Z. Zhang ~ Five colors harm the eyes. ~ Five tones impair the ear. ~ Five
flavors numb the taste. ~ Horse racing and hunting make people exuberant. ~ Hard-to-get things
burden people. ~ Therefore, the sage seeks inner satisfaction, rather than showy appearance. ~ That is,
emphasizing what is on the inside, instead of what is on the outside.

[12¢17t] Translation: Arthur Waley ~ The five colours confuse the eye, ~ The five sounds dull the ear, ~ The five tastes
spoil the palate. ~ Excess of hunting and chasing ~ Makes minds go mad. ~ Products that are hard to get ~ Impede their
owner's movements. ~ Therefore the Sage ~ Considers the belly not the eye. ~ Truly, 'he rejects that but takes this'.
[12c18t] Translation: Richard John Lynn ~ The five colors make one's eyes blind; ~ the five notes make one's ears deaf; ~
the five flavors make one's mouth fail; ~ and sport hunting on horseback makes one's heart/mind go crazy. ~ Goods hard to
get cause one to travel the road to harm. ~ This is why the sage provides for the belly but not for the eye. ~ Thus he rejects
the one and keeps the other.

[12c19t] Translation: Lin Yutang ~ THE SENSES ~ The five colors blind the eyes of man; ~ The five musical notes deafen
the ears of man; ~ The five flavors dull the taste of man; ~ Horse-racing, hunting and chasing madden the minds of man; ~
Rare, valuable goods keep their owners awake at night. ~ Therefore the Sage: ~ Provides for the belly and not for the eye. ~
Hence, he rejects the one and accepts the other.

[12c20t] Translation: Victor H. Mair ~ The five colors ~ make a man's eyes blind; ~ Horseracing and hunting ~ make a
man's mind go mad; ~ Goods that are hard to obtain ~ make a man's progress falter; ~ The five flavors ~ make a man's
palate dull; ~ The five tones ~ make a man's ears deaf. ~ For these reasons, ~ In ruling, the sage ~ attends to the stomach,
not to the eye. ~ Therefore, ~ He rejects the one and adopts the other.

[12c21t] Translation: Tolbert McCarroll ~ The five colors blind the eye. ~ The five notes deafen the ear. ~ The five flavors
dull the palate. ~ Racing and hunting drive the heart wild. ~ Goods that are hard to obtain hinder the journey. ~ Therefore,
~ the True Person is guided more by the belly than the eye, ~ and prefers this within to that without.

[12c22t] Translation: David H. Li ~ Five colors blind the eye; ~ Five tones deafen the ear; ~ Five flavors dull the palate. ~
Prancing and hunting render one restless; ~ Rare goods render one senseless. ~ Thus, ~ a sage aims at the stomach and not
at the eye, discarding the latter in favor of the former.

[12c23t] Translation: Yasuhiko Genku Kimura ~ The five colors blind the inner eye. ~ The five tones deafen the inner ear.
~ The five flavors dull the inner tongue. ~ In pursuit of outer pleasures, ~ Racing and hunting madden the inner mind, ~
Rare goods obstruct inner progress. ~ Therefore, ~ The sage attends to that which is within, not that which is without. ~ He
lives from the center, not from the periphery.

[12¢24t] Translation: Chou-Wing Chohan ~ The five colors blind a person's sight. ~ The five sounds
deafen a person's hearing. ~ The five tastes dull a person's palate. ~ Races and hunting trips make a
person wild. ~ Things that are hard to attain are detrimental to a person's conduct. ~ For this reason,
the sage ~ Prepares his food according to the size of his stomach and not according to the size of his
eyes. ~ He rejects surfeit, and opts for less.

[12c25t] Translation: Man-Ho Kwok ~ The five colours blind the eye; ~ The five notes deafen the
ear; ~ The five tastes deaden the mouth; ~ Riding the chase on horseback over the fields drives you
crazy when you overdo it; ~ And wanting what's precious you do what distorts your being. ~ The
sage knows this in his gut, ~ And is guided by his instinct and not by what his eyes want.

[12c26t] Translation: Gu Zhengkun ~ The five colours make man blind; ~ The five sounds make man
deaf; ~ The five tastes make man lose his sense of taste; ~ Riding and hunting make man wild with
excitement; ~ Rare goods goad man into stealing; ~ Thus the sage does not satisfy his eyes with
colours ~ But satisfy his stomach with enough food. ~ He discards the former and takes the latter.
[12c27t] Translation: Chao-Hsiu Chen ~ The five colours blind man's eye. ~ The five tones deafen
man's ears. ~ The five flavours dull man's taste. ~ Riding and hunting drive man's mind mad. ~
Precious goods alter man's behaviour. ~ Therefore the sage tries to fill the belly (the virtuous
character) and not the eyes (the gateway to the emotions). ~ And so he discards one and keeps the
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other.

[12c28t] Translation: Liu Qixuan ~ Loud colors blind the eye. ~ Wild hunting maddens the mind. ~
Precious objects cause thefts. ~ Delicious food confuses the taste. ~ Beautiful sounds deafen the ear. ~
That's why wise politics chooses the essentials ~ In all its matters ~ Instead of contriving impressive
shows.

[12c29¢t] Translation: Shi Fu Hwang ~ Senses ~ Lao Tze says, ~ A variety of colors (five colors) can
blind the eyes. ~ A variety of sounds (five tones) can deafen the ears. ~ A mixture of flavors (five
flavors) can vitiate the mouth of taste. ~ Hunting and horse chasing will make men's minds wild with
excitement. ~ Goods hard to procure will bring character with harm. ~ Hence, the sage seeks to satisfy one's belly, rather
than one's eyes. ~ Of the former one he does approve, of the latter he does reject.

[12c30t] Translation: Ch'u Ta-Kao ~ The five colours will blind a man's sight. ~ The five sounds will deaden a man's
hearing. ~ The five tastes will spoil a man's palate. ~ Chasing and hunting will drive a man wild. ~ Things hard to get will do
harm to a man's conduct. ~ Therefore the Sage makes provision for the stomach and not for the eye. ~ He rejects the latter
and chooses the former.

[12c31t] Translation: Paul J. Lin ~ The five colors blind man's eyes. ~ The five notes deafen his ears. ~ The five tastes spoil
his palate. ~ The chase and the hunt make his heart go mad. ~ The rare treasures constrain his actions. ~ Therefore, the
Sage provides for the belly and not for the eyes; ~ He rejects that to prefer this.

[12¢32t] Translation: Michael LaFargue ~ The five colors make people's eyes go blind, ~ the five tones make people's ears
go deaf, ~ the five flavors make people's mouths turn sour. ~ Galloping and racing, hunting and chasing, ~ make people's
minds go mad. ~ Goods hard to come by corrupt people's ways. ~ And so the Wise Person: ~ Goes by the belly, not by the
eye. ~ Yes: ~ He leaves 'that' aside, and attends to 'this".

[12¢33t] Translation: Cheng Lin ~ The five colours blind the eyes of man. ~ The five tones deafen the ears of man. ~ The
five flavours vitiate the palate of man. ~ The pursuit of pleasures deranges the mind of man. ~ The love for wealth perverts
the conduct of man. ~ Wherefore the Sage attends to the inner self, and not to the outward appearance.

[12¢34t] Translation: Yi Wu ~ The five colors cause people's eyes to become blind. ~ The five tones cause people's ears to
become deaf. ~ The five flavors cause people's mouths to become taste-less. ~ Racing and hunting cause people's minds to
become mad. ~ Rare goods cause people's actions to become obstructed. ~ Therefore, the sage is for the belly, not for the
eye. ~ He renounces that and takes this.

[12¢35t] Translation: Han Hiong Tan ~ Excessive colours impair your sight. ~ Excessive noise affects your hearing. ~
Excessive tastes will dull your taste buds. ~ Galloping and hunting on horseback will drive you crazy. ~ Coveting rare
objects will impel people to commit crime. ~ Therefore, the sage aims to satiate the people's hunger. ~ He does not intend to
feast their visual desires. ~ Hence, he rejects the latter but embraces the former.

[12¢36t] Translation: Hua-Ching Ni ~ The five basic colors can be made into countless combinations to perplex the eyes. ~
The five basic tones can be made into infinite compositions to bewilder the ears. ~ The five basic flavors can be made into
numerous stimulations to confuse the tongue. ~ The pursuit of worldly pleasures can make the mind g
wild and uncontrollable. ~ The one who sees the deep nature of life would rather embrace the simple
subtle essence of life.

[12¢37t] Translation: Chang Chung-yuan ~ Numerous colors make man sightless. ~ Numerous
sounds make man unable to hear. ~ Numerous tastes make man tasteless. ~ Racing and pursuing
game make man's heart violent. ~ Valuing rare things makes man worry about their safety. ~
Therefore, the wise concentrates on the belly and not on the temptations of the senses. ~ Thus, he
abides in the one and foregoes the other.

[12c38t] Translation: Henry Wei ~ Examination of Desires ~ Chien Yu ~ The five colors blind man's
eyes; ~ The five tones deafen man's ears; ~ The five flavors vitiate man's taste; ~ Racing and hunting
make man's heart go wild; ~ Hard-to-get articles impede man's movement. ~ Thus the Sage cares for
the belly, not the eye. ~ Indeed, he rejects this and adopts that.

[12c39t] Translation: Ha Poong Kim ~ The five colors make man's eyes go blind. ~ The five tones
make man's ears go deaf. ~ The five tastes injure man's palate. ~ Hunting on horseback ~ Makes
man's mind go crazy. ~ Rare goods ~ Impede man's action. ~ That is why the sage ~ Cares for the
stomach, not for the eye. ~ Therefore he discards that and takes this.

[12c40t] Translation: Tao Huang ~ Five colors blind the eyes. ~ Racing and hunting madden the

4o Translations(extremely errorless): 60 % Book: %~ { Lao Zi ) s Source: www.sanmayce.com k Revision: Eighth-and-half Pace 72 o 586




4o Translations(extremely errorless): 60 %~ Book: %1~ ( Lao Zi ) se Source: www.sanmayce.com k Revision: Eighth-and-half Pace 73 oF 586

heart. ~ Pursuing what is rare makes action deceitful. ~ Five flavors dull the palate. ~ Five tones deafen
the ears. ~ So, the sage's method is for the belly, not for the eyes. ~ He abandons the latter and chooses
the former.

[12c41t] Translation: Tang Zi-chang ~ Five excessive colors make people blind; ~ five excessive sounds
make people deaf; ~ five excessive flavors rob people's taste; ~ racing and hunting make people mad; ~
and rare goods make people steal. ~ Thus a Sage ruler took care of people's basic-needs (stomachs), not
their excessive-desires (luxuries). ~ Thus he eliminated desires and supplied needs.

[12c42t] Translation: Wing-tsit Chan ~ The five colors cause one's eyes to be blind. ~ The five tones
cause one's ears to be deaf. ~ The five flavors cause one's palate to be spoiled. ~ Racing and hunting cause one's mind to be
mad. ~ Goods that are hard to get injure one's activities. ~ For this reason the sage is concerned with the belly and not the
eyes. ~ Therefore he rejects the one but accepts the other.

[12c43t] Translation: Derek Lin ~ The five colors make one blind in the eyes ~ The five sounds make one deaf in the ears ~
The five flavors make one tasteless in the mouth ~ Racing and hunting make one wild in the heart ~ Goods that are difficult
to acquire make one cause damage ~ Therefore the sages care for the stomach and not the eyes ~ That is why they discard
the other and take this

[12c44t] Translation: Sum Nung Au-Young ~ The Inner Qualities Of Things ~ Viewing inharmonious colors will gradually
obscure the inner vision of man. ~ Hearing sensuous music will eventually dull man's enjoyment of the finer qualities of
tone. ~ Tasting excessive flavours will subtly dull the palate of man. ~ Indulging in excessive racing and hunting will arouse
the mad animal instinct in man. ~ Yielding to greed for material things will slowly ruin the conscience of man. ~ Thus the
Truly Wise concern themselves only with the inner qualities of things rather than with sensuous pleasures. ~ They ignore
the material aspect of things ~ And seek their Spiritual counterparts.

[12¢45t] Translation: John R. Mabry ~ Too many colors tax people's vision. ~ Too many sounds deaden people's hearing. ~
Too many flavors spoil people's taste. ~ Thrill-seeking leads people to do crazy things. ~ The pursuit of wealth just gets in
people's way. ~ Therefore, the Sage provides for her needs, not her desires. ~ She renounces the latter, and chooses the
former.

[12c46t] Translation: Brian Browne Walker ~ The five colors blind the eye. ~ The five tones deafen the ear. ~ The five
flavors overwhelm the palate. ~ Fancy things get in the way of one's growth. ~ Racing here and there, ~ hunting for this and
that - ~ Good ways to madden your mind, that's all. ~ Relinquish what is without. ~ Cultivate what is within. ~ Live for your
center, not your senses.

[12c47t] Translation: Witter Bynner ~ The five colors can blind, ~ The five tones deafen, ~ The five tastes cloy. ~ The race,
the hunt, can drive men mad ~ And their booty leave them no peace. ~ Therefore a sensible man ~ Prefers the inner to the
outer eye: ~ He has his yes, - he has his no.

[12¢48t] Translation: Thomas Cleary ~ Colors ~ Colors blind people's eyes, ~ sounds deafen their ears; ~ flavors spoil
people's palates, ~ the chase and the hunt ~ craze people's minds; ~ goods hard to obtain ~ make people's actions harmful.
~ Therefore sages work for the middle ~ and not the eyes, ~ leaving the latter and taking the former.
[12¢49¢t] Translation: Hu Xuezhi ~ Iridescent colors can result in blindness of our True Heart. ~ Fair-
sounding tones can result in deafness of our True Heart. ~ Delicious flavors can result in loss of taste
of our True Heart. ~ Galloping to hunt can make one's mind go mad. ~ Rare goods tempt people to
commit wrongdoings. ~ Therefore, Sages cultivate the highest virtue, gazing into the lower Dantian,
~ rather than chasing outside things with their eyes. ~ This is why Sages choose to be rid of all
desires and passions ~ with the aim of attaining high inner cultivation.

[12¢50t] Translation: Paul Carus ~ Abstaining From Desire. ~ 'The five colours [combined] ~ the
human eye will blind; ~ The five notes [in one sound] ~ the human ear confound; ~ The five tastes
[when they blend] ~ the human mouth offend.’ ~ 'Racing and hunting will human hearts turn mad, ~
Treasures high-prized make human conduct bad.' ~ Therefore ~ The sage attends to the inner and
not to the outer. ~ He abandons the latter and chooses the former.

[12¢51t] Translation: Red Pine (Bill Porter) ~ The five colours make our eyes blind ~ the five tones
make our ears deaf ~ the five flavours make our mouths numb ~ riding and hunting make our minds
wild ~ hard-to-get goods make us break laws ~ thus the rule of the sage puts the stomach ahead of
the eyes ~ thus he picks this over that.

[12¢52t] Translation: J.J.L. Duyvendak ~ The five colours blind man's eye. ~ The five notes deafen
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man's ear. ~ The five tastes jade man's palate. ~ Galloping and hunting madden man's heart. ~ Goods
that are difficult to obtain entangle man's conduct. ~ That is why the Saint cares for the belly and not for
the eye. ~ For indeed, he rejects the one and chooses the other.

[12c91t] ITepesoo: U. U. CemeHeHKO ~ [14Th iBETOB BEYT K yTPaTe 3peHHUs, ~ IATb TOHOB BELYT K
TOTEpe CIYXa, ~ NATh OLIyLeHHNH BKYCa pacCTPauBaloT BKYC, ~ OXOTHUYHMH a3apT NPUBOJUT K
YMOIIOMPay€eHHUI0, ~ Pe/IKKe TOBAPHI JeatoT Jtofel MpecTymHUKaMU. ~ UMeHHO moaToMy [Ipemyapsiit
YeJI0BeK 3a60THTCA 0 YpeBe U peHebperaeT TeM, YTO MOXKHO JINLE3PETh 04aMHU. ~ OH 0TOPAcHIBaeT TO
1 Oeper 3To.

[12c92t] ITepesod: A. A. Mac/10B ~ [19Tb LiBETOB C/IENAT IJ1a3a YeJ0BeKa. ~ [19Tb TOHOB My3bIKH IPUTYILIAT €0 CIyX. ~
[Is1Tb BKYCOBBIX OLIYLIEHUH PAHSAT ero poT. ~ CKayka Ha JIOWa/AX U 0X0Ta Ie/IaloT HeoGy3/jaHbIM ero cepatle. ~ Peakue
BEILY BJIEKYT YeJI0BeKa K COBEPLIEHHIO 371a. ~ [103TOMy Myzpel| 3a60THTCS 0 XeJTy/iKe, a He 0 I71a3aX; ~ 0TKA3bIBAeTCs OT
0ZHOT0, Jabbl J0CTHYD APYTOTO.

[12c93t] ITepesoo: E. A. Top4uHOB ~ [IATh iBETOB I71a3a OCAEIISIOT. ~ [ITh 3BYKOB yIIU OTIYIIAKOT. ~ [ISTh BKYCOB poT
OLLyIIeHHH JUIAIOT. ~ CTpeMUTeNbHbIe CKAYKHU M0 OJIAM U MyCTOWAM J10 6e3yMHUsl J0BOASAT. ~ TPYAHOAOCTYIHbIE
TOBAPbI NPENATCTBYIOT GJIarkM CBEPLIEHHUSM. ~ [[03TOMY COBepIIEHHOMY/APBIN 3a60TUTCS 0 MONHOM KUBOTE, A He 0 TOM,
YTO NMPUATHO /s r1a3a. ~ OTGpackiBasi TO, GEPET OH 3TO.

[12c94t] Iepeso: A. E. IykbsiHOB ~ [IATb LBETOB OCEMISIOT Ye/I0BeKa. ~ [IATh 3BYKOB OIJIyIIAIOT Yes0BeKa. ~ [I9Th
BKYCOB 3a0UBAIOT POT YeJi0BeKa. ~ [IoroHs 1 0xoTa NpUBOAAT cepAlle YeJloBeka B GeleHCTBO. ~ TpyHO Ao6bIBaeMoe
6OraTCTBO BPE/UT YeJI0BEYECKUM MOCTYIKaM. ~ BT modeMy coBepIlIeHHOMY/APBI YeI0BeK 3aHSAT :KUBOTOM
(BHYTpeHHMM), a He 3aHSAT r/1a3aMH (BHELIHMM). ~ BoT moyemy oTGpacbiBaeT 0HO, U36UpaET Apyroe.

[12¢95t] ITepesod: An XuH-myH ~ [ITh IBETOB NPUTYILIAIOT 3peHHe. ~ [IATb 3BYKOB MPUTYILIAIOT CIyX. ~ [ITh BKYCOBBIX
OLLyIeHHH IPUTYISIOT BKYC. ~ BICTpast €3/1a M 0X0Ta BOJIHYIOT CepALle. ~ [lparoleHHble BelU 3aCTaBISAI0T Yel0BeKa
COBepIIaTh MPECTyIIeHHUs. ~ [103TOMY coBepIIEHHOMY/ADBIi CTPEMHUTCS K TOMY, YTOGBI CAeJ1aTh *U3Hb CBITOH, a He K TOMY,
YTOOBI IMeTb KPacHBble BellH. ~ OH 0TKa3bIBAETCS OT OC/TEHET0 X OTPAHHYMBAETCS EPBBIM.

[12¢96t] ITepesod: A, I1. Konucen ~ [19Th L{BETOB OCNEMIAIOT YesI0BeKa. ~ [I9Th 3ByKOB OTJIYIIAIOT €ro. ~ [19Th BKyCOB
TPECBIAIOT €ro. ~ BepxoBas roHKa 1 0XoTa oflypsIloT Aymy (cepALe) yesoBeka. ~ CTpeMieHHe K 06/1a/laHUI0 PeAKUMH
AparoLieHHOCTAMH BJleyeT YeNoBeKa K IPeCTYNNeHHUI0. ~ OTCIo/ia CBATOM My JielaeT MCKMIOYUTeJIbHO HPaBCTBEHHOE,
He A7 171a3. ~ [103TOMy OH yAia/IsieTcs OT TOro ¥ NPUGJIIKAETCS K 3TOMY.

[12¢97t] ITepesod: B. B. MansBuH ~ OT NATH LiBETOB Y JI0/e# CENMHYT I/1a3a. ~ OT MATH 3BYKOB Y Jt0e# [JIOXHYT YIIH. ~
OT nsATH QpOMATOB JI0/M He YyBCTBYIOT BKYyCa. ~ TOT, KTO TOHUTCS BO BeCh OO 3a J06bIYell, TepsieT pasyM. ~
PeZIKOCTHBIE TOBApBbI OPTAT JIOACKUE HPABbL ~ BoT modeMy npemyapblii 4es10Bek ~ CIyKHUT YTPoGe 1 He CYKKT IJ1a3aM
~ W motomy oTBepraet T0 1 6epet 3To0.

[12c98t] Iepesod: b. b. Bunorpopckuii ~ Kak pa3 13-3a ATH LiBETOB Ye/I0BedecKHe IJ1a3a U CIeMHyT. ~ Kak pas u3-3a
TATH 3BYKOB YeJIOBeYecKHUe LU U IJIOXHYT. ~ Kak pas u3-3a NATH BKYCOB POT Ye/loBeYeCKHii U TepﬂeT CMOCOGHOCTD
BOCIPHATHS BKYCOBBIX OLLyIleHUH. ~ Kak pa3 u3-3a a3apTa rOHOK U MbLJIA OXOTHI B YeJI0BEYECKOM
cep/ille ¥ BO3HUKaeT Ge3yMue. ~ Kak pa3 13-3a TPYAHO OCTAIOWUXCS TOBAPOB 1 BO3HUKAIOT
TOMeXH B IBIKEHUSIX YeJI0BEKa. ~ ITO /aeT: ~ Yen0BeK MyAPOCTH OCYLECTBISET BHYTPEHHIMH
OpraHaMy; He 0CyLeCTBseT r/1a3aMu. ~ [IpuunuHHOCTD: ~ OTGpachIBaeT To, bepeT 3To.

[13c01t] Translation: Robert G. Henricks ~ "Regard favor and disgrace with alarm." ~ "Respect
great distress as you do your own person.” ~ What do [ mean when I say "Regard favor and disgrace
with alarm"? ~ Favor is inferior. ~ If you get it - be alarmed! ~ If you lose it - be alarmed! ~ This is
what [ mean when [ say "Regard favor and disgrace with alarm." ~ What do I mean when I say
"Respect great distress as you do your own person"? ~ The reason why I have great distress ~ Is that
[ have a body. ~ If I had no body, what distress would I have? ~ Therefore, to one who values acting
for himself over acting on behalf of the world, ~ You can entrust the world. ~ And to one who in
being parsimonious regards his person as equal to the world, ~ You can turn over the world.
[13c02t] Translation: John C. H. Wu ~ "WELCOME disgrace as a pleasant surprise. ~ Prize calamities
as your own body." ~ Why should we "welcome disgrace as a pleasant surprise"? ~ Because a lowly
state is a boon: ~ Getting it is a pleasant surprise, ~ And so is losing it! ~ That is why we should
"welcome disgrace as a pleasant surprise.” ~ Why should we "prize calamities as our own body"? ~
Because our body is the very source of our calamities. ~ If we have no body, what calamities can we
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have? ~ Hence, only he who is willing to give his body for the sake of the world is fit to be entrusted with
the world. ~ Only he who can do it with love is worthy of being the steward of the world.

[13¢03t] Translation: D. C. Lau ~ Favour and disgrace are things that startle; ~ High rank is, like one's
body, a source of great trouble. ~ What is meant by saying favour and disgrace are things that startle? ~
Favour when it is bestowed on a subject serves to startle as much as when it is withdrawn. ~ This is
what is meant by saying that favour and disgrace are things that startle. ~ What is meant by saying that
high rank is, like one's body, a source of great trouble? ~ The reason [ have great trouble is that | have a
body. ~ When I no longer have a body, what trouble have I? ~ Hence he who values his body more than
dominion over the empire can be entrusted with the empire. ~ He who loves his body more than dominion over the empire
can be given the custody of the empire.

[13c04t] Translation: R. L. Wing ~ There is alarm in both favor and disgrace. ~ Esteem and fear are identified with the self.
~ What is the meaning of "alarm in both favor and disgrace?" ~ Favor ascends; disgrace descends. ~ To attain them brings
alarm. ~ To lose them brings alarm. ~ That is the meaning of "alarm in both favor and disgrace." ~ What is the meaning of
"esteem and fear are identified with the self?" ~ The reason for our fear Is the presence of our self. ~ When we are selfless,
What is there to fear? ~ Therefore those who esteem the world as self ~ Will be committed to the world. ~ Those who love
the world as self ~ Will be entrusted with the world.

[13c05t] Translation: Ren Jiyu ~ (People) love vanity so much as to be easily alarmed, ~ And they consider the great trouble
(vanity) as precious as their lives. ~ What does it mean "to love vanity so much as to be easily alarmed"? ~ Vanity is inferior
in itself. ~ (And yet people) are pleasantly surprised when they receive it, ~ And also frightened when they lose it. ~ This is
what it means "to love vanity so much as to be easily alarmed." ~ What does it mean "to consider the great trouble as
precious as their lives"? ~ The reason why | have the great trouble (vanity) is that [ have a body. ~ If I have no body, What
trouble could | have? ~ Therefore only those who value themselves above the world can undertake its important task. ~
Only those who love themselves above the world can be entrusted with its important task.

[13c06t] Translation: Gia-fu Feng ~ Accept disgrace willingly. ~ Accept misfortune as the human condition. ~ What do you
mean by "Accept disgrace willingly"? ~ Accept being unimportant. ~ Do not be concerned with loss or gain. ~ This is called
"accepting disgrace willingly." ~ What do you mean by "Accept misfortune as the human condition"? ~ Misfortune comes
from having a body. ~ Without a body, how could there be misfortune? ~ Surrender yourself humbly; then you can be
trusted to care for all things. ~ Love the world as your own self; then you can truly care for all things.

[13c07t] Translation: Lok Sang Ho ~ When the emperor bestows his favors, one feels wary; ~ When the emperor unleashes
his anguish, one also feels wary. ~ In the same light we should be wary of our body. ~ Why is it that favor, or anguish from
the emperor makes us wary? ~ Because we are under him, it is natural that we are wary when we gain or lose his favor. ~
Why is it that we should be wary of our bodies? ~ If we own our body, it is natural that we are wary if something should
happen to our bodies. ~ If we disown our bodies, there will be nothing to fear! ~ We should give our bodies up to the world,
~ Asif they could be entrusted to all under heaven. ~ Love is based on giving our bodies up to the world, ~ As if they could
be entrusted to all under heaven. ;

[13¢08t] Translation: Xiaolin Yang ~ Mundane people say: "Patronage and insults are shocking; ~
Be extremely careful of big disasters that can fall on you." ~ What is "Patronage and insults are
shocking"? ~ They believe that patronage is great and insults are horrible. ~ Therefore, when they
receive patronage, they are shocked and delighted; ~ When they receive insults, they are shocked
and frightened. ~ So they say, "Patronage and insults are shocking." ~ How can we comment on "Be
extremely careful of big disasters that can fall on you"? ~ Disaster can fall on me only when I think of
myself. ~ If I do not think about myself, what am I afraid of? ~ Therefore, those who value giving
themselves to society the most can govern society. ~ Those who devote themselves to society can
take care of society.

[13¢09t] Translation: Walter Gorn Old, PREVENTING A FALL ~ Honour and shame are the same as
fear. ~ Fortune and disaster are the same as the person. ~ What is said of honour and shame is this:
shame is abasement, which is feared whether it be absent or present. ~ So dignity and shame are
inseparable from the fear which both occasion. ~ What is said of fortune and disaster is this: fortune
and disaster are things which befall the person. ~ So without personality how should I suffer disaster
or the reverse? ~ Therefore by the accident of good fortune a man may rule the world for a time. ~
But by virtue of love he may rule the world for ever.
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[13¢10t] Translation: James Legge ~ Favour and disgrace would seem equally to be feared; ~ honour
and great calamity, to be regarded as personal conditions (of the same kind). ~ What is meant by
speaking thus of favour and disgrace? ~ Disgrace is being in a low position (after the enjoyment of
favour). ~ The getting that (favour) leads to the apprehension (of losing it), and the losing it leads to the
fear of (still greater calamity): ~ - this is what is meant by saying that favour and disgrace would seem
equally to be feared. ~ And what is meant by saying that honour and great calamity are to be (similarly)
regarded as personal conditions? ~ What makes me liable to great calamity is my having the body
(which I call myself); ~ if | had not the body, what great calamity could come to me? ~ Therefore he who
would administer the kingdom, honouring it as he honours his own person, may be employed to govern it, ~ and he who
would administer it with the love which he bears to his own person may be entrusted with it.

[13c11t] Translation: David Hinton ~ Honor is a contagion deep as fear, renown a calamity profound as self. ~ Why do I call
honor a contagion deep as fear? ~ Honor always dwindles away, so earning it fills us with fear and losing it fills us with fear.
~ And why do I call renown a calamity profound as self? ~ We only know calamity because we have these selves. ~ If we
didn't have selves what calamity could touch us? ~ When all beneath heaven is your self in renown you trust yourself to all
beneath heaven, ~ and when all beneath heaven is your self in love you dwell throughout all beneath heaven.

[13c12t] Translation: Chichung Huang ~ "People cherish humiliations like surprises; ~ They treasure great calamities like
their lives." ~ What is meant by ~ "People cherish humiliations like surprises"? ~ Humiliations are degrading, ~ Yet they
receive one like a surprise; ~ Lose one like a surprise. ~ This is what is meant by ~ "People cherish humiliations like
surprises.” ~ What is meant by ~ "They treasure great calamities like their lives"? ~ The reason why [ have great calamities
~ Is because I have my life; ~ If [ did not have my life, ~ What calamities would [ have? ~ Therefore, if you treasure
governing your life ~ More than governing the empire, ~ You deserve to be entrusted with the empire; ~ If you grudge using
your life ~ To govern the empire, ~ You deserve to be charged with the empire.

[13¢13t] Translation: Ellen M. Chen ~ Accept honors and disgraces as surprises, ~ Treasure great misfortunes as the body.
~ Why say: "Accept honors and disgraces as surprises"? ~ Honors elevate (shang), ~ Disgraces depress (hsia). ~ One
receives them surprised, ~ Loses them surprised. ~ Thus: "Accept honors and disgraces as surprises.” ~ Why say: "Treasure
great misfortunes as the body"? ~ I have great misfortunes, ~ Because [ have a body. ~ If I don't have a body, ~ What
misfortunes do I have? ~ Therefore treasure the body as the world, ~ As if the body can be entrusted to the world. ~ Love
the body as the world, ~ As if the body can be entrusted to the world.

[13c14t] Translation: Lee Sun Chen Org ~ Either to be honored or to be insulted are equally startling; ~ The fear of having
disaster befallen upon one's physical self is the most appalling [distress]. ~ Why did [ say that [when a person] was in the
situation of receiving either honor or insult are coequally startling? ~ When one was honored, one felt being elevated and
filled with excitement; ~ When one was insulted, one felt being knocked down and was wrapped in depression; ~ Receiving
honor, as well as losing honor, were both associated with [emotional] agitation; ~ Therefore they are both startling. ~ Why
the fear of disaster befalling upon one's body (physical self) is the mostly appalling fright? ~ The reason I, a person, who is
vulnerable to disaster is because [ have this physical body; ~ If I do not have a body, how then can ;
disaster possibly take place in me? ~ Accordingly: ~ Only the individual, who values the welfare of
the world, to the extent that he would even sacrifice his body (physical self) for it, is qualified to be
enthroned with the trusteeship of the world; ~ Only the individual, who loves the world more than
his physical self, deserves to be entrusted with the responsibility of the world.

[13c15t] Translation: Tien Cong Tran ~ "Welcome disgrace as a fright. Prize calamities as your own
body." ~ Why do we say "welcome disgrace as a fright"? ~ Welcome denotes "in the low place":
Getting "welcome" is a fright, and so is losing it! ~ That is why we say "welcome disgrace as a fright".
~ Why do we say "prize calamity as your own self'? ~ Because our self is the very source of our
calamity. ~ If we have no self, what calamities can we have? ~ Hence, only he who is willing to give
his self for the sake of the world is fit to be entrusted with the world. ~ Only he who can love to give
his self for the sake of the world is worthy of being the steward of the world.

[13c16t] Translation: Thomas Z. Zhang ~ The honor and the disgrace are like emotional impacts. ~
The disaster is regarded as the threat to life. ~ What does it mean by "The honor and the disgrace are
like emotional impacts?" ~ The honor is awarded to subordinates. ~ When the honor is obtained,
people are thrilled; ~ when the honor is lost, people are depressed. ~ So they are emotionally
impacted. ~ What does it mean by "The disaster is regarded as the threat to life?" ~ The reason we
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feel threatened because we care too much about ourselves. ~ If we are selfless, who can threaten us? ~
To those who can sacrifice themselves for the world, we can trust them with the world. ~ To those who
love the people more than themselves, we can handle the ruling power.

[13c17t] Translation: Arthur Waley ~ 'Favour and disgrace goad as it were to madness; high rank hurts
keenly as our bodies hurt." ~ What does it mean to say that favour and disgrace goad as it were to
madness? ~ It means that when a ruler's subjects get it they turn distraught, when they lose it they turn
distraught. ~ That is what is meant by saying favour and disgrace goad as it were to madness. ~ What
does it mean to say that high rank hurts keenly as our bodies hurt? ~ The only reason that we suffer
hurt is that we have bodies; if we had no bodies, how could we suffer? ~ Therefore we may accept the saying: ~ 'He who in
dealing with the empire regards his high rank as though it were his body is the best person to be entrusted with rule; he who
in dealing with the empire loves his subjects as one should love one's body is the best person to whom one can commit the
empire'.

[13c18t] Translation: Richard John Lynn ~ Favor and disgrace are enough cause for alarm, and self-importance is a great
calamity that can cost one his person. ~ What is meant by "favor and disgrace are enough cause for alarm"? ~ Favor, when it
is had by an inferior, is as alarming as when it is lost by him. ~ This is what is meant by "favor and disgrace are enough cause
for alarm." ~ What is meant by self-importance being "a great calamity that can cost one his person"? ~ The reason [ suffer
such a great calamity is that [ am bound by my own person. ~ When [ am no longer bound by my own person, ~ What
calamity could befall me? ~ Therefore, because such a one values his own person as much as anything under Heaven, he may
be entrusted with all under Heaven. ~ Because such a one cherishes his own person as much as anything under Heaven, he
may have all under Heaven rendered to his care.

[13c19t] Translation: Lin Yutang ~ PRAISE AND BLAME ~ "Favor and disgrace cause one dismay; ~ What we value and
what we fear are within our Self." ~ What does this mean: ~ "Favor and disgrace cause one dismay?" ~ Those who receive a
favor from above ~ Are dismayed when they receive it, ~ And dismayed when they lose it. ~ What does this mean: ~ "What
we value and what we fear are within our Self?" ~ We have fears because we have a self. ~ When we do not regard that self
as self, ~ What have we to fear? ~ Therefore he who values the world as his self ~ May then be entrusted with the
government of the world; ~ And he who loves the world as his self - ~ The world may then be entrusted to his care.

[13c20t] Translation: Victor H. Mair ~ "Being favored is so disgraceful that it startles, ~ Being honored is an affliction as
great as one's body." ~ What is the meaning of "Being favored is so disgraceful that it startles"? ~ Favor is debasing; ~

find it is startling, ~ To lose it is startling. ~ This is the meaning of "Being favored is so disgraceful that it startles." ~ What is
the meaning of "Being honored is an affliction as great as one's body"? ~ The reason I suffer great afflictions is because I
have a body; ~ If I had no body, what affliction could I suffer? ~ Therefore, ~ When a man puts more emphasis on caring for
his body than on caring for all under heaven, ~ then all under heaven can be entrusted to him. ~ When a man is sparing of
his body in caring for all under heaven, ~ then all under heaven can be delivered to him.

[13c21t] Translation: Tolbert McCarroll ~ Both favor and disgrace bring fear. ~ Great trouble comes from havmg abody. ~
What is meant by: ~ "Both favor and disgrace bring fear"? ~ Favor leads to a fear of losing it and
disgrace leads to a fear of greater trouble. ~ What is meant by: ~ "Great trouble comes from having a
body"? ~ The reason you have trouble is that you are self-conscious. ~ No trouble can befall a self-
free person. ~ Therefore, surrender your self-interest. ~ Love others as much as you love yourself. ~
Then you can be entrusted with all things under heaven.

[13¢22t] Translation: David H. Li ~ Receiving favor and receiving disgrace are both causes for
concern, ~ more so than being visited by a catastrophic disease. ~ Why are favors and disgraces
causes for concern? ~ Favor is beneath one. ~ Receiving it is a cause for concern; losing it is a cause
for concern. ~ Why [favors and disgraces] are more a cause for concern than being visited by a
catastrophic disease? ~ When | have a catastrophic disease, ~ it is inflicted upon my body. ~ When
am beyond my body, how can I be visited by diseases? ~ Thus, ~ when one values one's body for the
good of the world, ~ one may be consigned with the world's care. ~ When one treasures one's body
for the good of the world, ~ one may be vested with the world's care.

[13¢23t] Translation: Yasuhiko Genku Kimura ~ Honor and disgrace both startle people. ~ Undue
significance is attached to such tribulations ~ as though they were matters of life and death. ~ Honor
and disgrace both startle people, ~ Because honor means higher and disgrace means lower in the
opinion of others. ~ Hence, ~ they become startled with pleasure when honor is given, ~ And they
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become startled with displeasure when honor is taken away. ~ Undue significance is attached to such
tribulations ~ as though they were matters of life and death, ~ For people think the physical self is real.
~ If people realize the unreality of the physical self, ~ How can they attach significance to such
tribulations as honor or disgrace? ~ Therefore, ~ only one who values the world as oneself is it to tend
the world; ~ Only one who loves the world as oneself can be entrusted with the care of the world.
[13c24t] Translation: Chou-Wing Chohan ~ "Honor and disgrace are like fear. ~ Fortune and disaster
are like our body." ~ What does "Honor and disgrace are like fear" mean? ~ Honor is located in a high
place, and disgrace is located in a low place. ~ When you have them, it is as if you are in a state of fear,
and when you no longer have them, it is also as if you are in a state of fear. ~ Therefore, honor and disgrace are like fear. ~
What does "Fortune and disaster are like our body" mean? ~ We have fortune and disaster because we have a body. ~ When
we do not have a body, how can fortune and disaster affect us? ~ Therefore, the person who relates to the world like he
relates to the good fortune of his body can rule the world. ~ The world can be safely entrusted to the person who loves it like
he loves his body.

[13c25t] Translation: Man-Ho Kwok ~ Most people fret about themselves and their status, but you don't have to do this. ~
What is success and what is failure? ~ If you have prestige and favour, ~ all you worry about is that it'll get taken away. ~
And if you have a lowly place, ~ you are still basically afraid. ~ So both, at the root, make for fear. ~ What does it mean that
success is a problem? ~ It means people are too bound up in themselves. ~ If they weren't so self-obsessed they'd have no
need to be worried. ~ If you can put yourself aside - ~ then you can do things for the whole of the world. ~ And if you love
the world, like this - ~ then you are ready to serve it.

[13c26t] Translation: Gu Zhengkun ~ Honor and disgrace are both startling. ~ It is like cherishing great trouble (vanity) as
one's life and body. ~ What is meant by saying that honor and disgrace are startling? ~ Honor itself, though mean, gives
pleasant surprise to those who obtain it ~ As well as startles them when they lose it. ~ What is meant by saying that it is like
cherishing great trouble as one's life and body? ~ Because my life and body is the very source of great trouble. ~ If [ have no
body and life, ~ What trouble can [ suffer? ~ Thus he who can value the empire as he values his own life and body ~ Can be
entrusted with the care of the empire. ~ Thus he who can cherish the empire as he cherishes his own life and body ~ Can be
entrusted with the care of the empire.

[13¢27t] Translation: Chao-Hsiu Chen ~ Accept favour and disgrace as a threat that troubles the body like a disease. ~ What
does it mean to accept favour and disgrace as a threat? ~ Everyone seeks to be favoured. ~ No one seeks to be disgraced. ~
When one receives it, it causes alarm. ~ When one loses it, it causes alarm. ~ Therefore favour and disgrace are both
threatening. ~ What does it mean that the disease troubles one's body? ~ One suffers from the disease because one
treasures one's body. ~ If one does not love one's body, one will no longer suffer from the disease. ~ Therefore ~ entrust the
land under Heaven to the one who does not treasure his body, ~ sanction the land under Heaven to the one who does not
love his body. ~ He who does not love even his own body will not treasure rulership, and so he will truly care for all things.
[13c28t] Translation: Liu Qixuan ~ Favor is invited and disgrace is feared, ~ As if they are a disastrous matter of life and
death. ~ One is surprised when favor is bestowed. ~ One is again surprised when favor is lost ~ Or
when one is afflicted with disgrace. ~ But why could they mean so much to us? ~ [ would say I can
have disasters ~ Only because I treasure my own life too much. ~ But if I live beyond my physical
existence, ~ What disaster can matter to me? ~ Therefore, we should value our own life only to the
extent ~ That we are supporting the world, ~ And love our physical existence only to the extent ~
That the world has been entrusted to us.

[13c29¢t] Translation: Shi Fu Hwang ~ Honor And Disgrace ~ Lao Tze says, ~ Honor and disgrace
alike give rise to fear, ~ because this is the fear that the great calamity might fall upon the corporeal
self. ~ What is honor? ~ And what is disgrace? ~ Honor means that he who was low before has been
promoted. ~ Since he has been promoted, he is afraid of losing his promotion, which is disgrace. ~
Thus he who has been promoted lives in fear that he may be degraded. ~ And he who has been
degraded is haunted by the dread that his degradation may last forever. ~ That is why honor and
disgrace alike give rise to fear. ~ What is the meaning of fearing the great calamity coming upon the
corporeal self? ~ How we can sense that the great calamity is due to the fact that we inherit corporeal
self. ~ If we don't inherit the corporeal self, what kind of calamity can afflict us? ~ Therefore, ~ one
who has regard for his personal health is more important than he who governs the world, and is
eligible to be trusted with the world; ~ one who loves himself should be put before he who governs
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the world, and is qualified to be handed over the world.

[13c30t] Translation: Ch'u Ta-Kao ~ 'Favour and disgrace are like fear; fortune and disaster are like our
body.' ~ What does it mean by 'Favour and disgrace are like fear'? ~ Favour is in a higher place, and
disgrace in a lower place. ~ When you win them you are like being in fear, and when you lose them you
are also like being in fear. ~ So favour and disgrace are like fear. ~ What does it mean by 'Fortune and
disaster are like our body'? ~ We have fortune and disaster because we have a body. ~ When we have
no body, how can fortune or disaster befall us? ~ Therefore he who regards the world as he does the
fortune of his own body can govern the world. ~ He who loves the world as he does his own body can be
entrusted with the world.

[13¢31t] Translation: Paul ]. Lin ~ Favor and disgrace are likely to cause fear. ~ Highly respect great trouble as one respects
his own body. ~ What is meant by "favor and disgrace are likely to cause fear"? ~ Favor is for the inferior: ~ Obtaining it,
one will fear it. ~ Losing it, one will fear it. ~ This means that "favor and disgrace are likely to cause fear." ~ What is meant
by "highly respecting great trouble as one respects his own body"? ~ "I have great trouble because I have a body; ~ When [
no longer have a body, how can I have trouble?" ~ Therefore, one who respects himself for the world can be lodged with it;
~ One who loves himself for the world can be entrusted with it.

[13¢32t] Translation: Michael LaFargue ~ "Favor and disgrace: this means being upset, ~ high rank does great damage to
your self." ~ What does it mean, "favor and disgrace: this means being upset"? ~ Favor is degrading: ~ Gaining it you will be
upset, ~ losing it you will be upset. ~ This is what it means, "favor and disgrace: this means being upset." ~ What does it
mean, "high rank does great damage to your self"? ~ What is the source of the great damage done me? ~ It is because [ have
aself. ~ If  had no self, what damage could be done me? ~ This is what it means, "high rank does great damage to your self."
~ Yes: ~ Avaluing of one's self, ~ that regards the self the same as the world - ~ this means one can be entrusted with the
world. ~ Aloving of one's self, ~ that regards the self the same as the world - ~ this means one can be given the world.
[13c33t] Translation: Cheng Lin ~ Honour and disgrace are alike a cause of excitement. ~ The great trouble of man lies in
the love for self. ~ What is meant by saying that honour and disgrace are alike a cause of excitement? ~ Man prefers honour
to disgrace. ~ When he has the one, he becomes excited; ~ when he loses the other, he becomes excited. ~ This means that
honour and disgrace are alike a cause of excitement. ~ What is meant by saying that the great trouble of man lies in the love
for self? ~ Man is beset with great trouble because of his consciousness of self. ~ If he is selfless, how can there be any
trouble? ~ Wherefore, if a man esteems himself only as much as he esteems the whole world, he will find security therein. ~
If a man loves the world as much as he loves himself, he will find security therein.

[13c34t] Translation: Yi Wu ~ Favor is like disgrace, which startles us. ~ Big troubles should be treated as seriously as our
bodies. ~ What is meant by, "Favor is like disgrace, which startles us"? ~ Favor is lowly. ~ Getting it startles us; ~ Losing it
startles us; ~ Thus, favor is like disgrace, which startles us. ~ What is meant by, "Big troubles are treated as seriously as our
bodies"? ~ The reason that we have big troubles is that we possess bodies. ~ If we did not possess bodies, what troubles
could we have? ~ Therefore, ~ only the man who values himself for the sake of the world ~ is worthy of bemg entrusted
with the world; ~ only the man who loves himself for the sake of the world ~ is worthy of being
relied on by the world.

[13¢35t] Translation: Han Hiong Tan ~ Whether you are exalted or disgraced, you are uneasy. ~ It is
because you are fearful of imminent disaster. ~ Why should you be uneasy when you are exalted or
disgraced? ~ Being exalted, you feel proud and elated. ~ In disgrace, you feel shameful and
miserable. ~ Gaining honour, you fear losing it. ~ Losing honour, you suffer severe humiliation. ~
This is why you feel terribly uneasy when you are exalted or disgraced. ~ Why is there a fear of
imminent disaster? ~ The fear exists because you are constantly worrying about when disaster will
strike you. ~ If you can forget about yourself, then there is no fear. ~ However, if you manage the
country with the same consideration as you have for yourself, ~ Then you can be entrusted for the
job. ~ If you rule the country in the same manner as you love yourself, ~ You deserve to be the
trustee of the nation.

[13c36t] Translation: Hua-Ching Ni ~ Favor and disgrace are both causes of shock. ~ When one is
favored, one is shocked. ~ When one is disgraced, one is also shocked. ~ That is because people
forget the unadorned plainness of universal life. ~ If they knew this clearly, then what is meant by
saying that favor and disgrace are both causes of shock? ~ Favor is no higher than disgrace. ~ What
is meant by saying that the greatest trouble is the strong sense of individual self that people carry in
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all circumstances? ~ People are beset with great trouble because they define their lives so narrowly. ~ If
they forsake their narrow sense of self and live wholly, then what can they call trouble? ~ Therefore,
only one who dedicates himself to the wholeness of the world is fit to tend the world. ~ Only one who
relinquishes the self can be entrusted with responsibility for the life of the world.

[13c37t] Translation: Chang Chung-yuan ~ Honor and dishonor both move us ~ Because we are
troubled by having a self. ~ Why do we say that honor and dishonor move us? ~ Because honor lifts us
upward ~ And dishonor lowers us downward, ~ Thus, when we are honored we are moved. ~ When we
are dishonored we are also moved. ~ That is why honor and dishonor are both said to move us. ~ Why
do we say that the great trouble is having a self? ~ Because we have great trouble simply because we have a self. ~ If we are
selfless, then where is the trouble? ~ If we identify our self with the world, ~ Then within our self there is the world. ~ If we
love the world as we love our self, ~ Then within our self there is only the world.

[13¢38t] Translation: Henry Wei ~ Abhorrence of shame ~ Yen Ch'ih ~ Favor and disgrace both seem startling. ~ Honor is
great trouble if identified with the self. ~ What does it mean by saying ~ That favor and disgrace both seem startling? ~
Favor descends from superior to inferior. ~ The recipient seems startled upon getting it; ~ He seems no less startled upon
losing it. ~ This is what it means by saying ~ That favor and disgrace both seem startling. ~ What does it mean by saying ~
That honor is great trouble if identified with the self? ~ The reason why I have great trouble ~ Is that I have a self; ~ If [am
selfless and unselfish, ~ What trouble do | have? ~ Therefore, he who feels honored ~ In offering himself for the world, ~
Can be assigned the rule of the world; ~ He who loves to offer himself for the world, ~ Can be trusted with the world.
[13c39t] Translation: Ha Poong Kim ~ "Be alarmed by favor and disgrace; ~ High rank brings you great misfortune, as if
your own body." ~ What is the meaning of "Be alarmed by favor and disgrace"? ~ Regard favor as low. ~ Be alarmed to
receive it; ~ Be alarmed to lose it. ~ This is the meaning of "Be alarmed by favor and disgrace.” ~ What is the meaning of
"High rank brings you great misfortune, as if your own body"? ~ My reason for having great misfortune ~ Is my having a
body. ~ If I had no body, ~ What misfortune would I have? ~ Therefore, if a man values the care of his body above ruling all
under Heaven, ~ He may be given all under Heaven. ~ If a man cherishes his body more than ruling all under Heaven, ~ All
under Heaven may be entrusted to him.

[13c40t] Translation: Tao Huang ~ Favor and disgrace surprise the most. ~ Value the trouble as you do the body. ~ Why do
"favor and disgrace surprise the most"? ~ Favor enhances only the inferior, ~ Receiving it is a surprise, ~ And losing it is
also a surprise. ~ This is why "favor and disgrace surprise the most." ~ Why to "value the trouble as you do the body"? ~ It
is only because [ have a body that I have trouble. ~ If I did not have a body, where would the trouble be? ~ So, if you value
the world as you do the body, ~ You can be entrusted with the world; ~ If you love the body as you love the beauty of the
world, ~ You can be responsible for the world.

[13c41t] Translation: Tang Zi-chang ~ Yet, honor and dishonor cause the same excitement. ~ Pleasure and worry affect the
same body. ~ What does it mean by "honor and dishonor cause the same excitement"? ~ People look up to honor and look
down upon dishonor. ~ They are excited when they get the honor; ~ they also are excited when they lose the honor. ~ What
does it mean by "the great worry of man is because of love for self'? ~ The reason that we have
worry is because we have ourselves. ~ If we could forget ourselves, what else remains to be our
worry? ~ Hence, if one loves the world as much as himself, he may be able to rule the world. ~ If one
treasures the world as much as himself, he may be trusted with the world.

[13c42t] Translation: Wing-tsit Chan ~ Be apprehensive when receiving favor or disgrace. ~ Regard
great trouble as seriously as you regard your body. ~ What is meant by being apprehensive when
receiving favor or disgrace? ~ Favor is considered inferior. ~ Be apprehensive when you receive
them and also be apprehensive when you lose them. ~ This is what is meant by being apprehensive
when receiving favor or disgrace. ~ What does it mean to regard great trouble as seriously as you
regard the body? ~ The reason why I have great trouble is that [ have a body. ~ If I have no body, ~
What trouble could I have? ~ Therefore: ~ He who values the world as his body may be entrusted
with the empire. ~ He who loves the world as his body may be entrusted with the empire.

[13c43t] Translation: Derek Lin ~ Favor and disgrace make one fearful ~ The greatest misfortune is
the self ~ What does "favor and disgrace make one fearful" mean? ~ Favor is high; disgrace is low ~
Having it makes one fearful ~ Losing it makes one fearful ~ This is "favor and disgrace make one
fearful" ~ What does "the greatest misfortune is the self' mean? ~ The reason I have great
misfortune ~ Is that [ have the self ~ If I have no self ~ What misfortune do I have? ~ So one who
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values the self as the world ~ Can be given the world ~ One who loves the self as the world ~ Can be
entrusted with the world

[13c44t] Translation: Sum Nung Au-Young ~ Shun Glory And Humiliation ~ Glory and humiliation are
both to be avoided. ~ Why speak thus of glory and humiliation? ~ Because they are extremes on the
lower plane. ~ We all dread the experience of humiliation as well as the loss of a glory we have won. ~
That is why I say: ~ "Shun both glory and humiliation." ~ Your carnal senses are the cause of both good
fortune and calamity. ~ What does this mean? ~ Because we have a body, we have desires and personal
attachments. ~ If we were without a body, ~ What calamity could overtake us? ~ Those who rid
themselves of anxious desires and identify themselves with the spiritual world will be able to dwell therein serenely. ~
Those who rid themselves of the carnal senses and make themselves one with the spiritual world will be able to rule by the
power of love lastingly.

[13c45t] Translation: John R. Mabry ~ Success is often as unsettling as failure. ~ The world's troubles are no more
important than the well-being of your own body. ~ Why do I say, "Success is often as unsettling as failure?" ~ Success strikes
us deep. ~ It shakes us up to get it. ~ It shakes us up to lose it. ~ Thus, success is really little different than failure, for both
are unsettling. ~ Why do I say, "The World's greatest troubles are no more important than the well-being of your own
body?" ~ The reason I think I have troubles is because I have material existence. ~ If [ had no body, what troubles could
possibly have? ~ What we must do is see the whole world as our "Self." ~ Only then will we be worthy ~ of being entrusted
with the World. ~ Only One who values the World as his own body can truly rely on the World in return.

[13c46t] Translation: Brian Browne Walker ~ Favor and disgrace are equally problematic. ~ Hope and fear are phantoms
of the body. ~ What does it mean that "favor and disgrace are equally problematic"? ~ Favor lifts you up; disgrace knocks
you down. ~ Either one depends on the opinions of others and causes you to depart from your center. ~ What does it mean
that "hope and fear are phantoms of the body"? ~ When you regard your body as your self, ~ hope and fear have real power
over you. ~ If you abandon the notion of body as self, ~ hope and fear cannot touch you. ~ Know the universe as your self,
and ~ you can live absolutely anywhere in comfort. ~ Love the world as your self, and ~ you'll be able to care for it properly.
[13c47t] Translation: Witter Bynner ~ Favor and disfavor have been called equal worries, ~ Success and failure have been
called equal ailments. ~ How can favor and disfavor be called equal worries? ~ Because winning favor burdens a man ~
With the fear of losing it. ~ How can success and failure be called equal ailments? ~ Because a man thinks of the personal
body as self. ~ When he no longer thinks of the personal body as self ~ Neither failure nor success can ail him. ~ One who
knows his lot to be the lot of all other men ~ Is a safe man to guide them, ~ One who recognizes all men as members of his
own body ~ Is a sound man to guard them.

[13c48t] Translation: Thomas Cleary ~ Favor and Disgrace ~ Favor and disgrace seem alarming; ~ high status greatly
afflicts your person. ~ What are favor and disgrace? ~ Favor is the lower: ~ get it and you're surprised, ~ lose it and you're
startled. ~ This means favor and disgrace are alarming. ~ Why does high status greatly afflict your person? ~ The reason we
have alot of trouble ~ is that we have selves. ~ If we had no selves, ~ what troubles would we have? ~ Therefore those who
embody nobility ~ to act for the sake of the world ~ seem to be able to draw the world to them, ~ ;
while those who embody love ~ to act for the sake of the world ~ seem to be worthy of the trust of
the world.

[13c49t] Translation: Hu Xuezhi ~ People are apt to feel laden with alarm when granted favor or
subjected to humiliation, ~ Or to be in fear that trouble may soon come upon their lives. ~ What does
it mean to be granted favor or to be subject to humiliation? ~ The former denotes honor offered,
afraid of losing it once obtained; ~ the latter indicates shame imposed, which means trouble has
arisen. ~ That is why people feel alarm when granted favor or subjected to humiliation. ~ What does
it mean to be in fear that trouble may come upon their lives? ~ The reason is that they have some
concern about their bodies. ~ What trouble could arise when they have no concerns regarding their
bodies? ~ Therefore, those who value themselves as the whole world can only qualify ~ as a parasite
under Heaven; while those who value both the whole world ~ and themselves as one, may qualify to
be entrusted with the whole world.

[13¢50t] Translation: Paul Carus ~ Loathing Shame. ~ 'Favour bodes disgrace; it is like trembling. ~
Rank bodes great heartache; it is like the body.' ~ What means 'Favour bodes disgrace; it is like
trembling."? ~ Favour humiliates. ~ Its acquisition causes trembling, its loss causes trembling. ~ This
is meant by 'Favour bodes disgrace; it is like trembling." ~ What means 'Rank bodes great heartache;
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itis like the body."? ~ I suffer great heartache ~ because I have a body. ~ When [ have no body, ~ what
heartache remains? ~ Therefore who administers the empire as he takes care of his body can be
entrusted with the empire.

[13c51t] Translation: Red Pine (Bill Porter) ~ Favour and disgrace are like warnings ~ honour and
disaster are like the body ~ and why are favour and disgrace like warnings ~ favour means descending
~ to gain it is like a warning ~ to lose it is like a warning ~ thus are favour and disgrace like warnings ~
and why are honour and disaster like the body ~ the reason we have disaster is because we have a body
~ if we didn't have a body we wouldn't have disaster ~ who honours is body as much as the world can
be entrusted with the world ~ who loves his body as much as the world can be encharged with the world.

[13c52t] Translation: J.J.L. Duyvendak ~ Favour and disgrace are both like goads; ~ value great disasters as your body. ~
What is the meaning of: "Favour and disgrace are both like goads"? ~ Favour is high, disgrace is low; to attain is like a goad;
to fail is like a goad. ~ That is the meaning of: "Favour and disgrace are both like goads". ~ What is the meaning of: "value
great disasters as your body"? ~ The reason why I suffer great disasters, is that I have a body. ~ As soon as I have no body,
what disaster can [ suffer? ~ Therefore, ~ he who rules All-under-heaven as he values his own body, may well be entrusted
with All-under-heaven; ~ he who rules All-under-heaven as he loves his own body, may well be entrusted with All-under-
heaven.

[13¢91t] [Tepesod: U. U. CeMeHeHKO ~ BiaroBoJieHre CMeHseTCs T030pOM HaoA00Ue TOro, KaK KOHb TpeneneT. ~ B
3HATHOCTH, KaK B HallleM TeJle, 3aK/TI04eHO BeJJUK0e HecyacTbe. ~ YTo moApasyMeBalo, KOrja roopio: ~ 6,1aroBosieHue
CMeHSIeTCs T030pOM HarnoZo6Ke Toro, Kak KOHb TpeneweT? ~ biaroBosieHne NPOsIBASIOT K HUIWHUM. ~ [Ipi 06peTeHuHu ero
OHH NMOXO/ISIT Ha BOCTpEINEeTaBIIero KOHs 1 MOXO/AT Ha BOCTPEINeTaBIIero KOs, KOT/ia TUIIAKTCA 61aroBoJieHus. ~ B aTom
CMBIC/I BbICKA3bIBAHHUS: ~ 6/1ar0BOJIEHHE CMEHSETCs 1030pOM HaloZ061e TOro, KaK KOHb TpeneleT. ~ YTo 3HayuT B
3HATHOCTH, KaK B HallleM TeJle, 3aK/I04eHO BeMKOe HecyacThe? ~ f MOTOMY CTPajiako OT BEJTMKOTO HECYACThs, YTO Y MeHs
€ecTb Tesl0. ~ Ho pasBe McnbiTalo 51 HECYACTbe, eC/M Y MeHsl He 6yt Tesa? ~ KTo cBouM TesioM craHeT [logHe6ecHOH,
KOT/Ia 3HAaTeH, TOMY MOXHO ee IOPY4UTb. ~ KTo cBouM TesioM ctaHeT [loiHeGeCHOH, GyAydM IIGMMIIEM, TOMY MOXHO ee
BBEPUTb.

[13c92t] ITepesod: A. A. MacioB ~ CiaBa ¥ 030p M0Z0GHbI CTPaXy. ~ LIeHUTD cBOE Teo - TO 3Ke caMoe, YTO LeHHTD
BeJIMyalilye HecyacTbsl. ~ UTo 3HayuT: "C1aBa 1 Mo30p NoA06HbI cTpaxy?" ~ Jlaxe npu Maneiilei ciase, focturas eé -
CTpalarcs, yTpaunBas - CTPALIATCs TOXE. ~ ITO ¥ 3HA4MT: "C/1aBa ¥ 1030p N0ZOGHBI CTpaxy." ~ Uto 3HayuT: "LleHnTD CBOE
TeJI0 - TO Xe CaMOe, YTO LeH!Tb BeJlMyalilie HecyacTbsi?" ~ [IpHYHHA, 110 KOTOPOH 5 CTANIKMBAIOCh C BeTUYAHIIMMK
HECYaCThsIMH, 3aK/II0Y€EHA B TOM, UTO 51 IMeI0 TeJo. ~ EC Obl 51 He MMe TeJla, 0TKY A Xe B3AThCS HecHacThsM? ~
[loatomy, Tomy, KTo LeHUT [loiHebecHYI0 bonblue, YeM cebst, MOXeT ObITh ZoBepeHa [logHe6ecHast. ~ TOT, KTO I06UT
[oaHeGecHyto Goiblie, 4eM cebst, BCTPETUT nogaepxky [loaHeGecHoH.

[13c93t] ITepesod: E. A. Top4uHOB ~ B oyeTe GbITH CTOJIb e CTPALIHO, CKOJIb ¥ OBITb B 1030p€. ~ BbITh MOYKTaeMbIM
TaKas e 0e/ia, KaK 00J1aJ1aTh TeJeCHO! caMOCTbI0. ~ [loueMy Tak roBOpAT 0 moyecTsx 0 no3ope? ~ [1030p Hac yHUKaeT,
Hy a IOYECTH MBI CO CTPAXOM NPHHUMAEM U CO CTPAXOM XKe TepsieM. ~ A Io4eMy GbITh IOYMTAEMbBIM g
TaKas e 6e/ia, Kak 06J1afaTh TeJeCHOH caMocTbio? ~ fl oToMy B Gefie BeMKoil peGbiBato, 4To
TeNOM-CaMOCTbI0 1 00/1a/jat0. ~ U eciin 6 TesoM-caMocTbio He 061a/1all, TO pa3Be 6 Gbl1y 6efibl y
MeHs? ~ [To3TOMY K0JIb YenoBeK 3a60THTCS 0 Tesle-CAMOCTH CBOeH, kak o [TogHeGecHo# Beel, eMy 1
TopHe6ecHast fOBePUTCA He MefIsL. ~ Y ecii 4eoBeK JOPOXKUT TeNOM-CaMOCTbIO CBOEH, KaK
[loaHeGecHo! Bcel, ero npu3HaeT Besikuil B [loHe6eCHOM.

[13c94t] ITepesoo: A. E. TykbsiHoB ~ JIloGOBb 1 GecyecTbe N0A06HBI CTPaXy. ~ [louTeHHUe U Benyme
TIPUHOCAT CTPajjaHue, I0J06HO Teny. ~ UTo 3Ha4HT "/11060Bb U GecyecTbe MOA0OHBI CTpaxy"? ~
JlroGoBb HIET OT HU30B, €€ 06PETAIOT CO CTPAXOM, €€ U TEPSIOT CO CTPAXOM. ~ BOT 4T0 3HAYUT
"Mo60oBb 1 becyecTbe N0J06Hb! CTPaxy". ~ YT0 3HAYMT "NI0YTEHHe U BeJIMYHe IPUHOCAT CTPafaHHUe,
N006HO Teny"? ~ §l IOTOMY UCTIBITHIBAI OOIbIINE CTPAJAHKS, YTO UMEO TeJIO. ~ Eciu Obl y MeHs
He 6bLJI0 TeJIa, pa3Be s UCTIBITbIBA Gbl KaKKe-1160 CTpajanus? ~ BoT moueMy, TOMy, KTO LieHUT
TeJI0 TaK ke, Kak [lofHebecHy10, ~ MoxanyH, MoxHO foBepHTh [lofHebecHy10. ~ KTO J1I06GHT Teso
TaK xe, kak [lo/jHeGeCHY10, ~ Ha TOTO, 0XaNyH, MOXHO BO3J10XKHUTb [ToJiHe6ecHYo.

[13¢95t] ITepegod: in XuH-1myH ~ C1aBa 1 030p M0JJ06HBI CTPAXY. ~ 3HATHOCTb M10/J00HA
BEJIMKOMY HECYaCThI0 B KU3HH. ~ UTO 3HAYHT, CJIaBa U 1030p MOJOOHBI CTPaxy? ~ ITO 3HAYHUT, YTO
HIDKECTOSIIIKE JI0/U IPUOGPETAIOT C/I1aBY CO CTPAXOM U TEPSIIOT ee TAKXKe CO CTPAXOM. ~ ITO 1
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HAa3bIBAeTCs - CJ1aBa U M1030p NOLOGHBI CTPAXY. ~ YTO 3HAUKMT, 3HATHOCTb NOZ06HA BEJIMKOMY
HECYACTBIO B XKU3HH? ~ JTO 3HAYHUT, YTO 5 HMel0 BEJIMKOE HECYacThbe, MOTOMY 4TO 5 [JOPOXY] CaMUM
co6oit. ~ Korgia s He 6ya1y JOpOKMTDb CaMUM COGOH, TOra Y MeHs He Gy eT U HecyacTbsl. ~ [loaTomy
3HATHBIH, CAMOOTBEPKEHHO C/IyKa JIOAAM, MOKET XKUTb CPeJM HUX. ~ ['YMaHHbIH, CaMOOTBEPKEHHO
CIIya JIOAAM, MOXeT HaXOAUThCS CPei HHX.

[13¢96t] ITepesod: M. I1. Konuccn ~ [loyecTs 1 030p OT CUJIbHBIX MUpa (/151 My/peLa) 0AMHAKOBO
CTpaHHBL ~ COBCTBEHHOE TeJI0 TATOTUT €ro, KaK BeluKoe 6peMs. ~ YTo 3HAYUT: 10YeCTb H 11030p OT
CHJIbHBIX MUPA 0JUHAKOBO CTPaHHbI (A1 MyZpea)? ~ [lodecTsb OT CUABHBIX MUPA - YHIKeHHe (A1
MyZpeLa), 03TOMY, KOr/la OHa locTaHeTcst (eMy), To (OH) OTHOCHTCS K Hell, Kak K COBEpLIEHHO IPU3PaYHOH; ~ KOr/ia OHa
ToTePSeTCs, TO TAaKXKe K Hell 0THOCUTCSA KaK K Pe3peHHOR. ~ BoT 3T0-To 1 ecTb: K 10YeCTH 1 030py OT CUABHBIX MUPa
OTHOCHTBCS KaK K IPU3PAyHOMY. ~ YTO 3HAUUT: COGCTBEHHOE TeJI0 TATOTHT ero (MyApewa), Kak Beaukoe 6pems? ~
1MMel0 IOTOMY BEJIMKYIO IlevaJib, 4T0 UMelo Teno. ~ Korja s GyAy JuieH TeJa, To He GyAy MMeTh HUKAKOH Mevany. ~
TlosToMy Korfa Myzper| G0MTCS yIpaB/IATb BCEJIEHHOH, TO €My MOXHO IOPYYUTD €e; ~ K0T/ OH COXKasleeT, YTo yIpaBaseT
BCEJIEHHOH, TO eMy MOXXHO OTJATb ee.

[13¢97t] ITepesod: B. B. MansaBHH ~ MujiocTh 6ecuecTuT: ee onacaics. ~ LleHH BenKoe HecdacTbe Kak caMoro ceds. ~ UTo
3HAYUT "MUIOCTb 6ecYecTUT: ee onacaics"? ~ MusocTb A/ Hac - yHUKeHbe. ~ Boics, Korjia ee noJyyaens, ~ boics,
KOT/1a ee Tepsielllb. ~ BoT 4T0 3HaYUT "MHUJIOCTb OECYeCTHT: ee onacaica”. ~ Yro 3HauuT "uel-m HecyacTbe KaK caMoro
ce6s"? ~ OTTOro, YTO y MeHs ecTb "a", y MeHs ecTb U HecyacTbe. ~ He 6yb y MeHs Moero "a", Mory Jiu 1 6bITb HeCYacT/IUB?
~ [ouctuHe: TOMY, KTO LIeHUT ce6st 60JIbIIe MUPa, ~ MoXHO BBepUTb MUP. ~ ToMY, KTO mo6m cebst, Kak MUp, ~ MoxHO
BPY4HTb MHP.

[13¢98t] ITepesod: B. B. BuHOTpoACKHiA ~ U K moyecTsiM, U K 1030py OTHOCKCh KK K TPEBOXXHOMY NPeAyNPeXxAeHUI0. ~
[lenu Gotbiyto Gesty kKak cOGCTBEHHOE TeJI0. ~ YTO 3HAYHMT: ¥ K OYECTSAM, U K 1030Py OTHOCHTHCS KaK K TPEBOXKHOMY
npeaynpexzexuto? ~ [lo4ecTv COOTBETCTBYIOT IBUKEHUI0 BBEPX. ~ [1030p COOTBETCTBYET /IBIKEHHIO BHU3. ~ OOpeTEeHHI0
VX CONYTCTBYET TPEBOTa. ~ [l0Tepe UX CONMYTCTBYET TPEBOTa. ~ ITO ONpefenseTcsi: ~ M K Mo4ecTsM, U K 1030py OTHOCHCh
KaK K TPeBOXHOMY Npe/ynpex/ieHHI0. ~ UT0 3HAaYUT: LieHUTb 60IbLiyI0 Gefly Kak coGcTBeHHOe Teso? ~ [loTomy A1 TBoeit
CYLIHOCTH MOXET ObITB GoJibIIast Gefia, 4To CYIIHOCTD OCYIIECTBIIAET HaJTW4Ke TeJla. ~ W ecim OBl y CymHOCTH
OTCYTCTBOBAJIO TeJI0, TO OTKY/a Obl B3siiach Gesa? ~ [puuuHHOCTD: ~ Korja yepe3 npuziaBanue GobLIOro 3HaYeHUs
COBCTBEHHOMY Telly 0CyIleCTBJIselb feHcTBuS B [lofHeGecHOH, Tora MoxHO foBepHuTb [loHeGecHy0. ~ Koraa yepes
J1060Bb K CBOEMy TeJty oCyLecTBIsewb JeiicTBus B [loiHe6ecHOM, TOra MOXHO OPy4HTh [lofHebecHy0.

[14c01t] Translation: Robert G. Henricks ~ We look at it but do not see it; ~ We name this "the minute." ~ We listen to it
but do not hear it; ~ We name this "the rarefied." ~ We touch it but do not hold it; ~ We name this "the level and smooth." ~
These three cannot be examined to the limit. ~ Thus they merge together as one. ~ "One" - there is nothing more
encompassing above it, ~ And nothing smaller below it. ~ Boundless, formless! It cannot be named, ~ And returns to the
state of no-thing. ~ This is called the formless form, ~ The substanceless image. ~ This is called the subtle and indistinct. ~
Follow it and you won't see its back; ~ Greet it and you won't see its head. ~ Hold on to the Way of ;
the present - ~ To manage the things of the present, ~ And to know the ancient beginning. ~ This is
called the beginning of the thread of the Way.

[14c02t] Translation: John C. H. Wu ~ LOOK at it but you cannot see it! ~ Its name is Formless. ~
Listen to it but you cannot hear it! ~ Its name is Soundless. ~ Grasp it but you cannot get it! ~ Its
name is Incorporeal. ~ These three attributes are unfathomable; ~ Therefore they fuse into one. ~ Its
upper side is not bright: ~ Its under side not dim. ~ Continually the Unnameable moves on, ~ Until it
returns beyond the realm of things. ~ We call it the formless Form, the imageless Image. ~ We call it
the indefinable and unimaginable. ~ Confront it and you do not see its face! ~ Follow it and you do
not see its back! ~ Yet, equipped with this timeless Tao, ~ You can harness present realities. ~ To
know the origins is initiation into the Tao.

[14c03t] Translation: D. C. Lau ~ What cannot be seen is called evanescent; ~ What cannot be heard
is called rarefied; ~ What cannot be touched is called minute. ~ These three cannot be fathomed ~
And so they are confused and looked upon as one. ~ Its upper part is not dazzling; ~ Its lower part is
not obscure. ~ Dimly visible, it cannot be named ~ And returns to that which is without substance. ~
This is called the shape that has no shape, ~ The image that is without substance. ~ This is called
indistinct and shadowy. ~ Go up to it and you will not see its head; ~ Follow behind it and you will
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not see its rear. ~ Hold fast to the way of antiquity ~ In order to keep in control the realm of today. ~
The ability to know the beginning of antiquity ~ s called the thread running through the way.

[14c04t] Translation: R. L. Wing ~ Looked at but not seen: ~ Its name is formless. ~ Listened to but not
heard: ~ Its name is soundless. ~ Reached for but not obtained: ~ Its name is intangible. ~ These three
cannot be analyzed, So they mingle and act as one. ~ Its rising is not bright; ~ Its setting is not dark. ~
Endlessly, the nameless goes on, ~ Merging and returning to nothingness. ~ That is why it s called ~
The form of the formless, ~ The image of nothingness. ~ That is why it is called elusive. ~ Confronted,
its beginning is not seen. ~ Followed, its end is not seen. ~ Hold on to the ancient Tao; ~ Control the
current reality. ~ Be aware of the ancient origins; ~ This is called the Essence of Tao.

[14c05t] Translation: Ren Jiyu ~ You look at it and it is not seen, ~ It is called the Formless. ~ You listen to it and it is not
heard, ~ It is called the Soundless. ~ You grasp it and it is not to be held, ~ It is called the Intangible. ~ These three cannot
be further inquired into. ~ It is the One in reality. ~ Its upper side is not bright, ~ Its underside is not dark, ~ Infinite and
boundless, it is hardly namable, ~ It returns to a state with no shape or image. ~ This is called the shapeless shape, the
bodiless image, ~ It is called the Vague and Elusive. ~ While meeting it, you cannot see its head, ~ While following it, you fail
to see its back. ~ To hold on to the Tao of old in order to harness the things at present, ~ To be able to know the primeval
beginning, ~ - This is called the law of Tao.

[14c06t] Translation: Gia-fu Feng ~ Look, it cannot be seen - it is beyond form. ~ Listen, it cannot be heard - it is beyond
sound. ~ Grasp, it cannot be held - it is intangible. ~ These three are indefinable; ~ Therefore they are joined in one. ~ From
above it is not bright; ~ From below it is not dark: ~ An unbroken thread beyond description. ~ It returns to nothingness. ~
The form of the formless, ~ The image of the imageless, ~ It is called indefinable and beyond imagination. ~ Stand before it
and there is no beginning. ~ Follow it and there is no end. ~ Stay with the ancient Tao, ~ Move with the present. ~ Knowing
the ancient beginning is the essence of Tao.

[14c07t] Translation: Lok Sang Ho ~ When we cast our eyes upon it yet cannot see it, ~ We call it yi (literally "flat",
"peaceful”, or "delighted") ~ When we turn our ears to it yet cannot hear it, ~ We call it xi (literally "rarefied") ~ When we
stretch our hands to reach it yet cannot touch it, ~ We call it wei (literally "infinitesimally small") ~ Since we cannot
distinguish these three, we equate them as one. ~ Its upper side does not dazzle like strong light. ~ Its under side does not
dim like darkness. ~ It is beyond description, ~ And easily confused as nothing. ~ Its shape is shapeless. ~ Its appearance is
that of nothing, ~ We call it the "as if." ~ When we greet it, we cannot see its face. ~ When we follow it, we cannot see its
back. ~ (Since reality is impossible to track down) ~ I should only follow the Path walked by the ancient Sages. ~ That is
how [ can deal with situations of the now. ~ Knowing to follow the way of the ancient masters, ~ Can already be called
following the Way.

[14c08t] Translation: Xiaolin Yang ~ If you look at it but cannot see it, this is called YI. ~ If you listen to it but cannot hear it,
this is called XI. ~ If you touch it but cannot feel it, this is called WEI. ~ These three things cannot be fully understood. ~
Therefore, they are mixed into one thing: the DAO. ~ Its top is not bright, its bottom is not dark; ~ It is so elusive it cannot be
described. ~ It is not a physical entity, ~ Having a shape that is shapeless and an image without an
object. ~ This is why it is so elusive and dynamic. ~ When you look at the front, it has no beginning. ~
When you look behind, it has no end. ~ It allows you to apply the real knowledge of the past to the
present. ~ Therefore, if you understand the real knowledge of the past, ~ You understand the
principles of the DAO.

[14c09t] Translation: Walter Gorn Old, PRAISING THE VOID ~ le. Plainness is that which cannot be
seen by looking at it. ~ He. Stillness is that which cannot be heard by listening to it. ~ We. Rareness is
that which cannot be felt by handling it. ~ These, being indiscernible, may be regarded as an unity - |
HW, Tao. ~ It is not bright above nor dark beneath. ~ Infinite in operation, it is yet without name. ~
Issuing forth it enters into Itself. ~ This is the appearance of the Non-Apparent, the form of the Non-
Existent. ~ This is the unfathomable mystery. ~ Going before, its face is not seen; following after, its
back is not observed. ~ Yet to regulate one's life by the ancient knowledge of Tao is to have found the
path.

[14c10t] Translation: James Legge ~ We look at it, and we do not see it, and we name it ‘the
Equable.' ~ We listen to it, and we do not hear it, and we name it 'the Inaudible.' ~ We try to grasp it,
and do not get hold of it, and we name it 'the Subtle.' ~ With these three qualities, it cannot be made
the subject of description; ~ and hence we blend them together and obtain The One. ~ Its upper part
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is not bright, and its lower part is not obscure. ~ Ceaseless in its action, it yet cannot be named, and then
it again returns and becomes nothing. ~ This is called the Form of the Formless, and the Semblance of
the Invisible; ~ this is called the Fleeting and Indeterminable. ~ We meet it and do not see its Front; ~
we follow it, and do not see its Back. ~ When we can lay hold of the Tao of old to direct the things of the
present day, and are able to know it as it was of old in the beginning, this is called (unwinding) the clue
of Tao.

[14c11t] Translation: David Hinton ~ Looked at but never seen, it takes the name invisible. ~ Listened
to but never heard, it takes the name ethereal. ~ Held tight but never felt, it takes the name gossamer. ~
You can't unravel these three ~ blurred so utterly they've become one, ~ rising without radiance and setting without
darkness, ~ braided together beyond name, woven back always and forever into nothing: ~ this is called formless form or
nothing's image, called spectral confusion, ~ something you meet without seeing a front and follow without seeing a back. ~
Abiding in the ancient Way ~ to master what has now come to be ~ and fathom its ancient source: ~ this is called thread of
the Way.

[14c12t] Translation: Chichung Huang ~ Looking at it, you do not see it - ~ This is called "invisible"; ~ Listening to it, you
do not hear it - ~ This is called "inaudible"; ~ Trying to touch it, you do not feel it - ~ This is called "intangible.” ~ These
three, which defy thorough inquiry, ~ Long ago merged into One. ~ One is something ~ Whose past is not remote, ~ Whose
future, not transient. ~ Continuous and unending, ~ It is unnameable, ~ And again reverts to nothingness. ~ This may be
called the formless form, ~ The immaterial image. ~ This is called faint and dim: ~ Following it, you do not see its tail; ~
Meeting it, you do not see its head. ~ Hold on to the present Tao ~ To govern the present realm, ~ Whereby you know its
primeval origin. ~ This is called the Tao's thread-head.

[14¢13t] Translation: Ellen M. Chen ~ What is looked at but not (pu) seen, ~ Is named the extremely dim (yi). ~ What is
listened to but not heard, ~ Is named the extremely faint (hsi). ~ What is grabbed but not caught, ~ Is named the extremely
small (wei). ~ These three cannot be comprehended, ~ Thus they blend into one. ~ As to the one, its coming up is not light,
~ Its going down is not darkness. ~ Unceasing, unnameable, ~ Again it reverts to nothing. ~ Therefore it is called the
formless form, ~ The image (hsiang) of nothing. ~ Therefore it is said to be illusive and evasive (hu-huang). ~ Come toward
it one does not see its head, ~ Follow behind it one does not see its rear. ~ Holding on to the Tao of old (ku chih tao), ~ So as
to steer in the world of now (chin chih yu). ~ To be able to know the beginning of old, ~ It is to know the thread of Tao.
[14c14t] Translation: Lee Sun Chen Org ~ [How do we determine the existence of things?] ~ When we exerted to look, but
could not see any trace, ~ we described whatever it was as invisible; ~ When we listened attentively, but could not hear
anything, ~ we named it as inaudible; ~ When we tried hard to grope, but could not grasp anything, ~ we depicted whatever
it was as intangible. ~ When these three processes [of identification] could not yield any more evidences [of their
perceptibility], ~ they were confused as one and same thing, i.e. nothing (having no existence). ~ [Furthermore:] ~ When we
strove to look upward [for higher canons of Tao], we discovered that we cannot elucidate it [with any perfection]; ~ When
we exerted to look downward [for worldly manifestation of Tao], we realized that we cannot scrutinize it [thoroughly], ~
Constantly, it moved and changed boundlessly that hardly any of our descriptions was felicitous; ~
Subsequently, it was again [conveniently] grouped under the category "nothing" (devoid of
existence). ~ [After much probing, the best we can describe is:] ~ If it (Tao) has some form (shape)
that, however, can not be depicted [with felicity] by any of us (the searchers); ~ It has [anyhow]
some image (phenomenon) that, however, cannot be perceived (formulated) [adequately] by us; ~ [A
keen observer can only push to the edge by reporting as follows:] ~ [It is like] A shadowy being
glimmers and quivers [and that is all we can perceive]; ~ Even though we have attempted to move to
the front of its procession in order to meet it head on, we were still unable see its beginning; ~ We
had also tried to follow it from behind, we were similarly unable to find its end. ~ [Nevertheless:] ~ If
we would hold on to the venerable ways we have inherited, we could maneuver through present
existence [sensibly]; ~ If we have succeeded to ascertain how and why the venerable ways were
launched, then we are on our way to know the outline of Tao.

[14c15t] Translation: Tien Cong Tran ~ Look at it but you cannot see it; its name is formless. ~
Listen to it but you cannot hear it; its name is soundless. ~ Grasp it but you cannot get it; its name is
incorporeal. ~ These three attributes are unfathomable; therefore they mingle into one. ~ Its upper
side is not bright; its under side not dim. ~ It continues endlessly, it is unnamable. ~ Until it returns
beyond the realm of things, it is called the formless form, the non-material image; it is called the
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vague. ~ Confront it and you do not see its face! ~ Follow it and you do not see its back! ~ He who keeps
with this timeless Way can dominate present events. ~ To know the timeless origin is to go into the
Way.

[14c16t] Translation: Thomas Z. Zhang ~ Tao cannot be seen, cannot be heard, and cannot be grasped.
~ We cannot detect them with our senses. ~ Therefore, they form an entirety of Tao. ~ It is neither too
bright above, nor is it too dark below. ~ It exists everywhere and yet cannot be pointed out. ~ So it is
ultimately abstract. ~ It is a state without concrete constitution; it is an image without concrete shape. ~
So it is evasive. ~ When you look at it, you cannot see the beginning; when you follow it, you cannot see
the end. ~ Using the time-tested Tao, we can handle the present problems. ~ Therefore, whose who understand Tao
understand the laws of the universe.

[14c17t] Translation: Arthur Waley ~ Because the eye gazes but can catch no glimpse of it, ~ It is called elusive. ~ Because
the ear listens but cannot hear it, ~ It is called the rarefied. ~ Because the hand feels for it but cannot find it, ~ It is called the
infinitesimal. ~ These three, because they cannot be further scrutinized, ~ Blend into one. ~ Its rising brings no light; ~ Its
sinking, no darkness. ~ Endless the series of things without name ~ On the way back to where there is nothing. ~ They are
called shapeless shapes; ~ Forms without form; ~ Are called vague semblances. ~ Go towards them, and you can see no
front; ~ Go after them, and you see no rear. ~ Yet by seizing on the Way that was ~ You can ride the things that are now. ~
For to know what once there was, in the Beginning, ~ This is called the essence of the Way.

[14c18t] Translation: Richard John Lynn ~ When we look for it but see it not, we call it the invisible. ~ When we listen for it
but hear it not, we call it the inaudible. ~ When we try to touch it but find it not, we call it the imperceptible. ~ Because these
three aspects of it are impossible to probe, it remains a single amorphous unity. ~ Its risings cast no light, and its settings
occasion no dark. ~ On and on it goes, unnamable, always reverting to nothingness. ~ This we refer to as the shape of that
which has no shape, the image of that which has no physical existence. ~ This we refer to as dim and dark. ~ Try to meet it,
but you will not see its head. ~ Try to follow it, but you will not see its tail, so hold on to the Dao of old to preside over what
exists now. ~ It is possible to know how things were at the beginning of time. ~ This we refer to as holding the thread of the
Dao.

[14c19t] Translation: Lin Yutang ~ PREHISTORIC ORIGINS ~ Looked at, but cannot be seen - ~ That is called the Invisible
(yi). ~ Listened to, but cannot be heard - ~ That is called the Inaudible (hsi). ~ Grasped at, but cannot be touched - ~ That is
called the Intangible (wei). ~ These three elude all our inquiries ~ And hence blend and become One. ~ Not by its rising, is
there light, ~ Nor by its sinking, is there darkness. ~ Unceasing, continuous, ~ It cannot be defined, ~ And reverts again to
the realm of nothingness. ~ That is why it is called the Form of the Formless, ~ The Image of Nothingness. ~ That is why it is
called the Elusive: ~ Meet it and you do not see its face; ~ Follow it and you do not see its back. ~ He who holds fast to the
Tao of old ~ In order to manage the affairs of Now ~ Is able to know the Primeval Beginnings ~ Which 